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Dedicated to my murabbi, Imam Mohamed Magid, who has been a
model of Prophetic character for me since I was ten years old. May
Allah grant him and his family every khair in this world and the
next. Amin.
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INTRODUCTION

All praise is due to Allah, our Creator, our Sustainer,
the one who sent down the Qur’an and granted us the
immense blessing of Islam. May the peace and

blessings of Allah be upon our Master, Muhammad £,

his family, and his blessed companions through whom
this sacred science has reached us.

As our ifradan cohorts at Recite With Love reach
the gira@’ah of Imam Abi ‘Amr, we decided to make one
khatam for his gira’ah, combining the options for his
two rawis, al-Diirl and al-Stsi. While there are already
excellent resources in English, such as al-Rawdah of
Qari Muajul Chowdhury, I felt it would be easier to
teach the rules that are the same for both rawis
together, rather than first teaching the principles of
the riwayah of al-Diirl and then al-STsi. Hoping to make
our task easier, I compiled this short work entitled
Reciting Abi ‘Amr.

This booklet is written to be a guide for students,
and a teaching aid for teachers who are teaching this
gir@’ah ifradan at Recite With Love, and I hope that
Allah makes it of benefit for other teachers as well.
While writing this work, I benefitted immensely from
the structure and organization of Qari Rahim Bakhsh
Panipati and Qari Akhtar Igbal’s excellent books on the
gira@’ah of Imam Abu ‘Amr in Urdu. I also relied on the
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draft of my late teacher, Mufti Mohamed-Umer
Esmail’s, Tashil al-Shatibiyyah and Qari Izhar Thanwi’s
Amaniyyah Sharh Shatibiyyah.

Reciting Aba ‘Amr should be studied with a
qualified teacher, and preferably by students who have
already completed their ijazah in the riwayah of Imam
Hafs. While most new terms are defined, the booklet
does assume that the reader understands and knows
basic terminology used in the science of tajwid.

It generally follows the order of the chapters of
Hirz al-Amani wa Wajh al-Tahani (al-Shatibiyyah).
Although the lines from the poem itself are not
included, the line numbers are provided as a reference.
This will allow a student to increase their
understanding of the chapter by engaging in further
reading in the numerous commentaries of the
Shatibiyyah. While teaching from this work, I set aside
some class time for students to refer back to the matn
of the Shatibiyyah and explain to me how the rule
mentioned in the book can be derived from the matn.
The line numbers given aid teachers to easily complete
such an activity.

Most of the ayat given as examples in this booklet
have been taken from a Word file of a Diiri or Siisi
mushaf. Therefore, the dabt will look different than the
dabt of copies of the Qur’an that the reader may be
accustomed to. Also, although masahif in the gira’ah of



Imam Abi ‘Amr follow the Basri or al-Madani al-Awwal
verse count, the ayah numbers used in this booklet are
according to the Kafi verse count to avoid confusing a
student who may not be using a mushaf printed in the
riwayah of al-Diiri or al-Sasl.

I would like to take this opportunity to thank
Qari’ah Amirah Ahmed, Qari’ah Sabah Shaikh, and Qar1
Ahmed Zayed for teaching through a draft of this work,
and Qari Hammad Hafeji for reading through this work
and checking it for errors.

I pray that Allah accepts this small effort from me
and the teachers from whom Allah has blessed me to
transmit the gira’ah of Abu ‘Amr. They are Mufti
Mohamed-Umer Esmail & and Qari Najm al-Sabih
Thanwi. May Allah grant my teachers an immense
reward and make this booklet a means of Him being
pleased with us on the Day that we meet Him. Amin.

O ey agd) 1imy B eldey sleadi Vs ol

Saaima Yacoob
February 25, 2026



BIOGRAPHY OF IMAM ABU ‘AMR"

His name was Zabban ibn al-‘Al2> ibn ‘Ammar ibn al-
‘Aryan ibn ‘Abd Allah ibn al-Husain ibn al-Harith ibn
Jalhamah. He was born in Makkah in 68 AH, while some
say 65 AH, and was raised in Basrah. There are more
than twenty names that are assigned to Imam Aba
‘Amr. It is said that the reason for the confusion
regarding his name is that no one ever asked him due

to being in awe of him.

He was considered a tabi4. He recited to teachers in
Makkah, Madinah, Basrah, and Kafa and had the most
teachers amongst the Imams of the gir@’at. He was the
most knowledgeable of people in Qur’an, grammar,
history, and poetry. Imam al-Asma‘iyy said that he had
never seen a man like Imam Abad ‘Amr, and that
whenever he would sit with him, he would feel as if he

were sitting by an ocean with no shore.

Abu al-Warith relates that one year he set out for Hajj
with Imam Abt ‘Amr and they were passing through a

completely barren land. The Imam left him in a

! Kubra Zada, Miftah al-Sa‘adah, 2:28-29; Muhammad Ilyas al-
A‘zami, Tadhkirah al-Qurr@, 63-80.
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particular place and told him that he should not follow
him. When the Imam did not return for a while, Aba al-
Warith went looking for him out of concern. He found
the Imam making wudu’ from a fountain in the middle
of this barren land. Imam Abt ‘Amr told Abt al-Warith
to never share this incident with anyone, and he said
that I did not share it with anyone until after the Imam

passed away.

He passed away in 154 AH, 155 AH, or 157 AH in Kifa.
Although he had many students, his two main

narrators (rawis) are Imam al-Diiri and Imam al-Susi.



BIOGRAPHY OF IMAM AL-DURI

He was (Abi ‘Amr) Hafs ibn ‘Umar ibn ‘Abd al-‘Aziz ibn
Suhban ibn ‘Addi ibn Suhban al-Diri. He was referred
to as al-DairT as he was born in Diir, a neighborhood in
western Baghdad. He was born in the year 150 AH. He
traveled extensively, learning the canonical and non-
canonical recitations (shadh) from many teachers. He
is regarded as one of the first scholars to write a book
on gir@’at, compiling the various recitation styles that
he learned. He recited the Qur’an to Isma‘il ibn Ja‘far
and Ya‘qub ibn Ja‘far. Isma‘il ibn Ja‘far was a student of
Imam Nafi¢ and Ya‘qub ibn Ja‘far was a student of Imam
Ibn Jammaz. He also recited to Imam al-Kis2’1 directly,
and to two students of Imam Hamzah, Sulaim and
Muhammad ibn Sa‘dan. He also recited to Yahya ibn al-
Mubarak al-Yazidi, and Shuja‘ ibn Abi Nasr al-Balkhi. It
is through Yahya ibn al-Mubarak that he transmits the

riwayah of Imam al-Dari.

He was considered the most knowledgeable person
regarding the recitation of the Qur’an in his time,
especially in ‘Iraq. People traveled to study with him
from far and wide due to his short isnad and the

vastness of his knowledge. As such, he had a multitude
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of students. Among them are Ahmad ibn Harb, Aba
Ja‘far Ahmad ibn Farah, Ahmad ibn Yazid al-Hulwani,
al-Hasan ibn “Ali ibn Bashshar al-‘Allaf, Sa‘id ibn ‘Abd
al-Rahim al-Darir, ‘Umar ibn Muhammad ibn Barzah
al-Asbahani. Imam al-Dar1 also transmitted ahadith,
and some of them are in the sunan of Ibn Majah. Imam
Ahmad ibn Hanbal was also seen taking dictation from
Imam al-Diirl. In addition to gira’at, he was also very

knowledgeable in Arabic grammar.

After having lived a long life in the service of the
Qur’an, Imam al-Dari passed away at the age of 96 in
the month of Shawwal, 246 AH.” May Allah shower His
mercy upon him and elevate his rank with Him in
every moment that passes until yawm al-qgiyamah. Amin.

*Tbn al-Jazari, Ghayat al-Nihdyah, 1:347-349; al-Qady, Tarikh al-
Qurrd@ al-‘Asahrah, 46-48.



The Tariq of al-Shatibiyyah

There are one hundred thirty-six turuq recorded in al-
Nashr fi al-Qir@’at al-‘Ashr for Imam al-Dari 4.° Imam
Ibn al-Jazari 4 recorded these one hundred thirty-six
chains of transmission from twenty-four books, one of
which is Hirz al-Amani wa Wajh al-Tahani or the
Shatibiyyah.* This is the tarig that is most recited in, and
this is the one outlined in this booklet.

Imam al-Dari 2 has two main narrators, Imam Abu
Za‘r? 4 and Imam Ibn Farah @. The tarig of al-
Shatibiyyah is among the turuq narrated from Imam

Abu Za‘ra> @.
Imam Abu Za‘ra’ 4%

He was (Abt al-Za‘ra’) ‘Abd al-Rahman ibn ‘Abdds al-
Baghdadi. He was reliable, precise and an expert
(muhaqqiq). He received multiple riwayat of the Qur’an
from Imam al-Diri by reciting them to him (‘ardan).
‘Allamah al-Dani wrote that Aba al-Za‘ra’> was among

the most senior companions of Imam al-Diiri and he

* Aiman Suwaid, al-Salasil al-Dhahabiyyah, 279.
* Damrah, Tashil al-Amr ila Qir@’at Abi ‘Amr al-Basri, 349-351.
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was the most precise and reliable of them and the best
of them. Abti Bakr Ibn Mujahid, ‘Ali ibn al-Husain al-
Raqqi, and Muhammad ibn Ya‘qib al-Mu‘addal
transmit from Abu al-Za‘ra> among others. Abl Bakr
ibn Mujahid said that he recited to Abii al-Za‘r2’ in the
gira@’ah of Imam Nafi¢, making about twenty khatams in
it, and he also recited the gira’ah of Imam al-Kisa™,
Imam Abi ‘Amr, and Imam Hamzah to him. Aba al-

Za‘ra’ passed away a few years after 280 AH.

Of the two primary narrators listed for Imam Abu
Za‘r2’ &, Ibn Mujahid 4, and al-Mu‘addal &, the tarig
of al-Shatibiyyah is narrated from Ibn Mujahid x.°

Imam Ibn Mujahid

He was (Abt Bakr) Ahmad ibn Miisa ibn al-‘Abbas ibn
Mujahid al-Tamimi al-Baghdadi (d. 324 AH). He was
born in 245 AH in Baghdad. Ibn Mujahid was the most
knowledgeable person in his time in the science of
gira’at, and he was also the first to select the seven
gira’at that are commonly taught and recited today. He
recited the Qur’an to ‘Abd al-Rahman ibn ‘Abdds,

making twenty khatams with him. He also recited to

* Ibn al-Jazari, Ghayat al-Nihayah, 1:522-523; Ibn al-Jazari,
Nashr al-Qir@’at al-‘Ashr, 1:463.
¢ Damrah, Tashil al-Amr ila Qir@’at Abi ‘Amr al-Basri, 352.
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Imam Qunbul and ‘Abdullah ibn Kathir’ who was a
companion of Abu Ayylb al-Khayyat who was a
companion of al-Yazidi, one of the most senior
students of Imam Aba ‘Amr. Ibn Mujahid transmitted
the differences in gir@’at (huraf) by listening to them
from about forty teachers. In addition to being

extremely knowledgeable, he was also very pious.

Ibn al-Jazari writes that he did not know of any teacher
of gir@’at that had as many students as Ibn Mujahid.
About three hundred students were seen in his halagah,
with eighty-four assistant teachers who would correct
people’s recitation before they could recite to Ibn
Mujahid. Among them were $alih ibn Muhammad ibn
al-Mubarak, AbGi Ahmad ‘Abdullah ibn al-Husain al-
Samarri, ‘Ali ibn Sa‘ld al-Qazzaz, Muhammad ibn
Ahmad ibn Ibrahim al-Shanabidhi, and Muhammad
ibn ‘Abdullah ibn Muhammad ibn Murrah ibn
Naqqash.

He passed away on a Wednesday at zuhr time on the
20" of Sha‘ban, 324 AH.®

7 This is not the second Imam of gir@’ah, Imam ‘Abdullah ibn
Kathir who passed away in 120 AH.
® Ibn al-Jazari, Ghayat al-Nihayah, 1:183-185; Muhammad
Tahir Rahimi, Kashf al-Nazar, 1:160.
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BIOGRAPHY OF IMAM AL-SUSI

He was $Salih ibn Ziyad ibn ‘Abdullah ibn Isma‘il ibn
Ibrahim ibn Jarad ibn Masrah. He was also referred to
as al-Rustubi. One scholar suggested that perhaps this

lagb referred to one of his ancestors.

He was originally from Sis, referred to in Persian as
Shish. This city is in the southwestern part of modern-
day Iran in the Khuzestan region. It is because of his
connection to this city that he was known as al-Saisi.
He eventually moved to al-Raqqah which is a town in
Syria on the western banks of the Euphrates river,

about 160 kilometers from Halab.

Imam al-Stsi was born between 171 AH and 173 AH. He
was a great Imam and teacher of gir@’at and a
muhaddith. He was also an author. He recited the gira’ah
of Imam Abt ‘Amr to Yahya ibn al-Mubarak al-Yazidi
(d. 202 AH), who was the most senior student of Imam
Abi ‘Amr. In the science of hadith, there are eighteen
teachers listed for Imam al-Sisi, and among them is

the great scholar, Sufyan ibn “‘Uyaynah.
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Among Imam al-STsi’s senior students in gir@’at were
Miisa ibn Jarir al-Nahwi, Miisa ibn Jumbhiir, and his son
(AbG Ma‘stim) Muhammad ibn Salih ibn Ziyad. The
famous Imam of hadith, Imam al-Nas2’i, transmitted
the individual differences (huriif) of Imam Abt ‘Amr’s

gira@’ah from Imam al-Susl.

Imam al-STsi passed away in Raqqah, Syria in the
month of Muharram in 261 AH. He was around 90 years

old.’

° ‘Uwaimir Mir Muhammadi, Ithaf al-Qurrd@’, 3:90-95.
13



The Tariq of al-Shatibiyyah

There are twenty-nine turuq recorded in al-Nashr fi al-
Qira’at al-‘Ashr for Imam al-Stsi £."° Imam Ibn al-Jazari
4 recorded these twenty-nine chains of transmission
from twenty-four books, one of which is Hirz al-Amani
wa Wajh al-Tahani or the Shatibiyyah." This is the tarig
that is most recited in, and this is the one outlined in
this booklet.

Imam al-SGs1 & has two main narrators, Imam Miusa
ibn Jumhtr 4 and Imam Misa ibn Jarir 4. The tarig of
al-Shatibiyyah is among the turuq narrated from Imam

Musa ibn Jarir &..
Imam Musa ibn Jarir 4

He was (Abt ‘Imran) Masa ibn Jarir al-Raqqi. He was a
well-known and leading expert in both gir@’at and
Arabic grammar. He was also blind. He recited the
Qur’an to Imam al-Stsi (‘ardan) and was his best
student. Imam al-Dhahabi described him as an expert
in Arabic, highly respected and someone who had

many students. Among the many students who recited

1% Aiman Suwaid, al-Salasil al-Dhahabiyyah, 280.
" Damrabh, Tashil al-Amr ila Qir@’at Abi ‘Amr al-Basri, 349-351.
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the Qurian to him (‘ardan) are al-Husain ibn
Muhammad ibn Habash, ‘Abdullah ibn al-Husain al-
Samarri, Muhammad ibn Ahmad al-Dajiini, Muslim ibn
‘Abd al-‘Aziz, Nazif ibn ‘Abdullah, and al-Hasan ibn
Sa‘id al-Muttawwii. Imam al-Muttawwii said that
Imam Mdsa ibn Jarir was the most precise narrator of
Imam Abu ‘Amr’s recitation that he had met. He was
the main teacher of Imam al-SiisT’s riwdyah in Raqqah,
in current day Syria. Imam Miisa ibn Jarir passed away
around 316 AH."

Of the two primary narrators listed for Imam Ibn Jarir
4, ‘Abdullah ibn al-Husain 4 and Ibn Habash &, the
tarig of al-Shatibiyyah is narrated from ‘Abdullah ibn

al-Husain :."
Imam ‘Abdullah ibn Husain al-Samarri

He was (AbG Ahmad) ‘Abdullah ibn al-Husain ibn
Hasaniin al-Samarri al-Baghdadi. He was a mugri’and a
linguist. He was born in 295 or 296 AH. He was a musnad

of his time, meaning that he held many isnad and many

2 Tbn al-Jazari, Ghayat al-Nihayah, 2:416-417; Muhammad
Tahir Rahimi, Kashf al-Nazar, 1:177.
B Damrabh, Tashil al-Amr ila Qir@’at Abi ‘Amr al-Basri, 352.
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of the sanads in gir@’at go through him. He eventually

settled in Egypt. He had a multitude of teachers.

Among those whom he recited the Qur’an to (‘ardan)
are Ahmad ibn Sahl al-Ushnani, Aba Bakr ibn Mujahid,
Ibn Shanabidh, Abi Bakr ibn Migsam, Abi al-‘Abbas
Muhammad ibn Ya‘qub al-Mu‘addal, Muhammad ibn

Harln al-Tammar, and Masa ibn Jarir al-Nahwi.

Among those who recited to him are Aba al-Fath Faris
ibn Ahmad, Abt al-Fadl al-Khuza‘, Yasuf ibn Rabah,
‘Abd al-Satir ibn al-Dharib al-Ladhiqi, ‘Abd al-Jabbar
ibn Ahmad al-Tarastisi, Aba al-‘Abbas ibn Nafis,
Muhammad ibn ‘Ali ibn Yasuf al-Mw’addib, and al-
Husain ibn Ibrahim al-Anbari.

As he lived to an old age, Imam al-Samarri’s memory
deteriorated in the later part of his life. Very few of
those who recited to him in the last part of his life
reached mastery. However, despite this fact, ‘Allamah
al-Dani included isnad that go through him in al-Taysir
and people accepted Imam al-Samarri’s narration. Ibn
al-Jazarl explains that this is why he also chose to
include Imam al-Samarri in al-Nashr.

Imam al-Samarri passed away in Egypt on Friday

evening and was buried on Saturday with eight days

16



remaining in the month of Muharram, 386 AH. His

janazah was led by Abt Hafs ‘Umar ibn ‘Irak."

" Tbn al-Jazari, Ghayat al-Nihayah, 1:579-582; Muhammad
Tahir Rahimi, Kashf al-Nazar, 1:576. Abt Hafs ‘Umar ibn
Mithammad ibn ‘Irak al-Hadrami was a senior teacher of the
riwdyah of Imam Warsh in Egypt. He passed away in 388 AH.
Muhaisin, Mu§am Huffdz al-Qur’an, 2:300.
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CODES

These are the codes that cover Imam Abu ‘Amr’s

reading in al-Shatibiyyah.

Imam Abu ‘Amr

C

Imam Diiri b

Imams Susi S

All the qurra’, except for ¢

Nafi¢
Imam Abi ‘Amr and the &
Kifiylin

Imams Nafi¢, Ibn Kathir, (VoW
and Imam Aba ‘Amr

Imams Abi ‘Amr and Ibn G

Kathir
Imams Abi ‘Amr, Tbn oy

Kathir and Ibn ‘Amir

18



USUL AND FURUSH

The study of each narration (riwayah) can be divided

into two parts:

Usul: Consistent principles for a particular riwayah or
gira’ah that will remain the same throughout the
Qur’an, such as lengths of madd, etc. There may be
some exceptions to these rules. These are the
differences that are outlined in this booklet,

Alhamdulillah.

Furish: Differences that are spread out throughout the
Qur’an and there is no consistent rule that is being
applied. Furtish are of two types:

Kulliyah (Universal): Words that will be read as such
throughout the Qur’an. For example, Imam Aba ‘Amr

will read the word <, with a dammah on the b&’, as

e, throughout the Qurian.

Munfaridah (Individual): A particular word will be
read in this way in just one or a few places in the
Qur’an. This booklet does not list the furiish of the
gira’ah of Imam Abu ‘Amr. The reader will have to
refer to other resources to identify them, or the reader

19



may recite from a mushaf that is published in the
riwayah of Imam Abl ‘Amr.

20



BASMALAH BETWEEN SURAHS

All the qurr@® will recite the basmalah when wagf is
made at the end of the last ayah of a stirah. However,
they will differ when the reciter decides to not make
wagf at the end of the first sirah and continue on to the
next siirah. Imam Abu ‘Amr will have three options
when joining two siirahs: reciting the basmalah, sakt
without basmalah, and wasl without basmalah. When
reciting the basmalah, there are three correct options."

1. To stop at the end of the last ayah and the
basmalah, and then read the first ayah of the
next siirah.

2. To join the last ayah of the previous sirah to
the basmalah, and then join the basmalah to the
first ayah.

3. To stop at the end of the last ayah of the
previous sirah. Then, join the basmalah with
the first ayah of the next sirah.

Basmalah will not be read when joining Stirah al-Anfal
and Siirah al-Tawbah. The reciter has the option of

' Hirz al-Amani wa Wajh al-Tahani, 1. 100-102.
21



waqf (a complete stop), wasl (joining), or sakt
(breathless stop) between these two siirahs.

22



MIM AL-JAM¢
Mim al-Jam® is:

A mim sakinah

Not a part of the original word
Indicates the masculine plural
Attached to nouns, verbs, or particles

A e

Comes after & ,& .

The Ruling for Imam Abii ‘Amr:

If mim al-jam‘ is followed by a sukiin, and there is a ha’
before it which is preceded by a ya’ or kasrah, the ha’
and the mim al-jam‘ will take a kasrah," e.g.,

s r:%\g;\;mji}”w@f x5 r&ﬂw\»u
B ity Joall el 8 ﬁ;&b o s 6 e
® e 25 o) plill ey RG d

'¢ Hirz al-Amani wa Wajh al-Tahani, 1. 113-114.
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If the mim al-jam* is followed by a sukiin and the letter
before it is not a ha’ preceded by a ya’ sakinah or kasrah,
the mim al-jam® will take a dammah, e.g., 533t s,

20

APHIFEME

If the mim al-jam® is followed by a mutaharrik letter,
Imam Abu ‘Amr will not apply silah, meaning placing
a dammah on the mim and extending it for two counts."

Keep in mind that when the mim al-jam¢ has something
attached to it, all the qurra® will make silah on it, as it is
written with an attached waw in the rasm of the Qur’an,

e.g. :j;fl;s, L&)ii.iﬁi ssaixal. This is why it can also
be said that silah is the original, and sukiin on mim al-
jam¢is for takhfif or ease.”

' Hirz al-Amani wa Wajh al-Tahani, 1. 111,
'8 Panipati, ‘Indayate Rahmani, 1:218.
24



HA> AL-KINAYAH

H@& al-kinayah refers to the singular, masculine, third-

person pronoun that is attached to nouns, verbs, or

particles. It is also called ha’ al-damir.

The discussion around ha@ al-kindyah is whether the

vowel on it, dammah or kasrah, will be extended or not.

This extended will only occur in the state of wasl and

not in the state of wagf.

H@ al-kinayah can appear in the Qur’an in the following

ways:

1.

Preceded by a mutaharrik letter or sakin letter
while being followed by a sakin letter, e.g., 4
MT, f)\;jﬁjf 4. In this scenario, all the qurra’,
including Imam Abt ‘Amr, will omit the
elongation and join the ha’ with what comes
after it."”

Preceded by and followed by a mutaharrik
letter, e.g., {525 ,ij :€ . All the qurr@, including
Imam Abu ‘Amr, will elongate the vowel on ha’

al-kinayah in this scenario. This is also called
madd silah. 1If the mutaharrik letter following

' Hirz al-Amani wa Wajh al-Tahani, 1. 158.
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the ha’ al-kinayah is a hamzah, the lengthening

of madd silah kubra will be the same as the

length for madd munfasil.”®

3. Preceded by a sakin letter and followed by a

mutaharrik letter, e.g., s3» 4.3. Imam Ab{i ‘Amr

will not extend the vowel on ha’ al-kinayah in

this scenario.

There are six words in nine places in the Qur’an in

which Imam Abx ‘Amr will not apply his general rule

above and will read the ha al-kindayah with a sukin.”

These are as follows:

. - s

i gc’js *"JM_;&_:ALdu&
)il;_?’} uJ}QL

2 1bid.
*! Hirz al-Amani wa Wajh al-Tahani, 1. 159.

*? Hirz al-Amani wa Wajh al-Tahani, 1. 160-163.
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Imam al-Duri

In the following word in the following place, Imam al-
Diri will have the option to read the ha’ with a sukin

or with silah on the ha@.”

z T E} . g % 8¢ @2 .
csb;; Y e e G5 1,528 o) 397 |
Y5 e g 180 ofy S8 st

* Hirz al-Amani wa Wajh al-Tahani, 1. 164.
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Imam al-Sisi

Imam al-Stsi will read the following words in the

following places with sukin on the ha*

S AJ50 cosd Bl e 35yt a6 o5y 2075 R
3.:3?@;;3&
P> PEEPT
"\Jj‘iéa;.éié.'c&fu upbﬁmu\ 39:7 A

Imam Abii ‘Amr will read the word g?j with a hamzah

and a dammah on the ha@’ without silah in the following

two places:”

** Hirz al-Amani wa Wajh al-Tahani, 1. 162, 164,
% Hirz al-Amani wa Wajh al-Tahani, 1. 166-167.
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MUDUD

Madd Lazim is six counts for all the qurra’.
Madd muttasil will be four counts for Imam Aba ‘Amr.”®

Madd munfasil can be 2 (qasr) or 4 (tawassut) counts for
Imam al-Diri. Madd munfasil will be 2 counts (gasr) for
Imam al-SGsi. This will be his only option.”

Imam Abl ‘Amr will only extend madd al-badal for 2
counts (gasr), and he will not make madd on a letter of
lin followed by a hamzah in the same word, such as ww
He will have the same three options on madd ‘arid lil-
sukin as all the other qurr@, 2, 4 or 6 counts (qgasr,
tawassut, and tiil).

*¢ Hirz al-Amani wa Wajh al-Tahani, 1. 168.
*7 Hirz al-Amani wa Wajh al-Tahanti, 1. 169.
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TWO CONSECUTIVE HAMZAHS

The letter hamzah is considered a difficult letter to
pronounce due to its makhraj being far, the very
bottom of the throat, and its qualities of jahr and
shiddah. Therefore, the Arab tribes had various ways of
lightening the difficulty of pronouncing hamzah. All of
these methods together are referred to as takhfif of the
hamzah. The opposite of takhfif or easing the
pronunciation of hamzah is tahgig, pronouncing the
hamzah from its makhraj with all its sifat.

Takhfif is of four types, naql (transferring the vowel of
the hamzah to the sakin letter before it), tashil (reading
the hamzah with a blend of a letter of madd), hadhf/isqat
(dropping the hamzah altogether), or ibdal (changing
the hamzah into another letter). Takhfif can be made of
a single hamzah or when two hamzahs come together.
In this chapter, we will be discussing the takhfif of two
hamzahs when they come together in the same word or
in two separate words.

Two Hamzahs in One Word

If two hamzat al-qat come together in the same word,
the first will always carry a fathah. This is because the
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tirst hamzah is almost always hamzat al-istifham, or the
interrogative hamzah. While the first hamzah will
always be read with tahgqiq, the qurr@’ take various
approaches regarding the second hamzat al-qat‘, which
may carry a fathah, kasrah, or dammah.

Imam AbQ ‘Amr is one of the qurra that makes takhfif
of the second hamzah in such scenarios. He will make
tashil with idkhal as his only option in two scenarios,
fathah followed by a fathah and fathah followed by a
kasrah. When fathah is followed by a dammah, he will
have two options: tashil with idkhal and tashil without
idkhal *®

Tashil refers to reading the hamzah with a blend of alif,
ya’, or waw maddiyyah corresponding to the vowel on
the hamzah. Idkhal refers to inserting an alif between
the two hamzahs. Idkhal will cause the first fathah to be

extended for two counts, e.g., (ZQESL“‘E, S, RS ﬁ.

The following words are exceptions to the rule above:

1. The word i3, in all five places in the Qur’an,

will be read with tashil of the second hamzah,
without idkhal. This is the only word where the

*8 Hirz al-Amani wa Wajh al-Tahani, 1. 183, 196, 200.
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first hamzah, although maftihah, is not hamzat
al-istitham, the interrogative hamzah.”
2. The words \gljs and r.«.mj:— (occurs in three

places) will be read with tashil of the second
hamzah and without idkhal between the first
and second hamzah.® This is because these
words have three hamzahs in them and are
therefore different than the words to which
the general rule applies.

Two Hamzahs in Two Words

Just as two hamzahs can appear consecutively in one
word, they can also appear together in two words, such
that the last letter of the first word is a hamzah and the
first letter of the second word is also a hamzah. Keep in
mind that both of the hamzahs under discussion are
hamzat al-qat‘. When this occurs, the two hamzahs can
carry the same vowel, for example, fathah and fathah,
or they can have differing vowels, such as one carrying
a fathah and the other a kasrah. Either of the two
hamzahs can undergo some form of takhfif in this
scenario. It is important to note that only one of the
two hamzahs will undergo change. Both hamzahs will

% Hirz al-Amani wa Wajh al-Tahanti, 1. 199.
*® Hirz al-Amani wa Wajh al-Tahani, 1. 189, 194,
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not be read with takhfif at the same time for any of the
qurrd’. Also, if waqf is made at the end of the first word,
and the reciter begins from the second word, the
hamzah will be read with tahqiq. This is because the
rules only apply when two hamzahs are read
consecutively. If only one hamzah is read, the rule will
not apply.

Identical Vowels

When two hamzahs occur in two separate words, and
carry the same vowels, the following three scenarios

can occur:

1. The first hamzah carries a fathah and the

second carries a fathah as well, e.g., &

2. The first hamzah carries a dammah and the
second carries a dammah as well, e.g., SJ;J)\
e,\jj There is only one example of this in the
Qur’an

3. The first hamzah carries a kasrah and the

second carries a kasrah as well, e.g., o) sLEN,
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In all three of these scenarios, Imam Aba ‘Amr will do
isqat (drop) of the first hamzah.”

There is an important principle regarding extending
letters of madd before a changed hamzah. As we know,
madd munfasil applies when a letter of madd is followed
by a hamzah in the next word, and madd muttasil applies
when a letter of madd is followed by a hamzah in the
same word. However, what do we do when the hamzah
following the letter of madd is changed in some way,
meaning it is either dropped (isqat) or read with tashil?
Imam al-Shatibi s provides us with a general principle
to be applied in such scenarios. If a letter of madd
occurs before a changed hamzah, both qasr (reading it
as two counts) or madd (reading it with the full length
of the madd) are permissible.”” In the case that the
hamzah is dropped altogether (isqat), qasr is preferred.
In the case that the hamzah is being read with tashil,
madd is preferred because traces of the hamzah still

remain.*

*! Hirz al-Amani wa Wajh al-Tahani, 1. 202-203.
%2 Hirz al-Amani wa Wajh al-Tahani, 1. 208.
3 <Abd al-Fattah al-Qadi, al-wafi, 161.
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Two Hamzahs in Two Words with Differing

Vowels

There are a total of five scenarios in which this can
occur in the Qur’an. In all of the scenarios below, the
second hamzah will be the one to undergo change, and
the first will always be read with tahgig. 1t is also
important to note that this change will only occur if
these two words are read together (in the state of wasl).
If wagf is made at the end of the first word, and the
reciter begins from the second word, the hamzah will
be read with tahgqig.*

1. The first hamzah carries a fathah and the
second carries a dammah, e.g., aj ;5. In this
scenario, Imam Abu ‘Amr will read the first
hamzah with tahqiq and the second with tashil,
as: 441 515, This only occurs once in the Qur’an.

2. The first hamzah carries a dammah and the
second carries a kasrah, e.g., \3\& ’JJ\@EAT. In this
scenario, Imam Abu ‘Amr will have two
options, to read the first hamzah with tahqig
and the second with tashil, as: 13} 1328 or to
read the first hamzah with tahqiq and the
second as a waw with a kasrah (ibdal).

** Hirz al-Amani wa Wajh al-Tahani, 1. 209-212.
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The first hamzah carries a kasrah and the
second carries a fathah, e.g., Q\ J@T. In this
scenario, Imam Abu ‘Amr will read the first
hamzah with tahqig and the second with ibdal
into a y@ with fathah, as: o £lagiJ.

The first hamzah carries a fathah and the
second carries a kasrah, e.g., 3| :1igk. In this
scenario, Imam Abu ‘Amr will read the first
hamzah with tahqiq and the second with tashil,
as: 3 :15g4.

The first hamzah carries a dammah and the
second carries a fathah, e.g., VYTI &’;QL:JT In this
scenario, Imam Abu ‘Amr will read the first

hamzah with tahqiq and the second as a waw

with a fathah (ibdal), e.g., ¥ 1ga2)i
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Hamzat al-Qat‘ Followed by Hamzat al-Wasl

The discussions above were about two hamzat al-qat‘
coming together in one word or two words. In this
section, we will discuss those places in which hamzat al-
qat‘is followed by a hamzat al-wasl in one word.

There are three words in the Qur’an in which an
interrogative hamzah comes before a word that begins
with a hamzat al-wasl which would normally carry a
fathah if one were to begin from that word. In these
words, the reciter will have the option of changing the
hamzat al-wasl into an dlif (ibdal), or then reading the
hamzat al-wasl with tashil.”® Madd lazim will apply when
making ibdal of the hamzat al-wasl into an alif. All the
qurr@’, including Imam Abd ‘Amr, will apply this

principle in the following three words: &l in Stirah
Yiinus, ayah 59 and Siirah al-Naml, ayah 59; u‘; s in
Stirah al-An‘am, dyahs 143 and 144, and &Eﬁ; in Stirah

Yiinus dyahs 51 and 91.

There is an additional word for Imam Ab{ ‘Amr in this
L2 o~
category, ;>:Jz in ayah 81 of Strah Yainus. There is a

hamzat al-qat* followed by a hamzat al-wasl in this word

% Hirz al-Amani wa Wajh al-Tahani, 1. 192-193.
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as well for Imam Abt ‘Amr.”* He will have two options
in this word, ibdal and tashil.

% Hirz al-Amani wa Wajh al-Tahani, 1. 751.
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THE SINGLE HAMZAH

The single hamzah refers to hamzat al-qat® when it
appears on its own. The change that will take place in
this type of hamzah is (ibdal).

Imam al-Duri will read hamzah sakinah with tahgiq in

all its occurrences.

Imam al-Suisi will consistently change hamzah sakinah
into a letter of madd corresponding to the vowel before
it (ibdal), e.g., &5y, Gak, &35 However, there are
five categories that will be exempt from this general

rule.

1. The hamzah sakinah that is in the jazm case.
There are six words that occur in nineteen
places in the Qur’an that fall in this category.
The words are: 1% ;255 Wl 18 U, 525

2. The hamzah that is sakinah due to bina’ in

command form verbs. There are five words in

%7 Hirz al-Amani wa Wajh al-Tahani, 1. 216.
% Hirz al-Amani wa Wajh al-Tahani, 1. 216-217.
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eleven places that fall into this category. The
words are: 131,251 155 el 157

3. Words in which tahgiq is easier than ibdal.
There are two words that fall into this
category: s 53, 4,5.%

4. Words in which ibdal would cause confusion.
There is one word that falls into this category.
If the word G3, in Stirah Maryam was read with
ibdal of hamzah, it would necessitate idgham
between the two ya’s. However, that would
change the word to &, which means
quenching, rather than “a good scene” which
is the intended meaning of the word G3,."

5. Words in which ibdal would suggest a
different derivation than is preferred in
this gira’ah. There is one word that falls into
this category. The word 3353+ occurs in two
places in the Qur’an. If ibdal is made in this

word, it would suggest that the root letters are

% Hirz al-Amani wa Wajh al-Tahani, 1. 218.

*® Hirz al-Amani wa Wajh al-Tahani, 1. 219.

*! Hirz al-Amani wa Wajh al-Tahani, 1. 219.
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> o » and this is not the preferred opinion of

Imam Abi ‘Amr.*

*2 Hirz al-Amani wa Wajh al-Tahani, 1. 220.
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NAQL AND SAKT

Nagqlis to transfer the vowel of a hamzah to a sakin letter
before it. While Imam Abx ‘Amr does not apply naql
consistently. He applies it in the specific word below:

In the words, j‘ﬁ I3& in Sarah al-Najm, dyah 50, the
harakah on the hamzah will be transferred to the lam,
and the hamzah will be dropped. Idgham will also be
made between the niin of the tanwin and the lam

madmiimah. Imam Abu ‘Amr will read it as: N 5E.
When stopping on 1>k and starting from the next word,

Imam Abl Amr will have three options. He can read it
as Q})Yﬁ or c)ﬁ? or JJQT.“

Sakt

The technical definition of the term sakt is cutting off
the voice, without taking a breath, for a duration less
than wagf with the intention of resuming recitation.*
Imam Aba ‘Amr will not apply sakt manawi in any of
the four places where sakt is required in the riwayah of
Imam Hafs. These are: Strah al-Kahf, between ayahs 1

* Hirz al-Amani wa Wajh al-Tahani, 1. 230-233.
* Al-Mas’al, Mu$§am Mustalahat, 230.
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and 2, Stirah Yasin, ayah 52, Strah al-Qiyamah, ayah 27,
and Stirah al-Mutaffifin, ayah 14.

Imam Abu ‘Amr also does not apply sakt lafzi, which is

applied by some qurra@ to clarify the sound of hamzah
when it is preceded by a sakin letter.
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IDGHAM BETWEEN LETTERS

Idgham is a feature of the Arabic language. The Arabs
merged similar letters together in order to make them
easier to articulate. Its definition is for the first letter
to be buried into the second letter. The second letter
(mudgham fih) is pronounced with emphasis. There is
no waqf or delay between the two letters. A similar
definition is to articulate two letters as one

emphasized letter of the second kind. *
There are two types of idgham, kabir and saghir.

Idgham kabir is the merging of two voweled letters

into each other, e.g., ¢35 L.

Idgham saghir is the merging of a sakin letter into a

S
>34,

voweled letter, e.g., 25728 <503
Idgham has three main categories:

Idgham mutamathilayn occurs when two letters share
the same makhraj and sifat. In other words, this is when
letters that are identical to each other merge. Some

examples include: 3 55, SRS ey

* Yacoob, Beyond Recitation, 67-69.
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Idgham mutajanisayn occurs when two letters have the
same makhraj but different sifat. Some examples
include: v &gl ’f“‘“‘c

Idgham mutaqaribayn occurs when the makharij of two
letters are close to each other, or they have similar
sifat. In order for two letters to be considered
mutagaribayn in terms of sifat, they must share at least
three or more sifat. Some examples include:

SNIEE S

Within the three categories mentioned above, there
are places where all the qurra’ will agree that the two
letters will merge. This is called idgham wajib. There
will also be many instances where letters may be
mutaqaribayn, but the qurra® will differ regarding
applying idgham in those instances. This is known as

idgham ja’iz.

Idgham Kabir

Imam al-Sus1 will apply idgham kabir consistently.
Imam al-Duri will not apply idgham kabir in the tariq of
al-Shatibiyyah.
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Idgham Mutamathilain

Generally, idgham kabir of mutamathilan letters will not
occur within a word. There are two exceptions to this
rule. The word r.é.:&.u in ayah 200 of Siurah al-
Bagarah, and the word r.c.:&b in @yah 42 of Siirah al-

Muddaththir.*

When two identical letters appear together in two
words, such that one is the last letter of the first word
and the other is the first letter of the second word,
idgham kabir will take place. There are four categories

that are exempt from idgham kabir:"
1. Ta of first person, e.g., Ll exX
2. T& of the second person, e.g., s 2= &3
3. Tanwin, e.g., «\& als.

4. Shaddah, e.g., ©\i. 35,

There will be no idgham kabir between the two kafs in

L3 &2 Y8 in dyah 23 of Stirah Lugman.® Also, there

*® Hirz al-Amani wa Wajh al-Tahani, 1. 117.
*” Hirz al-Amani wa Wajh al-Tahani, 1. 118-121.
*® Hirz al-Amani wa Wajh al-Tahani, 1. 122.
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will be no idgham in 52 jY) in ayah 4 of Siirah al-Talaq
when applying ibdal into ya’ for Imam Aba ‘Amr.”

There are some words in which Imam Susi will have
the option of idgham or izhar. These are & g in ayah
85 of Siirah Al Imran, Gi§ ¢k in dayah 28 of Strah

Ghafir, and ré—_d JZ in dyah 9 of Strah Yusuf.*

Idgham Mutaqaribain

Imam al-Stisi makes idgham kabir of mutaqaribain letters
within a word but only of gaf into kaf. The gaf must
be preceded by a voweled letter and the kaf must be
followed by a mim for idgham kabir to apply, e.g., reej 5

, 55 *QB’ 55 *’/..51

Imam al-Stisi will have the option of idgham or izhar in

the word Z&=ls in dyah 5 of Siirah al-Tahrim.”

* Hirz al-Amani wa Wajh al-Tahani, 1. 131.
Tahani, 1. 123-124.
Tahani, 1. 132-134.
*2 Hirz al-Amani wa Wajh al-Tahani, 1. 135.
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There are sixteen letters in which Imam al-Stsi may

apply idgham mutaqaribain between two words.

There are four conditions that will prevent idgham

mutagqaribain between two words.

1.

The first letter cannot be in the jazm case, e.g.,

Looy ds.
The first letter cannot be the ta@’ of the second
person, e.g., fn S5,

The first letter cannot carry tanwin, e.g., 33
The first letter cannot be mushaddad, e.g., 5

“J\é;f >

The table below lists each of the sixteen letters and the

letters into which they merge. It is important to note

that for some of the letters, they generally merge into

one or more letters in all their occurrences in the

Qur’an. Others only merge into one letter and that too

in a specific place in the Qur’an.
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Letter

Letter(s) It

Merges

Into

Number of

Instances

C ¢ One place
o T
(3:185)
3 4 11
The letter before it
cannot be sakin
4 3 32
The letter before it
cannot be sakin
C o O;ne plac?
Bt £ 53
(48:29)
& One place
e g e
(70:3-4)
& > One place
(17:42)
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P ) Orte place
el aad
(24:62)
o 3 One place
w23 i
(81:7)
& One place with
khulf
Gt ok
(19:4)
d ) 5
b o 4
The dal cannot
carry a fathah 3 16
and be preceded
by a sakin letter o 2
P 3
< 2

51




3
There is khulf in

< £ 2
Gk ol

(4:102)

14

9
There is khulf in

BoBiBel
(17:26 and
30:38)

3
There is khulf in

Zo 7

=

-3

(19:27)
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P

& 15
There is khulf in
(62:5)

3 3
) 3
5 2
17

C
10. & [l 2
o 4
3 1
o 5
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11.

12.

J
The r@ cannot
carry a fathah
and be preceded
by a sakin letter

84

13.

J

The lam cannot
carry a fathah
and be preceded
by a sakin letter,
except for the
word J.

84

14.

)

The niin cannot
be preceded by a
sakin letter,
except for the
word 2.

73
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15.

16.

¢ o 79
The mim cannot
be preceded by a
sakin letter.
<@ ¢ 5
Specifically in the

phrase » &35

There are a few additional points to note about idgham

kabir.

1.

If the letter that is merging (mudgham) is
preceded by a letter of madd or lin, it is
permissible to extend that letter of madd or lin
for 2, 4, or 6 counts, e.g, Wi =5l while
making idgham.

Rawm is also permissible in the place of idgham
when the mudgham carries a kasrah or dammah.
Is the mudgham is preceded by a letter of madd,
it will only be read with two counts if reciting

with the option of rawm.
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Ishmam is also permissible if the mudgham
carries a dammah. Note that in this case, it will
not be in the place of idgham, but rather the
lips will be rounded while making the idgham.”’
Rawm and ishmam are not permissible when
either the mudgham or the mudgham fih are a
ba or a mim.

Imalah of the alif before the ra’ will not prevent
idgham, e.g., &J )\jﬁ.“

If the mudgham carries a fathah, and it is
preceded by a sahih sakin letter,” then ikhtilas

is also permissible in the place of idgham, e.g.,

Ay i

The following examples demonstrate how all these

options are combined:

Example Options Total
Number
& 556 Idgham only 1

>3 Hirz al-Amani wa Wajh al-Tahani, 1. 155.
>* Hirz al-Amani wa Wajh al-Tahani, 1. 154.
*® Meaning that the sakin letter is not a letter of madd.

¢ Hirz al-

Amani wa Wajh al-Tahani, 1. 157.
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s 8,9~

g 3o iz
Sl &5

(b
R
v\
\ (}
iG
-

\

(e
\

.

G

In this chapter, we will list those places where Imam
Abi ‘Amr will make idgham saghir of letters that are

mutamadthilayn, mutajanisayn or mutaqaribayn.

The table below lists particular words in which the

qurr@’ differ regarding idgham and izhar. Imam Aba

Idgham and ikhtilds
Idgham, ishmam, and rawm
Idgham with 2,4, 6 counts
on the letter of madd,
ishmam with 2, 4, 6 counts
on the letter of madd, and
rawm with 2 counts only.
Idgham and rawm

Idgham with 2, 4, 6 counts
on the letter of madd and
rawm with 2 counts only
on the the letter of madd.
Idgham with 2, 4, 6, counts
on the letter of madd.

Idgham Saghir
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‘Amr will make idgham of the last letter of each of the

particles below into the letters listed.

Word Letters it Merges Into
L 73 o)
2 et o P D Lo e s
3 £
SR RPN
4, 6”&; Only in the two occurrences of ¢ 5 1&3

All the qurr@ agree that there will be idgham of the

words listed into the following letters.”

Word Letters it Merges Into

o

L 3 53

*7 Hirz al-Amani wa Wajh al-Tahani, 1. 259-261.

*% Hirz al-Amani wa Wajh al-Tahani, 1. 262-265.

*® Hirz al-Amani wa Wajh al-Tahani, 1. 266-269.

% Hirz al-Amani wa Wajh al-Tahani, 1. 272.

®! Hirz al-Amani wa Wajh al-Tahani, 1. 274-276.
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3. sl &b
4 Je do
> & Jo
6. B Jo

The following are some more scenarios in which Imam

Abi ‘Amr makes idgham:

He makes idgham of ba’> majzimah into fa in five

places.”

Verse Number

10,k all o2 3 Jus 474

554 B8 15 H3 el Al ol 13:5

¢ Hirz al-Amani wa Wajh al-Tahani, 1. 277.
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P L

s g B0 2 dag (B M B 17:63

B35 5%

B Y olpdl s b sl e 20097
> 3. P s 2 2.k E o
edb el ad @) sl JAE1E Jiiess ad

23

G ol 3 el sl G e

o5t 3 o2 5 s Ve ol G g0
s ¥ rie s e ¥ s s S
V)U”JZ“Y‘woM\r_ﬂy\qu

£l

DO, 28 A6 ck

He makes idgham of dhal into t@ in the following two

words wherever they appear in the Qur’an:®

Verse Number

VS K o oy 3 838 Q) Bn 08 40:27

% Hirz al-Amani wa Wajh al-Tahani, 1. 279.
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B0y ol 1833 G &I Gl 44120
GpiadimE ol e I EraJ6 20096

He makes idgham of tha into ta’ in the following word

wherever it appears in the Qur’an:*

Verse Number

\

2 S F Y P epphe el T3
s _ o . 25038 _ & ga,
U5 1) i ol s 2z T Y

£\

£ s -

1 P R G TR QNP »
55 2 Sala 38 Alaas 1Y) susd
Ly Ut AT s of B35 AL

S 5.

@6 S G Wl Il T ol 4372

There will be idgham with khulf for Imam al-Dur1 and

idgham without khulf for Imam al-Siisi when ra@

* Hirz al-Amani wa Wajh al-Tahani, 1. 279.
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majzimah is followed by lam. This occurs in fifty-three

places in the Qur’an, e.g., «&=) 525.%

Idgham will be made between the dhal and the ta’ in the

word &3Z) wherever and however it occurs in the

Qur’an.®

There will be idgham between the ba’ and the mim in
the words Ua% ST in dyah 42 of Stirah Had.”

There will be idgham between the tha’ and the dhal in
the words &% &gls in ayah 176 of Strah al-A‘raf.*®

There will be idgham between the dal and the tha in
both instances of the words |5 5 2 in ayah 145 of Stirah

Al Imran.®

There will be idgham between the tha’and the ta’in the
word cm.’J however and wherever it occurs in the

Qur’an.”

% Hirz al-Amani wa Wajh al-Tahani, 1. 280.
% Hirz al-Amani wa Wajh al-Tahani, 1. 283.
%7 Hirz al-Amani wa Wajh al-Tahani, 1. 284.
% Hirz al-Amani wa Wajh al-Tahani, 1. 283-284.
% Hirz al-Amani wa Wajh al-Tahani, 1. 282.
7® Hirz al-Amani wa Wajh al-Tahani, 1. 282.
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Idgham will be made between ba’ and mim in 35 0i%;
in ayah 285 of Siirah al-Bagarah. It should be kept in
mind that Imam Ab{ ‘Amr reads this word with a sukiin
on the ba’, and therefore this is not an example of
idgham kabir. Idgham kabir is when two voweled letters
merge into each other.”!

Izhar will be made between niin and waw when joining
the first two ayat of Stirah Yasin and Strah al-Qalam.”
There will be idgham between the dal at the end of sad
in jasS and the dhalin S5 in Strah Maryam.”

"' Hirz al-Amani wa Wajh al-Tahani, 1. 285.

7 Hirz al-Amani wa Wajh al-Tahani, 1. 281.

7 Hirz al-Amani wa Wajh al-Tahani, 1. 282.
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IMALAH AND TAQLIL

Fath refers to reading an dlif as it is usually read while
differentiating between an alif that is attached to a
heavy letter (tafkhim) or a light letter (tarqiq). Imalah
refers to bending an alif towards the sound of y@. It is
not, however, the sound of ya> maddiyyah. Taqlil, also
called imalah sughra, is a sound between fath and
imalah. The exact sound of taglil and imalah must be
practiced with a teacher. Imam Aba ‘Amr applies both
imalah and taqlil consistently. This chapter will outline
his rules.

Imalah

When an alif that was originally a ya’is preceded by a
r@, Imam Abt ‘Amr will make imalah in it, e.g, ¢ %,
L‘S{)‘iﬁ E-é-“;}vk‘sjg( ’ CSJ-:‘(}) ! {"3}‘74

When a r@ with a kasrah is preceded by an alif, Imam

Abii ‘Amr will make imalah in the alif, e.g., &5, w3k,
G, 6, e S s

7 Hirz al-Amani wa Wajh al-Tahani, 1. 311.
7> Hirz al-Amani wa Wajh al-Tahani, 1. 321.
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When an dlif occurs between two ra’’s and the second
ra@ carries a kasrah, Imam Abt ‘Amr will make imdlah in

the alif, e.g., 1 23, )15, 51, 2317
Tagqlil

Imam Abu ‘Amr will make taqglil in words that fall on
one of the following three patterns:”

Pattern Words

5

o3 < L ‘é/ K Zoe , PEE T IR
éa.% L‘g‘“’;h L‘é.s\j, \A;s)", d%)&f, 3¢90, L‘%J"‘L’ \?v\“

e 80, 55,
A S5, e, Byep, e

Imam AbG ‘Amr will make taqlil at the ends of the ayat
of the following eleven siirahs. If there is a ra’ before
the dlif, imalah will be made.”

1. Taha
2. Al-Najm

7® Hirz al-Amani wa Wajh al-Tahani, 1. 326.

77 Hirz al-Amani wa Wajh al-Tahani, 1. 316.

78 Hirz al-Amani wa Wajh al-Tahani, 1. 316.
65



Al-Ma‘arij
Al-Qiyamah
Al-Nazi‘at
‘Abasa
Al-A‘la
Al-Shams
Al-Layl

10. Al-Duha
11. Al-‘Alaq

© © N oUW

Example:

’Mu;@@}ujgé;ujéu@@{;\é\;@@
afya@ﬂ)w,' r;u@;z;)\is&;;ag@zszﬁ
SE O B Jas w2 o gﬂwi @mg ¥ O k6
DA o U o el U J sl oo a5 s

CRFAERER R RAE RteH IR e
Miscellaneous Words

Imam AbG ‘Amr makes imalah on the first and second

occurrence of the word L,J:-T in ayah 72 of Sirah al-

Isra>.”

7 Hirz al-Amani wa Wajh al-Tahani, 1. 310.
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Imam Aba ‘Amr will make imalah in the alif of the word
Qg\) when it is followed by a voweled letter, e.g., Qs\)
He will not apply imalah when it is followed by a sakin
letter, e.g., &30 1552

Imam Abii ‘Amr will make imalah in the word ,\» in ayah

102 of Siirah al-Tawbah.®

Imam AbG Amr will imalah in the word G, JJKJ( and

P . . -
&S wherever it occurs is the Qur’an.”

Imam Abii Amr will imalah in the word & 331 wherever
it occurs is the Qur’an.®
Imam Abi Amr will imalah in the word &L )ﬁ, 2 3

wherever it occurs in the Qur’an.*

Imam Aba ‘Amr has the option of both imalah and fath

=

in the word V% in ayah 44 of Siirah al-Mw’mindn.

% Hirz al-Amani wa Wajh al-Tahani, 1. 646.

8! Hirz al-Amani wa Wajh al-Tahani, 1. 323.

% Hirz al-Amani wa Wajh al-Tahani, 1. 323.

% Hirz al-Amani wa Wajh al-Tahani, 1. 546.

% Hirz al-Amani wa Wajh al-Tahani, 1. 740.
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Imam Abi ‘Amr has the option of both imalah and fath
in the word ¥ in dyah 33 of Siirah al-Kahf in the state

of wagf only. There will be no imalah in wasl.

Words Specific to Imam al-Diiri

Imam al-DiirT will make imalah in the word .l when
it carries a kasrah at the end wherever it occurs in the
Qur’an.®

Imam al-Diiri will make taqlil in the word &f wherever

it occurs in the Qur’an.*

Imam al-Dari will make taqlil in the following three

words: 55355 (11:72), 75 (39:56), 128 (12:84).Y

°

Words Specific to Imam al-Stisi

Both of Imam Abx ‘Amr’s rawis make imalah in words in
which the alif that is changed from a ya’is preceded by
ra’. In wagf, they will both apply imalah in such words.

However, in wasl the two rawis will differ. Imam al-Dar1

will drop the imalah if the dlif is followed by a sakin

% Hirz al-Amani wa Wajh al-Tahani, 1. 331.

% Hirz al-Amani wa Wajh al-Tahani, 1. 317.

¥ Hirz al-Amani wa Wajh al-Tahani, 1. 317.
68



letter. Imam al-Stisi will have both options, imalah and
fath, e.g., &LJY < ;3.88 When the name of Allah (lafz al-
jalalah) follows the alif in which imalah is being made,
Imam al-Stis1 will have the option of both tafkhim and
tarqiq in the lam of lafz al-jalalah. If he reads the alif with
fath, he will read the lam with tafkhim only, e.g., af e f

Huruf al-Muqatta‘at

Imam Abl ‘Amr will apply imalah in the following
individual letters that begin strahs wherever they

occur in the Qur’an.
1. Theletter ra’in J and ).¥

2. Theletter h@’in _zx.4S and L

Imam AbG ‘Amr will apply taglil in the following
individual letters that begin stirahs wherever they

occur in the Qur’an:

=) i 91
1. The letter ha@ in s

8 Hirz al-Amani wa Wajh al-Tahani, 1. 335.

Tahani, 1. 738.

Tahani, 1. 739.

°! Hirz al-Amani wa Wajh al-Tahani, 1. 741.
69

¥ Hirz al-Amani wa Wajh a
*® Hirz al-Amani wa Wajh a

I-
I-
I-
I-



In all the remaining individual letters he will apply

fath, e.g., 2.

°2 Imam al-Shatibi mentions imalah with khulf for Imam al-
Stsi in the y@ of ;214? in Stirah Maryam. However, later
scholars have stated that this is not from the tarig of al-
Shatibiyyah and only fath should be applied. al-Qadyi, al-Waft,
460. Students should follow their teacher’s preference on
this issue. And Allah knows best.
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RULES OF RA?

Imam Abii ‘Amr does not have any unique rules for the
tafkhim and tarqiq of ra’. He will follow the same rules
as the majority of the qurr@’. The r@’ will always be read
with tafkhim when it carries a fathah or dammah, and it
will always be read with targiqg when it carries a kasrah.
When ra@ carries a sukin, whether permanent or
temporary, it will be read with tafkhim if it is preceded
by a fathah or dammah. It will be read with tarqiq if it is
preceded by a kasrah, as long as no letter of istila
follows the ra’. It will also be read with targig when it
carries a temporary sukin and is preceded by a y@
sakinah, even if the letter before the ya’ sakinah has a
fathah.

RULES OF LAM

Imam Abt ‘Amr does not have any specific or unique
rules for the tafkhim and targiq of lam. He will follow the
same rules as the majority of the qurra@’. He will only
read lam with tafkhim when the word Allah (ism al-
jalalah) is preceded by a fathah or a dammah.
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WAQF ACCORDING TO THE RASM

The qurr@, including Imam Abi ‘Amr, generally stop
on words according to their rasm, or Qur’anic
orthography. However, there are a few places where
they may differ. Below are the categories or specific
words in which Imam Abii ‘Amr will make wagf

contrary to the rasm of the Qur’an.
Stopping on ta’ as ha’

There are thirteen words in the Qur’an that are
singular, feminine nouns and would normally be
written with a closed t@ (t@> marbiitah). However, in
certain places in the Qur’an, they are written with a ta’

mabstitah.

Imam Abt ‘Amr will make wagf on them as a ha’ instead
of a t@, even though they are written with a t@.” The

table below lists the words and their occurrences.

Word Places it Occurs
1. g,,’é)’ 2:218, 7:56, 11:73,19:2, 30:50,
43:32

% Hirz al-Amani wa Wajh al-Tahani, 1. 378.
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2. Ela 2:231,16:72,16:83, 16:114, 14:28,
14:34 ,5:11, 31:31, 35:3, 52:29,

3:103

3 Eal 3:61, 24:7

4. &l 3:35,12:30, 12:51, 28:9, 66:10,
66:11

5. Gl 58:8, 58:9

6. Egd 44:43

7. ci 35:43, 8:38, 40:85

8. &5 28:9

9. Eis 56:89

10. Ebs 30:30

11. Eiz 11:86

12. e 66:12

13. A 7:137

It should be noted that all the singular feminine nouns
that are written with a round ta’ will be read as a ha’ in

waqf by all the qurra’.
Omitting or Adding Letters in Waqf

The nin in the word UA§ is the niin of tanwin, which is

usually not written at the end of a word. While most of

the qurr@® will make wagf on this word wherever it
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occurs in the Qur’an with a niin sakinah, Imam Abt

‘Amr will stop on it with a ya@, 6\5, and will not read

the nan in wagf.™

There is no alif written after the ha’ at the end of the
words &,437 1 in @yah 31 of Siirah al-Niir, o3& & in
dyah 31 of Siirah al-Rahman, and *>\J1 £ in dyah 49 of
Sturah al-Zukhruf. Most of the qurra® will make wagf on
these words with a ha’ sakinah. They will do so because
the dlif is not written in the rasm of the Qur’an. Imam
Abi ‘Amr will make wagf by reading the alif that was

originally omitted at the end of the word <l in these

three places.”
Reading Separated Words as Joined

In the words Ji, the lam is detached from the word

after it in the rasm of the Qur’an. This occurs in four
places, ayah 78 of Strah al-Nis@’, ayah 36 of Surah al-
Ma‘arij, dyah 49 of Sturah al-Kahf, and ayah 7 of Sirah

al-Furqan. Imam Abi ‘Amr will make wagf on . The

remaining qurra’ will only make wagf on the lam, with

** Hirz al-Amani wa Wajh al-Tahani, 1. 380.
% Hirz al-Amani wa Wajh al-Tahani, 1. 382.
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khulf for Imam al-Kisa2’1.” It should be noted that the
reciter cannot resume his/her recitation (ibtida’) from
the lam or the word after it. Rather, ibtida’> must be

made from .

The stronger opinion is that wagf may be made on s or

lam for all the qurra’.””

Reading Joined Words as Separated

There are words that, although separate, are written as
joined in the rasm of the Qur’an. While the general rule
is that wagf can only be made at the end of a joined

word, there are two places that are exceptions to this.

In the words u\_e—u; and }iﬁé:;j in ayah 82 of Strah al-
Qasas, Imam Abii ‘Amr will make wagf on the kafin both
these words.” Ibtida’> will be made from the hamzah for

Imam Abi ‘Amr, & and .45, The preferred opinion is
that all the qurra’ will make wagf on the nin in &le=;
and on the ha’in "\’sj’ as they are written as joined

in the rasm of the Qur’an. *

% Hirz al-Amani wa Wajh al-Tahani, 1. 381.
% Ibn al-Jazari, Nashr al-Qir@’at al-‘Ashr, 3:1937-1938.
% Hirz al-Amani wa Wajh al-Tahani, 1. 384.
% Ibn al-Jazari, Nashr al-Qir@’at al-‘Ashr, 3:1950.
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Keep in mind that the discussions of wagf in this
chapter are limited to the compelled stop (wagqfidtirari)
or the waqf made for teaching and learning purposes
(wagqf ikhtibari). None of these places are preferred

places to stop due to a lack of completion of meaning.

76



ILTIQA> AL-SAKINAYN

When two sukiins meet, the first must take a vowel

in order for the two words to be read in

continuation. The general rule is that the first

letter will take a kasrah. However, there are a few

exceptions that also apply to Imam Abt ‘Amr, like

other qurr@’. These are as follows:

1.

2.

In the word ., the niin will take a fathah,
e.g., :M u“‘

The letter waw indicating the masculine
plural will take a dammah, e.g., Lz T, Z3L
If a sakin lam, ta’, niin, waw, dal or tanwin is
followed by a word that begins with hamzat
al-wasl and the letter after the hamzat al-
wasl is sakin and followed by a permanent
dammah, the first sakin letter will take a
kasrah in the gira’ah of Imam Abiu ‘Amr,
e.g. G, hagd  of

, 7544 <365, This is similar to Imam Hafs.

1% Hirz al-Amani wa Wajh al-Tahani, 1. 495-496.
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There are two exceptions to the rule
above. If the first sakin letter is the lam of
J or the waw of j, the lam and the waw will
take a dammah, e.g., _adf 32\, 23 B To
compare, the sakin letter in this scenario is
read with a kasrah instead of a dammah in

the riwdyah of Imam Hafs e.g., _ai .

1% Hirz al-Amani wa Wajh al-Tahani, 1. 495-496.
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YA’AT AL-IDAFAH

Y@ al-idafah is an extra ya’ that is not a root letter of a
word, is written in the Qur’an, and represents the
singular, first-person pronoun. It can be attached to
verbs, nouns, or particles. One of the ways in which it
can be identified is that it can be replaced with a
second-person, singular, attached pronoun, 4, or a

third-person, singular, masculine pronoun, ..

The qurra@ differ as to whether it will be read with a
sukiin or a fathah in the six different scenarios in which
it occurs in the Qur’an. Although the qurra’, like Imam
Abt ‘Amr, will have a general rule for each category,
there will also be exceptions.

Y& al-idafah can be followed by a:

1. A hamzat al-qat‘ that carries a fathah

2. A hamzat al-qat‘ that carries a kasrah
3. A hamzat al-qat‘ that carries a dammah
4

A hamzat al-wasl that is part of )\
5. A hamzat al-wasl that is not part of |
6. A letter other than hamzah

Imam Abu ‘Amr’s general principle is that he will
read the ya’ al-idafah with a fathah in four of the six
79



categories and will read the ya’ al-idafah with a
sukiin when it is followed by a hamzat al-qat‘ that

carries a dammah or a letter other than hamzah.'”*
The exceptions to the general rule are as follows:

1. When y@ al-idafah is followed by a hamzat al-qat‘
that carries a fathah, it will take a fathah, except in
the following places, where it will be read with
sukun.'” The four highlighted instances in the

table below are read with sukiin by all the qurra’.

035428 5 A1y 1288 5,836 21152
o sita j o506 7143 R
9:49

sd\
—w

f— \béourdjuu.eﬂ.@
UJJGQ\QEM % =85z O‘ \555’
:L,C <4 J UZSJ G uU_a\ Q\ g,\.: sj,c;\ 3 & J\; 11:47

,5,

oI Va2l o el e r&a_w\ San 1151
SR M‘cé;,s;
4t of Suhs w1838 of e GL e 1214

ci
°§
\.':‘
\(;—'2
\béi\

192 Hirz al-Amani wa Wajh al-Tahani, 1. 390, 400, 407, 411-412,
413,
1% Hirz al-Amani wa Wajh al-Tahani, 1. 391-399.
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20:125 n
27:19
46:15
27:40
40:26
39:64
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355 31 o it W0 Bl g 6 il
@.Lv’ Lungﬁoﬁéj}ﬁlg‘;&;

\.u:\.nd ;,Nmucj )l u,_a\;

o33t

46:17 EGE

When ya’ al-idafah is followed by a hamzat al-qat*

that carries a kasrah, it will take a fathah, except in

the following places, where it will be read with

sukan.'” The nine highlighted instances in the

table below are read with sukiin by all the qurra’.

d) et 52 36 KT 23 e 22TUE

2630 e G &Ll 02 6 )\;,L' J& &
S \51

"’(ﬂ;\d)‘,\, 33\;
RPN fd‘d)xﬁ 5 J6

3:52
61:14
7:14
15:36
38:79

1% Hirz al-Amani wa Wajh al-Tahani, 1. 400-402, 404-405.
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3. When y@ al-idafah is followed by a hamzat al-qat‘
that carries a dammah, Imam Abt ‘Amr will read it
with a sukiin. There are no exceptions to this rule
for Imam Aba ‘Amr.'®

4. The general principle is to read the ya al-idafah
with a fathah when it is followed by a hamzat al-wasl

that is part of JI. There are two exceptions to this
rule for Imam Abu ‘Amr. He will read the ya al-
idafah in the following two places with a sukan:'*

s ¥ 2 Al e Ll ll eolaas J5 30553 |88

5

'y \fou);.ﬂkjﬂu&fu\w\'@)u»

rﬁ)" PP
053226 86 B o2 B 550 Guall olias 2956

5. When ya@ al-idafah is followed by a hamzat al-wasl
that is not part of J\, Imam Abt ‘Amr will read the

1% Hirz al-Amani wa Wajh al-Tahani, 1. 405-406.
1% Hirz al-Amani wa Wajh al-Tahani, 1. 407-408.
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ya al-idafah with a fathah. There are no exceptions
to this rule for him."”

6. Whenya’ al-idafah is followed by a letter other than
hamzah, Imam Abu ‘Amr will read the ya@ al-idafah
with a sukiin except in the following two places,
where it will be read with a fathah:'®

Gl o b glany g b e &) B 6i62
Gpnas ally ol et e d sy 3622

197 Hirz al-Amani wa Wajh al-Tahani, 1. 411-412.
1% Hirz al-Amani wa Wajh al-Tahani, 1. 413-419.
85



AL-YA’AT AL-ZAWA’ID

Al-y@ al-za’idah is a ya’ that is not written in the Qur’an
but is still read by some of the qurra’. As it is not written
in the Qur’an, it is referred to as extra. It will always be
the last letter of a word, and it can be found in verbs
and nouns but will not be found in particles or
prepositions. It can be a root or non-root letter.

Whenever it is read, it is read with sukiin, except for in
one place. Due to this, madd munfasil will apply when
al-y@ al-z&@idah is being read and is followed by a hamzat
al-qat*.

There are a total of sixty-two places where the qurra’
differ regarding the reading or omission of al-ya al-
z@’idah. There are thirty-three places where Imam
Abi ‘Amr will read al-ya’ al-za’idah and these can be
further divided into three categories that are listed
below. He will not read al-ya@’ al-za’idah in wasl or in waqf
in the remaining twenty-nine places.
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1. He will read al-y@ al-za’idah in wasl only. He will

drop the ya@ in wagf.'”
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1% Hirz al-Amani wa Wajh al-Tahani, 1. 422,

" Hirz al-Amani wa Wajh al-Tahani, 1. 422-439.
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2. He will have two options, to read or omit al-ya@

al-za’idah in wasl. Omitting the ya’is preferred. In

wagf, his only option will be to omit the ya.'"" This

occurs in the following two places:

" Hirz al-Amani wa Wajh al-Tahani, 1. 428.
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3. Hewill read al-ya@’ al-za’idah in wasl with a fathah
and will have the option to read it or omit it in
wagqf."*? This applies in only one place, in ayah 36
of Stirah al-Naml.

e A2 3 TS s, 5,480 J6 <,~J,~r:’ ALRHH
Q?ﬂ@%ﬁ\&ra

The text of al-Shdtibiyyah mentions that Imam al-STsi
reads the word UAJAL sGe ;&5 in ayah 17 of Surah al-

Zumar with a ya’ za’idah maftﬁhah in wasl and with a ya’

z&@’idah sakinah in wagf.'"

%% P

"2 Hirz al-Amani wa Wajh al-Tahani, 1. 429.
' Hirz al-Amani wa Wajh al-Tahant, 1. 439. Later scholars have
said that reading this y@ za’idah is not from the tariq of al-
Shatibiyyah and therefore should not be applied for Imam al-
Stisi in the tariq of al-Shatibiyyah.
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Completed on the 11™ of the blessed month of
Ramadan, 1447 AH, solely by the mercy of Allah, Most
High, with a prayer on the beloved of Allah . May
Allah unite us, our families, our teachers, and our loved

ones with him & in jannah. Amin.
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APPENDIX

How to Derive the Canonical Readings from the
abyat of the Shatibiyyah

1. The waw al-fasilah comes to show that Imam al-
Shatibi is now discussing a different reading
for a different qari or set of qurra’.'"* There will
be some exceptions.

2. The Imam uses two kinds of sigla (rumiiz) for
the qurr@’, those that refer to the individual
qgari or rawi, and those that refer to a group of
them.

3. Imam al-Shatibi groups together words that
have a similar reading even if they do not
occur in that particular sarah. He will not
mention them again. The reader will need to
remember that they were listed earlier.

4, Opposites: Imam al-Shatibi will mention the
reading of one or some of the qurra or ruwat.
However, the reading for the others is derived
by knowing the opposites of various terms and
harakat.'” These are listed on the next page.

" Hirz al-Amani wa Wajh al-Tahani, 1. 46-47.
' Hirz al-Amani wa Wajh al-Tahani, 1. 56-63
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Takhfif: will always Tathgqil: will always
have a sukiin before it.  have a fathah before it.
Dammah Fathah
Iskan Fathah (if tahrik is

mentioned without a
limitation, then the

letter should be read
with a fathah)
Ikhtilas (shortening of A full harakah
a harakah to 2/3 of its
length)
Madd Qasr
Ithbat Hadhf
Idgham Izhar
Fath Imalah
Hamzah No hamzah
Nagl No nagl
Tadhkir (masculine) Ta’nith (feminine)

Gha’ib (third-person)  Khitab (second-person)
Jam¢ (plural) Ifrad (singular)

Jazm" Raf*

16 Raf* (generally refers to dammah) is the opposite of jazm

(generally refers to sukiin), but jazm is not the opposite of

raf. Where raf* is mentioned, the opposite that will be
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Raft Nasb

Nun Y&’
Fathah Kasrah
Nasb Khafd

When the author does not specify what the reading is
of a particular word, then raf’, tadhkir (masculine), and
gh@’ib (third-person) will be the default.'”

implied by that will be nasb (generally refers to fathah). Hirz
al-Amani wa Wajh al-Tahant, 1. 62.
" Hirz al-Amani wa Wajh al-Tahani, 1. 63.

96



Download Free PDFs of our other publications at
www.ReciteWithLove.com

Tajwid Thoughts by Saaima Yacoob

Beyond Recitation: Tajwid and Spirituality: A commentary on the
Khaganiyyah of Abi Muzahim al-Khagani by Saaima Yacoob
Summarizing al-Durrah by Sabah Shaikh

Reciting Qaliin by Saaima Yacoob

Within Its Depths by Basil Farooq

Summarizing Tayyibah by Saaima Yacoob

Differing Diacritics by Saaima Yacoob

Sacred Spellings by Saaima Yacoob

The Written and the Read by Saaima Yacoob

Maintaining the Meaning: An Introduction to Wagqf and Ibtida’ by
Saaima Yacoob

The Three Qurra and Their Ruwat by Saba Shaikh

Before You Pause: How the Canonical Recitations of the Qur’an
Affect Where Wagqf is Made by Saaima Yacoob

Qari Fath Muhammad Panipati: A Brief Biography by Saaima
Yacoob

Considering the Meaning: Stopping on Kalla, Bald, and Na‘am by
Saaima Yacoob

Required to Stop by Ahmed Zayed

Imam Makki ibn Abi Talib by Basil Farooq

The Continuous Caravan by Saaima Yacoob

97


http://www.recitewithlove.com/

