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Dedicated to all those who make du‘a@’ for my writing projects.
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yet they remember them in their du‘a’’s and I feel the blessings of
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Foreword

07/12/1444 AH
02/03/2023 CE

All praises are due to Allah Ta‘ala who has gifted us
with the Qur’an and beautified it with the Seven Ahruf.
Salutations and blessings be upon our beloved
prophet, Muhammad %, who taught us the recitation
of the Qur’an and to whom we trace our Quranic
lineage.

Allah Ta‘ala has revealed the Qur’an upon Seven
Ahruf. There are many reasons and benefits to this. One
such reason is perhaps to grant us more chances to
connect back to Him and attain His proximity even
more. The more riwaydt and Qir@at one studies, the
higher his rank becomes in this world and in the
Hereafter. However, the one with the greater fortune
is the one who not only learns them but assists and
facilitates others to do so as well. I was very much
delighted to see this book by Qari’ah Saaima Yacoob
(hafizahallah). She has simplified therein the rules of
the riwdyah of Imam Qaliin 4 for the beginners as well
as the advanced learners. May Allah Ta‘ala reward her
abundantly.



After studying the narration of Hafs, many aspire
to study the Seven or the Ten Qir@at in one go but are
often intimidated by its complex nature and do not
know where to start. No problem. Start by studying
one or a few at a time. This book is a perfect start for
that. Similarly, many wish to take it easy and slow and
study the Qir@’at individually. This is actually better
and more preferred. This book will be the
steppingstone for that. This book is also beneficial for
those who have studied the Seven or Ten Qira’at, but
now wish to adopt one for regular tilawah other than
Hafs. This is for you.

I make du‘@ that Allah Ta‘la crowns this book
with acceptance and makes it a means of sadagah
jariyah for the author and all those that have supported
her in this journey.

Sincerely,

Muajul L. Chowdhury,

Director, Darul Iftaa New York
Resident Imam, Masjid Al-Ikhlas
Lecturer, Al-Kauthar Institute NY
Associate Mufti, Darul Figh



Introduction

All praise is due to Allah, our Creator, our Sustainer,
the one who sent down the Qur’an and granted us the
immense blessing of Islam. May the peace and
blessings of Allah be upon our Master, Muhammad £,

his family, and his blessed companions through whom
this sacred science has reached us.

I began compiling this booklet many years ago
while teaching a dear student of mine to whom I was
teaching the riwayah of Qalin ifradan. I would prepare
these chapter summaries to organize each chapter to
teach from in class. Alhamdulillah, there are now two
useful resources available in English for the study of
this riwayah. One is Shaykhah Fatma Yaqout Elyibari’s
book on the riwayah, The Secure Way to Rewayat Qaliin,
and the other is Qari Muajul Chowdhury’s al-Rawdah,
an excellent, and pioneering work that has made the
gira’at more accessible in English than ever before.

As I had already begun compiling these notes, I
decided to continue this endeavor with the hopes that
it would be of benefit to my students. This booklet is
written to be a guide for students, and a teaching aid
for teachers who are teaching this riwdyah ifradan at
Recite With Love, and I hope that Allah makes it of
benefit to other teachers as well.



This booklet should be studied with a qualified
teacher, and preferably by students who have already
completed their ijazah in the riwayah of Imam Hafs.
While most new terms are defined, the booklet does
assume that the reader understands and knows basic
terminology used in the science of tajwid.

It generally follows the order of the chapters of
Hirz al-Amani wa Wajh al-Tahani (al-Shatibiyyah).
Although the lines from the poem itself are not
included, the line numbers are provided as a reference.
This will allow a student to increase their
understanding of the chapter by engaging in further
reading in the numerous commentaries of the
Shatibiyyah. While teaching from this work, I set aside
some class time for students to refer back to the matn
of the Shatibiyyah and explain to me how the rule
mentioned in the book can be derived from the matn.
The line numbers given aid teachers to easily complete
such an activity.

Some of the ayat given as examples in this booklet
have been taken from a Word file of a Qaliin mushaf.
Therefore, its dabt will look different than the dabt of
copies of the Qur’an that the reader may be used to.
Also, although Imam Qalan follows the verse count of
Madani al-Akhir, the ayah numbers used in this booklet
are according to the Kufi verse count to avoid



confusing a student who may not be using a mushaf
printed in the riwayah of Qalan.

I would like to take this opportunity to thank my
student, Hammad Yusuf, for his help with some of the
tables in this work, and my beloved student, Julianna
Poh, who was my motivation for pulling out my old
notes and completing this work, Alhamdulillah. I would
also like to thank my colleagues, Ustadha Sulma
Baddrudduja and Ustadh Syed Junaid Tayyab, for
reading through parts of this work and giving me their
valuable feedback and suggestions. I am also indebted
to Qari Muajul Chowdhury for taking the time to read
through this work and for writing a foreword for it. No
book is complete without the name of my beloved
husband, Mohamed Bashir, whom Allah has made my
strength and support, Alhamdulillah. May Allah grant
all those who helped me and made dua for this work
every khair in this world and the next. Amin.

[ pray that Allah accepts this small effort from me
and the teachers from whom Allah has blessed me to
transmit the riwayah of Qalin. They are Mufti
Mohamed-Umer Esmail 4, Shaykh Abdullah Aba
Mahfouz, and Qari Najm al-Sabih Thanwi. May Allah
grant my teachers an immense reward and make this
booklet a means of Him being pleased with us on the
Day that we meet Him. Amin.



Nealolss ot o el el s

Saaima Yacoob
February 12", 2023



Biography of Imam Nafi¢ al-Madani*

His name was Nafi‘ ibn ‘Abd al-Rahman ibn Abi
Nu‘aym. His kunyah was Ablu Ruwaym, Abi Nu‘aym,
Abii al-Hasan, Abt ‘Abd al-Rahman, or ‘Abi ‘Abd Allah.
He was born around 70 AH and was originally from
Isfahan. He had a very dark complexion, and is
described as having an excellent character, a beautiful
face, and a jovial nature. He prayed in the mosque of
the Prophet €% for sixty years and dedicated seventy

years of his life to reciting and teaching the Qur’an.
Having recited to seventy tabi‘in, he was the Imam of
Qur’an recitation in al-Madinah al-Munawwarah after
the tabi‘in.

A pious man, he was known to have a musk like
scent emanate from his mouth when he spoke. He
explained that this was because he had seen the
beloved Prophet € in a dream, and the beloved of

Allah €€ had recited into Imam Nafis mouth. Since

that day, a musk-like scent emanated from his mouth
when he spoke. When asked why he had such a
beautiful face and pleasant nature, he responded that

! Taken from Saaima Yacoob, Beyond Recitation: Tajwid and
Spirituality, 36-37.



it was due to him having shook hands with the blessed
Prophet €% in a dream.
Both Imam Malik and Imam Ahmad ibn Hanbal
preferred the gira’ah of Imam Nafi‘ over others.
When he was passing away, his sons asked him to
advise them. He responded with the following,
ol 25 a1l r,sw S5 T2y A 1,EG

5

So, fear Allah, and set your relations right, and obey
Allah and His Messenger, if you are believers.

He passed away around 169 AH. Although he had
many students, his two main narrators (rawis) are his
stepson, Imam Qaltin, and Imam Warsh.

?8:1, trans. Mufti Tagi Usmani.
9



Biography of Imam Qaliin’

His full name was ‘Isa ibn Mina, and his patronym was
Abi Misa. He was born in the year 120 AH in the city
of Madinah.

His nickname was Qaluin, which means beautiful,
good, and noble in Greek. His teacher, Imam Nafi¢ 4,
gave him this name because of the beauty and mastery
that he had in his recitation of the Qur’an. The reason
his teacher chose a Greek word was because Imam
Qaliin 4 was of Byzantine ancestry. His great, great
grandfather, a Byzantine, came to Madinah during the
time of the second khalifah, ‘Umar ibn al-Khattab .

Imam Qaltn 4 began reciting to Imam Nafi¢ & in
the year 150 AH and made countless khatams of the
Qur’an with him. He studied with his teacher for a
period of about twenty years, until his teacher, who
was also his stepfather, insisted that he begin teaching.
In addition to Imam Nafi¢ &, Imam Qaltn & also
recited to Imam Isa ibn Wardan #. Imam Qalin &

* Dr. Muhammad Ily3s al-A‘zami, Tadhkirat al-Qurra@’, 28-34;
‘Abd al-Fattah al-Qadi, Tarikh al-Qurr@ al-‘Asharah, 28-29.
This section was adapted from content that I originally
wrote for the Qariah app’s social media campaign to raise
awareness about the gira@at. This app can be downloaded for
free by women who would like to listen to female reciters of
the Qur’an.
10



was a great reciter and teacher of the Quran and a
master of the Arabic language.

One of the miracles of Imam Qalun & was that he
was deaf, so much so that he could not hear lightning
if it struck, or even the sound of a horn. However, he
could correct mistakes very accurately when people
recited the Qur’an to him. Some scholars suggest that
he identified these mistakes by watching the mouth of
the reader. It is considered a miracle that one of the
greatest Qur’an reciters of al-Madinah al-
Munawwarah was himself hard of hearing.

The blessed Imam passed away in 220 AH. He is
buried in Jannat al-Bagi°.

Some lessons that we take from this great Imam
of Qur’an recitation are not to be hasty in our journey
with the Qur’an, and to have a deep appreciation and
yearning for simply keeping its company. The second
lesson we take from his life is that regardless of our
personal limitations, we can still be people of the
Qur’an, and if we are sincere, Allah will open doors for
us, in sha’ Allah.

His mode of recitation is most commonly recited
in Libya and Tunisia today.

11



The Tariq of al-Shatibiyyah

There are eighty-three turuq recorded in al-Nashr fi al-
Qira’at al-‘Ashr for Imam Qalin . Imam Ibn al-Jazari
4 recorded these eighty-three chains of transmission
from twenty-seven books, one of which is Hirz al-Amanit
wa Wajh al-Tahani or the Shatibiyyah.* This is the tarig
that is most recited in, and this is the one outlined in
this booklet.

Imam Qalan & has two main narrators, Imam Aba
Nashit 4 and Imam Hulwani #. The tarig of al-
Shatibiyyah is among the turug narrated from Imam
Abl Nashit 4. Imam Aba Nashit & was a reliable,
trustworthy, and well-known mugri’ who narrated the
Qur’an from Imam Qalin 4 ‘ardan, which means that
he recited it to him. And he heard the Qur’an from
Rawh ibn ‘Ubadah & and Muhammad ibn Yasuf al-
Faryabi 4. Abu al-Hassan Ahmad ibn Muhammad ibn
al-Ash‘ath @ narrated the riwayah of Imam Qalin
from Abl Nashit & and this is the way of reciting
Imam Qaltn’s riwdyah that is most commonly found in

books of gir@’at. ‘Abdullah ibn Fudayl &, also narrates

* Damrah, al-Jisr al-Ma’miin ila Riwdyat Qalin, 128-130.
12



from Imam AbQ Nashit 4. However, this tarig is only
found in the Kifayah of Abii al-‘Izz 4.

Scholars of hadith have also transmitted from
Imam Abi Nashit 4. Among them are Ibn M3jah &
and Imam Ahmad ibn Hanbal /. Imam Abt Nashit &,
was in Baghdad at some point in his life as Imam Aba
Hatim & met him there. He passed away in 258 AH.’

Of the two primary narrators listed for Imam Aba
Nashit 4, Ibn Biyan & and al-Qazzaz &, the tarig of
al-Shatibiyyah is narrated from al-Qazzaz 4.° Imam
Qazzaz is ‘All ibn Sa‘ld. He was a reliable and
trustworthy mugri’and narrated the Qur’an from many
people. Among his teachers was al-Ash‘ath 4, the
student of Imam Ab Nashit . Both ‘Allamah al-Dani
4 and Imam al-Dhahabi & praised his expertise in
recitation and considered him reliable and

authoritative. He passed away before 340 AH.’

> Ibn al-Jazari, Ghayat al-Nihayah, 2:357.
¢ Damrah, al-Jisr al-Ma’miin ila Riwdyat Qalan, 131.
7 Tbn al-Jazari, Ghayat al-Nihayah, 1:754-755.

13



Codes that Cover Imam Qaliin’s Riwayah

in al-Shatibiyyah

Imam Nafi

Imam Qaltn

<
Imams Nafi¢ and Ibn ‘Amir as
Imams Nafi¢, Ibn Kathir, (0
and Imam Abl ‘Amr
Imams Nafi¢ and Ibn Kathir <
Imams Nafi¢, ‘Asim, e
Hamzah, and al-Kis3’1 (al-

Kiifiyyiin)

14



Distinguishing Between Usiil and Furiish

The study of each narration (riwayah) can be divided

into two parts:

Usdl: Consistent principles for a particular riwayah or
gira’ah that will remain the same throughout the
Qur’an, such as lengths of madd, etc. There may be
some exceptions to these rules. These are the

differences that are outlined in this booklet,
Alhamdulillah.

Furidsh:Differences that are spread out throughout the
Qur’an and there is no consistent rule that is being
applied. Furtish are of two types:

Kulliyah (Universal): Words that will be read as such
throughout the Qur’an. For example, Imam Qaltan will
read the word <, with a kasrah on the b&@, as %,

throughout the Qur’an.

Munfaridah(Individual): A particular word will be read
in this way in just one or a few places in the Qur’an.
This booklet does not list the firidsh of the riwayah of
Imam Qaliin. The reader will have to refer to other
resources to identify them, or the reader may recite

15



from a mushaf that is published in the riwayah of Imam
Qalan.

16



Basmalah Between Strahs

All the qurr@® will recite the basmalah when waqf is
made at the end of the last ayah of a stirah. However,
they will differ when the reciter decides to not make
waqf at the end of the first sGirah and continue on to the
next stirah. Imam Qaliin recites the basmalahbetween
sirahs when joining two strahs. There are three
correct options when joining two stirahs with the
basmalah.®

1. To stop at the end of the last ayah and the
basmalah, and then read the first ayah of the
next strah.

2. To join the last ayah of the previous siirah to
the basmalah, and then join the basmalah to the
first ayah.

3. To stop at the end of the last dayah of the
previous siirah. Then, join the basmalah with
the first ayah of the next siarah.

Basmalah will not be read when joining Siirah al-Anfal
and Siirah al-Tawbah. The reciter has the option of
waqf (a complete stop), wasl (joining), or sakt
(breathless stop) between these two siirahs.

® Hirz al-Amani wa Wajh al-Tahant, 1. 100.
17



Mim al-Jam*
Mimal-Jam‘is:

A mim sakinah

Not a part of the original word
Indicates the masculine plural
Attached to nouns, verbs, or particles

A

Comes after 4, ,0

The Ruling for Imam Qaliin:

If mim al-jam® is followed by a sukun, it will take a
dammah without any added si/ah Example:

\

Sult e L st gl A 2ol o8 gl s o J6
e i o LlEss AT 5 G0 nadp e s

If it is followed by a mutaharrik letter, then there are
two options for Imam Qaliin:’

1. To read the mim al-jam‘ with a sukan.

° Hirz al-Amani wa Wajh al-Tahant, 1. 111.
18



2. To make silah on the mim, which means that
the mim will be read with a dammah followed
by a waw maddiyyah and will be extended for a
minimum of two counts. One of the conditions
for making silah on mim al-jam® is that the mim
must be detached from what comes after it.
When it has something attached to it, all the
qurra’ will make silah on it, as it is written with
an attached waw in the rasm of the Qur’an, e.g.,

aHAs, }&Jﬁ tyaiase. This is why it can
also be said that silah is the original, and sukin
on mim al-jam° is for takhfif or ease.'

a. Ifthe mutaharrik letter following the mim
al-jam*¢ is a hamzah, then it will be
lengthened for the same duration as
madd ja’iz munfasil.

b. When making waqf on mim al-jam, it will
always be read with a sukin.

c. Ikhf@ al-shafawi and idgham al-shafawi
will not prevent silah on mim al-jam".
Rather, the silah of mim al-jam® will
prevent ikhfa@’ al-shafawi and idgham al-
shafawi.

19 Panipati, ‘Inayate Rahmani, 1:218.
19



Examples of where silah on mim al-jam‘ may be applied:
QR & il T s e

A s o azalil Y5 el el Vit sl G
© Syl 3 S50 &5 2k 15
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Ha’ al-Kinayah

H@ al-kinayah refers to the singular, masculine, third-
person pronoun that is attached to nouns, verbs, or
particles. It is also called ha’ al-damir.

The discussion around ha’ al-kinayah is whether the
vowel on it, dammah or kasrah, will be elongated or not.
This elongation will only occur in the state of wasl and
not in the state of wagf.

H@ al-kinayah can appear in the Qur’an in the following
ways:
1. Preceded by a mutaharrik letter or sakin letter

while being followed by a sakin letter, e.g., 4
Cé)iﬂf, 3\;}57 4. In this scenario, all the qurr@’,

including Imam Qalan, will omit the
elongation and join the ha’ with what comes
after it."

2. Preceded by and followed by a mutaharrik
letter, e.g., {55 L4 ﬁ . All the qurr@, including
Imam Qalan, will elongate the vowel on ha’ al-

kindayah in this scenario. This is also called madd
silah. If the mutaharrik letter following the ha

! Hirz al-Amani wa Wajh al-Tahani, 1. 158.
21



al-kinayah is a hamzah, the lengthening of madd
silah kubra will be the same as the length for
madd munfasil."

3. Preceded by a sakin letter and followed by a

mutaharrik letter, e.g., s3» 4. Imam Qaliin

will not extend the vowel on ha al-kinayah in
this scenario."

There are nine words in twelve places in the Qur’an in
which Imam Qalin will not apply his general rule
above and will shorten the madd and only read a kasrah
despite the ha al-kindyah being preceded by and
followed by a voweled letter." These are as follows:

St 152k o) o Nl Jﬁ ie3e 375 12
55 Y G o) 5 iy 01 38
6 WL &) ’ug cle caiuy &)
A Je &4,k quw\jsdu&wa
RRIES 255 Sl

" Ibid.

" Hirz al-Amani wa Wajh al-Tahani, 1. 159.

" Hirz al-Amani wa Wajh al-Tahani, 1. 163-167.
22
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3:145

4:115

7:111

20:75

24:52

26:36

27:28

39:8

10.

11.
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There is khulfin the word 43%3, the kasrah can be read

with both madd and gasr.

24



Mudad

Madd Lazim is six counts for all the qurra’.

Madd muttasil will be four counts for Imam Qalan.”
Madd munfasil can be 2 (gasr) or 4 (tawassut) counts.' As
there is an option for madd munfasil and an option for
the silah of mim al-jam¢, there will be a total of four
options for Imam Qalan.

Madd Munfasil Silah
1. Qasr Without Silah
2. Qasr With Silah
3. Tawassut Without Silah
4, Tawassut With Silah

Unlike Imam Warsh, Imam Qalin will only extend
madd al-badal for 2 counts (gdsr), and he will not make
madd on a letter of lin followed by a hamzah in the same
word, such as :s*. He will have the same three options
on madd ‘arid lil-sukan as all the other qurra’, 2, 4 or 6
counts (gasr, tawassut, and tal).

' Hirz al-Amani wa Wajh al-Tahani, 1. 168.
'¢ Hirz al-Amani wa Wajh al-Tahani, 1. 169.
25



The Word ui

All the qurra@, including Imam Qaliin, agree that the alif
will be read when stopping on the word tf everywhere
it occurs in the Qur’an. Most of the qurra’ will read the
word (f with only a fathah on the niin when continuing
recitation and not making wagf. Imam Qalin, however,
will read the dlif, even when continuing, when the
word &l is followed by a hamzat al-qat‘."” The rules are

as follows:

1. If the word Ul is followed by a hamzat al-qat*
that carries a fathah or a dammah, then the
word Ul will be read with an alif when
continuing. The length of the alif will be
according to whichever option is being applied

for Imam Qaliin on madd munfasil, e.g., 1 J&
:Lﬁi\)i e,

2. If the word Ui is followed by a hamzah al-qat¢
that carries a kasrah, then Imam Qalun will
have two options. The word i can be read with
only a fathah when continuing or with an dlif.
When reading it with an alif, the length of the

' Hirz al-Amani wa Wajh al-Tahani, 1. 521.
26



alif will be according to whichever option is
being applied for Imam Qalin on madd

munfasil, e.g., :w 35 Yl et

27



Two Consecutive Hamzahs

The letter hamzah is considered a difficult letter to
pronounce due to its makhraj being far, the very
bottom of the throat, and its qualities of jahr and
shiddah. Therefore, the Arab tribes had various ways of
lightening the difficulty of pronouncing hamzah. All of
these methods together are referred to as takhfif of the
hamzah. The opposite of takhfif or easing the
pronunciation of hamzah is tahqig, pronouncing the
hamzah from its makhraj with all its sifat.

Takhfif is of four types, naql (transferring the vowel of
the hamzah to the sakin letter before it), tashil (reading
the hamzah with a blend of a letter of madd), hadhf/isqat
(dropping the hamzah altogether), or ibdal (changing
the hamzah into another letter). Takhfif can be made of
a single hamzah or when two hamzahs come together.
In this chapter, we will be discussing the takhfif of two
hamzahs when they come together in the same word or
in two separate words.

Two Hamzahs in One Word

If two hamzat al-qat come together in the same word,
the first will always carry a fathah. This is because the
first hamzah is usually hamzat al-istitham, or the

28



interrogative hamzah. While the first hamzah will
always be read with tahgqiq, the qurra’ take various
approaches regarding the second hamzat al-qat‘, which
can carry a fathah, kasrah, or dammah.

Imam Qalain is one of the qurra’ that makes takhfif of the
second hamzah in such scenarios. He will make tashil
with idkhalin all three scenarios, fathah followed by a
fathah, fathah followed by a kasrah, and fathah followed
by a dammah."® Tashil refers to reading the hamzah with
a blend of alif, ya’, or waw maddiyyah corresponding to
the vowel on the hamzah. Idkhal refers to inserting an
alif between the two hamzahs. Idkhal will cause the first

fathah to be extended for two counts, e.g., e.gijis“z,

The following words are exceptions to the rule above:

1. The word \),\P’Y in Sirah al-Zukhruf, @yah 19,

can be read with and without idkhal. The

second hamzah will be read with tashil in both
options."

2. The word TI.L:T, in all five places in the Qur’an,

will be read with tashil of the second hamzah,

'8 Hirz al-Amani wa Wajh al-Tahani, 1. 183, 196, 200.
' Hirz al-Amani wa Wajh al-Tahani, 1. 1022.
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without idkhal. This is the only word where the
tirst hamzah, although maftihah, is not hamzat
al-istifham, the interrogative hamzah.”

3. The words g% and (:,‘:;;’k (occurs in three

places) will be read without idkhal between the
first and second hamzah.” This is because these
words have three hamzahs in them and are
therefore different than the words to which
the general rule applies.

Two Hamzahs in Two Words

Just as two hamzahs can appear consecutively in one
word, they can also appear together in two words, such
that the last letter of the first word is a hamzah and the
first letter of the second word is also a hamzah. Keep in
mind that both of the hamzahs under discussion are
hamzat al-qat‘. When this occurs, the two hamzahs can
carry the same vowel, for example, fathah and fathah,
or they can have differing vowels, such as one carrying
a fathah and the other a kasrah. Either of the two
hamzahs can undergo some form of takhfif in this
scenario. It is important to note that only one of the
two hamzahs will undergo change. Both hamzahs

*® Hirz al-Amani wa Wajh al-Tahant, 1. 199.
*! Hirz al-Amani wa Wajh al-Tahant, 1. 189, 194.
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cannot be read with takhfif at the same time for any of
the qurr@. Also, if waqf is made at the end of the first
word, and the reciter begins from the second word, the
hamzah will be read with tahqiq. This is because the
rules only apply when there are two hamzahs read
consecutively. If only one hamzah is read being read,
the rule will not apply.

Identical Vowels

When two hamzahs occur in two separate words, and
carry the same vowels, the following three scenarios
can occur:

1. The first hamzah carries a fathah and the

-

second carries a fathah as well, e.g., &

;;é:b-\ In this scenario, Imam Qaliin will drop
the first hamzah (isqat) and read the second
with tahgig, as: P‘s*;j .2

2. The first hamzah carries a dammah and the
second carries a dammah as well, e.g., ;;U)]
e):jj There is only one example of this in the

Qur’an. In this scenario, Imam Qaltn will read

*? Hirz al-Amani wa Wajh al-Tahanti, 1. 201-204.
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the first hamzah with tashil and the second
with tahgig, as: _%zjj\ ?;43?,23

The first hamzah carries a kasrah and the
second carries a kasrah as well, e.g., ol AESAL
Imam Qalun will read the first hamzah with
tashil and the second with tahgiq, as: o\ Lo
In the words Y\ ;}J\: in ayah 53 of Strah Yasuf,
Imam Qaltin will have the additional option of
changing the first hamzah into a waw, which

then merges into the waw maddiyyah before it.
It can be read as: \A,Ab“

There is an important principle regarding extending

letters of madd before a changed hamzah. As we know,

madd munfasil applies when a letter of madd is followed

by a hamzah in the next word, and madd muttasil applies

when a letter of madd is followed by a hamzah in the

same word. However, what do we do when the hamzah

following the letter of madd is changed in some way,

meaning it is either dropped (isqat) or read with tashil?

Imam al-Shatibi s provides us with a general principle

to be applied in such scenarios. If a letter of madd

? Hirz al-Amani wa Wajh al-Tahant, 1. 204.
** Hirz al-Amani wa Wajh al-Tahani, 1. 205.
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occurs before a changed hamzah, both qasr (reading it
as two counts) or madd (reading it with the full length
of the madd) are permissible.” In the case that the
hamzah is dropped altogether (isqat), qasr is preferred.
In the case that the hamzah is being read with tashil,
madd is preferred because traces of the hamzah still

remain.”
Two Hamzahs in Two Words with Differing Vowels

There are a total of five scenarios in which this can
occur in the Qur’an. In all of the scenarios below, the
second hamzah will be the one to undergo change, and
the first will always be read with tahgig. 1t is also
important to note that this change will only occur if
these two words are read together (in the state of wasl).
If wagf is made at the end of the first word, and the
reciter begins from the second word, the hamzah will
be read with tahgiq.”’

1. The first hamzah carries a fathah and the
second carries a dammah, e.g., &1 5. In this

scenario, Imam Qalin will read the first

* Hirz al-Amani wa Wajh al-Tahani, 1. 208.

% <Abd al-Fattah al-Qadyi, al-wafi, 161.

*7 Hirz al-Amani wa Wajh al-Tahanti, 1. 209-212.
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hamzah with tahqiq and the second with tashil,
as: &4 515, This only occurs once in the Qur’an.
The first hamzah carries a dammah and the
second carries a kasrah, e.g., \3\& ’Ji\@iﬁ. In this
scenario, Imam Qaltin will have two options, to
read the first hamzah with tahgiqg and the
second with tashil, as: 13| 113a2)1 or to read the
first hamzah with tahgiq and the second as a
waw with a kasrah (ibdal).

The first hamzah carries a kasrah and the
second carries a fathah, e.g., j Ji\@iﬁ. In this
scenario, Imam Qalin will read the first
hamzah with tahqiq and the second with ibdal
into a ya’ with fathah, as: (j Jagidl

The first hamzah carries a fathah and the
second carries a kasrah, e.g., .3\ 3132, In this
scenario, Imam Qalin will read the first
hamzah with tahqiq and the second with tashil,
as: 3| £13g4.

The first hamzah carries a dammah and the
second carries a fathah, e.g., ~\)l &’;Q_MJ\ In this
scenario, Imam Qalin will read the first
hamzah with tahqiq and the second as a waw

with a fathah (ibdal), e.g., Y1 2z,
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The Repeated Interrogative Hamzah*

There are eleven places in the Qur’an, in nine strahs,
where there are two words that begin with an
interrogative hamzah in the same ayah or in two
consecutive ayat. The majority of the qurra’ will read
both words with istifham, meaning that both words will
be read with two hamzahs. However, some will drop the
interrogative hamzah in the first word, and some in the

second.

The general principle for Imam Qalan is that he will
read the interrogative hamzah in the first word and
drop the interrogative hamzah in the second word,
meaning that the second word will be read with one
hamzah. This general principle will apply to nine of the

eleven instances. These ayat are listed below.

Sl s cas anop. 15 L

W 5 G s L Ga il 1 1749 2,

*® Hirz al-Amani wa Wajh al-Tahanti, 1. 789-793.
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g NHAACR TR r@”i’ His &5 1798 3.
Tows Ul 93,0 G b T G2

g Lo U Gs; we B L 2382 4
k0

s ke 3G Y gty 3210 s,

Lo oy T Lis; Lis. 6f 3716 6

Znguas)uf iy af 3753 7.

Uiey s if o0, 40 l8le; 5647 8.
&b pmid ) L Tt
U 5 @ sl 2 6,550 Bl 60, 79110- 0.
CETHRTA

The following two places are an exception to Imam
Qalan’s general principle. In these two places, he will
read the first word without the interrogative Aamzah
and read the second word with the interrogative

B G300 U B ) 125 ol 65 27:67 10,
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s Leoudl Qyu ﬁlu&o}d JEsLJ; 2928 11
° ‘% fj’ @i*:v’ﬁ ;"} ﬁ‘;j :)f Lé-j ’; :t/ 29
,“;.1 ﬁ () s /izj J\.;gﬁ &;E}

When Imam Qaliin reads these words with istifham,
meaning with two hamzahs, he will follow his principle

regarding how to read two hamzahs in one word.”

¥ See pp. 28-30.
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Hamzat al-Qat‘ Followed by Hamzat al-Wasl

The discussions above were about two hamzat al-qat*
coming together in one word or two words. In this
section, we will discuss those places in which hamzat al-
qat‘is followed by a hamzat al-wasl in one word.

There are three words in the Qur’an in which an
interrogative hamzah comes before a word that begins
with a hamzat al-wasl which would normally carry a
fathah if one were to begin from that word. In these
words, the reciter will have the option of changing the
hamzat al-wasl into an alif (ibdal), or then reading the
hamzat al-wasl with tashil.** Madd lazim will apply when
making ibdal of the hamzat al-wasl into an alif. All the
qurrd@, including Imam Qaltin, will apply this principle
in the following three words: 4\ in Siirah Yiinus, dyah
59 and Siirah al-Naml, ayah 59; -5 W% in Sdrah al-
An‘am, dayahs 143 and 144, and :,‘EJ,T; in Siirah Ydinus
dyahs 51 and 91.

*® Hirz al-Amani wa Wajh al-Tahant, 1. 192-193.
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Nagl and Sakt

Nagqlis to transfer the vowel of a hamzah to a sakin letter
before it. While Imam Warsh, the other rawi of Imam
Nafi¢, will apply nagl throughout his recitation, Imam
Qaliin applies nagl in three words. These are as follows:

1. Inthe word &Eﬁ; in Sirah Yunus, dyahs 51 and

91, the fathah will be transferred from the
hamzah to the lam sakinah before it. Because the
sukiin will no longer be present, the reciter has
the option of making the madd lazim or not.
Madd may be applied because originally there
was a sukiin on the lam, and gasr may be applied
because the lam now carries a fathah due to
nagql. This word can also be recited with tashil
of the second hamzah. Nagl will still apply even

with tashil.” Imam Qaltn will read it as: 3J%.

2. In the word 123 2in Strah al-Qasas, ayah 34, the
fatha tanwin of the hamzah is transferred to the
dal. Imam Qalin will read it as s 2.32

3. In the words, Q; jﬁ?\’ I3& in STrah al-Najm, ayah
50, the harakah on the hamzah will be

3! Hirz al-Amani wa Wajh al-Tahani, 1. 192-194, 229.
%2 Hirz al-Amani wa Wajh al-Tahani, 1. 234.
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transferred to the lam, and the hamzah will be
read as sakinah. Idgham will also be made
between the nun of the tanwin and the lam

madmiamah. Imam Qaliin will read it as: &
9537, When stopping on s and starting from

the next word, Imam Qalun will have three
options. He can read it as ¢J5¥{ or o8 or IV,

Sakt

The technical definition of the term sakt is cutting off
the voice, without taking a breath, for a duration less
than wagf with the intention of resuming recitation.”
Imam Qaliin will not apply sakt in any of the four places
where sakt is required in the riwayah of Imam Hafs.
These are: Strah al-Kahf, between dyahs 1 and 2, Stirah
Yasin, ayah 52, Sturah al-Qiyamah, ayah 27, and Stirah
al-Mutaffifin, ayah 14.

» Al-Mas’tl, Mu$am Mustalahat, 230.
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Idgham Between Letters

Idgham is a feature of the Arabic language. The Arabs
merged similar letters together in order to make them
easier to articulate. Its definition is for the first letter
to be buried into the second letter. The second letter
(mudgham fih) is pronounced with emphasis. There is
no wagf or delay between the two letters. A similar
definition is to articulate two letters as one

emphasized letter of the second kind.**
Idgham has three main categories:

Idgham nutamathilayn occurs when two letters share
the same makhraj and sifat. In other words, this is when
letters that are identical to each other merge. Some

examples include: 23 53, Oy

Idgham nuitajanisayn occurs when two letters have the
same makhraj but different sifat. Some examples

include: aU3 c.gks ’r"“&

Idgham mutagaribayn occurs when the makhdrij of two
letters are close to each other, or they have similar
sifat. In order for two letters to be considered

*Yacoob, Beyond Recitation, 67-69.
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mutagaribayn in terms of sifat, they must share at least
three or more sifat. Some examples include:
SRR

Within the three categories mentioned above, there
are places where all the qurra® will agree that the two
letters will merge. This is called idgham wajib. There
will also be many instances where letters may be
mutaqaribayn, but the qurr@® will differ regarding
applying idgham in those instances. This is known as
idgham j&’iz.

In this chapter, we will list those places where Imam
Qaliin will make idgham of letters that are mutajanisayn
or mutaqaribayn. These are places where the qurr@

differ, and therefore, his particular rule needs to be

clarified.

1. Idgham will be made between the dhal and the

t@ in the word &3Z1 wherever and however it

occurs in the Qur’an.”
2. Both idgham and izhar will be allowed between

the b@ and the mim in the words Uz ST in
dayah 42 of Strah Hud.*

% Hirz al-Amani wa Wajh al-Tahant, 1. 283.
% Hirz al-Amani wa Wajh al-Tahant, 1. 283.
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3. Both idgham and izhar will be allowed between
the th@ and the dhal in the words &3 & s in

dayah 176 of Strah al-A‘raf.”’

4. Idgham will be made between ba’> and mim in
& wia; in ayah 285 of Sirah al-Baqarah. It
should be kept in mind that Imam Qalin reads
this word with a sukiin on the b@’, and therefore
this is not an example of idgham kabir. Idgham
kabir is when two voweled letters merge into
each other.”

5. Izhar will be made between niin and waw when
joining the first two ayat of Stirah Yasin and
Stirah al-Qalam.”

%7 Hirz al-Amani wa Wajh al-Tahanti, 1. 283-284.
% Hirz al-Amani wa Wajh al-Tahant, 1. 285.
% Hirz al-Amani wa Wajh al-Tahant, 1. 281.
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Imalah and Tagqlil

Fath refers to reading an dlif as it is usually read while
differentiating between an alif that is attached to a
heavy letter (tafkhim) or a light letter (tarqiq). Imalah
refers to bending an alif towards the sound of ya@’. It is
not, however, the sound of ya’ maddiyyah. Taglil, also
called imalah sughra, is a sound between fath and
imalah. The exact sound of taqlil and imalah must be
practiced with a teacher. Imam Qaltn only has a few
places where he will make imalah and taqlil. These are
as follows:

1. Imam Qaliin will make imalah in the following
word in dyah 109 of Strah al-Tawbah:*

o 5 o1 055 AT e (38 (sl sAnE 22 B3I
2ad YA B5 6 S egy S Jla i Lk e iy

el 25l

2. Imam Qalan will make taglil on the ha’ and ya’
in the first ayah of Siirah Maryam: @@:«é .

This is according to what is written in the

** Hirz al-Amani wa Wajh al-Tahani, 1. 323-324.
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Shatibiyyah.* Later scholars have written that
only fath should be done for Imam Qaltin in
these two letters in Strah Maryam when
reciting in the tarig of Shatibiyyah.*

3. Imam Qalin also has the option to make taqlil
or fath on the word al-tawrdh wherever it
appears in the Qur’an.” Because Imam Qaltn
also has options for madd munfasil and silah on
mim al-jam¢, there will be a total of eight
possible combinations. They are as follows:

Madd Munfasil = Silahon Mim al- Tawrah

Qasr Sukin Fath 1.
Qasr Silah Fath 2.
Tawassut Sukin Fath 3.
Tawassut Silah Fath 4,
Qasr Sukin Tagqlil 5.
Qasr Silah Tagqlil 6.
Tawassut Sukiin Tagqlil 7.
Tawassut Silah Tagqlil 8.

*! Hirz al-Amani wa Wajh al-Tahani, 1. 741. My teacher, Qari
Najm al-Sabth Thanwi, advises us to recite according to what
is found in the matn of the Shatibiyyah, and Allah knows best.
Thanwi, al-Qani fi Qira@at Imam Nafi¢, 28.
2 <Abd al-Fattah al-Qadi, al-Wafi, 475-476.
* Hirz al-Amani wa Wajh al-Tahani, 1. 546.
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From these, five are considered permissible, and three
are considered impermissible. The options in red,
numbers one, four, and six, are considered
impermissible. These restrictions are not mentioned in
the text of the Shatibiyyah. Rather, later scholars have

recommended them.
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Rules of R2’

Unlike the other rawi of Imam Nafi¢, Imam Warsh,
Imam Qaliin does not have any unique rules for the
tafkhim and tarqiq of ra’. He will follow the same rules
as the majority of the qurr@’. The r@’ will always be read
with tafkhim when it carries a fathah or dammah, and it
will always be read with tarqiqg when it carries a kasrah.
When ra@ carries a sukiin, whether permanent or
temporary, it will be read with tafkhim if it is preceded
by a fathah or dammah. 1t will be read with tarqiq if it is
preceded by a kasrah, as long as no letter of istila’
follows the ra. It will also be read with targiq if it is
preceded by a ya@’ sakinah, even if the letter before the
ya’ sakinah has a fathah.

Rules of Lam

Unlike the other rawi of Imam Nafi¢, Imam Warsh,
Imam Qaliin does not have any specific or unique rules
for the tafkhim and targiq of lam. He will follow the same
rules as the majority of the qurra’. He will only read lam
with tafkhim when the word Allah (ism al-jalalah) is
preceded by a fathah or a dammah.
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1ltiqa> al-Sakinayn

When two sukiins meet, the first must take a vowel

in order for the two words to be read in

continuation. The general rule is that the first
letter will take a kasrah However, there are a few
exceptions that also apply to Imam Qalin, like

other qurr@’. These are as follows:

1.

In the word s, the niin will take a fathah,
e.g., :uﬂ G

The letter waw indicating the masculine
plural will take a dammah, e.g., LT, 231
Mim al-jam® when followed by a sukin will
take a dammah, e.g., &t ré:,,uj

If a sakin letter is followed by a word that
begins with hamzat al-wasl that takes a
dammah when beginning from it, then the
letter before it will also take a dammah in
the riwdyah of Imam Qalin, e.g., i ﬁ, 5
I3, &334 &J&." To compare, the sakin

letter is read with a kasrah instead of a

* Hirz al-Amani wa Wajh al-Tahani, 1. 495-496.
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dammabh in the riwayah of Imam Hafs in this

scenario, e.g., ja&l 4.
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Y4t al-Idafah

Y@’ al-idafah is an extra ya’ that is not a root letter of a
word, is written in the Qur’an, and represents the
singular, first-person pronoun. It can be attached to
verbs, nouns, or particles. One of the ways in which it
can be identified is that it can be replaced with a
second-person, singular, attached pronoun, 4, or a

third-person, singular, masculine pronoun, ..

The qurra@ differ as to whether it will be read with a
sukiin or a fathah in the six different scenarios in which
it occurs in the Qur’an. Although the qurr@’, like Imam
Qaltin, will have a general rule for each category, there
will also be exceptions.

Y@’ al-idafah can be followed by a:
1. A hamzat al-qat‘ that carries a fathah
2. A hamzat al-qat* that carries a kasrah
3. A hamzat al-qat* that carries a dammah
4, A hamzat al-wasl that is part of )
5. A hamzat al-wasl that is not part of I

6. A letter other than hamzah

Imam Qaliin’s general principle is that he will read the
y& al-idafah with a fathah in the first four categories
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and will read the y2’ al-idifah with a sukiinin the last
two categories listed above.*

The exceptions to the general rule are as follows:

1. When ya@ al-idafah is followed by a hamzat al-qat*
that carries a fathah, it will take a fathah, except in
the following places, where it will be read with

sukiin:*

2szifapels 21152 1

;ﬂ;;&;iégi;jjg 7:143 | 2.

wlgﬁ‘~ Y,guxm}buﬁwj 9:49 3.
J{@HMWQJ\#

wdsduaisfaigldo js 1 4
FNCA| RV BREE. ST [

&ab&;&rj\ﬁr)aﬂuﬁdsb.udlwt 19:43 5.
\,}wwﬂsm

Jﬁg,ju)du)\@w\s»uw 2719 6.
é’9\3'—°d:5£~«>jga}\é-ﬁ)‘*-:~bj\>e\-@&&

* Hirz al-Amani wa Wajh al-Tahani, 1. 390, 400, 405-406, 407,
412.
*® Hirz al-Amani wa Wajh al-Tahani, 1. 391-393.
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2. When y@ al-idafah is followed by a hamzat al-qat‘
that carries a kasrah, it will take a fathah, except in
the following places, where it will be read with

sukiin:

:,Mrf Mafis 714 1

5 &gl aa,s.uw@ STl o JBe 12:33 2
u*“ué’)ué'Jl u”*ﬂggjdﬂ

RENES u,uﬂuﬁyfi Yo gaslig 121100 3.
éﬂw;&%ﬂ‘tfu‘mw;ﬂ"

54:4’»;4;5?3;,% W Gl 5 &)

vwryia_ﬁj J& 1536 4.

Q}Jw ry 6‘1 djbj.ﬁ J\; 38:79 5,

*” Hirz al-Amani wa Wajh al-Tahani, 1. 402, 404-405.
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3. When ya@ al-idafah is followed by a hamzat al-qat

that carries a dammah, it will take a fathah, except
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in the following places, where it will be read with

sukiin:®

e eoall o i e Lo s 240 L
0558 S tonia B el il

S ) o s Goasdl S5 a3 1896 2,
JETE ez 1) o (et JE i s
T ale b A ae

4. There are no exceptions to the general principle of
reading the ya’ al-idafah with a fathah when it is
followed by a hamzat al-wasl that is part of JI.

5. When ya@ al-idafah is followed by a hamzat al-wasl
that is not part of J\, Imam Qaliin will read the ya’
al-idafah with a sukiin except in the following

places, where it will be read with a fathah:*

V5 88 S aof ol Gt Sty 2041- 1L

Gl 12
GBI & 2o 8 w5 V5 0oil L4 O35 o)l | 20042 2.
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*® Hirz al-Amani wa Wajh al-Tahani, 1. 405-406.
* Hirz al-Amani wa Wajh al-Tahani, 1. 411-412.
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6. When ya’ al-idafah is followed by a letter other than
hamzah, Imam Qaliin will read the ya al-idafah with
a sukiin except in the following places, where it will
be read with a fathah:*

aus...’l JA) :L\! ‘3&9-) J.a_‘) &ajp-\\:- QLJ 3:20 1.
uaﬂ\) ot SE l) oady G55 & 679 2.

Sl et 153 of Joamills ol o) ey 21125 3,
Sl godl; Guimially

Th & 8Y of i e a5y i 2226 4.
Snldl g2y e il; i o5 5355

o @ nih 28 10956 5.

O M @Gy 2 el SN 8L B 61162 6.

*® Hirz al-Amani wa Wajh al-Tahanti, 1. 414-419.
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Y2°’at al-Zzawa’id

A y@ al-za’idah is a y@’ that is not written in the Qur’an
but is still read by some of the qurra’. As it is not written
in the Qur’an, it is referred to as extra. It will always be
the last letter of a word, and it can be found in verbs
and nouns but will not be found in particles or
prepositions. It can be a root or non-root letter.

Whenever it is read, it is read with sukiin, except for in
one place. Due to this, madd munfasil will apply when
the ya al-za’idah is being read and is followed by a
hamzat al-qat".

There are a total of sixty-two places where the qurra’
differ regarding the reading or omission of ya al-
z@’idah. There are twenty-four places where Imam
Qaliin will read the y@ al-z@’idah and these can be
further divided into three categories that are listed
below. He will not read the ya’ al-z@’idah in wasl or in
wagf in the remaining thirty-seven places.

1. He will read the y3’al-z&%dahonly in wasl He will
drop the y@ in waqf.”' These have been placed in

*! Hirz al-Amani wa Wajh al-Tahant, 1. 422.
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the order in which they appear in the Shatibiyyah.

They are as follows:
Joegpdfle 2736 1
3 N 894
Te B s 05t ks I M s 548
TG sl b el 5e; 42:32

SR EVRIPR ) e rj gl 50:41

T8 8 5 Y et O 0o J5 1824
Sis s i Ol oims 18:40
e pilat of ole adl o oo2n 0 J6 18166
T el
*u*f'" 5 e care il s &ay fJs 1762 o
el o o)

® N o U oA W

o

ool ciaal 2BV 2003 10,
wu)u;@c\“u_@_\,suaggu 18:64 11
Lm; YL g r*é” Y tut 11:105  12.
ECSUNNCEERPRYES. P @M , 40:38 13,
55 & idgsol 1839 14,

wﬁ)st &5 Ji5 89:15  15.

:O.ﬂ &5 Ji5 89:16  16.

gt dlagies 1797 17

sl algis 1817 18
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2. He will have two options, to read or omit the yz2’

al-zz’%idah in wasl He will drop the ya@ in wagf.”

This occurs in the following four places:

Looeele 2 gy

(40:15) (40:32)
3. Ggdises 40 TreaidliGesny
(2:186) (2:186)

3. He will read the y&’al-z3%dahin waslwith a fathah
and will have the option to read it or omit it in
wagt™ This applies in only one place, in ayah 36 of
Sarah al-Naml.

e 40 g G I 5,381 J6 il 5Te 1
e

*? Hirz al-Amani wa Wajh al-Tahanti, 1. 435-436.
> Hirz al-Amani wa Wajh al-Tahant, 1. 429.
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Note: He will read the y2’in both was/and wagfin ayah
68 of Siirah al-Zukhruf.*

85555 (BT Y3 plt Ll G Y ealisyg

Completed on the 11" of the blessed month of Rajab,
1444 AH, solely by the mercy of Allah, Most High, with
a prayer on the beloved of Allah ¢:. May Allah unite us,
our families, our teachers, and our loved ones with him

& in jannah. Amin.

@»9%@9&1&&9&3@03@(&JA§.&E|

> Hirz al-Amani wa Wajh al-Tahdni, 1. 418. Imam al-Shatibi
mentions this instance in the chapter on yaat al-idafah.
Some contemporary authors have listed this instance in the
chapter on ya’at al-zawa’id for Imam Qaliin, and I have done
so as well. T believe this is because there is khulf regarding
the writing of the ya@ in this instance in the ‘Uthmani
codices. It is written in some masahif and not in others.
Therefore, it can be considered from among the ya@at al-
zawd@’id. ‘Aqilah Atrab, 1. 183.
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Appendix

How to Derive the Canonical Readings from the abyat
of the Shatibiyyah

1. The waw al-fasilah comes to show that Imam al-
Shatibi is now discussing a different reading
for a different qari or set of qurra@’.”> There will
be some exceptions.

2. The Imam uses two kinds of sigla (rumiiz) for
the qurra’, those that refer to the individual
gari or rawi, and those that refer to a group of
them.

3. Imam al-Shatibi groups together words that
have a similar reading even if they do not
occur in that particular siarah. He will not
mention them again. The reader will need to
remember that they were listed earlier.

4, Opposites: Imam al-Shatibi will mention the
reading of one or some of the qurra or ruwat.
However, the reading for the others is derived
by knowing the opposites of various terms and
harakat.”® These are listed on the next page.

> Hirz al-Amani wa Wajh al-Tahanti, . 46-47.
*® Hirz al-Amani wa Wajh al-Tahanti, 1. 56-63
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Takhfif: will always
have a sukiin before it.
Dammah

Iskan

Ikhtilas (shortening of
a harakah to 2/3 of its
length)

Madd
Ithbat
Idgham
Fath
Hamzah
Nagql
Tadhkir (masculine)
Gh@’ib (third-person)
Jam* (plural)

Jazm”

Tathgil: will always
have a fathah before it.
Fathah
Fathah (if tahrik is
mentioned without a
limitation, then the
letter should be read
with a fathah)

A full harakah

Qasr

Hadhf
Izhar

Imalah

No hamzah
No naql
Ta’nith (feminine)
Khitab (second-person)
Ifrad (singular)

Raft

*7 Raft (generally refers to dammah) is the opposite of jazm

(generally refers to sukin), but jazm is not the opposite of

raf. Where raf® is mentioned, the opposite that will be
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Raf* Nasb
Nun Y&’

Fathah Kasrah
Nasb Khafd

When the author does not specify what the reading is
of a particular word, then raf’, tadhkir (masculine), and
gha’ib (third-person) will be the default.”

implied by that will be nasb (generally refers to fathah). Hirz
al-Amani wa Wajh al-Tahant, . 62.
*® Hirz al-Amani wa Wajh al-Tahanti, 1. 63.
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