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REVIEWS FOR THE BOOK

Preservation Promised addresses a genuine gap in English Qur’anic
education. A hdfiz or tajwid student completing their studies frequently
lacks awareness of the broader sciences their recitation sits within.
This work bridges that disparity directly, introducing seven
foundational sciences: tajwid, gira’at, rasm, dabt, ilm ‘add al-ay, waqf and
ibtida’ and the internal state of the reciter within a single volume, a feat
rare in English literature. Each science receives the same rigorous
structure: definition, ruling, subject, objective, and a curated blueprint
of essential works in that field. This consistency trains the student to
think in classical scholarly categories rather than in isolation. The
reader emerges grounded in understanding how their
accomplishments connect to a living tradition, how these sciences
speak to one another, and precisely where to go next. Ustadhah Saaima
has produced not merely an introduction but an orientation, equipping
every serious student of the Qur’an with the framework they did not

know they were missing. -Qari Ilyaas Badr, Director, El Badr Institute

Alhamdulillah, Allah bestowed upon me the opportunity to peruse this
booklet. I have reviewed it thoroughly and benefitted from it. It is an
essential work for all students of the science of gira’ah, simultaneously
presenting indispensable fundamentals of various sciences pertaining
to al-gira’ah in a concise, yet collated manner. A treatise that every
student of this knowledge should review in his or her teacher’s
mentorship, or more precisely should reserve in their required reading.
Examining such works creates proficiency in this science, while

evolving into an authoritative resource for advanced students.



May Allah SWT accept this work from Ustadhah Saaima and make it
beneficial. May Allah, the Almighty, accept her efforts, protect her, and
continue to empower her with the ability to serve the Qur’an and the
din. - Qari Abdul Basit Kazi, Tajwid and Qira’at Teacher, Jamiah Qasimul

Uloom, Canada

This book is a refreshing piece of work which aims to build the love for
the Qur’an within the hearts and minds of the readers. In particular, I
am very fond of the way in which the author provides a very detailed
overview of the historical advancements of gira’ah, tajwid and the
revelation of the Qur’an. There is also an extensive list of books and
resources relating to gira’ah, tajwid which students of knowledge can
benefit greatly from. May Allah reward Ustadhah Saaima Yacoob for
her sterling efforts in writing this book and may this book be a means
of increasing our love for the Qur’anic sciences and bringing many
people closer to the Qur’an. Amin. - Qari Ishaaq Jasat, Imam, Teacher
and Author
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INTRODUCTION

All praise is due to Allah who revealed His Book upon His beloved

Messenger £ and promised to preserve His book. May the peace
and blessings of Allah be upon our Master Muhammad £, his

family and his companions.

Allah Ta‘la has preserved the Qur’an in the hearts of people and
through the sacred sciences that preserve the text of the Qur’an.
These are the sciences of tajwid, gira’at, rasm, fawdsil, and dabt. The
science of wagf and ibtida’ is another important science studied
by the qurra’. This science deals with the preservation of the

meaning of the Quran.

Our late teacher, Mufti Mohamed-Umer Esmail s, was particular
about introducing his students to almost all these topics. Because
many students are unable to explore these sciences through a
detailed study of a primer in each subject, I felt it would be
beneficial to write a short work that would present the basic
definitions, objectives, and major works in each of these sciences.
This will allow readers to increase their understanding and
appreciation for these subjects, as well as provide them with a

starting point for further research.’

' This work is inspired by similar works in Urdu and Arabic, most notably, Qari
Muhammad Mustafa Rasikh’s article Nass-e Qur’ani kay Muta‘alliq Chand ‘Ulim
1



When possible, 1 have relied heavily on the books that have
already been published through Recite With Love and
Qiraatsimplified. Therefore, 1 have not always included the
original references. Rather, I refer the reader to the work from

which the information was taken.

This work may be studied with a teacher or used as an
independent reference for students of the Qur’anic sciences. The
intended audience for this book is students who are completing
their tajwid studies or beginning their gira’at studies. Reading
through this work will help them to understand how these
sciences are interconnected as well as guide them in their future

studies, in sha’ Allah.

While Allah has honored students and teachers of the Qur’an by
allowing them to be a part of the preservation of the Qur’an, we
are not guaranteed acceptance from Him. Rather, it is those
servants of the Qur’an that actively work on disciplining their
lower desires and inculcating the internal and external sunnahs
of the Prophet € who will in sha’ Allah receive the great blessing
of acceptance and reward from Allah. Therefore, this work also
includes a chapter on the internal state of students and teachers

of the Qur’an.

ka Ta‘aruf in al-Rushd, June 2009, 530-552, and Dr. ‘Abd al-Qayytm al-Sind1’s
work Safahat fi ‘Ulum al-Qira@’at.



I would like to take this opportunity to thank my student,
Mohamed Noor Ahmad, for his help in compiling this work and
to Mawlana Huzaifa Saleh for designing a beautiful cover for this
work. I am sincerely grateful to Qari Abdul Basit Kazi and
Mawlana Arif Kamal for their valuable feedback and suggestions.
Lastly, I thank my student, Qari Basil Farooq, for the hours he
spent meticulously proofreading this work. May Allah grant

them all every khair in this world and the next. Amin.

I ask Allah to forgive me, accept my meager efforts, and to make

this work of benefit to all those who come across it. Amin.

O hokey a1y LY eldey sledl i

Saaima Yacoob

January 31%, 2026/13" Sha‘ban 1447



TAJWID?
Linguistic definition: To better or to embellish.

Technical definition: To give each letter its right in terms of
qualities (permanent qualities) and to give the letters what they
deserve (temporary qualities), and to articulate every letter from

its correct makhraj.’

Ruling: Its application is obligatory on every adult Muslim (fard
‘ayn), meaning that every Muslim is obligated to recite the Qur’an
without any major mistakes (lahn jali). Gaining knowledge of the
science is obligatory on the community (fard kifayah), meaning
that even if one person fulfills it, the obligation will be lifted from

the rest.”

Subject: The subject of the science of tajwid is the correct
pronunciation and excellent articulation of the letters and words

of the Qur’an.’

* A more detailed discussion on the development of the science of tajwid can
be found in Qari Muhammad Salim Gaibie’s The History of Tajwid. May Allah
reward the author for his amazing efforts. Amin.
* Esmail, Tashil al-Jazariyyah, 91; Ibn al-Jazari, al-Muqaddimah al-Jazariyyah, 1. 30-
31.
* Al-Mar‘ashi, Juhd al-Mugill, 109-110; Muhammad Tahir Rahimi, Tarikh Ilme
Tajwid, 11.
> Muhammad Tahir Rahimi, Tarikh ‘Ilme Tajwid, 9.
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The science of tajwid can be divided into the following four

topics:*

1. Makharij al-Huriif The makhraj of a letter is its point of
articulation. According to the relied upon opinion, there
are seventeen makhdrij within five general regions.

a. Aljawf This is the oral cavity. The three letters of
madd are articulated from this makhraj.

b. AlHalg This is the throat. It has three points of
articulation from which six letters (hamzah, ha’,
‘ain, h@’, ghain and kha’) are articulated.

c. AlLisar This is the tongue and it also has sub-
regions.

i. Back of the tongue: This is the point of
articulation of gaf and kaf. The back of the
tongue touches the soft palate for gaf and
the hard palate for kaf. These are two
separate articulation points.

ii. Middle of the tongue: This is the point of
articulation of jim, ya’, and shin.

iii. Side of the tongue: This is the point of
articulation of the letter dad. The front

® Muhammad Tahir Rahimi, Tarikh ‘llme Tajwid, 14; Al-Hamad, al-Madkhal ila
Ulam al-Mushaf al-Sharif, 255; Thanwi, Tarikh ‘Ilme Tajwid o Qira@’dt, 37.
5



part of the side of the tongue along with
the tip is used for the letter lam.
iv. Tip of the tongue:

1. Behind the gums of the upper
teeth: nian ra@, and lam. The edge of
the tongue is also used for ra’. Each
of these letters is considered to be
from a close but separate point of
articulation.

2. Behind the roots of the upper front
teeth: t@’, ta’, and dal.

3. Behind the lower front teeth: sad,
sin, and z@’.

4, At the bottom edge of the upper
front teeth: tha’, dhal, and za’

d. Al-Shafatair These are the lips. This region has two
points of articulation from which four letters are
pronounced: fa’, waw, ba’, and mim.

e. AlKhaishiim This is the nasal cavity and is the
point of articulation for ghunnah.

2. Sifat al-Hurif The manner of articulation (sifat) of a letter
describe how the breath and vocal cords behave when a
letter is said correctly. They also describe the nature of a
letter’s sound and if there are other parts of the tongue

that are used to pronounce the letter correctly.



Essentially, they provide us with the extra information
that we need to produce the correct sound of a letter.
Some are performative, like qalqalah, and others are
descriptive, like hums, which simply describes that the
vocal cords will not vibrate when that set of letters is said
correctly. Sifat are divided into two categories:

a. Those with opposites: These are a total of five

pairs, and one pair has a third quality as well.
b. Those without opposites: There are a total of
seven sifat without opposites.

The other rules of tg/wid These can be described as those
rules that occur in specific scenarios, such as the rules of
niuin sakinah and tanwin, rules of madd etc. These are also
referred to as temporary qualities. Essentially, all the
other rules of tajwid other than makharij and permanent
sifat fall into this category.
Practicing its Recitation: None of the concepts above can
be mastered without reciting to a qualified teacher.
Teachers guide students step by step by correcting their
mistakes and helping them to apply the rules of tajwid

correctly and consistently.



Objective: The objective of tajwid is to protect the tongue from
the incorrect articulation of Arabic letters and to recite the
Qur’an in correct Arabic as it was revealed and as it has reached
us from the Messenger of Allah €. My teacher, Qari Najm al-
Sabih Thanwi, also mentions that the spiritual objective of tajwid

is to seek the pleasure of Allah Ta‘la.
Scholars and Books

The development of the science of tajwid may be divided into

three stages:®

1. The first stage is that of recitation and oral transmission.
This begins with the revelation of the Qur’an to the
Prophet . The Prophet €% taught the sahabah 2 to
recite the Qur’an with tajwid and they taught it to others
in the same manner. This stage begins during the lifetime

of the Prophet £ and lasts until the second century hijri.

2. The second stage is that of codification of the rules within
books of gira’at and Arabic grammar and morphology.
Although these books were not dedicated solely to the
science of tajwid, they included topics such as makharij,

sifat, idgham etc. This stage lasted about two hijri

7 Muhammad Tahir Rahimi, Tarikh ‘Ilme Tajwid, 9.
® Al-Hamad, al-Madkhal ila ‘Ulim al-Mushaf al-Sharif, 255-256.
8



centuries. The oral transmission of the Qur’an also
continued in this stage.

3. The third stage begins in the fourth century hijri with Aba
Muzahim Miusa ibn ‘Ubaidullah al-Khaqani (d. 325 AH)
writing the first didactic poem dedicated entirely to the
science of tzjwid’ This stage continues until today, with
new works being authored on tajwid alongside the

continued oral transmission of the Qur’an.

Below is a short list of some of the commonly referenced and

widely taught books in the science of tajwid.

1. AIRiGyahli-Tajwid al-Qira’ah wa Tahqgiq Lafz al-Tilawak This
book is by Imam Makki ibn Abi Talib al-Qaisi (d. 437 AH)."

2. Al-Tahdid fi al-Itgan wa al-Tajwid: This book is by ‘Allamah
Abi ‘Amr al-Dani (d. 444 AH).

3. Al-Tambhid fi MaTifat al-Tajwid: This book is by al-Hasan ibn
Ahmad al-‘Attar al-Hamadhani (d. 569 AH).

4. AlTamhid i 9lm al-Tajwid: This book is by Imam Ibn al-
Jazari (d. 833 AH).

° For an English translation and commentary of this text see Beyond Recitation:
Tajwid and Spirituality by Saaima Yacoob.

'% For a detailed biography of Imam Makki see Qari Basil Farooq’s Imam Makki
Ibn Abi Talib: The Life and Works of a Fourth Century Scholar of the Qur’anic and
Arabic Sciences published by Recite With Love.

9



(8]

. AFMugaddimah al-Jazariyyah: This is a didactic poem on
tajwid by Imam Ibn al-Jazari. It has numerous
commentaries in many different languages.

. Juhd al-Mugill and Bayan Juhd al-Mugill This book is by
Muhammad ibn Abi Bakr al-Mar‘ashi, known as

Sajiglizadah (d. 1150 AH). Bayan Juhd al-Mugill is the

(o))

author’s own commentary on his book Juhd al-Mugill.

7. Tuhfat al-Atf3E This is a didactic poem on tajwid by Imam
Sulaiman al-Jamzuri (d. 1204 AH).

8. Nihayat al-Qawl al-Mufid This book is by Muhammad
Makki Nasr al-Juraisi. A comprehensive study of tajwid, it
discusses tajwid rules across the various gira’at and does
not limit itself to any one gira’ah or riwayah.

9. Hiddyat al-Qari This book is by Shaykh ‘Abd al-Fattah al-
Marsafl. This book provides a detailed study of the rules
of tajwid and also includes a section on the biographies of

classical and contemporary qurra’.

These are a few books in Arabic that serve as great starting points
for students and teachers of tajwid. There are countless books
written on tajwid in many languages, such as Urdu, English,
Malay, and many others. There are also tajwid books that focus on

the riwdyah of Qaliin or Warsh instead of Hafs.

10



QIRA’AT
Linguistic meaning: The word gira’at is the plural of gira’ah. The

linguistic definition is to gather. "
Technical Definition: Ibn al-Jazari defines it as:
AL 5 5a edasy 23T,20 LS Sl ey e

The science that studies how the words of the Qur’an are recited,
the differences among those recitations, and the attribution of

each difference to its respective narrator.

Subject: Its subject is the differences within the usil (principles)
and furtsh (individual differences) of Qur’anic words as they have
been transmitted from the Imams of gir@’at through their
unbroken chains of transmission and the widespread recitation
of their readings (tawatur). It incorporates both the academic
study of these differences as well as their correct recitation and

pronunciation.”

A person who is considered knowledgeable in gir@’at is someone
who has received gira’ah orally from those before him/her with

an unbroken chain of transmission. It is not enough to simply

' Al-MasTl, Mu$am Mustalahat ‘Ilm al-Qir@at al-Qura’niyyah, 270-271; Najm al-
Sabih Thanwi, Tarikh Glm-e tajwid o gira’at, 111.
"2 Tbn al-Jazari, Munjid al-Mugri’in, 9.
B Al-Sindi, Safahat fi ‘Ulam al-Qir@’at, 16.
11



memorize its texts. This is because the details of this science can

only be mastered through listening and reciting. ™

Objective: Its objective is to safeguard the words of the Qur’an
from all forms of distortion, meaning, in its words and

pronunciation and to learn the gir@’at of the Imams of gira’ah."
Ruling: To learn and teach the science of gir@’at is fard kifayah.

Proofs from the Hadith: There are many narrations from the
beloved Prophet ¥ that verify the existence of the canonical
recitations and show that the Prophet # taught different
companions £ different readings of specific words or verses."
One of the main narrations that supports the existence of these
canonical readings is the hadith where the Prophet £ states that
“The Qur’an has been revealed in seven ahruf (modes). So, recite
it in a way that is easy for you out of these.”” The Prophetic
narration of the Qur’an being revealed in seven ahruf has been
reported by a multitude of companions of the Prophet %, to the

point that it is considered widely transmitted (mutawatir).

‘Uthman ., while addressing the believers from the pulpit,
requested all the companions 2 who had heard that the Qur’an

is revealed in seven ahrufto stand. So many companions stood up

" Ibn al-Jazari, Munjid al-Mugri’in, 9.

"> Najm al-Sabth Thanwi, Tarikh ‘Ilm-e Tajwid o Qir@at, 113.

¢ Bukhari 4992; Muslim 820.

'7 Bukhari, al-Jami¢ al-Sahih, hadith nos. 2419, 4991, 4992.
12



that it was difficult to count them." While these details prove
that the Qur’an was revealed in seven ahruf, scholars have

differed as to what the meaning of the seven ahruf, or modes, is.
Seven Ahruf

While some scholars have interpreted the seven ahruf to mean
that the Qur’an was revealed in the dialects of seven specific Arab
tribes, other scholars have said that the number “seven” alludes
to the idea that there are multiple modes of recitation, and this
narration does not necessarily mean that there are exactly seven
modes of recitation. Each of these interpretations has been
refuted by other scholars for various reasons.” However, the
most prevalent understanding is that the term “seven ahruf’
represents seven categories of differences. In other words, all the

differences among the various transmitted readings of the

'8 This narration is found in Abt Ya‘la's al-Musnad al-kabir. See Ahmad b. Abi
Bakr al-Busiri, Ithaf al-khiyarah al-maharah, hadith nos. 7954-7955; Nir al-Din
al-Haythami, al-Magsad al-“ali fi zawa’id Abt Yala al-Mawsili, hadith no. 1216; al-
Haythami, Majma‘ al-zawa’id, hadith no. 11627; Usmani, An Approach to the
Qur’anic Sciences, 105-106; Muajul Chowdhury, al-Rawdah fi al-Qir@’at al-‘Ashr,
1:104.

Y These varying interpretations and responses to them can be further
explored in Usmani, An Approach to the Qur’anic Sciences, 106-117 and The
Variant Readings of the Qur’an by Dr. Ahmad Ali al-Imam.

13



Qur’an can be categorized into seven categories. Ibn al-Jazari s

has explained them as follows:*

1. A change in vowels that does not lead to a change in
meaning or in the skeletal outline of the word, e.g.,
2. A change in vowels that leads to a change in meaning, but
not in the skeletal outline of a word, e.g.,
wf s
3. A change in letters that leads to a change in meaning but
not in the skeletal outline of a word, e.g.,

4. A change in letters that can lead to a change in the

skeletal outline but not in its meaning, e.g.,

L Ble
5. A change in the letters, meaning and skeletal outline of a
word, e.g.,
6. A change in the order of words, e.g.,
Lty G s
1,66
7. The addition or omission of a letter, e.g.,
PSRRI

? Ibn al-Jazari, al-Nashr, 1:33; Anis Ahmad Khan, al-Fawa’id al-Mukammilah, 25-
26.

14



Other scholars such as Imam Malik s, Imam Abi al-Fadl al-Razi
5 and Ibn Qutaybah s have also stated that the seven ahrufrefer
to seven categories of differences, although their categorizations
are somewhat different.” When we observe the seven categories
above, we can see that the differences between the canonical
recitations fall into what the Prophet % referred to as the seven
ahruf. However, it is important to clarify that the seven
recitations that are commonly studied are part of the seven ahruf
but are not a comprehensive study of the seven ahruf, as there are

ten canonical recitations of the Qur’an known today.
Benefits and Wisdoms®*

Scholars have presented the following reasons among others for
the existence of the ahruf. Firstly, the Qur’an was revealed in
Arabic, and Arabic was a diverse language with many dialects
that differed from tribe to tribe. Because each tribe was
accustomed to their particular ways of pronouncing certain
letters, such as bending an alif more towards a ya’, or reading a
hamzah more lightly than other tribes, it was very difficult for
them to alter their dialect when reciting the Qur’an. For some,
such as young children and the elderly, it may have been

impossible to do so. Allah, Most High, allowed for the Qur’an to

*! Tbn al-Jazari, al-Nashr, 1:33-34; Usmani, An Approach to the Qur’anic Sciences,
114-115.
* Najm al-Sabih Thanwi, Tarikh Glm-e tajwid o qir@’at, 131-134.

15



be recited in different modes of recitation to create ease for all
the Arab tribes, and this is reflected in a Prophetic narration in
the Sahih of Imam Muslim reported by Ubayy b. Ka‘b &, in which
the Prophet % states that when he was commanded to recite the
Qur’an to his ummah in one mode (harf), he asked Allah for
pardon and forgiveness and stated that his people would be
unable to do this. Allah, Most High increased the number to two,

then three, and then eventually, seven.”

Secondly, Allah, Most High, challenged the Arabs of the time to
produce a linguistic miracle like the Qur’an.** However, if the
Qur’an had only been revealed in one mode, according to one
dialect of Arabic, the other tribes could have made the excuse
that they were unable to produce something like the Qur’an
because it had not been revealed in their dialect. However, since
the canonical recitations of the Qur’an incorporate multiple
Arabic dialects, this extends the challenge to all the Arab tribes

and prevents them from making such an excuse.

Thirdly, the canonical recitations are a proof of the Qur’an truly
being the word of Allah. Through the canonical recitations, the
Qur’an incorporates layers of meaning, with one supporting or
explaining the other, and expanding our understanding of Allah,

Most High’s message, without contradictions. No other text has

» Muslim, al-Musnad al-sahih, hadith no. 821.
** Stirah Yainus, ayah 38.

16



layers of meaning within one verse or sentence in such a manner.
These layers of meaning add depth to the exegesis of various ayat
as well as strengthen the understanding of jurists when they

derive rulings from Qur’anic verses.
The Nature of Differences Between the Qira’at

The existence of the various readings of the Qur’an does not
mean that every word in the Qur’an can be recited in multiple
ways. Rather, we can say that there are two types of words in the
Qur’an, those that are agreed upon and are always recited in one
way, and those which may be recited in multiple ways. The first
type of words have been recited in only one way by the sahabah
#%. The second type of words are those which the sahabah 2
read in various ways. Both these types of words were revealed by
Allah, Most High, and taught to the sahabah 2 by the beloved
Prophet %.%

One of the main types of differences that a person can hear
between the canonical recitations are those that do not have any
effect on the meaning of the Qur’an. These are norms from
various dialects of Arabic as it was spoken during the time of the
Prophet %, and the Qur’an can also be recited in them. For
example, one may hear that the sound of the long vowel “3”

sounds more like “ay” in certain readings, or one may notice that

» Anis Ahmad Khan, al-Fawa’id al-Mukammilah, 22-23.
17



the “L” sound is thicker and more heavy sounding in one reading
over another. Although these differences do not have any effect
on the meaning of the Qur’an, they are governed by documented
rules and principles and can only be applied according to those
rules. The reciter cannot apply them according to his/her own
volition but rather must follow the way of reading that has been

preserved through oral chains of transmission.

The second type of difference is in those words which were
revealed in different ways and add a nuance to the meaning. It is
important to note that although the meaning changes somewhat,
one canonical recitation does not make something unlawful that
another has made lawful. Rather, they add layers of meaning to a

single detail or concept that Allah, Most High, has mentioned.
Development of the Science®

The Qur’an was revealed to the Prophet ¥ with the different
readings and was taught to him thus by the angel Jibril . The
Prophet # then taught the Qur’an to the sahabah 2 and they
learned it from him #: in its various readings. This is why one
companion learned a particular reading from the Prophet %
while another companion learned a different reading from the

Prophet #. The Prophet £ also named specific sahabah from

A excellent resource in English is Qari Abdullah Motara’s article A Basic
History of the Qira’at.
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whom the other sahabah should learn the Qur’an.” The sahabah

s#sswould teach each other the Qur’an as well.”

The sahabah 2 settled in various parts of the Muslim world and
taught the Qur’an to people as they had learned it from the
Prophet #. However, there were differences among these
readings. Eventually, scholars from the tabiin and taba‘ al-tabi‘in
who had studied these readings with one or more of the sahabah
or the senior tabi‘in began to specialize in the recitation of the
Qur’an. These specialists organized what they transmitted from
the sahabah and/or the tabi‘in into distinct manners of recitation.
If they had received multiple readings, they sometimes gave
preference to one over the other. One reason for preference was
that it had been transmitted by more than one teacher. These
modes of recitation, or gir@’at, were assigned to the particular
scholars who organized them, such as the gira’ah of Nafi¢ etc. as
well as those that were famous for teaching them (ruwat). Each
region of the Muslim world (Madinah, Makkah, Kafah, Basrah,

Sham) had certain readings that became more dominant.

Although early books in the science of gira’at recorded up to

twenty-five gir@’at, a scholar named Imam Ibn Mujahid® (d. 324

7 These were Ubayy ibn Ka‘, ‘Abdullah ibn Mas‘id, Salim, and Mu‘adh ibn
Jabal 2. Bukhari 4999; Muslim 2464,

% See al-Sindi, al-Madkhal ila ‘Ilm al-Qir@at, p. 58-65 for the supporting dhadith.
* He was born in 245 AH in Baghdad. Ibn Mujahid was one of the most
knowledgeable people in his time in the science of gir@’at, and he was also the
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AH) chose seven gir@’at in his book Kitab al-Sab‘ah and insisted
that it was better that the ummah limit itself to these seven gira’at.
He chose these gira’at not just for the strength of their
transmission but also because they were the dominant and
widely accepted readings of their areas. This did not mean that
other gir@’at were not taught or recorded in books, such as the
gira’at of Abii Ja‘far, Ya‘qib and Khalaf. But, rather, the more well-
known books were generally organized around these seven gir@’at
until Ibn al-Jazari wrote books that made the gir@’at of Abti Jafar,

Ya‘qub and Khalaf more widely taught.

first to select the seven gira’at that are commonly taught and recited today. He
recited the Qur’an to ‘Abd al-Rahman ibn ‘Abdiis, making twenty khatams with
him. He also recited to Imam Qunbul and ‘Abdullah ibn Kathir (not the second
Imam of gir@at) who was a companion of Abl Ayylb al-Khayyat who was a
companion of al-Yazidi. Ibn Mujahid transmitted the differences in gira’at
(huriif) by listening to them from about forty teachers. In addition to being
extremely knowledgeable, he was also very pious. Ibn al-Jazarl writes that he
did not know of any teacher of gira@’at that had as many students as Ibn
Mujahid. About three hundred students were seen in his halagah, with eighty-
four assistant teachers who would correct people’s recitation before they
could recite to Ibn Mujahid. Among them were Salih ibn Muhammad ibn al-
Mubarak, Abti Ahmad ‘Abdullah ibn al-Husain al-Samarri, ‘Al ibn Sa‘id al-
Qazzaz, Muhammad ibn Ahmad ibn Ibrahim al-Shanabiidhi, and Muhammad
ibn ‘Abdullah ibn Muhammad ibn Murrah ibn Naqqash. He passed away on a
Wednesday at zuhr time on the 20" of Sha‘ban, 324 AH. Yacoob, The Continuous

Caravan, 32.
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The names, dates of death, and famous students of these ten garis

are listed below:*

Qari Rawi
Imam Nafi%: Nafi¢ ibn ‘Abd al-Rahman  Qaliin: Isa ibn Mina al-Madani (d.
ibn Abi Nu‘aim al-Laythi (d. 169 AH) 220 AH)
Warsh: ‘Uthman ibn Sa‘id al-Misrl
(d. 197 AH)

Imam Ibn Kathir: ‘Abd Allah ibn
Kathir al-Makki (d. 120 AH). Imam
Bazzi transmits the gir#ah of Imam
Ibn Kathir with two narrators in
between him and Imam Ibn Kathir.
Imam Qunbul transmits the gira’ahof
Imam Ibn Kathir with three narrators
between him and Imam Ibn Kathir.

Bazzi: Ahmad ibn Muhammad ibn
‘Abd Allah ibn Abi Bazzah (d. 250
AH)

Qunbul: Muhammad ibn ‘Abd al-
Rahman ibn Muhammad ibn Khalid
ibn Sa‘id al-Makki al-Makhziimi (d.
291 AH)

Imam Aba ‘Amr: Zabban ibn al-‘Al2°
ibn ‘Ammar al-Mazini al-Basri (d. 154
AH). His two ramwsstransmit from him
through Yahya ibn al-Mubarak al-
‘Adaw1 who was known as al-Yazidi.

Al-Dri: Abi ‘Umar Hafs ibn ‘Umar
ibn ‘Abd al-‘Aziz al-Diiri al-Nahwi
(d. 246 AH)

Sast; Aba Shu‘aib Salih ibn Ziyad
ibn ‘Abd Allah al-Saisi (d. 261 AH)

Imam Ibn ‘Amir: ‘Abd Allah ibn ‘Amir
al-Shami al-Yahsabi (d. 118 AH). His
kunyahwas Abii ‘Imran. His two rawis
transmit his gira%h from him with
two narrators in between.

Hisham: Hisham ibn ‘Ammar ibn
Nusayr al-Qadi al-Dimashqi (d. 245
AH). His kunyah was Abi al-Walid.

Ibn Dhakwan: ‘Abd Allah ibn
Ahmad ibn Bashir ibn Dhakwan al-
Qurashi al-Dimashqi (d. 242 AH).
His kunyah was Abu ‘Amr.

*® Biographies of these Imams can be found in Qari Salim Gaibie’s Narratives on
the Seven Great Readers, Qari’ah Sabah Shaikh’s The Three Qurra’ and Their Ruwat,
and Shaykh Munowar Harneker’s The Qurra Couplets.
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Imam ‘Asim: ‘Asim ibn Abi Najid (d.
127 AH). He was called ibn Bahdalah,
after his mother. His kunyahwas Abii
Bakr.

Shu‘bah: Abi Bakr ibn Shu‘bah ibn
‘Ayyash ibn Salim al-Kafi (d. 193
AH).

Hafs: Hafs ibn Sulayman ibn al-
Mughirah al-Bazzaz al-Kiafi (d. 180
AH). His kunyah was Abi ‘Umar.

Imam Hamzah: Hamzah ibn Habib
ibn ‘Umarah al-Zayyat al-Faradi al-
Taymi (d. 156 AH). His kunyah was
Abi ‘Umarah. His two rawistransmit

from him through Imam Sulaym ibn
‘Isa al-Hanafi al-Kufi.

Khalaf: Khalaf ibn Hisham ibn
Tha‘lab al-Bazzar al-Baghdadi (d.
229 AH). His kunyah was Abi
Muhammad.

Khallad: Khallad ibn Khalid, or ibn
Khulayd al-Sayrafi al-Kafl. His
kunyah was Abit Tsa (d. 220 AH).

Imam al-Kisa’1: ‘Ali ibn Hamzah al-
Nahwi. His kunyahwas Abii al-Hasan
(d. 189 AH).

Abii al-Harith: Al-Layth ibn Khalid
al-Baghdadi (d. 240 AH)

al-Dari: Abl ‘Umar Hafs ibn ‘Umar
ibn ‘Abd al-‘Aziz al-Dhri al-Nahwi
(d. 246 AH)

Imam Abi Ja‘far: Yazid ibn al-Qa‘qa‘
(d. 130 AH)

Ibn Wardan: Abu al-Harith Isa ibn
Wardan al-Madani (d. around 160
AH).

Ibn Jammaz: Abii al-Rabi Sulayman
ibn Muslim ibn Jammaz al-Madani
(d. shortly after 170 AH).

Imam Ya‘qab: Ya‘qub ibn Ishaq ibn
Zayd al-Hadrami (d. 205 AH). His
kunyahwas Abi Muhammad.

Ruwais: Aba  ‘Abd  Allah
Muhammad ibn al-Mutawakkil al-
Lwlwi al-Basri (d. 238 AH).

Rawh: Abii al-Hasan Rawh ibn ‘Abd
al-Mu’min al-Basri al-Nahwi (d. 235
AH).

Imam Khalaf: Khalaf ibn Hisham ibn
Thatlab al-Bazzar al-Baghdadi (d. 229
AH). His kunyahwas Abi Muhammad.

Ishaq: Abd Ya‘qub ibn
Ibrahim ibn ‘Uthman al-Warraq al-
Marwazi (d. 286 AH).

Ishaqg

22



Idris: Abl al-Hasan Idris ibn ‘Abd
al-Karim al-Baghdadi al-Haddad (d.
292 AH)

Scholars and Books

Below is a list of some of the more commonly taught and

referenced books in the science of gir@’at:*

1.

Kitab al-Sabahk This book is by Abii Bakr ibn Mujahid (d.
324 AH). It holds an important place in the science of
gira’at. Many authors followed Imam Ibn Mujahid’s
example and wrote books on the seven gira’at he had
recorded in his book.

ALMabsit fi al-Qird’at al-Ashr: This book is by Abti Bakr ibn
Mihran al-Asbahani al-Nisabari (d. 381 AH). He is also the
author of al-Ghayah fi al-Qira’at, one of the books Ibn al-
Jazari relied on to write al-Nashr fi al-Qira’at al-‘Ashr.
Al-Taysir fi al-Qira’at al-Sab¢ This book is by Abl ‘Amr
‘Uthman ibn Sa‘id al-Dani (d. 444 AH) and it includes the
same seven gira’at that Imam Ibn Mujahid had recorded.

The famous poem, al-Shatibiyyah, is based on this book.

4. Jami alBayan fi al-Qira’at al-Sab¢ This book is also by

‘Allamah al-Dani.

3 Al-Sindi, Safahat fi ‘Ulim al-Qir@at, 62-64.
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5. AL Tabsirah fi al-Qira’t al-Sab¢ This book is by Imam Makki
ibn Abi Talib al-Qayrawani (d. 437 AH) and is one of the

books that Ibn al-Jazari relied on when writing al-Nashr.

6. Hirzal Amaniwa Wajhal-Tahani; More commonly known as

al-Shatibiyyah, it is Imam al-Qasim ibn Firruh al-Shatib1’s

(d. 590 AH) versification of ‘Allamah al-DanT’s al-Taysir. It

is perhaps the most widely taught text on gir@’at in the

world today. It has numerous commentaries. Some of the

more well-known ones are listed below:

d.

Fath al Wasid This is the first commentary to be
written on al-Shatibiyyah and was authored by
Imam al-Sakhawi (d. 634 AH), a direct student of
Imam al-Shatibi.

Ibriz al-Ma4ni. This commentary is by Aba
Shammah al-Maqdisi, who was a student of Imam
al-Sakhawi (d. 665 AH).

Kanz al-Ma%ni. This commentary is by Imam
Muhammad ibn Ahmad al-Mawsili, known as
Shu‘ah (d. 656 AH).

Kanz al-Ma4ni; This commentary on al-Shatibiyyah
is by Imam al-Ja‘bari (d. 732 AH).

Sirgj al-Qari al-Mubtadi® This commentary is by
Abii Qasim ‘Ali ibn ‘Uthman, known as Ibn al-Qasih
(d. 801 AH).
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t. AI-Wafi fi Sharh al-Shatibiyyak This commentary is
by Shaykh ‘Abd al-Fattah al-Qadi (d. 1403 AH) a
contemporary scholar. It is an extremely
accessible and widely taught commentary.

7. Tahbir al-Taysir. This book is by Imam Ibn al-Jazari (d. 833
AH). 1t is a prose work on the gir@’at of Imam Abu Ja‘far,
Ya‘qub and Khalaf al-‘Ashir. The author also versified it in
his text al-Durrah al-Mudrah. Al-Durrah is written in a
manner similar to the Shatibiyyah as it uses codes. Because
Ibn al-Jazari has created a root and branch relationship
between the three qurra in al-Durrah and those recorded
in al-Shatibiyyah, al-Durrah cannot be studied without
studying the Shatibiyyah first.

8. Al-Nashr fi al-Qira°t al-Ashr. This is Ibn al-JazarT's magnum
opus. In it, he records about one thousand chains of
transmission for the ten gira’at and relies on about thirty-
five books to do so.” This is a widely referenced book in
the science of gira’at. Ibn al-Jazari wrote a summary of it
as well, known as Tagrib al-Nashr fi al-Qird’at al-Ashr and
he versified al-Nashr in his poem Tayyibat al-Nashr.
Tayyibat al-Nashr is a widely taught text.

%2 Gaibie, Anis al-‘Ashr, 57.
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10.

11.

12.

Ithaf Fudald’ al-Bashar fi al-Qir3’t al-Arbaah Ashar. This
book is by Shihab al-Din Ahmad ibn Muhammad al-
Dimyati (d. 1117 AH).
Ghayth al-Naf: This book is by Sidi ‘Ali al-Nuri al-Safaqusi.
It is not a commentary of any particular text, nor is it
organized by usiil and furish. Rather, it goes through the
whole Qur’an in the order in which it is recited and guides
the reader to recite the Qur’an in all seven gir@’at as they
are mentioned in al-Shatibiyyah.
Al-Budiir al-Zzhirah fi al-Qira’at al-Ashr. This book is by
Shaykh ‘Abd al-Fattah al-Qadi and is organized in a
manner similar to Ghayth al-Naf'. The main difference is
that instead of seven gira’at, it guides the reader in the
recitation of all ten gir@’at according to the tarig of al-
Shatibiyyah wa al-Durrah.
Individual Riwayahs. There are many books written on the
usul and furash of individual gira@’at/riwayahs. I will list the
name of some authors who have written individual books
for each gir@’ah/riwayah. Reciting one gir@’ah or riwayah at
a time is one of the easiest ways to study the gira@’at. May
Allah reward the authors immensely. Amin.

a. Shaykh Tawfiq Ibrahim Damrak He is a Jordanian

scholar who has published both individual works
for each gira’ah/riwayah as well as masahif.

b. ShaykhMahmiid Khald al-Husari
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c. Qari Muajul Islam Chowdhury. He has a three-
volume work in English titled al-Rawdah. In
addition to guiding the reader on the usil and
furish of each riwayah, it also includes an excellent
introduction to the science of gir@’at.

d. Qari Rahim Bakhsh Panipati and Qdri Najm al-Sabih
Thanwi. These two authors have written books on
the individual gir@at/riwayat in Urdu.

13. Qira’t Masahif This is another category of gira’at books.
Many scholars have published masahif that include notes
in the margins on the usul and the furish of the gira’at.
Masahif such as these are available in the turug of al-
Shatibiyyah, al-Durrah, and Tayyibah. They are incredibly
useful resources and really simplify studying and
teaching the gira’at. May Allah reward the authors

immensely. Amin.

I would also like to mention three subsciences of the science of

qira’at.

1. The study and analysis of the chains of transmission of the
qurr@’ (asanid). This involves reading and referencing
books on the biographies of the qurra@’. Some famous
works include:

a. Tabagat al-Qurra’by Imam al-Dhahabi (d. 748 AH)
b. Ghayat al-Nihdyahby Tbn al-Jazari (d. 833 AH)
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. Imtz‘al-Fudald’ bi-Targjim al-Qurra’by Shaykh Ilyas
ibn Ahmad al-Barmawi. This book lists the
biographies of the qurra’ starting from the eighth
century hijri. Its fifth volume is dedicated to
female qurra’.

Tarikh al-Qurrd’ al-Asharah This book is by Shaykh
‘Abd al-Fattah al-Qadi and is an accessible book on
the biographies of the ten qurra’ and their ruwat. It
also includes the usul or principles for each
riwayah.

. Mu§am Huffaz al-Qur’an ‘Abr al-Tarikh by Shaykh
Muhammad Salim Muhaysin.

Al-Salzsil al-Dhahabiyyah bil-Asanid al-Nashriyyah
This book is by Shaykh Aiman Suwaid and draws
out the chains of transmissions of each gira’ah. It
mentions the chain of transmission of each gari to

the Prophet €, and then the sanad of each rawi to

his gari, and then the narrators of each rawi. It also
includes Ibn al-JazarT’s isndad to the authors of the
books on gira’at and mentions the isnad of these

authors to the ten Imams of gira’at.

. Books in Urdu:

i. Shajarat al-Asatidhak This book is by Qari

Izhar Thanwi.
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ii.

iii.

Tadhkirat al-Qurra® This book is by Dr.
Muhammad Ilyas al-A‘zami. It includes
detailed biographies of the ten qurra’ and
their ruwat.

Books on the biographies of individual qurra™
These are a set of books by Qari ‘Uwaimir
Ibrahim Mir Muhammadi on the lives of
each of the ruwat. They are comprehensive
and the information is presented in an
accessible manner. They also include short
biographies of the primary ruwat for each

main rawi.

h. Books in English:

L.

ii.

iii.

Asanid 101:This book is by Qari Muhammad
Salim Gaibie. It teaches the reader how to
analyze contemporary isndd of the Qur’an
and shares the biographies of the senior
qurra’ of the Muslim world.

The Qurra’ of Desouk: This book is by Qari
Muhammad Riyadh Obaray. It shares the
biographies of the qurra’ of Desouk, Egypt
and also includes helpful information
about ijazahs.

Ten Amazing Shaikhas. This book is by

Qari’ah Gadija Bester. It explores the lives
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of ten contemporary women and their
learning and teaching of the Qur’an.

iv. The Continuous Caravar This book is by
Saaima Yacoob and contains the
biographies of the one hundred ten
primary narrators for the ten qurra’ that
are mentioned in al-Nashr.

2. 9qlal al-Qird’at or Tawjihat al-Qird’at is the science that
explains the differences in meaning between the gira’at
while also discussing their source within the Arabic
language. In addition to the books mentioned below,
tawjihat al-gir@’at are also mentioned in books of tafsir,
including Imam TabarT's jami al-Bayan and Imam Abu
Hayyan's al-Bahr al-Muhit.> Some works in this science
are:

a. Al-Kashf an Wujith al-Qird’at al-Sab®y Imam Makki
ibn Abi Talib al-Qaisi.

b. ALShifa’ fi Ual al-Qira’at by Abu al-Fadl Ahmad ibn
Muhammad al-Hariri al-Bukhari.

c. Al-Hujjah fi al-Qird’at al-Sab‘ This book is by Imam
Ibn Khalawayh.

d. Tala’i‘ al-Bashar fi Tawjih al-Qira’at al-Ashar. This
book is by Shaykh Muhammad al-Sadiq Qamhawi.

* Muhammad Mustafa Rasikh, Nass-e Qur’ani kay Muta‘alliq Chand ‘Ulim ka
Ta‘aruf in al-Rushd, June 2009, 553.
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al-Nafahat al-Atirah fi Tawjih al-Qir3’at al-Ashr al-
Mutawatirak This is an Urdu work by Qari
‘Uwaimir Ibrahim Mir Muhammadi. It has an
excellent introduction to the science of tawjihat
and then explains the furiish of the whole Qur’an,
one siirah at a time.

Within Its Depths by Qari Basil Farooq gives the

reader a taste of this aspect of gira’at in English.

3. The subscience of tahrirat al-furuq separates every

transmitted difference and cites its source.** Some of its

main works are:

a.
b.

C.

d.

Al-Masa’il al-Tibriziyyahby Imam Ibn al-Jazari.
Al-Rawd al-Nadirby ‘Allamah al-Mutawalli.

Tahrir al-Nashrby Shaykh Mustafa al-Izmiri.

Hall al-Mushkilat wa Tawdih al-Tahrirat fi al-Qira’at
by Shaykh Muhammad ¢Abd al-Rahman al-Khaliji.
Ithaf al-Bariyyah by Shaykh Hasan Khalaf al-
Husaini.

Buliigh al-Umniyyah Sharh Ithaf al-Bariyyah by
Shaykh ‘Ali Muhammad al-Dabbac.

Anwar al-Quliib by Qari Muhammad Salim Gaibie.
This is the only work in English on this topic. It

** Abdullah Motara, A Brief History of Qir@’dt, 1.
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includes an excellent introduction to the tahrirat

of Tayyibah.

32



RASM

Linguistic definition of kAatt The definition of khatt, or Arabic
writing, is to write words in their original shape, as they are
pronounced, without adding or omitting letters, while
considering how a word would be read when beginning from it,
and how it would be read when stopping on it.” It is for this
reason that hamzat al-wasl is written, but the niin in tanwin is not.
This can also be referred to as rasm iml@’i or rasm giyasi. The
majority of the words in the Qur’an are written according to this

convention.*

Technical definition of rasmal-khatt. 1t is the writing of Qur’anic
words by adding or omitting letters (ziyadah wa hadhf) and by
writing them as separated or joined (maqta¢ wa mawsil),
according to how they were written and agreed upon by the
sahabah 5 and how it has written in the presence of the Prophet

4. This is also referred to as rasm ‘uthmani or rasm istilahi.”

Subject: The subject of this science is the changes in Qur’anic
words related to deletion (hadhf), adding (ziyadah/ithbat), writing

one letter as another (ibdal), writing the letter hamzah, and

* Al-Mas’tl, Mu$am Mustalahat, 219.
*¢ Tbn al-Jazari, al-Nashr, 2:91.
%7 Al-Mas’tl, Mu$am Mustalahat, 219.
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writing words as separated or adjoined (maqti‘ wa mawsiil)

according to the ‘Uthmani codices.

Objective: Its objective is to preserve the writing of the Qur’an as
it was during the time of the Prophet & and was preserved by the

sahabah 2 after him.
Status.It is considered above all the other non-Qur’anic sciences.

Ruling: It is a communal obligation (fard kifdyah) to study this

science.?®

Sources of the Science: The details of this science are derived
from the six ‘Uthmani masahif or codices, the two that remained
in Madinah, one of which was for ‘Uthman’s 2 personal use, and

the codices sent to Makkah, Kaifah, Basrah, and Sham.
Books in the Science of Rasm

Mufti Mohamed-Umer Esmail s has listed the early books

written in the science of rasm as follows:*’

1. Ikhtilaf Masahif al Sham wa al-Hijaz wa al-1raq and Kitab fi
Magtiic al Qur'an wa Mawsilih by Imam ‘Abd Allah ibn
‘Amir al-Shami (d. 118 AH).

% Thanwi, idah al-Maqasid, 9-10; Rahim Bakhsh Panipati, al-Khatt al-‘Uthmani fi
al-Rasm al-Qur’ant, 6-9.
% Esmail, Tashil al-Rusiim, 46-47.
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. Kitab fi Hjja’ al Masahifby Yahya ibn al-Harith al-Dhamari
(d. 145 AH): He is the student of Ibn ‘Amir al-Shami.

. Kitab fi Magtii‘ al-Qur’in wa Mawsilihby Imam Hamzah ibn
Habib al-Zayyat al-Kafi (d. 156 AH).

. Ikhtilaf Masahif Abl al-Madinah wa Ahl al-Kiifa wa Ahl al-
Basrah and Kitab al-Hja’> and Kitab Maqtii® al-Qur’in wa
Mawsiilihby Imam al-Kisa’1 al-KGfi (d. 189 AH).

. Ikhtilaf Ahl al-Kiifa wa al-Basrah wa al-Sham fi al-Masahif by
al-Farr2’ Yahya ibn Ziyad ibn ‘Abdullah ibn Mansiir Aba
Zakariyya al-Aslami al-Kafi (d. 207 AH). He is the famous

grammarian of Arabic.
. Kitab fi Ikhtilaf al-Masahifoy Khalaf ibn Hisham (d. 229 AH).

. A book on rasm written by Imam Nafi‘ ibn Abi Nu‘aim al-
Madani (d. 169 AH). He is the most prominent and
important source for the narration of rasm al-khatt,
especially the mushaf of Madinah. He was born in Madinah
and taught gir@’at for seventy years. The mushaf prepared
by ‘Uthman & for the people of Madinah was with Imam
Nafi¢ for a while. Many of his students wrote books on

rasm al-khatt narrating from him. They include:

. Hj@’ al-Sunnah by Ghazi ibn Qais al-Andalusi (d. 199 AH).
He is one of the preeminent students of Imam Nafi¢ and it

was through him that the gir@’ah of Imam Nafi¢ reached
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10.

11.

Spain. He prepared a mushaf after proofreading it 13 times

with the mushaf of Imam Nafi¢ and thereafter wrote his

book.

A book on rasm written by Qaliin (d. 220 AH) the first rawi
of Imam Nafi. He wrote his book directly relaying from

Imam Nafi¢.

Fad@’il al-Qur’an wa MaGlimuh wa Adabuh by Abt ‘Ubaid
Qasim ibn Sallam (d. 224 AH). There is one chapter in this
book that deals specifically with rasm al-khatt.

Rasm al-Masahifby Abt al-Mundhir Nusayr ibn Yasuf al-
Nahwi (d. 240 AH) was one of the students of Imam al-
Kis2’1. After Imam Nafi¢ and Aba ‘Ubaid Qasim ibn Sallam,

he is considered an authority in the science of rasm al-

khatt.

The following books on rasm are listed in Sacred Spellings:*

1.

Hija’ al-Masahif This book is by Muhammad ibn ‘Isa al-
Asbahani & (d. 253 AH). It is one of the main sources for
al-Mugni of ‘Allamah al-Dani . Muhammad ibn Isa &
was considered an Imam of grammar and gir@’at. Kitab al-
jami¢ fi al-gir@’at is one of his other works. He narrated
gira’at from many people, including Imam Khallad s, the
rawi of Imam Hamzah s, and Nusayr ibn Yasuf &, the
well-known student of Imam al-Kisa’1 . Abli Nu‘aym al-

“*Yacoob, Sacred Spellings, 15-18.
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Asbahani s said that he did not know of anyone who had
more knowledge than Muhammad ibn ‘Isa & in his time
about the science of gira’at.*

2. Hija’ Masahif al-Amsar. This is a work on rasm written by
Imam Abi al-‘Abbas Ahmad ibn ‘Ammar al-Mahdawi s
(d. after 430 AH). He was a contemporary of ‘Allamah al-
Dani & (d. 444 AH). His work on gir@at, al-Hidayah fi al-
gira’at al-sab’, is considered an important work in the
science of gira’at and was one of the works relied upon by
Ibn al-Jazari & in his al-Nashr fi al-Qir@at al-‘Ashr.*

3. Al-Mugni‘fi Ma Tifat Marsiim Masahif Ahl al-Amsar. Written
by Imam Abl ‘Amr al-Dani s (d. 444 AH), it is a widely
quoted and used work in the science of rasm. It is this work
on which ‘Agilah Atrab al-Qasa’id fi Asna al-Magqasid is based.
‘Allamah al-Dani @ relied on narrations that he received
from his teachers regarding the rasm of the ‘Uthmani
codices of the Qur’an as well as his own observations and
analysis of copies of the Qur’an.

4. Kitab al-Masahif This work was written by Imam ‘Abd
Allah ibn Sulayman Abi Bakr al-Sijistani 4, also known as
Ibn Abi Dawid. He is the son of the famous compiler of
Hadith, Imam Abt Dawid . He passed away in 316 AH.*

5. Mukhtasar al-Tabyin li-Hija’ al-Tanzik This is an important
work in the science of rasm and is widely relied upon for
the publishing of copies of the Qur’an in various parts of
the world. Its author is Sulayman ibn Najah Abx Dawid

*! Ibn al-Jazari, Ghdyat al-Nihdyah, 2:296-297.
* Ibn al-Jazari, Ghdyat al-Nihdyah, 1:119.
* Ibn al-Jazari, Ghdyat al-Nihdyah, 1:587.
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ibn Ab1 al-Qasim s, an Andalusian scholar who was the
foremost student of ‘Allamah al-Dani 4. He studied gira@’at
with ‘Allamah al-Dani s, and narrated many of his books
from him, including al-Mugni‘, where his name appears in
the very beginning of the book. His book, Mukhtasar al-
Tabyin, includes more matters concerning rasm than al-
Mugni, as in addition to al-Mugni‘, he relied on other
books of rasm as well that were available to him during his
time.” The respected Imam passed away in Valencia,
Spain on the 16™ of Ramadan in 496 AH.*

6. Mawrid al-Zam'anand Umdah al-Bayar Both of these are
didactic poems by Muhammad ibn Muhammad ibn
Ibrahim Aba ‘Abdullah al-Umawi al-Sharishi al-Fasi al-
Maghribi &, known as al-Kharraz. He was an expert in the
science of gira’at and rasm in the city of Fez, Morocco. He
wrote two didactic poems related to the science of rasm,
Mawrid al-Zam’an fi Rasm al-Qur’an (610 lines) and ‘Umdat
al-Bayan. Mawrid al-Zam’an fi Rasm al-Qur’an is a poem on
the rasm of the Qur’an that draws from al-Mugni¢ of
‘Allamah al-Dani @, ‘Aqgilat Atrab al-Qasa’id fi Asna al-
Magasid by Imam al-Shatibi s, and Mukhtsar al-Tabyin li-
Hija’ al-Tanzil by Imam Abi Dawiid ibn Najah . He passed
away in 718 AH.*

* Ghanim Qadduari al-Hamad, al-Muyassar fi llm Rasm al-Mushaf wa Dabtiht, 83.
* Ibn al-Jazari, Ghayat al-Nihayah, 1:439-440.
* Al-Marsafi, Hidayat al-Qari, 2:719; Thanwi, Idah al-Magqdsid, 30-31.
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7. Agilat Atrab al-Qasa’id fi Asna al-Magasid Written by Imam
al-Shatibi & (d. 590 AH), this is a versification of ‘Allamah
al-Dani’s & al-Mugni®.

8. Al-Wasilah ila Kashf al-Aqgilah; This is a commentary on
‘Agilat Atrab al-Qasa’id written by Imam al-Shatibi’s
student, Imam °Ali ibn Muhammad ‘Alam al-Din al-
Sakhawi . He was born in a town called Sakha in Egypt
in 558 AH and was the Shaykh of the teachers of gira’at in
Damascus. A wali of Allah, he was a great exegete, gari, and
grammarian and was someone who had dedicated his life
to gaining and transmitting knowledge. He wrote the first
commentary on Imam al-Shatibi’s Hirz al-Amani wa Wajh
al-Tahani, named Fath al-Wasid. He passed away on the 12*
of Jumada al-Ukhra in 643 AH.” Al-Wasilah, his
commentary on ‘Agilah, explains the text and also
includes his own observations and analysis of the Shami
codex and mushaf al-Imam which he had seen.

9. Jamilat Arbab al-Mardsid fi Sharh Aqilat Atrab al-Qasi’id
This is Imam Burhan al-Din Ibrahim ibn ‘Umar al-Ja‘bari’s
& commentary on ‘Aqgilat Atrab. He was the teacher of two
of Imam Ibn al-Jazari’s s teachers. He also wrote another
book on rasm named Rawdat al-Tar@if. He passed away in
732 AH.

10. Talkhis al-Fawa’id wa Taqrib al-Mutabaid fi Sharh ‘Agilat
Atrabal-Qasa’id This work is authored by Abii al-Baga’ ‘Ali
ibn ‘Uthman ibn Muhammad ibn al-Qasih . He is the

*” Ibn al-Jazari, Ghdyat al-Nihdyah, 1:789-792.
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11.

12.

author of Sirgj al-Qart, a well-known commentary on al-
Shatibiyyah. He passed away in 801 AH.

Dalil al-Hayran ‘Ala Mawrid al-Zam’ar. This is a relied upon
commentary on Mawrid al-Zam’an by Imam al-Kharraz s
that was mentioned earlier. It is written by Ibrahim ibn
Ahmad Marghani Tunisi, his kunya is Ab al-Ishaq. He was
the Shaykh al-Qurrad at Zaytiina University in Tunisia and
a Mufti in the Maliki school of jurisprudence. He wrote
many other works in addition to Dalil al-Hayran. He passed
away in 1349 AH.

Nathr al-Marjan fi Rasm Nazmal-Qur’arn: This seven-volume
work is by a Shafi Indian scholar, Muhammad Ghawth
ibn Nasir al-Din al-N2°iti al-Arkati 4. He was born in 1166
AH and passed away in 1238 AH. He was a brilliant scholar
and wrote books in both Arabic and Persian. Nathr al-
Marjan was his first book. Spanning over seven volumes, it
is an important work in the science of rasm and is relied
upon for the publication of copies of the Qur’an. He relied
on the following books to write his work: al-Mugni‘ by
‘Allamah al-Dani, ‘Agilat Atrab al-Qasa’id by Imam al-
Shatibi, al-Wasilah ila Kashf al-‘Agilah by Imam al-Sakhawt,
al-Nashr fi al-Qir@at al-‘Ashr by Imam Ibn al-Jazarfi, al-Itqan
fi ‘Ulam al-Qur’an among others.*

There are many other books written by contemporary scholars
in many languages on the science of rasm. While some are

commentaries on the text of ‘Agilah like the works of Shaykh

* Muhammad Ahmad Misbahi, Rasm Qur’ani aur Usiile Kitabat, 6-8; al-Hamad,
al-Muyassar fi ‘Ilm Rasm al-Mushaf wa Dabtuh, 85.
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Muhammad al-Dustiqi Amin Kahilah, Qari Fath Muhammad
Panipati s, and Qari Izhar Thanwi s, others are books that
simplify the discussions in the science and present them to the
reader without being a commentary of a particular text. These
include works like Samir al-Talibin fi Rasm wa Dabt al-Kitab al-Mubin
by Shaykh ‘Ali al-Dabba’ s, al-Khatt al-‘Uthmani fi al-Rasm al-
Qur’ani by Qari Rahim Bakhsh Panipati s, Ma‘ifat al-Rustim by
Qari Muhibb al-Din ibn Diya’> Ahmad Ilahabadi s, Naf@’is al-Baydn

fi Rasm al-Qur’an by Qari Muhammad Idris al-‘Asim .
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DABT

Linguistic definition: The linguistic meaning of the word dabt is
to attain the highest level of integrity in the preservation of

something.”

Technical definition: It is a science through which those
diacritical marks that are temporarily attached to letters i.e.,
fathah, dammabh, kasrah, sukiin, shadd, madd, etc. are learned.” This
science can also be referred to ‘ilm al-naqt wa al-shakl (the science

of dots and vowels).

Objective: The objective of the science of dabt is to protect the
reader from confusing similar letters and to read each word with
the correct vowels, depending on the riwayah a person is reciting
in. It also provides the reader with visual cues that aid the

application of rules such as idgham, ikhfa’, imalah, etc.

Sources of the Science: This science is not a transmitted science
like many of the sciences mentioned in this article. Rather, it is
based on the ijtihad of scholars who wrote books on this topic, as

well as regional norms that were developed by local scribes.

There are multiple conventions of dabt:

* Mohamed-Umer Esmail, Tashil al-Dabt, 7.
5 1bid.
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1. The Eastern Convention: This is more commonly used in
the Arab printed masahif.

2. The Western (Maghrib) Convention: This is more
commonly used in North Africa and in masahif printed in
Qaliin and Warsh, even if they are printed outside of
North Africa.

3. The Non-Arab convention:! This is the convention of dabt
used in South Asian masahif and was classically used in

Ottoman and Persian masahif as well.

The first two conventions are clearly described in classical books
of dabt. The non-Arab convention is similar to the eastern
convention and is also based on opinions found in the books of
dabt. However, it also has some unique features to make it easier
for non-Arabs to read the Qur’an correctly. These conventions
can be found in centuries old, handwritten manuscripts of the

Qur’an as well.*

As I have not analyzed the dabt of all the masahif published in the
Muslim world, it is possible that other conventions of dabt also
exist. Either way, what is important to remember is that because

this science is ijtihadi, any amount of variance is permissible if the

! This is a phrase I have coined to describe this convention. It is not a
universally used term.

*? For a more detailed discussion on this topic see Yacoob, Differing Diacritics
published by Recite With Love.
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convention allows the reader to recite the Qur’an correctly, and
for the sake of practicality, there is some level of standardization

within a particular region.

Subject: The subject of this science can be divided into two major

categories: naqt al-ijam and naqt al-i‘rab.

Nagt al-ijamare the dots placed on letters to distinguish similarly
shaped letters. These were added after the markings for essential
vowels. It is important to note that while dots on letters were
standardized and consistently added to masahif during the time
of the tabi‘in, the Arabs did have dots for letters in pre-Islamic
times as well.” Two documents show that dots for letters were
present even during the reign of ‘Umar & and Mu‘awiyah «.>
This is significant, as it suggests that the sahabah intentionally

omitted diacritics from the ‘Uthmani codices.

Nagt al-irabare the vowel markings placed on letters to facilitate
their correct reading. These include fathah, kasrah, dammah,
shaddah, sukiin, and even the head of ‘ayn for the letter hamzah.
Nagt al-i‘rab can be further divided into three categories: Firstly,
those that help a reader to read the unique rasm of the Qur’an
correctly. This refers to diacritics that point to letters that are

additional or omitted in the rasm, etc. Secondly, those diacritics

>3 Abi ‘Amr al-Dani writes that Aslam ibn Khudrah (pre-Islamic period) was
the first to add diacritics for letters (ijam wa naqt). Al-Dani, al-Muhkam, 35.
> Ahmad “Ali al-Imam, Variant Readings of the Qur’an, 43-44.
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that protect the words of the Qur’an from incorrect inflection or
alteration. This refers to the marks for fathah, kasrah, dammah,
shaddah, etc. Thirdly, those markings that aid the reader to apply
the general rules of tajwid correctly, such as the sign for madd, or

a shaddah that indicates idgham, etc.”
Development of the Science Dabt™

The first person to add diacritical marks to represent vowels was
Abi al-Aswad al-Dwali @ (d. 69 AH), a student of Imam °AlT ..
His system used dots to mark essential vowels, meaning those
vowels that if read incorrectly, would cause a change in meaning.
A dot on top marked fathah, a dot on the bottom indicated kasrah,
a dot in front of the letter indicated dammah. These dots were

doubled to indicate tanwin.”’

Ul (ov Jema) 58 Il il J sy S ST o) ot e Wi mea 56 LD

> ‘Adil Abi Sha‘ar, al-Magqadsid fi al-Mashhiir min ‘Tlm Dabt al-Masahif, 2.
> This section has been taken from Yacoob, Differing Diacritics, with some
changes.
*7 Abl ‘Amr al-Dani, Kitab al-Naqt, 202; Image taken from ‘Adil Abii Sha‘ar, al-
Magasid fi al-Mashhur min ‘Ilm Dabt al-Masahif.
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This system was not followed in a rigid, standardized way. Rather,
various Muslim city centers had their own variations. Some
would use a square shape to mark the vowels, while some would
use dots that were not filled in. In Makkah, they changed the
position of the dammah and the fathah, placing the dammah on top
of the letter, and the fathah to the right of the letter.” However,
after dots were added to letters to distinguish between similarly
shaped letters, this system presented two difficulties. The use of
one color for the main script and a different colored ink for the
dots that marked vowels was cumbersome for the scribes.
‘Allamah al-Dani s (d. 444 AH) describes the masahif of al-
Andalus in his time being written with three additional colors of
ink, red for the vowels, yellow for hamzat al-qat‘, and green for

hamzat al-wasl.”

While the use of different colored inks was cumbersome for the
scribes, the reader could easily get confused by the two sets of
dots, those for vowels, and those that distinguished similarly
shaped letters from each other.® Khalil al-Farahidi s (d. 170 AH)
developed a system of diacritics that used lines and symbols that
were taken from shortened versions of their original form, such

as a small alif for fathah, a portion of ya for kasrah, and a small

> Ahmad Yar, Qur’an o Sunnat: Chand Mabahith, 111; al-Dani, al-Muhkam fi Naqt

al-Masahif, 9.

> Abti ‘Amr al-Dani, Kitab al-Nagt, 204.

% Ghanim Qaddiri al-Hamad, al-Muyassar fi ‘Ilm Rasm al-Mushaf wa Dabtih, 293.
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waw to represent dammah. He also added a symbol for shaddah,
the teeth of shin without dots, and sukiin, which is the small head
of kha’ (without a dot) from the word khafif. He indicated hamzat
al-gat* with the head of ‘ayn.*

In the beginning, Imam Khalil’s @& system was used to write
poetry, and was therefore referred to as shakl al-shi‘r. The Qur’an
still continued to be written in the diacritical system of Abi al-
Aswad . ‘Allamah al-Dani s preferred the system of Aba al-

Aswad &%

The convention of Imam Khalil s was adopted earlier and more
widely by the Muslims of the eastern lands, and the Muslims of
North Africa and Spain maintained the system of Aba al-Aswad
5 for much longer. The system of dots for vowels was abandoned
completely around the seventh century hijri. ® When we look at
the science of dabt as a whole, we see that eventually there was a
consensus regarding the adoption of Imam Khalil al-Farahidi’s
diacritical marks of lines and symbols, as opposed to the earlier
diacritical marks of Ab al-Aswad al-Du’ali & which were in the

form of dots.*

! Al-Suyiti, al-Itgan fi ‘Uliim al-Qur’an, 2:950-951; al-Hamad, al-Muyassar fi ‘Ilm
Rasm al-Mushaf wa Dabtih, 293-294.
% Al-Hamad, al-Muyassar fi ‘llm Rasm al-Mushaf wa Dabtih, 294.
 Al-Hamad, al-Muyassar fi llm Rasm al-Mushaf wa Dabtih, 294-296; Ahmad Yar,
Qur’an o Sunnat: Chand Mabahith, 117-118.
 Mustafa al-HallGs, ‘Alamat Dabt al-Mushaf al-Sharif, 50.
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Books

Kitab al-Shakl wa al-Nagt by Abu Bakr Muhammad ibn al-
Sarraj (d. 316 AH).

. Al-Mubkam i Ulm Nagt al-Masahifby Abt ‘Amr ‘Uthman ibn

Sa‘id al-Dani.

Usil al-Dabt wa Kayflyyatihi 4l Jihat al-Tkhtisar by Abu
Dawid ibn Najah.

Mawrid al-Zam’in fi Rasm wa Dabt al-Qur’in by Imam
Muhammad ibn Muhammad ibn Ibrahim Aba ‘Abdullah
al-Umawi al-Sharishi al-Fasi al-Maghribi, known as al-
Kharraz (718 AH). This is a didactic poem that covers both

rasm and dabt.

. AlTiraz £ Sharh Dabt al-Kharrdz by Abi ‘Abdullah

Muhammad ibn ‘Abdullah ibn ‘Abd al-Jalil al-Tanasi (d.
899 AH). This is a commentary on the dabt part of Mawrid
al-Zam’an.

Dalil al-Hayran Sharh Mawrid al-Zan?’an fi Rasm wa Dabt al-

Qur’an by Ibrahim ibn Ahmad al-Marghani al-Tanisi (d.
1325 AH). This is a commentary on Imam al-Kharraz’s
entire matn.

Samir al-Talibin fi Rasm wa Dabt al-Kitab al-Mubinby Shaykh
‘Ali Muhammad al-Dabba‘. This is a prose work and is not
a commentary on any particular text. It summarizes the
details of the two conventions of dabt and presents these

details in a very accessible manner.
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8. Safiral-Talibin fi idah wa Tahrir wa Tahbir Samir al-Talibinby
Muhammad Fwad Tal‘at. This book provides helpful
references and footnotes on the book by Shaykh ‘Al al-

Dabba‘ mentioned above.

Like other sciences, there are books written in multiple
languages on the science of dabt as well. Two primers in Urdu are
Qari Muhammad Mustafa Rasikh’s ‘Ilm al-Dabt and Qari ‘Abd al-
Malik’s Qawad al-Dabt lil-Qur’an al-Karim. In English, we have

Tashil al-Dabt by Mufti Mohamed-Umer Esmail.
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‘ILM SADD AL-AY

Definition and Subject of the Science: ® The early books do not
mention a distinct definition for the science of enumeration.
Some may mention definitions of important words in the science
such as stirah, ayah and fasilah.* Later scholars, such as ‘Abdullah
Salih ibn Isma‘l and ‘Abd al-Razzaq ‘Ali Miisa, have mentioned
technical definitions for the whole science. A comprehensive
definition of this science is: It is the science that studies the Jyat
of the Qur’an and what is related to them with respect to the
number of Jyatin every siirah and the beginning of an Zyahand
the end of it.”

The science of enumeration includes the following subjects:

The total number of verses in every siirah
The verse-ends (last word) of each ayah

The differences between the various verse counts

BN W N

The number of words and letters in each siirah

Some books of this science also include a list of verses in each

stirah that may mistakenly be considered verse-ends but are not.

% Panipati, Kashif al-Usr, 43; Ghanim Qaddari al-Hamad, al-Madkhal ila ‘Ulim al-
Mushaf al-Sharif, 167.
% Al-Dani, al-Bayan, 161-165.
%7 Bashir al-Himyari, Madkhal Tamhidi fi ‘Ilm ‘Add al-Ay, 10-13; Fath Panipati,
Kashif al-Usr, 43.
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Some of them also mention the four ways in which verse-ends are
determined, such as similarity in the endings of words
(mushakalah), similarity in the length of ayat (al-musawah),
completion of meaning (tamam al-mana), and a word being

considered a verse-end in other places in the Qur’an (al-ittifag).*

In addition to the topics above, books on ‘lm al-‘adad also include

discussions on the classification of sarahs as Makki or Madani.
The sources of the science are four:*

1. Books on Glmal-adad These are books that are dedicated
entirely to this science.

2. Books of gird’at Some of the classical books on gira@’at
include discussions or entire chapters on the science of
enumeration.

3. Books of whim al-Qur’ar Some of the classical ‘ulim al-
Qur’an books include chapters or sections on ilm al-‘adad.

4. Books of tafsir Some books of tafsir mention the
differences in the total number of ayat for each verse
count in each siirah, and some even mention the ayat in

which the verse counts differ.

% Al-Shatibi, Nazimat al-Zuhr, 1.35-46; Panipati, Kashif al-Usr, 82; Shukri, al-
Muyassar fi ‘Ilm ‘Add Ay al-Qur’an, 69-79.
% Bashir al-Himyari, Madkhal Tamhidi fi ‘llm ‘Add al-Ay, 51-52.
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The science of enumeration overlaps with other sciences.
Following the example of Shaykh Ahmad Shukri, I have divided

the benefits of studying this science into categories:
Figh”

1. Itisarequirement that at least one verse of the Qur’an be
recited in the khutbah of jumu‘ah for it to be valid.

2. For the validity of prayer, one must recite one long dyah
or at least three short ayat in prayer after reciting Stirah
al-Fatihah.

3. If someone has not memorized Strah al-Fatihah, they

may recite seven ayat of any other strah.
Qir2’at

There are certain rules in the science of gira’at that are dependent
on whether the word is a verse-end or not. The clearest example
of this is in the chapter of imalah. Imam Warsh and Imam Abu
‘Amr treat taglil and imalah at the ends of verses in eleven specific
strahs differently than taglil in words in the middle of ayat. In
order to apply taqlil and imalah for them correctly, the reciter
would need to know the verse-ends in general and specifically

according to the count of al-Madani al-Thani (the verse count

7® Note that there are always differences in figh rulings between madhahib and
even within schools of thought. I have mentioned these as they are written in
books of fawasil. Shukri, al-Muyassar fi ‘llm ‘Add Ay al-Qur’an, 65; Thanwi, al-
Wijdan, 11; Panipati, Kashif al-‘Usr, 44.
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followed in the riwayah of Imam Warsh) and Basri (the verse

count followed for the riwayah of Imam Aba ‘Amr).”
Wagqf and Ibtid2’

It is considered a sunnah to stop at the end of an ayah. By knowing
the verse-ends, we are more easily able to follow this sunnah. Note
that stopping at any of the verse-ends is sunnah, the ones that are

agreed upon and those in which the qurr@’ differ.”
Earning Rewards”

1. By knowing the verse-ends, a Muslim will be able to
benefit from the reward associated with reciting a
particular number of ayat in prayer. It is narrated from
‘Abdullah ibn ‘Amr ibn al-‘As that the Prophet €% said:

If anyone prays at night reciting regularly ten verses, he will
not be recorded among the negligent; if anyone prays at night
and recites a hundred verses, he will be recorded among those

who are obedient to Allah; and if anyone prays at night reciting
one thousand verses, he will be recorded among those who

receive huge rewards.”

7' Shukri, al-Muyassar fi ‘llm ‘Add Ay al-Qur’an, 61; Thanwi, al-Wijdan, 12.
72 For a more detailed discussion on stopping at the ends of verses see Yacoob,
Maintaining the Meaning, 32-34.
7 Shukri, al-Muyassar fi ‘Ilm ‘Add Ay al-Qur’an, 60-62; Thanwi, al-Wijdan, 11.
74 Abt Dawid 1398. The English translation was taken from Sunnah.com.
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2. By knowing the verse-ends, a Muslim will be able to
benefit from the reward associated with relaying even
one verse of the Qur’an.”

3. Similarly, a believer will be protected from Dajjal by
memorizing the first ten verses of Stirah al-Kahf. Abii al-

Darda’ reported the Prophet £ as saying:”

If anyone memorizes ten verses from the beginning of Sarah al-
Kahf, he will be protected from the trial of Dajjal (the
Antichrist).

4, More generally, knowing the verse-ends aids us in gaining
the rewards and virtues associated with particular verses
mentioned in ghadith, such as the last two ayat of al-

Bagqarah, the last ten ayat of Stirah Al ‘Imran etc.”
Scholars and Books

In the list below, the reader will find the names of some of the
books in this science. I have restricted myself to books that have
been edited and published and have not included those that are
no longer available to us or those that are still in manuscript

form.

7> Shukri, al-Muyassar fi ‘Ilm ‘Add Ay al-Qur’an, 63-64; Thanwi, al-Wijdan, 12.
76 Abt Dawid 4223. The English translation was taken from Sunnah.com.
77 Panipati, Kashif al-‘Usr, 44.
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1.

Suwar al-Qur’an wa Ayatihi wa Hurifihi wa Nuzilihii This
book is by Aba al-‘Abbas al-Fadl ibn Shadhan ibn ‘Isa (d.
around 290 AH). ‘Allamah al-Dani described him as
incomparable in his knowledge, understanding, integrity,
and the excellence of his insight in his time.” This book is
one of the primary sources for later works written in this
science, such as ‘Allamah al-Dani’s al-Bayan and Imam al-
Shatibi’s Nazimat al-Zuhr.”

Kitab Adad Ay al-Qur’an wa al-Tkhtilaf fil: This book is by
Muhammad ibn Khalaf ibn Hayyan ibn Sadaqah ibn Ziyad
al-Dabbi al-Qadi, known as Waki¢ (d. 306 AH). He was a
great and reliable scholar and oversaw the judicature of
al-Ahwaz. He transmitted the individual differences in
the gir@’at from Muhammad ibn Yahya al-Kis2’1 and
Ahmad ibn Muhammad (al-Fil).** He passed away in
Baghdad.”

Adad Ay al-Qur’an ala Madhhab Ahl al-Basrah This book is
by Abi al-‘Abbas Muhammad ibn Ya‘qub al-Mu‘addal (d.
320 AH). Al-Mu‘addal was a well-known and precise Imam

in the science of gira’at and was the undisputed Imam of

7 Ibn al-Jazari, Ghayat al-Nihdyah, 3:21-22.
7 Shukri, al-Muyassar fi ‘llm ‘Add Ay al-Qur’an, 108; al-Shatibi, Nazimat al-Zubhr, 1.

29.

% Ibn al-Jazari, Ghayat al-Nihayah, 1:375.
* Ibn al-Jazari, Ghayat al-Nihayah, 3:337.
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gira’ah in Basrah in his time.*” This book mentions the
total verse counts for each city as well as the differences
among them. It also includes the number of words and
letters in each siirah.

4, Ikhtilafal-Adad This book is by Abt al-Husain Ahmad ibn
Ja‘far ibn al-Munadi al-Hanbali (d. 336 AH). Although this
book was not a primary source for later books that are
widely relied upon in this science, such as al-Bayan and
others, it includes unique information and interesting
details that are often not found in other books. It was the
main source for the chapter on verse-enumeration in AbQ
al-Faraj ‘Abd al-Rahman ibn al-Jawzi’s (d. 597 AH) Funiin
al-Afnan fi ‘Uyin ‘Ulum al-Qur’an.

5. Al-Bayan fi ‘Add Ay al-Qur’am This book is by Aba ‘Amr
‘Uthman ibn Sa‘id al-Dani (d. 444 AH). ‘Allamah al-Dani is
a widely relied upon scholar in the sciences of the Qur’an.
Al-Bayan contains many narrations and hadiths related to
counting verses, the chains of transmission of the verse-
counts, the total number of verses in the Qur’an for each
verse-count, and the total number of verses in each stirah.
It also includes the difference between the six verse-
counts of al-Madani al-Awwal, al-Madani al-Akhir, Makki,

Basri, Kaff and Shami.

% Ibn al-Jazari, Ghayat al-Nihayah, 3:682-684; Ibn al-Jazari, Nashr al-Qir@at al-
‘Ashr, 1:463.
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6. Nazimat al-Zuhr fi ‘Add Ay al-Suwar: This is Imam al-
Shatibi’s (d. 590 AH) poem on the science of verse
enumeration and is based on ‘Allamah al-DanT’s al-Bayan.
It includes the six verse-counts of al-Madani al-Awwal, al-
Madani al-Akhir, Makki, Basri, Kiifi and Shami. Like Hirz
al-Amani wa Wajh al-Tahani, it is a coded poem. It includes
the total number of verses for each verse count in each
stirah, the verse-ends that are differed upon, and also
mentions those places that may be mistakenly considered
verse-ends but are not. Commentaries on this text include
Lawami al-Badr fi Bustan Nazimat al-Zuhr by Shaykh ‘Abd
Allah Muhammad Salih al-Turki, al-Qawl al-Wajiz by
Shaykh Ridwan al-Mukhallilati, and Bashir al-Yusr Sharh
Nazimat al-Zuhr by Shaykh ‘Abd al-Fattah al-Qadh.

7. Dhat al-Rashad fi al-Khilif Bayn Ahl al-Adad This is a poem
on verse-enumeration written by Abai ‘Abd Allah
Muhammad ibn Ahmad al-Mawsili known as Shulah (d.
656 AH). He excelled in the sciences of gira’at, figh, Arabic
language, and history, and was highly regarded in his
time. His poem, Dhat al-Rashd, is considered an important
reference in the science of verse enumeration. The Imam
only mentions those verse-ends that are widely agreed
upon for each verse-count and does not include verse-
ends that have not been widely transmitted (shadh). He

has divided his poem into three main parts. First, he
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mentions those siirahs in which there are no differences
among the verse-ends in their individual or total verse
count. Then, he mentions those siirahs in which there are
differences in their individual verse-ends, but their total
verse count is the same. Lastly, he mentions those siirahs
in which there are differences in both their individual and
total verse counts. This poem has a total of 184 lines.”
Shaykh Bashir al-HimyarT's commentary on this poem is
entitled Hidayat al-Samad ila Ma‘ani Dhat al-Rashad.

Husn al-Madad fi Ma%ifat Fann al-Adad and 9qd al-Durar fi
Add Ay al-Suwar. Both of these texts are by Imam Ibrahim
ibn ‘Umar al-Ja%bari (d. 732 AH.) The first one is a prose
text and the second is a poem, consisting of 169 lines.
Imam al-Ja‘bari was from among the great scholars of the
sciences of the Qur’an. His book, Husn al-Madad, was a
source text for most of the works that were written in the
science of enumeration after him. This includes the works
of al-Zarkashi, al-Suyti, al-Qastallani, al-Mutawalli, al-
Dimyati, al-Mukhallalati, and al-Dabba‘.*

Tahgiq al-Bayan fi ‘Add Ay al-Qur’an and Urjiizah fi m al-
Fawasik Both these texts are by Muhammad ibn Ahmad

% Shukri, al-Muyassar fi ‘llm ‘Add Ay al-Qur’an, 115.
% Shukri, al-Muyassar fi ‘Ilm ‘Add Ay al-Qur’an, 117. Please note that while some
of these authors wrote books dedicated to the topic of verse enumeration,

others included chapters or sections on this topic in their books on wlim al-

Qur’an and gir@at.
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ibn ‘Abdullah, known as al-Mutawalli (d. 1313 AH). He was

born in Cairo and passed away there as well. He was a

great scholar and wrote around forty works on the gira’at

and other sciences of the Qur’an. While Tahgiq al-Bayan is

a prose work and includes more detail, the second is a

poem and is briefer, consisting of 130 lines. In both these

works, ‘Allamah al-Mutawalli relied on Lat@’if al-Isharat of
al-Qastallani, who in turn relied on Imam al-Ja‘bari’s Husn
al-Madad.*

10. Contemporary Texts in Arabic: There are many works
written by contemporary scholars on the science of verse-
enumeration. Some of them are listed below.

a. Al-Fard’id al-Hisan fi ‘Add Ay al-Qur’in This poem is by
Shaykh ‘Abd al-Fattah al-Qadi. It simplifies the study
of this science by limiting itself to the differences
between the verse counts. It does not include
introductory discussions, nor does it employ codes. It
is these qualities of this text as well as the depth of the
knowledge of its author that make this a widely taught
text around the world. Two of its famous
commentaries are Nafa’is al-Bayan by the author
himself, and Murshid al-Khillan ila Ma‘rifat Ay al-Qur’an
by Shaykh ‘Abd al-Raziq Misa.

% Shukri, al-Muyassar fi ‘llm ‘Add Ay al-Qur’an, 118.
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b. Al-Tashil bi ‘Add Ay al-Tanzil' This text is by Shaykh Thab
FikrL. It is his commentary on his own poem that lists
the differences among the verse-counts.

c. Fawagsil al-Ayat al-Quraniyyah This book is by
Kamaluddin ‘Abd al-Ghani al-Mugri’. It explores the
connection between the verse-ends and the science of
balaghah.

d. al-Muyassar fi 7IIm Add Ay al-Qur’dm This book is by
Shaykh Ahmad Shukri. It is an excellent and detailed
introduction to the science of enumeration.

e. Madkhal Tamhidi fi Tlm Add al-Ay. This short work is by
Shaykh Bashir al-Himyari and is another primer on
this science.

11. Books in Urdu on the Science of Verse-Enumeratiorr

a. Kashif al-Usr Sharh Nazimat al-Zuhr. This is Qari Fath
Muhammad Panipati’s® commentary on Imam al-

Shatib1’s poem that was mentioned earlier. It explains

Nazimat al-Zuhr in detail and expands on other

important discussions which are imperative to

gaining a deeper understanding of this science.
b. Al-Wijdin Sharh NafZ’is al-Bayan fi ‘Add Ay al-Qur’in

This is Qari Izhar Ahmad Thanwi’s translation and

commentary of Shaykh ‘Abd al-Fattah al-Qadi’s poem

% Please see Yacoob, Qari Fath Muhammad Panipati: A Brief Biography to read
more about this great scholar’s life.
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al-Far@’id al-Hisan. Qari Izhar’s commentary also
includes the total number of verses for each surah, as
well as some introductory material about the science
of verse-enumeration. Following the norms of some of
the early books in this science, al-Wijdan also includes
lists of verse-ends that are unique (infiradi) for each
verse-count.

9lm al-Fawdsit This book is Qari Muhammad Mustafa
Rasikh’s Urdu translation of Qari Muhammad Ibrahim
Mir-Muhammadr’s commentary on Shaykh ‘Abd al-
Fattah al-Qadi’s al-Far@’id al-Hisan. 1t is divided into
two parts. The first part includes introductory
discussions in the science of verse enumeration, and
the second part is a translation and commentary of al-
Fard’id al-Hisan.

Hidgyat al-Rahim fi Ayat al-Kitab al-Hakinz This book is
by Qari Rahim Bakhsh Panipati. It is not a commentary
on any particular text. It provides some introductory
information about the science of verse-enumeration
and then lists the total verse counts for each siirah and
the individual differences between the verse counts.

Interestingly, this book also includes a list of places
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where the ruling of wagf changes due to the

differences in gir@’at.”

e. Other Books: Some other works are Ifham al-Fawasil by
Qari Taql al-Islam Dehlvi and Nujim al-Furgan by Qari
Muhammad Idris al-‘Asim.* Shaykh Aba al-Hasan al-
A‘zami has also authored two works on this subject.

12. Books in Malay on the Science of Verse-Enumeration”

a. Pengajian Tahfiz al-Quran Dan al-Qiraat (Siri 1) This
book is a compilation of journal articles and is
published by Universiti Islam Selangor. It includes
two articles on the science of enumeration. One is
“Ilmu al-Fawasil: Sanad Dan Periwayatan Menurut
Imam al-Syatibi Dalam Matn Nazimah al-Zuhr”
authored by Mujahid Ahmad Lutfi, Muhammad
Ammar Farhan Ramlan and Ugbah Amer. The
second article is “Ilmu Fawasil: Pengenalan Tokoh-
Tokoh Imam Dalam Ilmu Fawasil” by Ugbah Amer,
Mujahid Ahmad Lutfi, Mohamad Redha Mohamad.

% These have been compiled and published along with Qari Rahim Bakhsh’s
biography in Before You Pause: How the Canonical Recitations of the Qur’an Affect
Where Wagqf is Made by Saaima Yacoob.
% The biographies of both these scholars can be found at the end of Yacoob,
Summarizing Tayyibah.
¥ 1 am deeply grateful to Ustadhah Susilawati Samat for sending me resources
in Malay to complete this list. May Allah reward her immensely for all the time
she spent in finding these resources and for translating their synopsizes into
English. Amin.

62



b. Fawasil al-Qur’dn al-Karim and Wagaf Nabi # This
book is by the late Mohd Rahim Jusoh Musa. It is a
comprehensive discussion of this science without
being a translation and commentary of any one
text. It includes introductory information about
the science of enumeration and lists the
differences among the verse counts.

c. Fawdsil Dalam Wacana al-Qur’an This book is by
Mohd Hisyam Abdul Rahim. Interestingly, the
audience for this book is both students of
knowledge and Muslims in general. It discusses
the connection between the verse-ends and the
contextual coherence of the Qur’an.

d. Al-Madkhal fi al-Rasm wa al-Dabt wa al-Qira’3t: This
book is by Dr. Abd Rahman Abd Ghani. It is a
primer for the textual sciences of the Qur’an. In
addition to gira’at, rasm, and dabt, it includes
discussions on 4lm al-‘adad as well.

13. Chapters in other books. While scholars have written many
classical and contemporary books dedicated to this
science, there are also individual chapters or sections in
books that discuss the science of enumeration and/or its
details. This includes classical texts on gira’at and ‘uliam al-
Qur’an, such as al-Kamil of Imam al-Hudhali, Ithaf Fudal@’

al-Bashar by Shaykh Dimyati, al-Itqan fi ‘Ulum al-Qur’an by
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Imam al-Suyti, Jamal al-Qurra® wa Kamal al-Iqra’ by Imam
‘Ali ibn Muhammad al-Sakhawi, and Funiin al-Afnan by
Abii al-Faraj ‘Abd al-Rahman ibn al-Jawzi. Contemporary
primers on the textual sciences of the Qur’an such as
Shaykh Ghanim Qaddiri’s al-Madkhal ila ‘Ulim al-Mushaf
al-Sharif and Shaykh Musa‘id al-Tayyar’s al-Muharrar fi
‘Ulam al-Qur’an also contain chapters that summarize this

science and its details.

Although this is not a complete list of the books on this science, I
pray that Allah makes it a beautiful starting point for me and

other students of the Qur’an. Amin.
The Verse-counts and Their Chains of Transmission

There are seven scholars in the five major city centers that are
relied upon in the science of enumeration of the Qur’an. These
scholars transmitted the verse counts from the sahabah and the
senior tabi‘in in their cities and the knowledge they transmitted
spread to the corners of the world. The chains of transmission of
each of these scholars are mentioned in the table below. * Please

note that this book does not mention the Himsi verse count,

*° Ibn al-Munadyi, Ikhtilaf al-‘Adad, 91-92; Rahim Bakhsh Panipati, Hidayat al-
Rahim, 12-14. Qari Rahim Bakhsh has mentioned a total of ten scholars from
these five cities. However, I have chosen to mention the ones that he and Ibn
al-Munadi had in common. His description of the asanid of these scholars is
the same.
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following the example of Nazimat al-Zuhr and other books. Two

other names have also been mentioned. They are Ayyib ibn
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Tamim® of Sham and Humaid ibn al-A‘raj” of Makkah. These
verse counts were transmitted in two ways: the total verse count

and verse-by-verse.

CITY SCHOLAR(S) TRANSMIT(S) FROM

Kiifah Abii ‘Abd al-Rahman ‘Ali ibn Abi Talib £efis™
‘Abdullah ibn Habib al-
Sulami®”

°! He is (AbT Sulaiman) Ayytb ibn Tamim ibn Sulaiman ibn Ayyab al-Tamimi
al-Dimashqi. He was a precise and famous qari. A student of Yahya al-Dhimarfi,
he took his teacher’s place as the shaykh al-qurr@® of Damascus after Imam
Yahya’s death. Hisham and Ibn Dhakwan were his students in gira’ah. He
passed away in 198 AH. Ibn al-Jazari, Ghayat al-Nihdyah, 1:547.
° He is (Abi Safwan) Humaid ibn Qais al-A‘raj al-Makki al-Qari. He learned
gira@’ah from Mujahid ibn Jabr and recited the Qur’an to him three times. His
students include Sufyan ibn ‘Uyaynah and Abi ‘Amr ibn al-‘Al@> (the third
qari). He passed away in 130 AH. Ibn al-Jazari, Ghayat al-Nihayah, 1:817.
 He was from among the children of the sahabah and was blind. He was born
in the lifetime of the Prophet £ but was very young when the Prophet £
passed away. He recited the Qur’an to ‘Uthman ibn “Affan, Ali ibn Abi Talib,
‘Abdullah ibn Mas‘Tid, Zayd ibn Thabit, and Ubayy ibn Kab &z and was the
senior-most gari of the city of Kafah. He passed away in 74 AH. Ibn al-Jazarf,
Ghayat al-Nihayah, 2:411-413.
* Ibn Shadhan, al-Mukhtar Min ‘Adad Ay al-Qur’an al-Karim, 54-55.
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IVEISCI O Mujahid ibn Jabr™ ‘Abdullah ibn ‘Abbas 2edis;
from Ubayy ibn Ka‘ab
iz@‘ij/,é 96

Madinah

Yahya ibn al-Harith'"

* He was from among the senior tabi‘in and scholars of tafsir. He recited the
Qur’an to ‘Abdullah ibn al-S2’ib and ‘Abdullah ibn ‘Abbas Lz4is. He recited

‘Uthman ibn ‘Affan ez

more than twenty khatams of the Qur’an to ‘Abdullah ibn ‘Abbas 4zdiz. He
passed away in 103 AH. Ibn al-Jazari, Ghayat al-Nihayah, 3:103-104.
% Tbn Shadhan, al-Mukhtar Min ‘Adad Ay al-Qur’an al-Karim, 53.
°7 He is the eighth Imam of gira@’at. His biography can be found in The Three
Qurr@ and Their Ruwdt by Sabah Shaikh, p. 3-5.
% He was a great Imam of gira’ah in Madinah along with Imam Abi Ja‘far. He
was the freed slave of our mother Umm Salamah « and she along with our
mother ‘A’ishah @& made du‘@ for him to be granted the knowledge of the
Qur’an. He was the son-in-law of Imam Aba Ja‘far and he led the jandzah prayer
of the great-granddaughter of the Prophet ££. He passed away in 130 AH. Ibn
al-Jazari, Ghayat al-Nihayah, 2:188.
% He is the first Imam of gir@at. His biography can be found in Beyond Recitation:
Tajwid and Spirituality by Saaima Yacoob, p. 36-38.
1% bn Shadhan mentions that the people of Madinah transmit ‘adad from ‘Ata
ibn Yasar. Ibn Shadhan, al-Mukhtar Min ‘Adad Ay al-Qur’an al-Karim, 53.
' He was Yahya ibn al-Harith ibn ‘Amr ibn Yahya ibn Sulaiman ibn al-Harith
al-Ghassani al-Dhimari. He was the Imam of Jami‘ al-Umawi and the shaykh al-
qurr@ of Damascus after his teacher, Imam Ibn ‘Amir. He also recited the
Qur’an to Imam Nafi¢ ibn Abl Ruwaym. Yahya al-Dhimari was a tabi7 and had
met the companion Wathilah ibn al-Asqa“ £2fii; and transmitted both the
Qur’an and Hadith from him. He passed away in 145 AH at the age of ninety.
Ibn al-Jazari, Ghayat al-Nihayah, 4:98-99.
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12 He was (Abi al-Mujashshir) ‘Asim ibn Abi al-Sabbah al-‘Ajj3j al-Jahdari al-
Basri. He recited the Qur’an to Sulaiman ibn Qattah who had recited to
‘Abdullah ibn ‘Abbas 224i. He also recited the Qur’an to Nasr ibn ‘Asim and
Yahya ibn Ya‘mur. He passed away before 130 AH. Ibn al-Jazari, Ghayat al-
Nihayah, 2:245-246.
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WAQF AND IBTIDA>'®

Linguistic definition of wagf The word wagf is the gerund
(masdar) of the verb waqafa, yagifu. The plural of waqf can be both
wugqif and awqaf. Its literal meaning is to come to a stop or a

standstill.

Technical definition of wagf 1t is the cutting off of the voice at the
end of a word, that is not adjoined, for the normal duration of
taking a breath with the intention of resuming recitation. Waqf
cuts off a word from what comes after it. Waqf can be made at the
end of an ayah or in the middle of it. However, it cannot be made

in the middle of a word.

Linguistic definition of ibtida? 1ts literal meaning is to begin

something.

Technical definition of ibtida? Technically it means beginning
recitation after wagf or gat‘. It has its own rulings in terms of
where one can start from after stopping, and how one should

start after having stopped.

Objective: The science of wagf and ibtida’ is an important part of
preserving the meaning of the Qur’an. It protects it against
corruption, as stopping at an inappropriate place or beginning

from an inappropriate place may cause the listener or the reader

1% Please see Yacoob, Maintaining the Meaning: An Introduction to Waqf and Ibtid@
for more details and the relevant references.
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to misunderstand or misinterpret the intended meaning of the
Qur’an. Another way to think about this is that stopping at the
wrong intervals and separating words that are grammatically
connected to each other would disrupt meaning in any language

and at times, may even render it incomprehensible.

Subject: The science of wagf outlines where wagf should be made

and how it should be made.

Where wagf is made depends on the completion of meaning and
it is generally divided into four categories. Wagftammis when the
meaning and grammar of what follows the place of wagf is
independent of what occurs before the place of wagf. This usually
occurs at the ends of ayat, ends of ruku‘at, and ends of sirahs. Wagf
kafi is when the sentence is grammatically complete, but the
meaning is still connected. These occur at the ends of ayat as well
as in the middle of dyat. Wagf hasanis when the meaning may be
complete at the place of waqgf, but what comes after it is strongly
connected to it in both meaning and grammar. These may occur
in the middle or at the end of ayat. Wagf gabihis when both the
meaning and grammar are incomplete or inappropriate. Such

wugqif should be avoided.

Ibtida’ deals with where it is appropriate to start one’s recitation
such that the intended meaning is intact and words that are
grammatically connected are not separated. The reciter will start

from directly after a waqf tamm and wagqf kafi. For waqf hasan and
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wagf qabih, the reciter will go back a few words to ensure that the
meaning is complete. However, if the waqf hasan occurs at the end

of a verse, the reciter may begin from directly after it.

How wagf is made at the end of word depends on both its
orthography (rasm) as well as the final vowel on the word. How
ibtida’ is made will depend on whether the word begins with a

permanent or temporary vowel.

The chart below summarizes the divisions above:

Wagf Tbtid#

How Where How Where
Depending on There are If the word The reciter
the last vowel or | generally four begins with a should start
letter of a word, categories of | letter carrying a from a place
wagf can be wagf: tamm, kaft, permanent where the
made in the hasan and gabih. vowel, the meaning is
following ways: | These are based | reciter will read complete,
on the that vowel when | whether that is
Wagf bil-iskan connection in starting. If the from a few
Wagf bil-ibdal meaning and word begins words back or
Wagf bil-rawm grammar with a hamzatal- |  directly after
Wagqf bil-ishmam | between what is | wasl, the reciter the place of
before the place | will follow the wagf.
Generally of wagf and what | relevant rules.
according to the is after it.
rasm.

Ruling: It is extremely important for the qurra’ to study and apply
the science of waqf and ibtida’. This allows them to recite in a way
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in which the sound, words, and meaning of the Qur’an are

preserved. However, an inappropriate stop is not considered

haram or sinful unless a person intends the wrong meaning.

Sources of the science: This science is not a transmitted science

like many of the sciences mentioned in this article. Rather, the

recommended wugqiif in the Qur’an are based on the ijtihad of

scholars who wrote books on this topic.

Books on wagfand ibtidz2 '

1.

2.

3.

4.

Al-Wugiif This is by Shaybah ibn Nisah (d. 130 AH).
According to Ibn al-Jazari, this is the first book that was
written on the topic of wagf.'”

Al-Wagfwa al-Ibtid? This is by Dirar ibn Sard al-Mugqri’ al-
KGfi (d. 229 AH).'™ Dirar ibn Sard narrated gira’ah from
Imam al-Kisa’i and Yahya ibn Adam. He passed away in
Kiifah in 229 AH.

Al-Wagfwa al-Ibtida? This is by Imam Aba ‘Amr al-Basri (d.
154), the third Imam of the seven qurra’.

Al-Wagf wa al-Ibtida? This is by Imam Hamzah ibn Habib
al-Zayyat (d. 154 AH), the sixth Imam of the seven

qurra’.'”’

1% Dr. ‘Abd al-Qayytim ‘Abd al-Ghafur al-Sindi, Safahat fi ‘Ulim al-Qir@at, 173-

179.

'% Tbn al-Jazari, Ghayat al-Nihayah, 1:298.
1% Tbn al-Nadim, al-Fihrist, 55. Ibn al-Jazari, Ghayat al-Nihayah, 1:306.
17 Tbn al-Nadim, al-Fihrist, 55

72



5. Waqfal-Tamam This book is by Imam Nafi¢ al-Madani (d.
169 AH), the first of the seven qurra.'®

6. Wagf al-Tamam This book is by Ya‘qub al-Hadrami, the
ninth of the ten qurra’ (d. 205 AH).'”

7. Al-Wagfwa al-Ibtida* This book is by Abt ‘Ubaidah Ma‘mar
ibn al-Muthanna (d. 209 AH).""

8. Al-Idih fial-Wagf wa al-Ibtida? This book is by Ibn al-Anbari
(d. 328 AH). This is the earliest published book we have in
the science of wagf and ibtida’. We no longer have access
to the early books mentioned before this one. We only
have a record of the fact that they were written. And Allah
knows best.

9. Al-Qat‘wa al-Ptindf This book is by Abii Ja‘far al-Nahhas (d.
338 AH) and is one of the books that contemporary
scholars relied on for the signs of waqgf in the Madinah-
printed mushaf.

10. AEMuktafa fi al-Wagf wa al-Ibtida? This book is by Imam
Abi ‘Amr al-Dani (d. 444 AH). It is one of the books that
contemporary scholars relied on for the signs of wagf in
the Madinah printed mushaf. Its explanations are not as
detailed as those found in later books of wagf.

11. Kitab al-Wagf wa al-Ibtida’ and Tlal al-Wuqiif by Imam al-
Sajawandi (d. 590 AH): These two works explain the
reasoning behind the signs of wagfin the South Asian and
Turkish masahif.

198 Tbn Nadim, al-Fihrist, 56; al-Ushmiini, Manar al-Huda, 13.
19 Tbn Nadim, al-Fihrist, 56; al-Ushmiini, Manar al-Hudd, 13-14.
110 3]-Ushmiini, Manar al-Hudd, 15.
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12. ALMagsad -Talkhis ms f al-Murshid Shaykh al-Islam

13.

14.

Zakariyya al-Ansari (d. 926 AH).

Maniar al-Hudg fi al-Wagf wa al-Ibtida’ by al-Ushmiini
(passed away in the 11" century hijri): This is a widely
referenced work in the science of waqf. It gives detailed
explanations for places of stopping throughout the
Quran and also mentions how the wagf will change
according to the giraat.

Books in Urdu: There are many excellent books on the
science of waqfin Urdu. It is extremely impressive how the
authors of these works have successfully explained
concepts and details that are deeply rooted in the Arabic
language, while writing in translation. A few of these
works are listed below:

a. Al-Madkhal ilz Tlm al-Wagf wa al-Ibtida?* This work is
by Qari Muhammad Ibrahim Mir Muhammadi. It is
an excellent primer on the science of wagfin Urdu.

b. Mu%Gllimal-Ada’ fi al-Wagf wa al-Ibtida* This book is
by Qari Taqi al-Islam Dehlvi and is a
comprehensive study of the science of wagf.

c. Tathim al-Wuqiif This book is by Qari Muhammad
Isma‘il Amritsari and is written in the format of
questions and answers.

d. ALIhtidzfi al-Wagf wa al-Ibtida> This book is by Qari
Muhammad Idris al-‘Asim and is a comprehensive
study of the science of wagf.

e. Kamil al-Waqf Sharh Jami‘ al-Wagft This book is by
Qar1 Mufid al-Islam Falahi. It is a commentary on
Jami¢ al-Wagqf by Qari Ibn Diya’ Ilahabadi, the first
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book written in Urdu on the topic of wagf. It is an
excellent commentary and presents complex
issues in an accessible manner.

15. Books in English: Literature in English on the science of
wagf is very limited. Below are a few works dedicated to
various topics within the science of wagf. The first three
are by Saaima Yacoob.

a. Maintaining the Meaning. This work is a primer on
the concepts of the science of waqgf and ibtida’.

b. Before You Pause This work is based on Qari Rahim
Bakhsh Panipati’s research on the changes in wagf
due to the differences in gira’at.

c. Considering the Meaning. This work is on the topic
of wagf on kalla, bald, and na‘am and the different
scholarly opinions about them.

d. Required to Stop. This work is by Ustadh Ahmad
Zayed and explores the topic of waqgf lazim. It
provides the reader with accessible explanations
for the instances of wagf lazim marked in the
Madinah-printed mushaf.

Signs of Waqf in Copies of the Qur’an

Wagf signs are not related to the preservation of the words of the
Qur’an and were added much later than the generation of the
tabi‘in. Rather, they are related to the meaning of the Qur’an.
Therefore, just as scholars differ in the explanations (tafsir) and

grammatical analysis of various ayat, so too do they differ in the
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placement of symbols and signs of wagf. This difference can be
noted throughout the masahif published in various parts of the

world, and this difference is permissible.'"!

To write this section, I have looked in the back of as many copies
of the Qur’an from as many countries as were available to me to
ascertain the symbols of wagqf they are using and which scholars’
opinion they are following."” The reader should note that he/she
may come across other conventions of signs of wagf in copies of
the Qur’an that will differ from the charts below, such as those
used in North African masahif.'” He/she should remember that
those differences are permissible, and the scholars and teachers
of that area would need to be consulted in order to understand

the meaning of each of those signs of wagf.

The South Asian and Turkish printed masahif use the wagf signs
developed by Imam Muhammad ibn Tayfr al-Sajawandi, a great
mugqri’, grammarian, and exegete who passed away in the middle
of the sixth century hijri."* Many books assign the following five

signs of wagf to the respected Imam: the mim for waqf lazim, and

" Rashid Ahmad Faridi, ‘Umdah al-Iqaf ‘alda Rumiz al-Awqaf, 26-27.
"> These countries are South Asia (India or Pakistan), Turkey, Syria, Jordan,
Saudi Arabia, Kuwait, Sudan, and South Africa.
' The North African masahif use the stops of Imam Abi ‘Abdullah Muhammad
al-Hibt1 (d. 930 AH). They use the symbol “4=" to represent wagqf tamm, waqf
kaft, and wagqf hasan. Al-Mas’Gl, Mu§am Mustalahat, 346-347. These masahif are
written according to the riwayah of Imam Qaliin and Imam Warsh.
" Tbn al-Jazari, Ghayat al-Nihayah, 2:139.
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¢ +b13,02 . Unfortunately, I could not find the name and time

frame of the scholar or scholars that added the other signs of waqf
that are found in the South Asian-printed masahif today.

The masahif printed in the Arab world that I consulted either did
not mention the name of the scholar whose opinion of wagf they
were following, or the copies of the Qur’an from various
countries differed in the name of the scholar(s) whose opinion
was being followed. Regardless of the places of wagf, the meaning
of the symbols seems to be standard throughout the masahif
printed in the Arab world.

5 Al-Suyit, al-Itqan, 1:287; Mir Muhammadyi, al-Madkhal ila “1lm al-Waqf wa al-
Ibtida’ ma‘a Tas-hil al-Thtida’ fi al-Waqf wa al-Ibtida’, 75.
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Symbol Chart 1

Sign of Wagf What it Denotes
ol Wagqf Lazim: The reciter must stop, as
continuing could cause an
unintended meaning.
s Better to stop, but the reciter may
continue.
o Better to continue, but the reciter
may stop.
z The reciter may stop or continue.
pY The reciter should not stop.
The reciter may stop at the first of
these markings or the second or
may read through both. The reciter
should not stop at both.
o This symbol denotes that the reciter

should make sakt, or a breathless
stop, at that place.
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Symbol Chart 216

Sign of Wagf What it Denotes

- Wagf Lazim: The reciter must stop, as

continuing could cause an

unintended meaning.

- The reciter should stop here as the
meaning is complete. Continuing
from this place would suggest that
two statements that are not
connected are connected.

d Due to the meaning and the
beautification of recitation, it is
recommended to stop here.

5 It is permissible to stop here if a
stronger sign of wagf such as jim is
not in proximity. This is a weak sign
of wagf. The reciter should not
needlessly stop here.

P It is permissible to stop here if the
reciter needs to, such as being
compelled to due to losing one’s
breath or any other reason. This is a
weak sign of waqf. The reciter

should not needlessly stop here.

116 Ibn Diya, Jami‘ al-Waqf ma‘a Ma‘rifah al-Wugqtf, 18. The first eight signs in this
chart are shared by the Turkish and South Asian mdsahif. The rest are only
found in the South Asian masahif.
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K There is a wagf here according to
some scholars and stopping here is
not disliked. However, it is
considered a weak stop.

s It is better not to make waqf ikhtiyari

here. However, if one stops it is

excusable.'”

The reciter may stop at the first of
these markings or the second or
may read through both. The reciter
should not stop at both.

4 The reciter should follow what
he/she did (either wagf or wasl) on
the sign of waqf that came before it.
Jo It is better not to make waqf ikhtiyari
here. However, if one stops it is

excusable. Continuing is preferred.
o It is better for the reciter to
continue from this sign. However, if

the reciter stops, he/she must go
back a few words (make i‘adah)
before continuing.

g The reciter should not stop.

" In the Turkish published mushaf that I consulted, the meaning of this sign
is given as follows: a moderate pause. Wagf is preferred over wasl. It denotes
that waqgf here would be beneficial due to the meaning.
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This symbol denotes that the
reciter should make sakt, or a
breathless stop, at that given place.

This marks a verse-end according
to one of the non-Kufic counts.
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THE INTERNAL STATE OF A QUR’AN RECITER

The main objective in the life of every believer is to attain Allah’s
pleasure. Students and teachers of the Qur’an work tirelessly
towards this goal. However, while being diligent students and
dedicated teachers is an important part of this journey, there are
some spiritual obstacles that can hinder us from reaching our

goal. The main ones will be outlined in this section.
Intention

The Prophet #¢ stated that actions are judged by their

intentions."® This is the first step of our journey as students and
teachers of the Qur’an. We must routinely renew our intention
for learning and teaching the Qur’an, seeking only the pleasure
of Allah. If our intention is pure, then in sha’ Allah, our efforts in
the service of the Qur’an will be accepted and we will truly be

counted among the people of the Qur’an (ahl al-Qur’an).
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18 Al-Nas2’1, 75; Ibn Majah, 4227; AbG Dawad, 2201; Muslim, 1907.
' Tbn M3jah, 215.
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The Messenger of Allah said: “Allah has His own people among mankind.”
They said: “O Messenger of Allah, who are they?” He said: “The people of the

Qur’an, the people of Allah and those who are closest to Him.”"*’

There are two important things to remember about intention.
The first is that if our intention is for anything other than Allah’s
pleasure, our service of the Qur’an will not benefit us on the Day
of Judgment. A hadith qudsi describes the state of a scholar and

reciter of the Qur’an whose intention was impure:
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(Another) will be a man who has studied (religious) knowledge and has taught
it and who used to recite the Quran. He will be brought and Allah will make
known to him His favors and he will recognize them. (The Almighty) will say:
And what did you do about them? He will say: I studied (religious) knowledge
and I taught it and I recited the Qur’an for Your sake. He will say: You have
lied - you did but study (religious) knowledge that it might be said (of you): He
is learned. And you recited the Qur’an that it might be said (of you): He is a
reciter. And so it was said. Then he will be ordered to be dragged along on his

face until he is cast into Hell-fire.'”

120 Translation taken from sunnah.com.
121 Muslim, 1905.
122 Translation taken from sunnah.com.
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Secondly, our intention will be tested. It will be in the moments
in which others criticize us unfairly or students misbehave that
we will be able to gauge whether we are truly serving the Qur’an
for the sake of Allah. If our intention is pure, we will continue to
serve the Qur’an in every situation, in-sh@’ Allah. Tbn al-Jazari,
quoting Dhii al-Niin al-Misri, mentions three signs of sincerity of

intention:
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Dhi al-Nan al-Misri said: Sincerity has three signs: that praise and criticism
from people feel the same to you; that you no longer focus on your own actions
while doing them; and that you look for the reward of your deeds in the life to

come.
May Allah make it easy for us to attain this level of sincerity. Amin.
Arrogance

As we perfect our recitation of the Qur’an and increase in our
knowledge of its sciences, arrogance may settle into our spiritual
hearts. This is a dangerous ailment. Like impure intentions,

arrogance can prevent us from attaining our goal.

Allah %

< tells us in the Qur’an that He, most High, does not love

those who are arrogant and who boast.

'2 Tbn al-Jazari, Munjid al-Mugri’in, 9.
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Do not turn your nose up at people, nor walk about the place arrogantly, for

God does not love arrogant or boastful people.™

The Prophet #© warned us about the spiritual disease of

arrogance in multiple ahadith. One of them is:

3O 5580 JEA5 Y5 S 5 I8 e £ JUBL 418 8 08 30 KL J455Y

No one will enter Paradise who has even a mustard-seed’s weight of arrogance

in his heart, and no one will enter Hell who has even a mustard-seed’s weight

of faith in his heart.

Arrogance is defined as “to willingly and consciously regard
oneself as superior to others in religious or worldly excellence in

7126 1t can

a way which creates contempt in the heart for others.
be difficult at times to reflect internally on our own state but
doing so is imperative if we hope to identify and rectify this
quality. Arrogance in our spiritual heart manifests itself in some

of the following ways: to generally regard others with contempt,

12431:18, translation by Abdel Haleem.
1% Tbn M3jah, 4173.
126 Masthullah Khan, The Path to Perfection, 67.
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to take offence when one is not greeted first, or to be unable to

acknowledge one’s mistake even after having realized it."”’

Arrogance is not acknowledging or being aware of Allah’s favors
upon us, as this is the sunnah of Allah that He may give more of
something to one person than another. Humility is to
acknowledge that whatever we have is from Allah. Similarly,
humility is not to speak of oneself in a debasing manner. Rather,
humility is to assign all of the good Allah has granted us to Allah

and not ourselves.

There are multiple remedies for arrogance. Firstly, asking Allah

for protection from our ndfs.
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O Ever-Living One, O Eternal One, by Your mercy I call on You to set right all
my affairs. Do not place me in charge of my soul even for the blinking of an

eye (i.e., a moment).

By saying this du‘@’, we acknowledge in front of Allah # that our
ego (nafs) is whispering to us, and we need His help to not give in
to those thoughts and not to act on them. Arrogance is not just a
disease that limits itself to thoughts of superiority, but rather it

manifests itself in our actions, often leading to people being

?7 Masthullah Khan, The Path to Perfection, 67.
12 Mustadrak al-Hakim, 2000.
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unjust or oppressive towards others, and then justifying their
actions to themselves by convincing themselves of their own

superiority over those they oppressed.

Another powerful remedy is to reflect upon the greatness of Allah

% which in turn will make us aware of our own insignificance,
reminding us that it is only ever Allah % that is truly beautiful
and truly powerful. If we feel superior to others due to our
knowledge, acts of worship, beauty, or wealth, it is beneficial to
remind ourselves that none of these blessings can be assigned to
the self. Rather they are the blessings of Allah 4 and just as He,
Most High has blessed us with them, He % can remove them.'”
We are not inherently better than others due to our blessings.
When we become aware of a blessing of Allah 4 in ourselves,

being grateful to Allah %, and assigning that gift to Allah 4

in sha’ Allah protect us from arrogance.

Lastly, learning the sirah of the beloved Prophet &, as well as
reading about the humility of the companions 2 will inculcate
a sense of humility in us, as we see that the best of creation # and
the best generation 4 conducted themselves with the utmost

130

humility.

12 Al-Ghazali, Tabligh-e Din, 149.
3% Hamza Yasuf, Purification of the Heart, 113.
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Ostentation

Ostentation or riya’ is one of the more subtle spiritual diseases. It
is “the intention to enhance one’s dignity in the eyes of people
by means of acts of obedience to Allah Most High.”**' To perform
an act of worship, such as prayer, for the sake of being seen by
people is mentioned as a quality of the hypocrites in the
Qur’an.” In a hadith, the Prophet # described ostentation as

minor shirk.'*

The signs of ostentation are that acts of worship performed in
public are more or of better quality than acts of worship
performed privately. It can also manifest itself as a desire for

fame and recognition.

The remedy for ostentation is to purify our intention and to
renew it often. Also, we should not intend to display or to conceal
an act of worship. Our concern should be with the act itself.™
Another activity that may help is to imagine that we are standing
in front of Allah on the Day of Judgment or lying in our grave.
Where will the people whose praise we sought or whose blame
we tried to avoid be? Neither their praise nor their blame will

influence our questioning in the grave. Similarly, their praise will

3! Masthullah Khan, The Path to Perfection, 64.
132 4:142.

'3 Musnad Ahmad 23,360; Ibn Majah 4204.

3* Masthullah Khan, The Path to Perfection, 65.
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not benefit us, and their blame will not harm us on the Day of
Judgment. In sha’ Allah, this exercise will help us to keep our focus

on Allah alone.

It is also important not to be overly suspicious of our intention as
this is one of the ploys of Shaitan. We should establish our
intention before every act of worship and renew it if we feel that
our intention may have changed. However, we should not allow

ourselves to be overwhelmed with such thoughts.'*

Spiritual Routine

After reading the above, it is natural to ask what preventative
measures we can take to protect ourselves from falling into the
spiritual ailments mentioned above. The most powerful shield is
a strong connection with Allah. In addition to our obligatory
worship (fard), and avoiding major and minor sins, it is important
that every Qur’an reciter have a spiritual routine. This can be a
formulation that is prescribed by our teachers, or something that
we formulate ourselves based on what we find in the Qur’an and

sunnah. Our daily spiritual routine should include the following:

1. Recitation of the Qur’an: This should be a khatam that we
are reading that is not related to our learning and
teaching. It was the practice of the sahabah to complete

the Qur’an in three to forty days.

135 Masthullah Khan, The Path to Perfection, 65.
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2.

5.

Salawat on the Prophet #: There are so many virtues of
sending salawat on the Prophet £ that entire books have
been written on them. One should have a minimum
amount of salawat that they send on the Prophet #
daily.”*

Istaghfarand Hamd 1t is important to make at least some
istaghfar daily as this is from the sunnah. One may choose
any prescribed method in the Qur’an and sunnah and
repeat it at least one hundred times daily. A similar
amount should be completed of the praise of Allah."”
Du@? This can either be a time of the day that one sits and
makes du‘@ or a time in the day when one reads from a
collection of du‘a’s from the Qur’an and sunnah.'*® One
should also make it a habit to read the du‘@s from the
sunnah before and after routine tasks like eating, sleeping,
entering the restroom, etc.

Adhkhar of Protection: It is imperative that we protect
ourselves from the evil of Shaytan as well as hasad. Every
reciter of the Qur’an should be particular about reading

adhkar of protection in the morning and evening. These

3¢ recommend three hundred times a day to my students. And Allah knows
best.
7 To my students, I recommend subhan Allahi wa bi-hamdihi subhan Allah al-
azim and/or Subhan Allah wa al-Hamdu li-Allah La ilaha illa Alldhu wa Allahu Akbar.
31 recommend The Accepted Whispers by Hazrat Ashraf Ali Thanwi, translated
by Mufti Khalid Baig.
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include: ayat al-kursi, Strahs al-Kafiriin, al-khlas, al-Falaq,
al-Nas, the last two verses of Strah al-Bagarah, the last
three verses of Strah al-Hashr, and other adhkar from the

sunnah.
Further Reading:

This section discussed some of the major obstacles that students
and teachers of the Qur’an face on their journey. However, this is
not a comprehensive study of the etiquette, both physical and
spiritual, that should be observed by Qur’an reciters. For a more

detailed study of this genre, the reader may consult the following
books:

1. Al-Tibyan fi Adab Hamalat al-Qur’an This book is by Imam
al-Nawawi and has been translated into English by Shaykh
Musa Furber.

2. Akhlaq Hamalat al-Qur’an: This book is by Shaykh Abt Bakr
al-Ajurri and has multiple English translations.

3. Books of tazkiyah 1n general, students and teachers of the
Qur'an can benefit from books that describe the
praiseworthy qualities that must be inculcated in a
believer and the blameworthy qualities that should be

removed from the spiritual heart of a believer.
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By the great mercy of Allah, the draft of this work was completed on the 13" of
the blessed month of Sha‘ban 1447 AH. Like all my other writing, this work, too,
falls short of its goal. I ask Allah to accept it from me and all those who helped

me with it and make it a source of khair for its readers. Amin.

AMJWJAT&@MU.&“&&@@\
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