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Introduction

As Muslims, we owe a great deal of gratitude and du‘@’s to the great masters of
the Qur’anic Sciences. In particular, those of us who are involved in learning,
researching or teaching the Qur’an in any capacity owe a great sense of
appreciation to these pious predecessors. These are the people who spent their
entire lives traveling across the globe, seeking knowledge, processing the
knowledge into trailblazing works, and then passing these on to the next
generations, until they reach us today in 2023. All students of the Qur’an realize
the importance of our connected legacy, our isnad, back to the Prophet %, An area
that is under-researched and under-studied in the English-speaking world is the
biographies of some of these luminaries within our isndds.! This short work is
meant to be an encouragement for myself and others to spend time learning the
biographies of these scholars and discussing their lives within our study circles.
If we do not know the people who delivered the Qur’anic Sciences to us, it will be
quite difficult for us to truly appreciate and understand the Qur’an.

In an attempt to begin our forays into the lives and times of some of the Qurra
chosen by Allah % to be the stalwarts of His book, I have written the following
short, contextualized biography of a scholar who left a momentous legacy in the
sciences of the Qur’an, Tafsir and Arabic. This is an Imam, with whose writing I
became familiar during the process of writing Within Its Depths. After realizing
that there was no existent biography on Imam Makki b. Abi Talib s in English, I
sought the guidance of my teacher Ustadha Saaima and began working on a short
article that attempts to bring the life of this paragon of knowledge to the English
language. In this work, I have attempted to collect all the historical and
biographical information I could find about Imam Makki s. Additionally, I have
provided some contextual information to help us place this esteemed scholar
into reality. Oftentimes we read about the lives of people of the past in an abstract
void. We imagine they were living in a pristine environment, safe from the
outside world. This is often due to the chroniclers and historians of the past
having as their primary focus the compilation of all important pieces of

1 The one notable exception to this is the exceptional work being done by Tanzil Institute in South
Africa. See https://al-tanzil.co.za.
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information. A diligent reader was expected to read other sources or already
have a sense of the correspondence between years and sociopolitical climates
and what each region of the Muslim world was facing in that period. An
unfortunate reality for us today is that most of us have not read much history, so
the years and dates become meaningless signposts. Historians providing us with
a few dates, were providing us with the keys to the full picture. This article
attempts to color in some of those details, so that we can get a slightly better
sense of the life of Imam Makki .. Further details on the research methodology
can be found at the end of the article.



Summary of Imam MakkT’s s Life

Classical biographical works begin each individual’s entry with a headline
summary that introduces the person by providing their patronym (lagab), their
given name, and their father and grandfathers' names as far as their lineage is
known. When this person traces their lineage to a notable figure, there is effort
to present the lineage all the way to that notable individual. This is then followed
by any tribal or geographic affiliations.

The patronym is a common way to address people in Arabic. Using given names
may be considered offensive unless the person speaking is older or has higher
social status. We find that our esteemed Imam's patronym is AbG Muhammad.

His given name is Makki, and his father's name is Aba Talib Hammdsh,? the son
of Muhammad, the son of Mukhtar.?

His tribal affiliation is al-Qaysi. This makes him a descendant of the Arab tribal
confederation of Qays ‘Aylan (one of the major branches of the Mudar group).*
His birth was in the city of Kairouan (Qayrawan) in modern-day Tunisia. Later in
his life he moved to Andalusia, where he settled in Cérdoba (Qurtubah) in
modern-day Spain.

He was a master of the Quranic and Arabic sciences. His depth in the Qur’anic
Sciences was such that he became one of its experts (rdsikhin).

Imam Makki’s s life can be roughly split into two phases. The first phase was
spent between Egypt, Makkah and his hometown: Kairouan. In this phase much
of his focus was spent on acquiring knowledge, while beginning to teach towards

2Dr, Muhammad al-Distiqi Kahilah, the author of the contemporary work al-Imam Makki b. Abi Talib
al-Qaysi wa juhiiduha fi khidmat al-qur’an al-karim, mentions in a footnote that Hammush was a
nickname used in the Maghreb (Islamic West: North Africa and Andalusia) for people with the name
Muhammad. This is similar to how many Arab cultures use “Hammud” or “Hammuadi” today. The
author of Mu$am al-udaba also affirms that Aba Talib’s name was indeed Muhammad. See Yaqut
al-Hamaw1, MuSam al-udaba’, 2712.

3 The version of Wafayat al-a‘yan that I referenced mentions Imam Makki’s father was named Aba
Talib and Hammiish was the name of his father (i.e., there is an extra “ibn” between the two names),
but this seems like a printing error. And Allah % knows best. See Ibn Khallikan, Wafayat al-a‘yan wa
anba@ abnd’ al-zaman, 5:274.

4 See Ibn Khaldiin, al-Tarikh, 6:125.



the end. The second phase was his time in Cérdoba, Andalusia, where he spent
significant time teaching and spreading knowledge.’

5 See Kahilah, Makki wa juhiiduhd, 150.



Imam Makki’s @, Life Events®

Imam Makki was born in Kairouan around sunrise, on the 23rd of Sha‘ban, 355
AH.” This is the year transmitted by most of the biographical works. Imam Aba
‘Amr al-Dani 4 (d. 444 AH) mentions that Imam Makki was born in the year 354
AH.®

Imam Makki grew up in Kairouan before traveling to Egypt at the age of thirteen,
for the pursuit of knowledge. There, he spent some time learning with the
masters of arithmetic (hisab) and other fields of study before returning to his
hometown.

After returning to Kairouan, he completed the memorization of the Quran in the
year 374 AH.’ He then completed his study of the canonical recitals (gira’at) in
the year 377 AH.

Thereafter, he decided to return to Egypt for a second stay, but not before taking
a detour to perform his obligatory Hajj. After completing his rites, he arrived in
Egypt in 378 AH' and began reciting the gira@’at to the great master reciter, Aba
al-Tayyib b. Ghalabtn .!' He continued reciting to him for the remainder of
that year and a part of the following year, before returning to his hometown once
again, with some of the gir@’at still remaining,

He then returned to Egypt for a third stay in the year 382 AH, where he completed
his recital of the gira’at, returning to Kairouan in 383 AH. At this point he began
to teach the gir@’at in his hometown for the next four years.

¢ In recounting the life events of Imam Makki, I omit the placement of “:&” for brevity. The reader
is encouraged to pray for the Imam’s mercy and forgiveness at every mention of his name.

7 This was 966 CE. See Khayr al-Din al-Zirikli, al-Adam, 2324.

8 This is also the date of his birth mentioned by Yaqut al-Hamawi in Mu$am al-udaba’.

° Some sources mention that he memorized the Qur’an in Egypt before returning to Kairouan. See
Ibn al-Jazari, Ghayat al-nihayah, 3:751.

10 Imams al-Dhahabi and Ibn al-Jazarl mention that Imam Makki began reading the Qira’at in 376
AH. They also mention that the year Imam Makki performed his first Hajj was 382 AH. See al-
Dhahabi, Ma‘rifat al-qurra al-kibar, 1:395.

11 His full name is Abl al-Tayyib ‘Abd al-Mun‘im b. ‘Ubayd Allah b. Ghalabiin al-Halabi al-Mugri’
Nazil Misr. Imam Abi al-Tayyib was not a native of Egypt but resided there as indicated by the
attribution “Nazil Misr”. He is originally from Aleppo (Halab). He passed away in 389 AH.



He then set out for Makkah in 387 AH and took the Holy Sanctuary as his abode,?
performing Hajj for four years in succession until the year 390 AH. In 391 AH, he
left for Egypt before continuing onto Kairouan, finally arriving back in his
hometown in 392 AH. Then he set out from his hometown one last time, toward
Andalusia, not returning to Kairouan again. For some historical context, this
period of Imam Makki’s life coincided with Fatimid control, known for their
disdain for Sunni scholars, over North Africa (including Kairouan).®

Imam Makki arrived in Cérdoba in Andalusia (modern-day Spain) in Rajab of 393
AH. When he first entered the city-state of Cérdoba, he arrived at Masjid al-
Nukhaylah (lit: the Masjid of the Little Date Palm)," in the district of al-
Raqqagin.’ Cérdoba, like most medieval cities, had gates through which one had
to go in order to enter the city. Cérdoba had seven gates.!® This masjid was located
near the Seville Gate, which was on the southwest side of the city near the
Guadalquivir River.'” Here he taught for some time, before Ibn Dhakwan Al-Qadi,
at the behest of the ruler al-Muzaffar ‘Abd al-Malik b. Abi ‘Amir, transitioned him
to the Central Mosque of Madinat al-Zahirah (lit: the flourishing city), a palace-
city constructed by al-Muzaffar’s father as a center for administration.’® Imam

12 He became a mujawir by engaging in jiwar (taking the holy sanctuary as his abode). This is a
common expression used in biographical works to indicate that a person dedicated some years to
living in the Holy City of Makkah.

13 See the Encyclopedia Britannica entry on “Fatimid dynasty.”

14 Some sources mention that the name of the Masjid was Masjid al-Nakhiliyyah (lit: The Masjid of
Date Palms).

15 Some sources mention that this neighborhood is called “al-Zaggaqin”, while others mention “al-
Rawwagqin.” Although these are likely scribal error due to the similarity of these three words in
orthography. Based on the historical descriptions, this district seems to be close to the modern-
day Barrio del Alc4zar Viejo (or San Basilio) as these are the districts located near the Seville Gate
today. See https://www.artencordoba.com/en/almodovar-gate-cordoba/; and

https://owaytours.com/en/blog/walls-and-gates-of-cordoba/#Seville_Gate.

16 See al-Muqri al-Tilimsani, Nafh al-tib min ghusn Andalus al-ratib, 1:465.

17 The Seville Gate (Bab Ishbiliya) is also referred to as the Perfumers’ Gate (Bab al-‘Attarin),
presumably because the gate had some historical connection with Perfumers. The Seville gate
(Puerta de Sevilla) is located on the Southwest side of the old city, in the direction of the city of
Seville. See al-Tilimsani, Nafh al-tib, 1:465.

Also see map (https://goo.gl/maps/YzLpA1KzQMWdDDUU6).

18 Cérdoba was split into three administrative regions: Cérdoba, Madinat al-Zahirah (Medina
Alzahira), and Madinat al-Zahra> (Medina Azahara). See al-Tilimsani, Nafh al-tib, 1:455. Madinat al-
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Makki taught at this mosque until the Amirid government (Dawlat Al ‘Amir)
collapsed in 1009 CE.* For historical context, this was the beginning of the period
of civil war in Andalusia known as the Great Trial (the Fitnah) of Andalusia. After
the collapse of the Amirid dynasty, Muhammad II of Cérdoba® transferred Imam
Makki to the Grand Mosque?! of Cérdoba.?? Here he taught for the entire duration
of the Fitnah.”

Thereafter, with the declaration of the new Taifa, the Republic of Cérdoba (T@ifat
Qurtubah), the new Emir, Abi al-Hazm? Ibn Jahwar? b. Muhammad-a prominent
Cérdoban? from the Bant Jahwar clan-gave Imam Makki the responsibilities of
leading the prayer and delivering the Friday sermon at the Grand Mosque of
Cérdoba. He took over this position permanently after the death of al-Qadi*
Yinus b. ‘Abd Allah. Previously, Imam Makki would substitute for Qadi Yunus in
giving the Friday sermon. He continued as the khatib of Cérdoba until his passing.
At the Grand Mosque of Cérdoba a large number of people benefitted from Imam
Makki, and many perfected their tajwid with him. His recognition spread far and
wide during his lifetime and after.

Imam Makki passed away on Saturday, at the time of Fajr prayer, and was buried
on Sunday at mid-morning (dahwah), with two nights remaining of the month of
Muharram (laylatayni khalata min Muharram) in 437 AH? in Cérdoba. He was close
to eighty at this time. He was buried in al-Rabad.? His son Aba Talib Muhammad

Zahirah was constructed by al-Muzaffar’s father, al-Manstr. See ‘Abd al-Rahman ¢Ali al-Hajji, al-
Tarikh al-Andalusi: min al-fath al-Islami hatta suqtt Gharnatah, 303-304.

19 See al-Hajji, al-Tarikh al-Andalusi, 297-320.

20 His full name was Muhammad b. Hisham al-Mahdi.

21 Today this is known as the “Mosque-Cathedral of Cérdoba” (Mezquita-Catedral).

22 Some sources mention that he was transferred to al-Masjid al-Kharij of Cérdoba (lit: the Mosque
of the Outskirts). See Ibn Khallikan, Wafayat al-a‘yan, 5:275.

23 The Fitnah lasted for around 22 years, from 1009 to 1031 CE. See al-Hajji, al-Tarikh al-Andalusi,
321-323.

24 The editor of Mu§am al-udaba’ mentions that one manuscript of that text mentioned his name as
“Hasan” in it. See al-Hamawi, MuS§am al-udaba’, 2713.

25 Some sources incorrectly cite this name as “Jawhar.”

26 The sources mention him being a “shaykh” which could either mean a scholar or a notable.

27 His title due to being a judge.

28 This was 1045 CE. See al-Zirikli, al-Alam, 2324.

2 A suburb of Cérdoba.



led his funeral prayer, and a very large number of people were present to perform
his funeral prayer.*°

May Allah % have mercy on him.

30 See Ibn Bashkuwal, al-Silah, 2:597; al-Dhahabi, Ma‘rifat al-qurra, 221.



The Character of Imam Makki &

Several biographical works mention the good character of Imam Makki s. He is
reported to be a good (khayr), erudite (fadil), humble (mutawadi9), religious
(mutadayyin) individual. Additionally, he was known for the acceptance of his
du‘@. There are some specific narrations regarding this last trait. One particular
story narrated by many biographers demonstrating this is the following.

Abti ‘Abd Allah al-Tarafi*! narrated (haka) that: in Cérdoba we had a man who was
hasty (kana laha hiddah), who held some authority over Abii Muhammad (Imam
Makki). He would sit close to Imam Makki during the khutbah, taunting him by,
making gestures at him with his eyes. He would count (yuhsi) his saqgatat (slips of
tongue). This was at a time when the shaykh would stammer (yatala‘thamu) and
pause frequently. One Friday, this man attended part of the sermon. As per his
habit, he began to get visibly agitated (yahuddu al-nazar) with the shaykh and
began to make gestures with his eyes to express this (yaghmizuhii). When Imam
Makki exited with us (al-Tarafi and other students) later, and we reached the
place where he taught Quran, he said to us: "say amin to my du‘@s." Then he
raised his hands and said: "0 Allah, suffice me of him (i.e., that man)" two or three
times.*? Then we all said “amin”. After that, the man became crippled (agada
dhalika al-rajul) and he was never seen in the Central Mosque again.

31 His full name was Muhammad b. Ahmad b. Mutarrif al-Kinani al-Qurtubi. He was known as “al-
Taraf” because he was the imam in the Central Mosque of Tarafah in Cérdoba, See Ibn al-Jazari,
Ghayat al-nihayah, 3:212-213.

32 The manuscripts differ on whether he made this du‘a@’ two or three times.



His Main Teachers

His Teachers in Kairouan

1)

Abu Muhammad ‘Abd Allah b. Abi Zayd ‘Abd al-Rahman al-Nafazi al-
Qayrawani al-Maliki: He is one of the most famous scholars of figh in the
Maliki Madhhab, referred to as “Malik Jr.” (Malik al-Saghir). He is said to have
summarized the entire madhhab and spread its teachings over the world.
Imam Makki studied figh with him (tafagqaha ‘anhu). He passed away in 386
AH at the age of 76 and is buried in Kairouan.*

Abu Al-Hasan ‘Ali b. Muhammad b. Khalaf al-Mu‘afiri Al-Qabisi: He was
born in 324 AH. It is related that he taught Qur’an for a long time and then
stopped when he found out that the ruler (sultan) had requested from one of
his students to recite in his gathering, and that student recited. After this
point Abi al-Hasan busied himself in hadith and figh studies, becoming an
expert in those. He passed away in Kairouan in 403 AH.*

His Teachers in Egypt

1)

Abu al-Tayyib ‘Abd al-Mun‘im b. ‘Ubayd Allah b. Ghalabtin al-Halabi, al-
Mugqri’: He was born in Aleppo in 309 AH and later moved to Egypt. He wrote
“al-Irshad fi al-gir@’at al-sab”’ on seven reading traditions. Imam Makki heard
from him in Makkah and Egypt and he recited the gira@’at to him.** He passed
away in 389 AH.*¢

Abu al-Hasan Tahir b. ‘Abd al-Mun‘im b. ‘Ubayd Allah b. Ghalabun b. al-
Mubarak al-Halabi: He was born in Aleppo and later resided in Egypt. Imam
Makki recited the gir@’at to him. He was also one of the primary teachers of
Imam Abt ‘Amr al-Dani. He wrote “al-Tadhkirah fi al-gir@’at al-thaman” a book
on eight reading traditions. He studied with his father Aba al-Tayyib b.

33 See al-Dhahabi, Siyar Alam al-nubal@, 19:514-515; Muhammad b. Muhammad Makhlaf, Shajarat al-
nur al-zakiyyah fi tabaqat al-Malikiyyah, 1:143-144.

3¢ See Ibn al-Jazari, Ghayat al-nihayah, 2:781-782.

35 See Jalal al-Din al-Suyti, Bughyat al-wu‘at, 298.

36 See Ibn al-Jazari, Ghayat al-nihayah, 2:555-556.



Ghalabiin, among others, before traveling to Basra, Iraq and studying with
many teachers there. He passed away in Egypt in 399 AH.>

3) Abu ‘Adi ‘Abd al-‘Aziz b. ‘Ali b. Muhammad b. Ishaq b. al-Faraj al-Misri
(also known as: Ibn al-Imam): He resided in Egypt and was one of its senior
qurra@. His chain to Warsh is the shortest one found in the book “al-Tajrid.”
Imam Makki recited in the reading tradition of Warsh to him. He passed away
in 381 AH.*®

4) Abi Bakr Muhammad b. Ali b. Ahmad b. Muhammad al-Udfuwi* al-
Misri: Edfu (Udfi1) is a town near Aswan in Egypt, where he lived. He was born
in 304 AH. He was a lumber merchant (khashshab) by trade. Imam al-Dani
mentions that he only read in the reading tradition of Warsh from Nafi¢ while
leading prayers his whole life, despite having a vast knowledge of the gira’at.
He also authored a large Tafsir work called “al-Istighna fi ‘ulam al-Qur’an.”
Imam Makki heard from him (i.e., attended his class). He passed away in 388
AH. His grave is located in The City of the Dead (al-Qarafah) in Cairo, Egypt.*

His Teachers in Makkah

1) Abi al-Hasan Ahmad b. Ibrahim b. Ahmad b. Ali b. Firas al-‘Abqasi: He
passed away in 403 AH in Makkah.*!

2) Abu Al-Qasim ‘Ubayd Allah b. Muhammad b. Ahmad b. Ja‘far al-Saqati:*
He was originally from Baghdad. He then took the Holy Sanctuary as his
abode for 40 years. It is reported that while he was in Baghdad he made du‘@
to Allah to allow him to be in Makkah for four years. Before his passing, he
heard in a dream someone said to him “O Aba al-Qasim, you asked for four

37 See Ibn al-Jazari, Ghayat al-nihayah, 2:219-220.

8 There is some disagreement about his exact year of death, with some sources reporting 379 AH,
and others reporting 380 AH. Ibn al-Jazari chooses 381 AH as the most accurate date. See Ibn al-
Jazari, Ghayat al-nihayah, 2:365-366.

3¢ Imam Ibn al-Jazari mentions this as “Udhfuwi” and the name of the city as “Udhft.” The editor
of Ghadyat al-nihayah points out that other sources correctly specify it as “Udfuwi” from “Udfa.” See
footnote 2 in Ibn al-Jazari, Ghayat al-nihayah, 3:494.

0 See Ibn al-Jazari, Ghayat al-nihayah, 3:494-495.

41 See al-Dhahabi, Siyar alam al-nubald@’, 17:181-183.

42 Ghayat al-nihayah has a typo with this name being called ‘Abd Allah mistakenly. See editor’s note
no. 1 in al-Dhahabi, Ma‘rifat al-qurra al-kibar, 395.



(years) and we gave you forty, because a good deed is (met) with ten times its
like.” He passed away that year, 406 AH, in Makkah.*

His Teachers in Cordoba

1) Abu al-Mutarrif ‘Abd al-Rahman b. ‘Uthman b. ‘Affan al-Qushayri: He
was born in Cérdoba. Imams Abu ‘Amr al-Dani, Makki and others narrated
(hadith) from him. He was born in 324 AH and passed away in 395 or 396 AH.**

2) Abu ‘Uthman Sa‘id b. Rashiq al-Zahid: He was born in Cérdoba. Imam
Makki narrates from him in some of his works. He had a lot of knowledge and
a vast transmission, but he disliked large classes. The only students he would
teach were those who singularly approached him after he had vetted them
for a correct purpose behind their study with him. He passed away in 410
AH.®

3) Al-Qadi Abu al-Walid Yuinus b. Muhammad b. Mughith: al-Qadi Abu al-
Walid Yunus b. Muhammad b. Mughith al-Qurtubi (also known as: Ibn
al-Saffar): He narrates from (among others) Ibn Jahwar, the ruler in Cérdoba.
Among his students are Abu al-Walid al-Baji, Ibn ‘Attab, Makki b. Abi Talib
and others. He passed away in 429 AH having crossed 90 years of age.

43 See Ibn al-Najjar, Dhayl Tarikh Baghdad, 2:111-114,

4 See Ibn Bashkuwal, al-Silah, 462.

45 See Ibn Bashkuwal, al-Silah, 336-337.

46 See Makhlaf, Shajarat al-nir al-zakiyyah fi tabaqat al-Malikiyyah, 1:168-169.



His Main Students?’

1) Abu ‘Umar Ahmad b. Muhammad b. Khalid b. Ahmad b. Mahdi al-Kala‘t
al-Qurtubi: He was born in 394 AH in Cérdoba. He read the gira@’at to Imam
Makki and is one of the main sources of the biographical information we have
on Imam Makki’s life. He was the imam of the Alexandrian (al-Iskandarani)
Mosque. He passed away in 432 AH. Imam Makki lead the funeral prayer over
him,*

2) Abu al-Qasim Khalaf b. Marwan al-Tamimi al-Qurtubi al-Warraq al-
Daqqaq Nazil Ishbiliyah: He was from Cérdoba, studied in Egypt and
eventually resided in Sevilla. He lived 86 years and passed away around 440
AH.*

3) Abu ‘Abd Allah Muhammad b. Ahmad b. Mutarrif al-Kinani* al-Qurtubi
(also known as: al-Tarafi): He was known as al-Tarafi due to him being the
imam of the Central Mosque in Tarafah in Cérdoba. He had an astounding
knowledge of gir@at (kana ‘ajaban fi-l-gir@’at). He was someone who enjoyed
being lighthearted and joking frequently (wa-wasafithu bi-l-ma‘rifah wa-I-
jalalah wa-kathrat al-mizah wa-l-du‘abah). He narrated the incident about
Imam Makki’s accepted du‘@’ mentioned above.”* He was born in 387 AH and
passed away in 454 AH.*

4) Abu ‘Abd Allah Muhammad b. Ahmad b. Sa‘id al-Mu‘afiri al-Andalusi al-
Jayyant®® (known as: Ibn al-Farra®): He read the gira@’at to Imam Makki. He
performed Hajj at the end of his life and took the Sanctuary as his abode. He
passed away in Makkah in 469 AH.*

5) Abui Muhammad ‘Abd al-Rahman b. Muhammad b. ‘Abd al-Rahman b.
‘Abbas b. Shu‘ayb al-Qurtubi: He was born in 391 or 392 AH. He was an

47 Imam Makki’s students have been ordered based on their death dates.

48 See main text and footnote on Ibn al-Jazari, Ghayat al-nihayah, 1:378.

4 See Tbn al-Jazari, Ghayat al-nihayah, 2:15.

50 Some sources cite this as “al-Kittani,” which the editor of Ghdyat al-nihayah says is a printing error.
See footnote 1 in Ibn al-Jazari, Ghayat al-nihayah, 3:213.

51 See the section titled “The Character of Imam Makki.”

52 See Tbn al-Jazari, Ghayat al-nihayah, 3:212-213.

53 This is an attribution to a fortress (hisn) in Andalusia. See footnote 2 on Ibn al-Jazari, Ghayat al-
nihayah, 3:159.

5¢ See Ibn al-Jazari, Ghayat al-nihayah, 3:159.



expert reciter who read the gir@’at to Imam Makki multiple times in 422 AH.
He passed away in 472 AH at close to 80 years of age.”

Abu al-Walid Sulayman b. Khalafb. Sa‘d b. Ayyuib b. Warith al-Tujaybi al-
Andalusi al-Qurtubi al-Baji al-Dhahabi: He was born in 403 AH in the small
town of Beja, Andalusia (modern-day Portugal). Imam Makki was one of his
main teachers. He traveled for thirteen years acquiring knowledge in
Makkah, Damascus, Baghdad and Mosul. He eventually became the judge
(gadi) over multiple municipalities. Before he became famous and could
survive off his earnings from teaching and judgeship, he worked hard to
make a living. In Baghdad he worked as a watchman (haris) to guard a
mountain pass (darb). Later when he was back in Andalusia, he used to work
as a goldsmith (dhahabi) hammering blocks of gold into thin chains. His
students said that Abx al-Walid would come to class with marks on his hands
from hammering all day. Later in life he became quite wealthy. He passed
away in Mariyyah in 474 AH.%

Abu ‘Abd Allah Muhammad b. Muhammad b. Asbagh al-Azdi al-Qurtubi:
He read the riwdyat to Imam Makki. He passed away in 477 AH. %

Abu Muhammad ‘Abd Allah b. Sahl b. Yusuf al-Ansari al-Andalusi al-
Mursi: The great gir@>at transmitter of al-Andalus (Mugri’ al-Andalus). He was
a student of both Imam Makki and Imam Abt ‘Amr al-Dani among others. He
spent 18 years in the company of Imam Abu ‘Amr al-Dani. He ended up
having a misunderstanding with his teacher, Imam Abt ‘Amr, due to which
he was exiled from his town (lafazat-hu al-bilad). He passed away in Rundah
in 480 AH.®®

Abu ‘Abd Allah Muhammad b. Muhammad b. Bashir al-Ma‘afiri al-
Qurtubi al-Sayrafi: He studied the gira’at with Imam Makki. He passed away
in 481 AH.”®

10) Abu ‘Abd Allah Muhammad b. Ibrahim b. Ilyas al-Lakhmi al-Andalusi

(known as: Ibn Shu‘ayb): The Shu‘ayb mentioned is his maternal
grandfather. He studied the gira’at with Imams Makki, al-Mahdawi and Aba

55 See Ibn al-Jazari, Ghayat al-nihayah, 2:320.

56 See al-Dhahabi, Siyar Alam al-nubal@, 18:336-337; Makhlif, Shajarat al-niir al-zakiyyah, 1:177.
57 See Ibn al-Jazari, Ghayat al-nihayah, 3:588.

58 See Ibn al-Jazari, Ghayat al-nihdyah, 2:436-437.

50 See Ibn al-Jazari, Ghayat al-nihdyah, 3:590-591.



‘Amr al-Dani. He taught Qur’an, Arabic and Adab in the Central Mosque of
Mariyya. The last known transmission (sama‘) from him is reported in 481
AH. Thus, he most likely passed away after that. ®

11) Abii al-Hasan ‘Ali b. ‘Abd Allah b. Farah al-Judhami al-Tulaytuli (known
as: Ibn al-Ilbiri): He was an expert and reliable teacher. He was born in 410
AH. He studied the qira’at through recitation and listening combined (‘ardan
wa samd‘an) with Imam Makki and others. He taught for a long time. He
passed away in 483 AH.®!

12) Abu ‘Abd Allah Muhammad b. ‘Isa b. Faraj®? al-Tujibi al-Maghami al-
Tulaytili: He was born in 422 AH and was an expert reciter who was one of
Imam Abt ‘Amr al-Dani’s main students. He also read to Imam Makki among
others. He was known for his excellent tajwid and his knowledge of the
meanings of the gira@at (tawjih al-gir@’at). He passed away in Sevilla in 485
AH.®

13) Abd ‘Imran Musa b. Sulayman al-Lakhmi: He resided in Mariyyah and
passed away in 494 AH.*

14) Abii Bakr Muhammad b. al-Mufarrij b. Ibrahim b. Muhammad al-
Batalyawsi (also known as: al-Rabawyaluh): He was a student of both Imam
Makki and Imam Abi ‘Amr al-Dani among others. There are some questions
raised about his strength of narration. He passed away in Mariyyah in 494
AH.®

15) Abu al-Husayn Yahya b. Ibrahim b. Abi Zayd al-Lawati al-Mursi (also
known as: Ibn al-Bayyaz): He was a great scholar (Imam Kabir). He read to
Imam Abii ‘Amr al-Dani, Imam Makki and many others. He lived a long life
(‘ummira dahran). Towards the end of his life, he began to experience weak
memory (ikhtalata fi akhiri ‘umrih), and some sources have said that he would

& See Tbn al-Jazari, Ghayat al-nihdyah, 3:120.

61 See Tbn al-Jazari, Ghayat al-nihayah, 2:751.

6 Some sources cite this part of his name as “Ibn Farah.” See footnote 2 in Ibn al-Jazari, Ghayat al-
nihayah, 3:555.

&3 See Ibn al-Jazari, Ghayat al-nihayah, 3:555.

¢4 See Tbn al-Jazari, Ghayat al-nihayah, 3:780.

& See Ibn al-Jazari, Ghayat al-nihdyah, 3:640-641.



claim to narrate from those he did not meet nor receive authorization (jjazah)
from. He passed away in Mursiyyah in 496 AH at the age of 90.%

16) Abii Bakr Khazim b. Muhammad b. Khazim al-Shaykh al-Makhziimi al-
Qurtubi: He was born in 410 AH. He studied with Imam Makki, Yanus b. ‘Abd
Allah al-Qadi and others. He had a long life of teaching, however, there is
some discussion about his reliability. He passed away in 496 AH.*

17) Abii ‘Abd al-Rahman Mu‘awiyah b. Muhammad b. Ahmad b. Mu‘arik al-
“Uqayli al-Qurtubi: He was a hafiz of the Qur’an and would recite it
frequently. He was the assigned imam for the obligatory prayers at the
Central Mosque of Cérdoba, occasionally giving the Friday sermon as a
substitute. He read to Imam Makki. He passed away in 499 AH.%

18) Abt Muhammad ‘Abd Allah b. Sa‘id b. Hakam al-Zahid al-Qurtubi: He
studied the qira’at with Imam Makki and was the last to read to him. He was
of the ascetics (al-zuhhad) and friends of Allah (al-awliyd’), whose du‘@’s were
sought (al-mutabarrak bi-du‘a’ihim). He passed away in 502 AH.*

19) Abii Muhammad ‘Abd al-Rahman b. al-Muhaddith Muhammad b. ‘Attab
b. Muhsin al-Qurtubi: He was born in 433 AH. He recited the Seven to ‘Abd
al-Rahman b. Muhammad b. Shu‘ayb al-Muqri, and he received
authorizartion (jjazah) to transmit them from Imam Makki among others. He
is said to be the last of the generation of great scholars of Andalusia (al-
shuyiikh al-jullah al-akabir) who had very short chains (‘uluww al-isnad) from a
vast number of sources (sa‘at al-riwayah). He was also a scholar of Arabic and
Figh. He was born in 433 AH and passed away in 520 AH.”

& See main text and footnote in Ibn al-Jazari, Ghayat al-nihayah, 4:90-91. Imam al-Dhahabi considers
him weak.

¢7 See Ibn al-Jazari, Ghayat al-nihayah, 2:4.

68 See main text and footnote in Ibn al-Jazari, Ghayat al-nihayah, 3:737.

¢ See Ibn al-Jazari, Ghayat al-nihdyah, 2:431.

70 See al-Dhahabi, Siyar Alam al-nubal@’, 19:514-515; footnote 4 in Ibn al-Jazari, Ghayat al-nihayah,
2:319-320.



His Works

Although the number of works we see authored by Imam Makki that have
been published in modern times is quite small, the authoritative nature of each
of those books is a testament to the knowledge, depth and acceptance of the great
Imam. Additionally, when we look at the biographical works and catalogues, we
find that the number of works Imam Makki actually compiled was far greater.
The contemporary work al-Imam Makki b. Abi Talib al-Qaysi wa-juhuduhi reports
that over 80 works were written by Imam Makki. Of these, there are 12 works that
are published, all related to the sciences of the Qur’an. He also has 21 further
works in the sciences of the Qur’an which remain unpublished. In addition to this
there are 18 other named works in various other sciences like Islamic law,
theology, and admonishments (waz) that remain unpublished.” Overall, there is
no doubt that the Imam was a very prolific writer. The named works are listed
below, with publishing and manuscript information provided where possible.”
The number of volumes are given in parentheses.”

Published Works:

1) al-Ibanah ‘an ma‘ani al-gir@’ah (1): this work is one of the three main works
of Imam Makki related to gir@’at. This one particularly deals with the meta-
questions related to the canonical recitals. This includes discussions on the
hadith about the “Seven Ahruf,” its relationship to the gira’at, the history of
gira’at, and other theoretical questions about gira@’at.

2) al-Tabsirah fi-I-gir@at (5): This is one of Imam Makki’s most famous works
and is the second of the three main gir@’at works he authored. This work
focuses on the actual transmissions of the gira’at and what the actual

7t The list below includes additional works attributed to Imam Makki based on the other
biographical sources I consulted.

72 (Ali Rida & Ahmad Tawran, MuS§am Tarikh al-turath al-Islami fi maktabat al-‘alam, 3783-3784. 1 also
referenced the following manuscript catalogues but was unable to find any of the titles mentioned
as unpublished below: Fuat Sezgin, Tarikh al-Turath al-‘Arabi; Carl Brockelmann, Tarikh al-Adab al-
‘Arabi; al-Fahras al-Shamil li-l-Turath al-‘Arabi al-Islami al-Makhtit by Mu’assasat Al al-Bayt; and al-
Furgan Islamic Heritage Foundation’s online catalog.

73 These are not modern published volumes, but older manuscript volumes. They give us a rough
sense of how long each work is.



differences are, without delving into the why. Imam Makki mentions that he
wrote this in Kairouan in 392 AH.”

al-Kashf ‘an wujiih al-gira’at wa-ilaliha (20)’: This is the third of the three
gira’at works from Imam Makki. This work focuses on the why. It discusses
grammatical, linguistic, and other literary explanations for the various
phenomena found in gira@’at, as well as an explanation of the differences in
meaning between various recitals. This work was written at the end of his
life in 424 AH.

al-Idah li-nasikh al-qur’an wa-mansiikhihi wa ma‘rifat usilihi wa-ikhtilaf al-
nas fihi (3): This book deals with the topic of abrogation related to the verses
of the Qur’an. This is an important topic studied by students of tafsir and
Qur’anic Studies. A manuscript is located in Repository of Kairouan in Fes,
Morocco. 7

Tafsir al-mushkil min gharib al-Qur’an al-‘azim (3): This work explains
difficult vocabulary from the Qur’an.” Imam Makki mentions that he wrote
this work in Makkah in 389 AH.”

Tamkin al-madd fi ata wa-amana wa-Adam: Based on the title, this work
focuses on ensuring the elongation of the long vowel is fully enunciated in
the following words: ata, amana, and Adam. This is likely a short article.
al-Ri‘ayah li-tajwid al-qira’ah wa-tahgqiq lafz al-tilawah (4): this is Imam
Makki’s work on the science of tajwid. It is a groundbreaking work as it is
considered one of the first (if not, the first) prose work exclusively on tajwid.
It is also considered one of the earliest works offering a comprehensive
treatment of the subject.

al-Waqf ‘ala kalla wa-bala fi-l-qur’an (2): this is a short book that discusses a
particular issue within the science of wagf (where do we stop while reciting
the Qur’an). In particular, it discusses rules of stopping about three special
words: kalld, bala, and na‘am.

74 See Ghayat al-nihayah, 3:752.

7s Some narrate the title as “al-Kushif” which is likely a typo. Some narrate it as “al-Baydn”. See AbQi
al-Barakat al-Anbari, Nuzhat al-alibba@, 254; al-Hamawi, Mu§am al-udaba’, 2713; Jamal al-Din b. Yaisuf
al-Qifti, Inbah al-ruwat ‘ala anb@ al-nuhat, 315.

76 Al-Zirikli, al-Alam, 286. Manuscript 80/63.

77 I was not able to obtain a copy of this work.

78 See Ghayat al-nihayah, 3:752.



10)

11)

12)

Ikhtisar al-waqf ‘ala kalla wa bala wa na‘am (2): This is most likely a summary
of the previous work.

Sharh kalla wa-bala wa-na‘am wa-l-waqf ‘ala kulli wahidah minhunna fi kitab
Allah ‘azza wa-jalla: This is most likely a commentary on the main work on
wagqf mentioned above.

Mushkil irab al-Qur’an: Based on the title, this is a work that discusses the
grammatical analysis of difficult passages in the Qur’an. Imam Makki
mentions that he wrote this work in Bayt al-Maqdis in 391 AH.”

al-Hidayah ila buligh al-nihayah fi ‘ilm ma‘ani al-Qur’an wa-tafsirihi wa
ahkamihi wa-jumal min Funiin <lmihi (Tafsir) (70): This is Imam Makki’s
massive work of tafsir which contains discussions related to Uthmanic
Orthography, gir@’at and language of the Qur’an, as well as other
commentary.

Unpublished Works, Qur’anic Sciences:®

1)

2)

al-Ya’at al-mushaddadah fi-l-qur’an (1): a work on the geminated (doubled)
yd's in the Qur’an. One manuscript is reportedly in Damascus.®

Muntakhab al-hujjah li-Abi ‘Ali al-Farisi (30): Selections from the work al-
Hujjah by Abu “Ali al-Farisi (d. 377 AH) who wrote a book explaining and
defending the gir@’at collected by Imam Ibn Mujahid in his book al-Sab‘ah.
al-Miijaz fi-l-gir@at (2): a summarized work on gira’at. Imam Makki mentions
in al-Tabsirah that he wrote al-Mijaz in 385 AH.*

al-Ma’thiir ‘an Malik fi ahkam al-qur’an wa-tafsirihi (10): A collection of
transmitted commentary from Imam Malik, the famous jurist, on the genre
of tafsir, Ahkam al-Qur’an, which focuses on legal rulings and discussions.
Ikhtisar ahkam al-qur’an (4): a summarized work on legal exegesis of the
Qur’an.

al-fjaz fi nasikh al-qur’an wa-mansiikhihi (1): a shorter work on the topic of
abrogated verses.

79 See Ghayat al-nihayah, 3:752.
8 | have offered a brief explanation of the title of each work below.

81 The wording in the manuscript collection is “nushira fi Dimashq.” The manuscript number is
14032/1982.
82 See Ghayat al-nihayah, 3:752.



7) al-Zahi fi-l-luma‘ al-dallah ‘ala musta‘malat al-irab (4): a work on applied
grammar.

8) al-Tanbih ‘ala usil gira’at Nafi wa-dhikr al-ikhtilaf ‘anhu (2):** a work on the
reading tradition of Imam Nafi¢ and the varying transmissions from him.
There seems to be a manuscript of this work, by the title “Risalah fi-ma

o

khalafa fihi Qaltn Warshan fi-ma rawa ‘an Nafi” located in Rabat’s National
Library of the Kingdom of Morocco.®*

9) al-Intisaf: fi ma raddahi ‘ala Abi Bakr al-Udfuwi wa za‘ama annahii ghalata
fihi fi kitab al-Ibanah (3): a rejoinder to Aba Bakr al-UdfuwT’s critique of
Imam Makki’s work al-Ibanah (which was mentioned above).

10) al-Risalah ila ashab al-Antaki fi tashih al-madd li-Warsh (3): a letter or work
written to a group who were companions of al-Antaki. The topic of the work
is correcting the elongation of the long vowel (madd) for the reading system
of Warsh.

11) al-Ikhtilaf fi ‘adad al-a‘shar (1): a work addressing the differences in Qur’anic
divisions based on ten verses.

12) al-Idgham al-kabir fi-l-makharij (1): a work discussing the concept of al-
Idgham al-Kabir (assimilation of two voweled consonants).

13) Dukhil hurif al-jarr ba‘daha makana ba‘d (1): a work discussing prepositions
(hurif al-jarr) that substitute for each other.

14) al-Tadhkirah li-ikhtilaf al-qurra (1): a work on the differences between the
qurra’.

15) Tasmiyat al-ahzab (1): a work on the Qur’anic divisions known as hizbs (pl.
ahzab).

16) al-Hurif al-mudghamah (2): a work discussing the phenomenon of idgham in
tajwid (merged letters).

17) Sharh al-Tamam wa-l-waqf (4): a work on the science of wagf.

18) Mushkil al-ma‘ani wa-l-tafsir (15): a work on the difficult vocabulary of the
Qur’an.

19) Hij@ al-masahif (2): a work on the orthography of the Qur’an.

20) Intikhab Kitab al-Jurjani fi nazm al-Qur’an wa-islah ghalatih (4): Selections (a
summary) from al-Jurjani’s work on the wording of the Qur’an and Imam
Makki’s critical comments on the work.

8 Inbah al-ruwat calls this “al-Tibyan.” See al-Qifti, Inbah al-ruwat, 3:316.
8¢ Al-Khizana al-‘Gmmah bil-Rabat, Manuscript 283, Fol. 17.



21) Al-Tkhtilaf bayn Qalin wa-Abi ‘Amr (1): a short work highlighting the
differences between the reading systems of Qaliin and Abx ‘Amr.

22) Al-Ikhtilaf bayn Qaliin wa-Ibn Kathir (1): a short work highlighting the
differences between the reading systems of Qaltin and Ibn Kathir.

23) Al-Ikhtilaf bayn Qaliin wa-Ibn ‘Amir (1): a short work highlighting the
differences between the reading systems of Qaliin and Ibn ‘Amir.

24) Al-1khtilaf bayn Qaliin wa-Hamza (1): a short work highlighting the
differences between the reading systems of Qaliin and Ibn ‘Amir.

25) Al-Tkhtilaf bayn Qaluin wa-al-Kis@i (1): a short work highlighting the
differences between the reading systems of Qaltin and al-Kisa’1.

26) Sharh riwayat al-Asha ‘an Abi Bakr ‘an ‘Asim (1): an explanation of the
transmission of al-Asha from Shu‘bah (Aba Bakr) from ‘Asim.

27) Ikhtisar al-alifat (1): A summarized discussion on the various alifs.

28) Sharh al-Farq li-Hamzah wa-Hisham (1): an explanation of the differences
between Hamza and Hisham’s reading systems.®

Unpublished Works, Other Disciplines:

1) Bayan al-sagh@ir wa-l-kab@’ir (1): a work discussing major and minor sins.

2) Al-Ikhtilaf fi al-dhabih man huwa (1): a work discussing who was son of
Ibrahim AS that he sacrificed, Isma‘il s or Ishaq .

3) Tanzih al-mal@ikah ‘an al-dhuniib wa fadlihim ‘ala bani Adam (1): a work that
absolves the angels of committing sins and explains the higher rank of the
angels as compared to humans.

4) Ikhtilaf al-‘ulam@ fi-1-nafs wa-l-rith (1): a work discussing the opinions of the
scholars on the concepts “Nafs” and “Rih”.

5) Ijab al-jaza’ ‘ala qatil al-sayd fi-l-haram khata’an ‘ala madhhab al-Imam
Malik, wa-l-hujjah fi dhalik (1): a legal work defending the Maliki position
requiring a penalty for someone who accidentally kills an animal (sayd) in
the Haram sanctuary.

6) Bayan al-‘amal fi-I-hajj awwal al-ihram ila ziyarat qabr Rasal Allah % (1): a
work going over the rituals of Hajj, beginning with the ihram and ending with
visiting the grave of the Prophet .

85 Likely comparing their method of stopping on a word with the letter hamzah in it. And Allah %
knows best.



7) Fard al-hajj ‘ala man istataa ilayhi sabilan (1): a work discussing the
obligation of the Hajj for those who have the means to fulfill it.

8) Muntakhab kitab al-ikhwan li-Tbn Waki© (2): Selections from “al-Nuzhah fi al-
ikhwan” (A Journey with Brothers) by the writer and poet Ibn Waki® al-
Tannisi (d. 393 AH).

9) al-Riyad (5): “The Gardens.”

10) al-Muntagqa fi-I-akhbar (4): a chosen collection of reports.

11) Fahras: a collection of his travelogues, biographies of his teachers, and the
books he wrote and transmits.



His Legacy and Impact on the Qira’at, in Particular on
the Andalusian Tradition?®®

In the gira’at there are distinct regional schools that can be seen. These
regional schools are discussed to show the diversity of regions where scholars
have historically paid special attention to and produced immense contributions
to the Qurlanic Sciences. The importance of regional traditions of the Qira’at is
seen in the selection process that Imam Ibn Mujahid used to choose seven
Canonical Readers.

1) The Hijazi School: which was transmitted in Madinah and Makkah: this was
the original area where the Qur’an was revealed and there continued to be
scholarship on the Qur’anic Sciences there throughout history. The
importance of this school is found in the fact that the reading traditions of
this region were canonized into the later Qira’at tradition. Three of the ten
Canonical Reading traditions are from the Hijaz: Imams Abu Ja‘far, ‘Abd Allah
b. Kathir and Naf?.

2) The Syrian School: as Islam spread beyond the Arabian peninsula at the time
of the Companions .4, one of the places where a school formed was in Syria.
This was primarily influenced by the thought and reading system of Imam
Ibn ‘Amir.

3) The Iraqi School: transmitted through Basrah and Kafah: another region
where Islam spread to at the time of the companions was Iraq. In particular,
the two garrison-cities of Basrah and Ktifah became hubs of knowledge with
the influx of a large group of scholars. Both cities eventually formed their
own distinct schools of gir@’at transmission, which were intertwined with the
development of the grammar traditions of these two cities.

4) The Egyptian School: Egypt entered Muslim control at the hands of ‘Amr b.
al-‘As and subsequently became a strong civilizational force. With the return
of Imam Nafi®s student Imam Warsh after studying in Madinah, his system
of recitation became the predominant tradition of the Egyptian school.

5) Western-Andalusian School: as Islam spread further to the West into North
Africa and eventually Andalusia, we see significant scholars of the Qur’an
coming from this region and making unique contributions to our tradition.

8 Summarized from Kahilah, Makki wa juhiduhi, 145-155.



Despite Andalusia being a hub of knowledge from the early centuries, it did not
receive the various gir@’at until after the 3™ century AH. Until that point the
people recited only in the reading tradition of Imam Nafi® @& (from the
transmission of Imam Warsh ). After the entering and subsequent flourishing
of the Qur’anic sciences in Andalusia, the crowning achievement of the Western-
Andalusian School was to produce three major scholars of the Qira’at: Makki b.
Abi Talib al-Qaysi, Abt ‘Amr al-Dani, and Ibn Shurayh .. The first two are
considered among the most important scholars of our tradition. An indication to
the thriving academic environment in Andalusia at this time, is that Imam Makki
chose to settle there and engage in teaching and engaging the scholarly
discussions there.

The Western-Andalusian School, and Imam Makki as its jewel, had a strong
emphasis on a deep learning of the language system of the Qur’an. In this school,
the concept of “the most eloquent” (tarjih al-afsah) is a guiding principle when
choosing a stronger gira’ah. Imam Makki’s deep understanding of the Qur’anic
and Arabic sciences lead to his recognition as one of the figureheads of this
school. In subsequent generations, his students and works spread far and wide,
until today when his name has become one of the most important names in the
sciences of the Qur’an.?’

87 Summarized from Kahilah, Makki wa-Juhtiduhii, 138-155.



Concluding Remarks

After going through this small journey through the life of Imam Makki s, I pray
that the reader and I are encouraged to continue learning about the shining
luminaries that helped to preserve the Qur’an throughout Islamic history. By
studying and analyzing the lives of these giants who had internalized the
message of the Qur’an, we can hope to gain points of reflection and wisdom that
we can apply to our lives. Additionally, the names we find scattered all
throughout books of gir@’at and tajwid will hopefully have some more meaning to
them. When we see the name Imam Makki b. Abi Talib, we will remember the
great travel and struggle he went through in his acquisition of knowledge. We
remember how he ended up leaving his homeland permanently, and that it was
a foreign land which preserved his legacy and his works. We do not know what
service Allah % wants to take from us in this world and where and how we will
be able to partake in it. We should never stop finding opportunities to engage
with and grow in our understanding of the Qur’an.

I originally finished writing a draft of this work on August 19, 2023, but Allah %
did not will for it to be published until a few months later. I finally was able to
complete working on this on October 12, 2023. As our Palestinian brothers and
sisters sit on the cusp of brutal destruction under the apartheid regime, I would
like to request from every reader that they take a few moments to make a
heartfelt du‘@ for the Palestinian people and all the oppressed Muslims across
the globe. May Allah % grant them ease, patience and victory. Amin.

We ask Allah % to send his mercy and blessings upon Imam Makki s and to grant
him forgiveness. We also pray to Allah % to grant us the opportunity to one day
meet the Imam in the company of our Beloved Prophet % and all of our teachers
in the gardens of Jannah. Amin.

And Allah % knows best.
Basil Farooq
October 12, 2023

San Jose, CA



Biographical Sources (Ordered Chronologically)

I referenced fifteen biographical works in documenting the life of Imam Makki.
The author of the earliest of these passed away in 488 AH (roughly 50 years after
the passing of Imam Makki), while the most recent work was published in 1992
(roughly 31 years ago). Further details are given in the bibliography. They are
listed in chronological order as follows:

1) Jadhwat al-mugqtabis fi Tarikh ‘ulama@ al-Andalus - al-Humaydi (d. 488 AH).
Nuzhat al-alibb@ fi tabagat al-udaba’ - Abt al-Barakat Ibn al-Anbari (d. 577 AH).
Al-Silah - Tbn Bashkuwal (lived 494-578 AH).

)
)
)
) Bughyat al-multamis fi tarikh rijal al-Andalus - al-Dabbi (d. 599 AH).
)
)
)
)

g b W

Inbah al-ruwat ‘an anbah al-nuhat - al-Qifti (d. 624 AH)..

MuSam al-udaba - Yaqut al-Hamawi (lived 574-626 AH).

Wafayat al-a‘yan - Ibn Khallikan (lived 608-681 AH).

8) Marifat al-qurr@ al-kibar - al-Dhahabi (673-748 AH) [authored in 716-718 AH].

9) Siyar alam al-nubal@ - al-Dhahabi (lived 673-748 AH) [authored in 739 AH].

10) Ghayat al-nihayah - 1bn al-Jazari (lived 751-833AH).

11) Bughyat al-wuat fi tabaqat al-lughawiyyin wa-l-nuhat - Jalal al-Din al-Suytti
(lived 849-911 AH).

12) Shajarat al-nar al-zakiyyah fi tabaqat al-Malikiyyah - Muhammad b. Muhammad
b. ‘Umar b. Qasim Makhlaf (d. 1360 AH).

13) Al-Aam - Khayr al-Din al-Zirikli (lived 1310-1396 AH).

14) MuSam huffaz al-Qur’an ‘abr al-tarikh - Muhammad Salim Muhaysin (lived
1349-1422AH).

15) Makki wa-Juhtiduhii (a collection of short articles on Imam Makki in Arabic by

contemporary researchers written in 2016).

N o
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