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Introduction

All praise is due to Allah, our Sustainer, who loves us, protects us, and
answers our du‘@’s by continuing to allow us to serve the Qur’an. May
the peace and blessings of Allah be upon the beloved Prophet, his
family, and his companions, whose sacrifices can never be enumerated

or repaid.

Alhamdulillah, Allah has blessed me to teach the science of rasm,
Qur’anic Orthography, for a few years. One of our class exercises
requires students to compare the details of rasm they are learning with
a gira’at mushaf. This allows the students to see the connection between
the canonical recitations of the Qur’an and rasm. While completing this
exercise, students found instances where the gir@’ah did not agree with
the rasm of the codex of its city. This would often cause a lot of
confusion for students. Although we addressed it in class, I felt that a
written resource would be helpful for both my students and other
teachers who may encounter the same question in their classrooms.
Because this resource assumes that the reader is either a teacher or
student of the science of rasm, I have refrained from giving lengthy

definitions of terms and concepts.

I pray that Allah makes this resource beneficial to all those who come
across it and uses it to strengthen our understanding of the meticulous

transmission of every aspect of His majestic Book. Amin.



‘Uthmani Codices

The science of rasm and its details are derived from the reports and
observations that we have received from the six ‘Uthmani codices. All
six codices were written in Madinah by designated sahabah #ciis;
under the supervision of Zaid ibn Thabit & during the khilafah of
‘Uthman .. They were then sent to the major city centers of the
Muslim world at the time, Makkah, Basrah, Kiifah, and Damascus. Two
codices remained in Madinah, one for the people of Madinah to copy

their masahif from, and one for ‘Uthman’s & personal use.

One of the key features of the ‘Uthmani codices was their incorporation
of the canonical readings of the Qur’an. They did so in two ways. Firstly,
the sahabah #c4iz; wrote the codices without vowel markings or dots
for letters. This allowed one skeletal outline to incorporate multiple

readings. For example, the skeletal outline ,.S can be read as kabir or

kathir. However, there were some readings that could not be
incorporated within one skeletal structure. The sahabah #zfiz;
preserved these differences by spreading them across the codices.
Shaykh Mustafa al-A‘zami writes that by using this method, the
sahabah #:4is; treated each reading as equal. If one was written in the
text, and the other for example, in the margin, it would suggest that
the one written in the body of the text was preferred, while the one in

the margin was less preferred.'

! Al-A‘zami, History of the Qur’anic Text, 170.
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The Qurra’ and Their Cities

As the science of gir@’at is connected to the science of rasm, it is almost
impossible to teach rasm without discussing the gir@’at. Like the codices,
the gira’at, or canonical recitations of the Qur’an, are also associated
with the major Muslim city centers of their time. These are the cities
in which these qurra’ lived and taught. The table below displays the

names of the qurra’, their dates of passing, and their city.

City

Madinah Imam Nafi¢ (d. 169 AH) and Abii Ja‘far (d. 130 AH)
Makkah Imam Ibn Kathir (d. 120 AH)
Basrah Abi ‘Amr (d. 154 AH) and Ya‘qb (d. 205 AH)
Damascus/Sham  Ibn ‘Amir (d. 129 AH)
Kiifah Imam ‘Asim (d. 127 AH), Hamzah (d. 156 AH), al-
Kisa’1 (d. 189 AH), and Khalaf al-‘Ashir (d. 229
AH)

When we look at the information presented above, we can see that each
major city that received a codex, also has one or more gira’ah attached
to it. This can easily lead students to assume that every gira’ah will
always match the writing of the codex of its city. This is also seemingly
supported by the fact that one of the requirements for a gira’ah to be

valid is that it must match the ‘Uthmani rasm.?
Why the Qurra’ Sometimes Differ from Their Codex

Before we discuss why the qurra’ may differ from the codex of their city,

we must first understand why it is permissible for them to do so. It is a

?Ibn al-Jazari, Tayyibat al-Nashr, 1. 14-15.
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requirement that a gira’ah must match rasm ‘Uthmani. Rasm ‘Uthmani
refers to all six codices, not to the specific codex of the city in which
the gari lived and taught. Therefore, if the gira’ah matches one of the
‘Uthmani codices, it is considered as being in accordance with rasm

‘Uthmani.

To understand why the qurra’ may differ from their codex, we must
consider the way in which the gir@’at were transmitted. There were
sahabah #zdiz; present in the city centers to which the ‘Uthmani
codices were sent before the arrival of the codex and the reciter
assigned to it. For example, ‘Abdullah ibn Mas‘td « was present in
Kifah before ‘Abd al-Rahman al-Sulami s arrived with the Kufi codex.
The qurra’ did not have to stop transmitting what they had learned

through unbroken chains of transmission back to the Prophet €% just

because it did not match the particular codex that was sent to their city.
Rather, as Imam Abi ‘Amr & explained, he continued to transmit what
he had received as he saw that his transmission was in accordance with
the codex of Madinah, even though it was not in accordance with the

codex of Basrah.’

Another question that arises is how could the qurr@® know that
although their gira’ah differed from their city’s codex, it agreed with
another codex? The answer to this is that the populations of these city

centers were not static. Rather, while some of the qurra’ traveled

* Al-Dani, al-Mugni¢, 188; Thanwi, Idah al-Maqgdsid, 101, 179-180. See number 5
in the table on page 8 for the word which Imam Aba ‘Amr reads according to
the Madani codex.



themselves, such as Imam Abi ‘Amr ,* others would have been
exposed to the codices of the other cities through the masahif of the
people visiting from there. This is one of the explanations that Shaykh
‘Abd al-Rahman al-Makki s has given for why there are slight
differences within a city’s masahif. Essentially, how could the masahif of
Basrah differ if they were all copied from the same codex? Shaykh ‘Abd
al-Rahman al-Makki s explains that it could be due to masahif available
in Basrah that were copied from the codices of other cities. The scholars
of rasm, however, would consider all the masahif present in Basrah as
Basri masahif, and record it as a khulf or difference in rasm within the

masahif of Basrah.’

Another detail that strengthens the point above is that the codices
arrived in the city-centers by 35 AH, the year of passing of ‘Uthman .
If we look at the dates of death of the qurra’ as shared in a table earlier,
we realize that, at the very least, close to 85 years or more had passed
since the codices had been sent to the major city centers at the time. It
is impossible that people did not travel between Makkah, Madinah,
Basrah, Kifah, and Damascus for almost a century. Therefore, the qurra
very likely had access to the writing of the codices of other cities, either

by the masahif that came to their city, or through their own travels.

When we understand the definition of rasm ‘Uthmani and the various
amounts of exposure that the qurra’ had to the codices of other cities,

we can understand how it is possible for a gira’ah to disagree with the

*Ibn al-Jazari, Ghayat al-Nihayah, 2:68.
*> Al-Makki, Afdal al-Durar, 9-10.



rasm of the codex of its city while agreeing with one of the other

codices.
Where the Qurra’ Differ from Their Codex

I was curious as to how many total places there are where the qurra’
differ from the codex of their city. To compile the list below, I relied on
the verses in ‘Aqilat Atrab al-Qasad’id fi Asnd al-Maqasid by Imam al-Shatibi
& that discuss the differences between the codices. Within these lines,
there are two types of differences. Those that have to do with hadhf of
alif, writing a sin as a sad, etc. These do not need to be considered here,
as hadhf, ithbat, ibdal, maqti‘ and mawsul are not considered differences
that prevent a gir@’ah from being assumed from the skeletal structure
of the gira’ah that is written.” An example of this is maliki yawm al-din in
Strah al-Fatihah. Although this word is written without an alif in the
rasm of the Qur’an, it does not prevent this word from being read as
maliki, as alif is a commonly omitted letter. Another example is the word

§5:\;3‘\’§. This word is always written with a waw after the dal in the Qur’an,

according to the gir@’ah of Imam Ibn ‘Amir #.° However, because alif
can be written as a waw in rasm, and there are other examples of this,’
the writing of alif as a waw is not seen as preventing the gira’ah which

reads this word with an alif.

® These are lines 46-128.

7 Panipatl, ‘Indyate Rahmant, 1:29.

¢ Al-Shatibi, Aqilat Atrab, 1. 65.

° See Yacoob, Sacred Spellings, 208-212 for examples of other words in which
alif is written as a waw.



Instead, I specifically focused on those differences where the skeletal
structure of one or more codices does not allow the other gira’ah to be
assumed. I counted a total of thirty-seven such differences. I then
checked these instances against Tayyibat al-Nashr to see if one or more
of the qurra differ with their codex. The list below is only of those
places where a gari differs from his codex. It is not a list of differences

between the ‘Uthmani codices. I have also mentioned which codex the

qgari’s reading agrees with.

Qur’anic Rasm Qira’at that Differ
Word
1. ré,j,:wg This word is written | Imam Abd Ja“far'
(10:22) as S5, in the Shami | reads this word as
codex 1 oS 23 according to the
rasm of the Shami
codex instead of the
Madani codex.
2 IS This word is written | Imam Hafs" reads this
(36:35) without a h@’ after the | word with a h&@ in
ta’in the Kafi codex. It | accordance with the
is written with a h@’in | other codices and
the other codices."” contrary to the Kafi
codex.

19 Al-Shatibi, Agilat Atrab, 1. 78.

" Tbn al-Jazari, Tayyibat al-Nashr, 1. 680.
12 Al-Shatibi, Agilat Atrab, 1. 105.

 Ibn al-Jazari, Tayyibat al-Nashr, 1. 874.




This word is written
with two niins in the
Shami codex.™

Imam Ibn Dhakwan"
has two options, he
may read it with one
The
option for reading it
with
contrary to the Shami

or two nuns.

one niin is

codex, but in
accordance with the
other codices.

This word is written
with a hamzah and a
waw in the Kafi codex,
and without a hamzah

and just a waw, as 5

e, in the

remaining codices."

Imam Ya‘qb"” reads
this
accordance with the

word in

Kifi codex, instead of
the Basri codex.

5. Y slas
(43:68)

This word is written
with a ya’ after the dal
in the Shami

Madani codices. It is

and

written without the
y@ in the remaining

codices.

* Al-Shatibi, Agilat Atrab, 1. 106.
' Tbn al-Jazari, Tayyibat al-Nashr, 1. 895.
16 Al-Shatibi, Agilat Atrab, 1. 108.
7 Tbn al-Jazari, Tayyibat al-Nashr, 1. 897.

Imam Shu‘bah, Imam
Abli ‘Amr and Imam
(with  khulf)

read this word with a

Ruwais

ya&@ according to the
Madani
codex, and not like the

and Shami

codex of their
respective cities
(Kafah and Basrah).



(@)
:
0

(4?;:71)

This word is written
with a h@’ after the ya’
in the Shami and
Madani codices. It is
written without the
ha@ in the remaining
codices as (£33 in the

remaining codices."

Imam Hafs" reads this
word with a h@’ at the
end in accordance
with the Shami and
Madani

contrary to the Kufi

codices and

codex.

s
7. 1955

(35:33)

This word is written
with the dlif after the
second waw in the
Madani and Kafi
codices. It is written
without an dlif after
the waw in the Basri
codex and mushaf al-

imam.”

Three of the four Kafl
Imams, Hamzah, al-
Kis@’i, and Khalaf*
read this word with
kasratain on the waw
instead of fathatain
even though there is
an alif written in the
Kifi codex after the

waw.

Analyzing the table above, we can see that out of thirty-seven instances

where one skeletal structure of a word cannot incorporate two gir@’at,

there are only seven places where one or more of the qurra differ with

their codex.

The table above also demonstrates that the following qurra’ are always

in agreement with their codex. These are: Imams Nafi¢, Ibn Kathir, and

Hisham. Out of those that differ, only Imam Hafs and Imam Ruwais have

'8 Al-Shatibi, Agilat Atrab, 1. 111.

' Ibn al-Jazari, Tayyibat al-Nashr, 1. 911.
% Al-Shatibi, Aql'lat Atrab, 1. 125-128.

*! Ibn al-Jazari, Tayyibat al-Nashr, 1. 794.
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two instances in which they disagree with the Kafi codex. All the other
Imams only differ once from the codex of their city. Whenever the
qurrd’ differ from their codex, they always agree with one of the other
codices, and therefore, their gira’ah is still in accordance with rasm
‘Uthmani.

Conclusion

Through the discussion above, we learned that a gira’ah only needs to
match one of the ‘Uthmani codices to be valid. Secondly, we also saw
that there are very few places where a gira’ah differs with the codex of
its city. Therefore, we can conclude that in general, a gira’ah agrees with
the rasm of the codex of its city. This is because one or two exceptions
to a rule do not render a principle inapplicable.

I ask Allah to forgive me for the mistakes I have made in writing on this
topic, and I ask Him to accept this meager effort from me and make it a
proof for me on the day I stand before Him. Amin.

ey 1 oy 12 b o o ol
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