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INTRODUCTION 
 

All praise is due to Allah, our Creator, our Sustainer, 
the one who sent down the Qurʾān and granted us the 
immense blessing of Islam. May the peace and 
blessings of Allah be upon our Master, Muhammad  صلى الله عليه وسلم, 
his family, and his blessed companions through whom 
this sacred science has reached us. 

As our ifrādan cohorts at Recite With Love reach 
the qirāʾah of Imam Abū ʿAmr, we decided to make one 
khatam for his qirāʾah, combining the options for his 
two rāwīs, al-Dūrī and al-Sūsī. While there are already 
excellent resources in English, such as al-Rawḍah of 
Qārī Muajul Chowdhury, I felt it would be easier to 
teach the rules that are the same for both rāwīs 
together, rather than first teaching the principles of 
the riwāyah of al-Dūrī and then al-Sūsī. Hoping to make 
our task easier, I compiled this short work entitled 
Reciting Abū ʿAmr. 

This booklet is written to be a guide for students, 
and a teaching aid for teachers who are teaching this 
qirāʾah ifrādan at Recite With Love, and I hope that 
Allah makes it of benefit for other teachers as well. 
While writing this work, I benefitted immensely from 
the structure and organization of Qārī Raḥīm Bakhsh 
Pānīpatī and Qārī Akhtar Iqbāl’s excellent books on the 
qirāʾah of Imam Abū ʿAmr in Urdu. I also relied on the 
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draft of my late teacher, Mufti Mohamed-Umer 
Esmail’s, Tashīl al-Shāṭibiyyah and Qārī Iẓhār Thānwī’s 
Amāniyyah Sharḥ Shāṭibiyyah. 

Reciting Abū ʿAmr should be studied with a 
qualified teacher, and preferably by students who have 
already completed their ijāzah in the riwāyah of Imam 
Ḥafṣ. While most new terms are defined, the booklet 
does assume that the reader understands and knows 
basic terminology used in the science of tajwīd. 

It generally follows the order of the chapters of 
Ḥirz al-Amānī wa Wajh al-Tahānī (al-Shāṭibiyyah). 
Although the lines from the poem itself are not 
included, the line numbers are provided as a reference. 
This will allow a student to increase their 
understanding of the chapter by engaging in further 
reading in the numerous commentaries of the 
Shāṭibiyyah. While teaching from this work, I set aside 
some class time for students to refer back to the matn 
of the Shāṭibiyyah and explain to me how the rule 
mentioned in the book can be derived from the matn. 
The line numbers given aid teachers to easily complete 
such an activity.  

Most of the āyāt given as examples in this booklet 
have been taken from a Word file of a Dūrī or Sūsī 
muṣḥaf. Therefore, the ḍabṭ will look different than the 
ḍabṭ of copies of the Qurʾān that the reader may be 
accustomed to. Also, although maṣāḥif in the qirāʾah of 
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Imam Abū ʿ Amr follow the Baṣrī or al-Madanī al-Awwal 
verse count, the āyah numbers used in this booklet are 
according to the Kūfī verse count to avoid confusing a 
student who may not be using a muṣḥaf printed in the 
riwāyah of al-Dūrī or al-Sūsī. 

I would like to take this opportunity to thank 
Qāriʾah Amirah Ahmed, Qāriʾah Sabah Shaikh, and Qārī 
Ahmed Zayed for teaching through a draft of this work, 
and Qārī Hammad Hafeji for reading through this work 
and checking it for errors. 

I pray that Allah accepts this small effort from me 
and the teachers from whom Allah has blessed me to 
transmit the qirāʾah of Abū ʿAmr. They are Mufti 
Mohamed-Umer Esmail  and Qārī Najm al-Ṣabīḥ 
Thānwī. May Allah grant my teachers an immense 
reward and make this booklet a means of Him being 
pleased with us on the Day that we meet Him. Āmīn. 

 
 اللّهم هذا الدعاء وعليك الإجابة وهذا الجهد وعليك التكلان 

 
Saaima Yacoob 
February 25, 2026 
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BIOGRAPHY OF IMAM ABŪ ʿAMR1 

His name was Zabbān ibn al-ʿAlāʾ ibn ʿAmmār ibn al-
ʿAryān ibn ʿAbd Allah ibn al-Ḥusain ibn al-Ḥārith ibn 
Jalhamah. He was born in Makkah in 68 AH, while some 
say 65 AH, and was raised in Baṣrah. There are more 
than twenty names that are assigned to Imām Abū 
ʿAmr. It is said that the reason for the confusion 
regarding his name is that no one ever asked him due 
to being in awe of him.  

He was considered a tābiʿī. He recited to teachers in 
Makkah, Madīnah, Baṣrah, and Kūfa and had the most 
teachers amongst the Imams of the qirāʾāt. He was the 
most knowledgeable of people in Qurʾān, grammar, 
history, and poetry. Imam al-Aṣmaʿiyy said that he had 
never seen a man like Imam Abū ʿAmr, and that 
whenever he would sit with him, he would feel as if he 
were sitting by an ocean with no shore.  

Abū al-Wārith relates that one year he set out for Ḥajj 
with Imam Abū ʿAmr and they were passing through a 
completely barren land. The Imam left him in a 

 
1 Kubrā Zādā, Miftāḥ al-Saʿādah, 2:28-29; Muḥammad Ilyās al-
Aʿẓamī, Tadhkirah al-Qurrāʾ, 63-80. 



 

6 
 

particular place and told him that he should not follow 
him. When the Imam did not return for a while, Abū al-
Wārith went looking for him out of concern. He found 
the Imam making wuḍuʾ from a fountain in the middle 
of this barren land. Imam Abū ʿAmr told Abū al-Wārith 
to never share this incident with anyone, and he said 
that I did not share it with anyone until after the Imam 
passed away.  

He passed away in 154 AH, 155 AH, or 157 AH in Kūfa. 
Although he had many students, his two main 
narrators (rāwīs) are Imam al-Dūrī and Imam al-Susī.   
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BIOGRAPHY OF IMAM AL-DŪRĪ 
 

He was (Abū ʿAmr) Ḥafṣ ibn ʿUmar ibn ʿAbd al-ʿAzīz ibn 
Ṣuhbān ibn ʿAddī ibn Ṣuhbān al-Dūrī. He was referred 
to as al-Dūrī as he was born in Dūr, a neighborhood in 
western Baghdad. He was born in the year 150 AH. He 
traveled extensively, learning the canonical and non-
canonical recitations (shādh) from many teachers. He 
is regarded as one of the first scholars to write a book 
on qirāʾāt, compiling the various recitation styles that 
he learned. He recited the Qurʾān to Ismāʿīl ibn Jaʿfar 
and Yaʿqūb ibn Jaʿfar. Ismāʿīl ibn Jaʿfar was a student of 
Imam Nāfiʿ and Yaʿqūb ibn Jaʿfar was a student of Imam 
Ibn Jammāz. He also recited to Imam al-Kisāʾī directly, 
and to two students of Imam Ḥamzah, Sulaim and 
Muḥammad ibn Saʿdān. He also recited to Yaḥyā ibn al-
Mubārak al-Yazīdī, and Shujāʿ ibn Abī Naṣr al-Balkhī. It 
is through Yaḥyā ibn al-Mubārak that he transmits the 
riwāyah of Imam al-Dūrī. 

He was considered the most knowledgeable person 
regarding the recitation of the Qurʾān in his time, 
especially in ʿIrāq. People traveled to study with him 
from far and wide due to his short isnād and the 
vastness of his knowledge. As such, he had a multitude 
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of students. Among them are Aḥmad ibn Ḥarb, Abū 
Jaʿfar Aḥmad ibn Faraḥ, Aḥmad ibn Yazīd al-Ḥulwānī, 
al-Ḥasan ibn ʿAlī ibn Bashshār al-ʿAllāf, Saʿīd ibn ʿAbd 
al-Raḥīm al-Ḍarīr, ʿUmar ibn Muḥammad ibn Barzah 
al-Aṣbahānī. Imam al-Dūrī also transmitted āḥadīth, 
and some of them are in the sunan of Ibn Mājah. Imam 
Aḥmad ibn Ḥanbal was also seen taking dictation from 
Imam al-Dūrī. In addition to qirāʾāt, he was also very 
knowledgeable in Arabic grammar. 

After having lived a long life in the service of the 
Qurʾān, Imam al-Dūrī passed away at the age of 96 in 
the month of Shawwāl, 246 AH.2 May Allah shower His 
mercy upon him and elevate his rank with Him in 
every moment that passes until yawm al-qiyāmah. Āmīn. 
  

 
2 Ibn al-Jazarī, Ghāyat al-Nihāyah, 1:347-349; al-Qāḍī, Tārīkh al-
Qurrāʾ al-ʿAsahrah, 46-48.  
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The Ṭarīq of al-Shāṭibiyyah 
 
There are one hundred thirty-six ṭuruq recorded in al-
Nashr fī al-Qirāʾāt al-ʿAshr for Imam al-Dūrī .3 Imam 
Ibn al-Jazarī  recorded these one hundred thirty-six 
chains of transmission from twenty-four books, one of 
which is Ḥirz al-Amānī wa Wajh al-Tahānī or the 
Shāṭibiyyah.4 This is the ṭarīq that is most recited in, and 
this is the one outlined in this booklet.  
 

Imam al-Dūrī  has two main narrators, Imam Abū 
Zaʿrāʾ  and Imam Ibn Faraḥ . The ṭarīq of al-
Shāṭibiyyah is among the ṭuruq narrated from Imam 
Abū Zaʿrāʾ .  

Imam Abū Zaʿrāʾ   

He was (Abū al-Zaʿrāʾ) ʿAbd al-Raḥmān ibn ʿAbdūs al-
Baghdādī. He was reliable, precise and an expert 
(muḥaqqiq). He received multiple riwāyāt of the Qurʾān 
from Imam al-Dūrī by reciting them to him (ʿarḍan). 
ʿAllāmah al-Dānī wrote that Abū al-Zaʿrāʾ was among 
the most senior companions of Imam al-Dūrī and he 

 
3 Aiman Suwaid, al-Salāsil al-Dhahabiyyah, 279. 
4 Ḍamrah, Tashīl al-Amr ilā Qirāʾat Abī ʿAmr al-Baṣrī, 349-351. 
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was the most precise and reliable of them and the best 
of them. Abū Bakr Ibn Mujāhid, ʿAlī ibn al-Ḥusain al-
Raqqī, and Muḥammad ibn Yaʿqūb al-Muʿaddal 
transmit from Abū al-Zaʿrāʾ among others. Abū Bakr 
ibn Mujāhid said that he recited to Abū al-Zaʿrāʾ in the 
qirāʾah of Imam Nāfiʿ, making about twenty khatams in 
it, and he also recited the qirāʾah of Imam al-Kisāʾī, 
Imam Abū ʿAmr, and Imam Ḥamzah to him. Abū al-
Zaʿrāʾ passed away a few years after 280 AH.5  

Of the two primary narrators listed for Imam Abū 
Zaʿrāʾ , Ibn Mujāhid  and al-Muʿaddal , the ṭarīq 
of al-Shāṭibiyyah is narrated from Ibn Mujāhid .6   

Imam Ibn Mujāhid  

He was (Abū Bakr) Aḥmad ibn Mūsā ibn al-ʿAbbās ibn 
Mujāhid al-Tamīmī al-Baghdādī (d. 324 AH). He was 
born in 245 AH in Baghdad. Ibn Mujāhid was the most 
knowledgeable person in his time in the science of 
qirāʾāt, and he was also the first to select the seven 
qirāʾāt that are commonly taught and recited today. He 
recited the Qurʾān to ʿAbd al-Raḥmān ibn ʿAbdūs, 
making twenty khatams with him. He also recited to 

 
5 Ibn al-Jazarī, Ghāyat al-Nihāyah, 1:522-523; Ibn al-Jazarī, 
Nashr al-Qirāʾāt al-ʿAshr, 1:463. 
6 Ḍamrah, Tashīl al-Amr ilā Qirāʾat Abī ʿAmr al-Baṣrī, 352. 
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Imam Qunbul and ʿAbdullah ibn Kathīr7 who was a 
companion of Abū Ayyūb al-Khayyāṭ who was a 
companion of al-Yazīdī, one of the most senior 
students of Imam Abū ʿAmr. Ibn Mujāhid transmitted 
the differences in qirāʾāt (ḥurūf) by listening to them 
from about forty teachers. In addition to being 
extremely knowledgeable, he was also very pious.  

Ibn al-Jazarī writes that he did not know of any teacher 
of qirāʾāt that had as many students as Ibn Mujāhid. 
About three hundred students were seen in his ḥalaqah, 
with eighty-four assistant teachers who would correct 
people’s recitation before they could recite to Ibn 
Mujāhid.  Among them were Ṣāliḥ ibn Muḥammad ibn 
al-Mubārak, Abū Aḥmad ʿAbdullah ibn al-Ḥusain al-
Sāmarrī, ʿAlī ibn Saʿīd al-Qazzāz, Muḥammad ibn 
Aḥmad ibn Ibrāhīm al-Shanabūdhī, and Muḥammad 
ibn ʿAbdullāh ibn Muḥammad ibn Murrah ibn 
Naqqāsh.  
 
He passed away on a Wednesday at ẓuhr time on the 
20th of Shaʿbān, 324 AH.8 

 
7 This is not the second Imam of qirāʾah, Imam ʿAbdullāh ibn 
Kathīr who passed away in 120 AH. 
8 Ibn al-Jazarī, Ghāyat al-Nihāyah, 1:183-185; Muḥammad 
Ṭāhir Raḥīmī, Kashf al-Naẓar, 1:160. 
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BIOGRAPHY OF IMAM AL-SŪSĪ 
 

He was Ṣāliḥ ibn Ziyād ibn ʿAbdullāh ibn Ismāʿīl ibn 
Ibrāhīm ibn Jārūd ibn Masraḥ. He was also referred to 
as al-Rustubī. One scholar suggested that perhaps this 
laqb referred to one of his ancestors. 

He was originally from Sūs, referred to in Persian as 
Shūsh. This city is in the southwestern part of modern-
day Iran in the Khuzestan region. It is because of his 
connection to this city that he was known as al-Sūsī. 
He eventually moved to al-Raqqah which is a town in 
Syria on the western banks of the Euphrates river, 
about 160 kilometers from Ḥalab.  

Imam al-Sūsī was born between 171 AH and 173 AH. He 
was a great Imam and teacher of qirāʾāt and a 
muḥaddith. He was also an author. He recited the qirāʾah 
of Imam Abū ʿAmr to Yaḥyā ibn al-Mubārak al-Yazīdī 
(d. 202 AH), who was the most senior student of Imam 
Abū ʿAmr. In the science of ḥadīth, there are eighteen 
teachers listed for Imam al-Sūsī, and among them is 
the great scholar, Sufyān ibn ʿUyaynah.  
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Among Imam al-Sūsī’s senior students in qirāʾāt were 
Mūsā ibn Jarīr al-Naḥwī, Mūsā ibn Jumhūr, and his son 
(Abū Maʿṣūm) Muḥammad ibn Ṣālih ibn Ziyād. The 
famous Imam of ḥadīth, Imam al-Nasāʾī, transmitted 
the individual differences (ḥurūf) of Imam Abū ʿAmr’s 
qirāʾah from Imam al-Sūsī. 

Imam al-Sūsī passed away in Raqqah, Syria in the 
month of Muḥarram in 261 AH. He was around 90 years 
old.9     

 
9 ʿUwaimir Mīr Muḥammadī, Itḥāf al-Qurrāʾ, 3:90-95. 
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The Ṭarīq of al-Shāṭibiyyah 
 
There are twenty-nine ṭuruq recorded in al-Nashr fī al-
Qirāʾāt al-ʿAshr for Imam al-Sūsī .10 Imam Ibn al-Jazarī 
 recorded these twenty-nine chains of transmission 
from twenty-four books, one of which is Ḥirz al-Amānī 
wa Wajh al-Tahānī or the Shāṭibiyyah.11 This is the ṭarīq 
that is most recited in, and this is the one outlined in 
this booklet.  
 
Imam al-Sūsī  has two main narrators, Imam Mūsā 
ibn Jumhūr  and Imam Mūsā ibn Jarīr . The ṭarīq of 
al-Shāṭibiyyah is among the ṭuruq narrated from Imam 
Mūsā ibn Jarīr .  

Imam Mūsā ibn Jarīr  

He was (Abū ʿImrān) Mūsā ibn Jarīr al-Raqqī. He was a 
well-known and leading expert in both qirāʾāt and 
Arabic grammar. He was also blind. He recited the 
Qurʾān to Imam al-Sūsī (ʿarḍan) and was his best 
student. Imam al-Dhahabī described him as an expert 
in Arabic, highly respected and someone who had 
many students. Among the many students who recited 

 
10 Aiman Suwaid, al-Salāsil al-Dhahabiyyah, 280. 
11 Ḍamrah, Tashīl al-Amr ilā Qirāʾat Abī ʿAmr al-Baṣrī, 349-351. 
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the Qurʾān to him (ʿarḍan) are al-Ḥusain ibn 
Muḥammad ibn Ḥabash, ʿAbdullāh ibn al-Ḥusain al-
Sāmarrī, Muḥammad ibn Aḥmad al-Dājūnī, Muslim ibn 
ʿAbd al-ʿAzīz, Naẓīf ibn ʿAbdullāh, and al-Ḥasan ibn 
Saʿīd al-Muṭṭawwiʿī. Imam al-Muṭṭawwiʿī said that 
Imam Mūsā ibn Jarīr was the most precise narrator of 
Imam Abū ʿAmr’s recitation that he had met. He was 
the main teacher of Imam al-Sūsī’s riwāyah in Raqqah, 
in current day Syria. Imam Mūsā ibn Jarīr passed away 
around 316 AH.12  

Of the two primary narrators listed for Imam Ibn Jarīr 
, ʿAbdullāh ibn al-Ḥusain  and Ibn Ḥabash , the 
ṭarīq of al-Shāṭibiyyah is narrated from ʿAbdullāh ibn 
al-Ḥusain .13   

Imam ʿAbdullāh ibn Ḥusain al-Sāmarrī  

He was (Abū Aḥmad) ʿAbdullāh ibn al-Ḥusain ibn 
Hasanūn al-Sāmarrī al-Baghdādī. He was a muqriʾ and a 
linguist. He was born in 295 or 296 AH. He was a musnad 
of his time, meaning that he held many isnād and many 

 
12 Ibn al-Jazarī, Ghāyat al-Nihāyah, 2:416-417; Muḥammad 
Ṭāhir Raḥīmī, Kashf al-Naẓar, 1:177. 
13 Ḍamrah, Tashīl al-Amr ilā Qirāʾat Abī ʿAmr al-Baṣrī, 352. 
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of the sanads in qirāʾāt go through him. He eventually 
settled in Egypt. He had a multitude of teachers.  

Among those whom he recited the Qurʾān to (ʿarḍan) 
are Aḥmad ibn Sahl al-Ushnānī, Abū Bakr ibn Mujāhid, 
Ibn Shanabūdh, Abū Bakr ibn Miqsam, Abū al-ʿAbbās 
Muḥammad ibn Yaʿqūb al-Muʿaddal, Muḥammad ibn 
Hārūn al-Tammār, and Mūsā ibn Jarīr al-Naḥwī.  

Among those who recited to him are Abū al-Fatḥ Fāris 
ibn Aḥmad, Abū al-Faḍl al-Khuzāʿī, Yūsuf ibn Rabāḥ, 
ʿAbd al-Sātir ibn al-Dharib al-Lādhiqī, ʿAbd al-Jabbār 
ibn Aḥmad al-Ṭarasūsī, Abū al-ʿAbbās ibn Nafīs, 
Muḥammad ibn ʿAlī ibn Yūsuf al-Muʾaddib, and al-
Ḥusain ibn Ibrāhīm al-Anbārī. 
 
As he lived to an old age, Imam al-Sāmarrī’s memory 
deteriorated in the later part of his life. Very few of 
those who recited to him in the last part of his life 
reached mastery. However, despite this fact, ʿAllāmah 
al-Dānī included isnād that go through him in al-Taysīr 
and people accepted Imam al-Sāmarrī’s narration. Ibn 
al-Jazarī explains that this is why he also chose to 
include Imam al-Sāmarrī in al-Nashr.  
 
Imam al-Sāmarrī passed away in Egypt on Friday 
evening and was buried on Saturday with eight days 
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remaining in the month of Muḥarram, 386 AH. His 
janāzah was led by Abū Ḥafṣ ʿUmar ibn ʿIrāk.14   

 
14 Ibn al-Jazarī, Ghāyat al-Nihāyah, 1:579-582; Muḥammad 
Ṭāhir Raḥīmī, Kashf al-Naẓar, 1:576. Abū Ḥafṣ ʿUmar ibn 
Mūhammad ibn ʿIrāk al-Ḥaḍramī was a senior teacher of the 
riwāyah of Imam Warsh in Egypt. He passed away in 388 AH. 
Muḥaisin, Muʿjam Ḥuffāẓ al-Qurʾān, 2:300.  
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CODES  
 

These are the codes that cover Imam Abū ʿAmr’s 
reading in al-Shāṭibiyyah. 

Imam Abu ʿAmr ح 
Imam Dūrī ط 
Imams Sūsī  ي 

All the qurrāʾ, except for 
Nāfiʿ 

 خ

Imam Abū ʿAmr and the 
Kūfiyūn 

 غ

Imams Nāfiʿ, Ibn Kathīr, 
and Imam Abū ʿAmr 

 سما 

Imams Abū ʿAmr and Ibn 
Kathīr 

 حق

Imams Abū ʿAmr, Ibn 
Kathīr and Ibn ʿAmir 

 نفر
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UṢŪL AND FURŪSH 
 

The study of each narration (riwāyah) can be divided 
into two parts:   

Uṣūl: Consistent principles for a particular riwāyah or 
qirāʾah that will remain the same throughout the 
Qurʾān, such as lengths of madd, etc. There may be 
some exceptions to these rules. These are the 
differences that are outlined in this booklet, 
Alḥamdulillah. 
 
Furūsh: Differences that are spread out throughout the 
Qurʾān and there is no consistent rule that is being 
applied. Furūsh are of two types: 
 
Kulliyah (Universal): Words that will be read as such 
throughout the Qurʾān. For example, Imam Abū ʿAmr 
will read the word  بيُِوت with a ḍammah on the bāʾ, as 
 .throughout the Qurʾān ,بُيُوت
 
Munfaridah (Individual): A particular word will be 
read in this way in just one or a few places in the 
Qurʾān. This booklet does not list the furūsh of the 
qirāʾah of Imam Abū ʿAmr. The reader will have to 
refer to other resources to identify them, or the reader 
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may recite from a muṣḥaf that is published in the 
riwāyah of Imam Abū ʿAmr. 
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BASMALAH BETWEEN SŪRAHS 
 
All the qurrāʾ will recite the basmalah when waqf is 
made at the end of the last āyah of a sūrah. However, 
they will differ when the reciter decides to not make 
waqf at the end of the first sūrah and continue on to the 
next sūrah. Imam Abū ʿAmr will have three options 
when joining two sūrahs: reciting the basmalah, sakt 
without basmalah, and waṣl without basmalah. When 
reciting the basmalah, there are three correct options.15 
 

1. To stop at the end of the last āyah and the 
basmalah, and then read the first āyah of the 
next sūrah. 

2. To join the last āyah of the previous sūrah to 
the basmalah, and then join the basmalah to the 
first āyah. 

3. To stop at the end of the last āyah of the 
previous sūrah. Then, join the basmalah with 
the first āyah of the next sūrah. 

 
Basmalah will not be read when joining Sūrah al-Anfāl 
and Sūrah al-Tawbah. The reciter has the option of 

 
15 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 100-102. 
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waqf (a complete stop), waṣl (joining), or sakt 
(breathless stop) between these two sūrahs. 
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MĪM AL-JAMʿ 
 
Mīm al-Jamʿ is: 
 

1. A mīm sākinah 
2. Not a part of the original word 
3. Indicates the masculine plural 
4. Attached to nouns, verbs, or particles 
5. Comes after ك , ت,  ه  

 
The Ruling for Imam Abū ʿAmr: 
 
If mīm al-jamʿ is followed by a sukūn, and there is a hāʾ 
before it which is preceded by a yāʾ or kasrah, the hāʾ 
and the mīm al-jamʿ will take a kasrah,16 e.g., 
 
ةٖ   ورَ خُذُواْ مَآ ءَاتَيۡنََٰكُم بقُِوَّ خَذۡناَ مِيثََٰقَكُمۡ وَرَفَعۡنَا فَوۡقكَُمُ اُ۬لطُّ

َ
وَإِذۡ أ

شِۡۡبُواْ فِِ  
ُ
ْْۖ قَالوُاْ سَمِعۡنَا وعََصَيۡنَا وَأ بكُِفۡرهِمِۡۚۡ قلُۡ   قُلُوبهِِمِ اِ۬لۡعجِۡلَ وَاَسۡمَعُوا

ؤۡمِنيَِن  مُركُۡم بهِۦِٓ إيِمََٰنُكُمۡ إنِ كُنتُم مُّ
ۡ
  ٩٢بئِۡسَمَا يأَ

 

 
16 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 113-114. 
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ُ عَليَۡهِمَا اَ۟دۡخُلُواْ   نۡعَمَ اَ۬للََّّ
َ
ِينَ يَََافُونَ أ فَإذَِا  عَليَۡهِمِ اِ۬لَۡۡابَ قَالَ رجَُلََنِ مِنَ اَ۬لََّّ

ؤۡمِنيَِن  وُٓاْ إنِ كُنتُم مُّ ِ فَتَوَكََّّ    ٢٥دَخَلتُۡمُوهُ فَإنَِّكُمۡ غََٰلبُِونَۚۡ وَعََلَ اَ۬للََّّ
 

If the mīm al-jamʿ is followed by a sukūn and the letter 
before it is not a hāʾ preceded by a yāʾ sākinah or kasrah, 
the mīm al-jamʿ will take a ḍammah, e.g.,  َمِنۡهُمُ   اُ۬لۡكُفۡر, 
 .عَليَۡكُمُ اُ۬لۡغَمَامَ 

 
If the mīm al-jamʿ is followed by a mutaḥarrik letter, 
Imam Abū ʿ Amr will not apply ṣilah, meaning placing 
a ḍammah on the mīm and extending it for two counts.17 
 
Keep in mind that when the mīm al-jamʿ has something 
attached to it, all the qurrāʾ will make ṣilah on it, as it is 
written with an attached wāw in the rasm of the Qurʾān, 
e.g., ُُنلُزۡمُِكُمُوهَاُ ,دَخَلۡتُمُوه

َ
 This is why it can also .سَمِعۡتُمُوهُُ ,أ

be said that ṣilah is the original, and sukūn on mīm al-
jamʿ is for takhfīf or ease.18  

 
 

 
17 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 111. 
18 Pānīpatī, ʿInāyāte Raḥmānī, 1:218.  
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HĀʾ AL-KINĀYAH 
 
Hāʾ al-kināyah refers to the singular, masculine, third-
person pronoun that is attached to nouns, verbs, or 
particles. It is also called hāʾ al-ḍamīr.  
 
The discussion around hāʾ al-kināyah is whether the 
vowel on it, ḍammah or kasrah, will be extended or not. 
This extended will only occur in the state of waṣl and 
not in the state of waqf. 
 
Hāʾ al-kināyah can appear in the Qurʾān in the following 
ways: 

1. Preceded by a mutaḥarrik letter or sākin letter 
while being followed by a sākin letter, e.g., َُُُُل
 ,In this scenario, all the qurrāʾ .فيِهُُِٱلقُۡرۡءَانُُ ,ٱلمُۡلۡكُ ُ
including Imam Abū ʿAmr, will omit the 
elongation and join the hāʾ with what comes 
after it.19 

2. Preceded by and followed by a mutaḥarrik 
letter, e.g., ََُٰنتُِون ُۥُقَ ُلَُُ لُ  All the qurrāʾ, including .كُُ
Imam Abū ʿAmr, will elongate the vowel on hāʾ 
al-kināyah in this scenario. This is also called 
madd ṣilah. If the mutaḥarrik letter following 

 
19 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 158. 
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the hāʾ al-kināyah is a hamzah, the lengthening 
of madd ṣilah kubrā will be the same as the 
length for madd munfaṣil.20 

3. Preceded by a sākin letter and followed by a 
mutaḥarrik letter, e.g., فيِهُِِۛهُدٗى. Imam Abū ʿAmr 
will not extend the vowel on hāʾ al-kināyah in 
this scenario.21 

 
There are six words in nine places in the Qurʾān in 
which Imam Abū ʿAmr will not apply his general rule 
above and will read the hāʾ al-kināyah with a sukūn.22 
These are as follows:  
 

هۡلِ  وَمِنۡ 
َ
مَنۡهُ  إنِ مَنۡ  اِ۬لكِۡتََٰبِ  أ

ۡ
هِۡ  بقِِنط۪ارٖ  تأَ   يؤَُد 

نۡ  وَمِنۡهُم إلََِۡكَ  مَنۡهُ  إنِ مَّ
ۡ
هِۡ  لَّّ   بدِِين۪ارٖ  تأَ   إلََِۡكَ  يؤَُد 

َٰلكَِ  قَائٓمِٗا   عَلَيۡهِ  دُمۡتَ  مَا  إلَِّّ  نَّهُمۡ  ذَ
َ
ْ  بأِ  لَيۡسَ  قَالوُا

ِي ـِنَۧ  فِِ  عَلَيۡنَا  م 
ُ
ِ  عََلَ  وَيقَُولوُنَ  سَبيِل   اِ۬لۡۡ   اَ۬للََّّ

    يَعۡلَمُونَ  وهَُمۡ  اِ۬لكَۡذِبَ 
 

3:75 1-2. 

 
20 Ibid. 
21 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 159. 
22 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 160-163. 



 

27 
 

لَٗ   ؤَجَّ ِ كتََِٰبٗا مُّ ن تَمُوتَ إلَِّّ بإِذِۡنِ اِ۬للََّّ
َ
وَمَا كََنَ لِِفَۡسٍ أ

نيۭۡا  مِنۡهَا وَمَن يرُدِ ثَّوَابَ   نؤُۡتهِۡ وَمَن يرُدِ ثَّوَابَ اَ۬لدُّ
كِريِنَ  نؤُۡتهِۡ اَ۬لۡأٓخِرَةِ  ۚۡ وسََنَجۡزيِ اِ۬لشََّٰ  مِنۡهَا

3:145 3-4. 

َ لََُ اُ۬لهُۡدَىَٰ   وَمَن يشَُاققِِ اِ۬لرَّسُولَ مِنۢ بَعۡدِ مَا تَبَينَّ
ِۡ وَيَتَّبعِۡ غَيَۡۡ سَبيِلِ اِ۬لمُۡؤۡمِنيَِن  َٰ  نوَُلَ    وَنصُۡلهِۡ مَا توََلََّّ

 جَهَنَّمَْۖ وَسَاءَٓتۡ مَصِيًۡا  

4:115 5-6. 

  َ اَ۬للََّّ وَيخَۡشَ  وَرسَُولََُۥ   َ اِ۬للََّّ يطُِعِ    وَيَتَّقِهۡ وَمَن 
َٰٓئكَِ هُمُ اُ۬لفَۡائٓزُِونَ   وْلَ

ُ
 فأَ

24:52 7. 

لقِۡهۡ اَ۪ذۡهَب ب كِِتََٰبِِ هََٰذَا  
َ
إلََِهِۡمۡ ثُمَّ تَوَلَّ عَنۡهُمۡ فَاَنظُرۡ    فأَ

 مَاذَا يرَجِۡعُونَ 
27:28 8. 

مَن كََنَ يرُيِدُ حَرثَۡ اَ۬لۡأٓخِرَةِ نزَدِۡ لََُۥ فِِ حَرۡثهِِْۦۖ وَمَن 
نيۭۡا   مِنۡهَا وَمَا لََُۥ فِِ اِ۬لۡأٓخِرَةِ  نؤُۡتهِۡ كََنَ يرُيِدُ حَرثَۡ اَ۬لدُّ

 مِن نَّصِيبٍ 

42:20 9. 

 
Imam al-Dūrī 

In the following word in the following place, Imam al-
Dūrī will have the option to read the hāʾ with a sukūn 
or with ṣilah on the hāʾ.23  

يرَۡضََٰ   وَلََ  عَنكُمۡۖۡ  غَنٌِِّ   َ اَ۬للََّّ فَإنَِّ  تكَۡفُرُواْ  إنِ 
ۖۡ وَإِن تشَۡكُرُواْ   لكَُمۡۗۡ وَلََ تزَِرُ    يرَۡضَهۡ لعِِبَادهِِ اِ۬لكُۡفۡرَ

39:7 1. 

 
23 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 164. 
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رجِۡعُكُمۡ  مَّ رَب كُِم  إلََِٰ  ثُمَّ  خۡر۪يٰٰۚ 
ُ
أ وزِۡرَ   وَازرَِةٞ 

بذَِاتِ   ُۢ عَليِمُ إنَِّهُۥ  تَعۡمَلُونََۚ  كُنتُمۡ  بمَِا  فَيُنَب ئِكُُم 
دُورِ    اِ۬لصُّ

 

Imām al-Sūsī 

Imām al-Sūsī will read the following words in the 
following places with sukūn on the hāʾ:24 

َٰٓئكَِ لهَُمُ  ياَتهِۡ وَمَن  وْلَ
ُ
لحَِتِٰ فأَ ٰ مُومِنٗا قَدۡ عَمِلَ اَ۬لصَّ

رَجَتُٰ اُ۬لۡعُلٰۭ     اُ۬لدَّ

20:75 1. 

يرَۡضََٰ   وَلََ  عَنكُمۡۖۡ  غَنٌِِّ   َ اَ۬للََّّ فَإنَِّ  تكَۡفُرُواْ  إنِ 
ۖۡ وَإِن تشَۡكُرُواْ   لكَُمۡۗۡ وَلََ تزَِرُ    يرَۡضَهۡ لعِِبَادهِِ اِ۬لكُۡفۡرَ

رجِۡعُكُمۡ  مَّ رَب كُِم  إلََِٰ  ثُمَّ  خۡر۪يٰٰۚ 
ُ
أ وزِۡرَ   وَازرَِةٞ 

بذَِاتِ   ُۢ عَليِمُ إنَِّهُۥ  تَعۡمَلُونََۚ  كُنتُمۡ  بمَِا  فَيُنَب ئِكُُم 
دُورِ    اِ۬لصُّ

39:7 2. 

 

Imam Abū ʿAmr will read the word ِِرجِْه
َ
 with a hamzah أ

and a ḍammah on the hāʾ without ṣilah in the following 
two places:25 

 
24 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 162, 164. 
25 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 166-167. 
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رجِۡـ ۡهُ قَالوُٓاْ 
َ
رسِۡلۡ فِِ اِ۬لمَۡدَائٓنِِ حََٰشِِِينَ  أ

َ
خَاهُ وَأ

َ
ِوَأ 7:111 1. 

رجِۡـ ۡهُ قَالوُٓاْ 
َ
خَاهُ وَاَبۡعَثۡ فِِ اِ۬لمَۡدَائٓنِِ حََٰشِِِينَ  أ

َ
ِوَأ 26:36 2. 
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MUDŪD 
 
Madd Lāzim is six counts for all the qurrāʾ. 
  
Madd muttaṣil will be four counts for Imam Abū ʿAmr.26  
 
Madd munfaṣil can be 2 (qaṣr) or 4 (tawassuṭ) counts for 
Imam al-Dūrī. Madd munfaṣil will be 2 counts (qaṣr) for 
Imam al-Sūsī. This will be his only option. 27 
 
Imam Abū ʿAmr will only extend madd al-badal for 2 
counts (qāṣr), and he will not make madd on a letter of 
līn followed by a hamzah in the same word, such as  ء  .شَي
He will have the same three options on madd ʿārid lil-
sukūn as all the other qurrāʾ, 2, 4 or 6 counts (qaṣr, 
tawassuṭ, and ṭūl). 
 
  

 
26 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 168. 
27 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 169. 
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TWO CONSECUTIVE HAMZAHS 
 
The letter hamzah is considered a difficult letter to 
pronounce due to its makhraj being far, the very 
bottom of the throat, and its qualities of jahr and 
shiddah. Therefore, the Arab tribes had various ways of 
lightening the difficulty of pronouncing hamzah. All of 
these methods together are referred to as takhfīf of the 
hamzah. The opposite of takhfīf or easing the 
pronunciation of hamzah is taḥqīq, pronouncing the 
hamzah from its makhraj with all its ṣifāt.  
 
Takhfīf is of four types, naql (transferring the vowel of 
the hamzah to the sākin letter before it), tashīl (reading 
the hamzah with a blend of a letter of madd), ḥadhf/isqāṭ 
(dropping the hamzah altogether), or ibdāl (changing 
the hamzah into another letter). Takhfīf can be made of 
a single hamzah or when two hamzahs come together. 
In this chapter, we will be discussing the takhfīf of two 
hamzahs when they come together in the same word or 
in two separate words.  
 

Two Hamzahs in One Word 
 
If two hamzat al-qaṭʿ come together in the same word, 
the first will always carry a fatḥah. This is because the 
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first hamzah is almost always hamzat al-istifhām, or the 
interrogative hamzah. While the first hamzah will 
always be read with taḥqīq, the qurrāʾ take various 
approaches regarding the second hamzat al-qaṭʿ, which 
may carry a fatḥah, kasrah, or ḍammah.  
 
Imam Abū ʿAmr is one of the qurrāʾ that makes takhfīf 
of the second hamzah in such scenarios. He will make 
tashīl with idkhāl as his only option in two scenarios, 
fatḥah followed by a fatḥah and fatḥah followed by a 
kasrah. When fatḥah is followed by a ḍammah, he will 
have two options: tashīl with idkhāl and tashīl without 
idkhāl.28  
 
Tashīl refers to reading the hamzah with a blend of alif, 
yāʾ, or wāw maddiyyah corresponding to the vowel on 
the hamzah. Idkhāl refers to inserting an alif between 
the two hamzahs. Idkhāl will cause the first fatḥah to be 
extended for two counts, e.g.,  ۡو۬نبَ ئِكُُم ,أَٰ۟نَّكَ  ,ءَٰا۬نذَرۡتَهُم

َ
  .أ

 
The following words are exceptions to the rule above: 
 

1. The word َِة ي۪مَّ
َ
 ,in all five places in the Qurʾān ,أ

will be read with tashīl of the second hamzah, 
without idkhāl. This is the only word where the 

 
28 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 183, 196, 200. 
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first hamzah, although maftūḥah, is not hamzat 
al-istifhām, the interrogative hamzah.29  

2. The words   ٰ۬لهَِتُنَا
ٰ ٰ۬مَنتُم and ءَا

ٰ  occurs in three)   ءَا
places) will be read with tashīl of the second 
hamzah and without idkhāl between the first 
and second hamzah.30 This is because these 
words have three hamzahs in them and are 
therefore different than the words to which 
the general rule applies. 

 

Two Hamzahs in Two Words 
 
Just as two hamzahs can appear consecutively in one 
word, they can also appear together in two words, such 
that the last letter of the first word is a hamzah and the 
first letter of the second word is also a hamzah. Keep in 
mind that both of the hamzahs under discussion are 
hamzat al-qatʿ. When this occurs, the two hamzahs can 
carry the same vowel, for example, fatḥah and fatḥah, 
or they can have differing vowels, such as one carrying 
a fatḥah and the other a kasrah. Either of the two 
hamzahs can undergo some form of takhfīf in this 
scenario. It is important to note that only one of the 
two hamzahs will undergo change. Both hamzahs will 

 
29 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 199. 
30 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 189, 194. 
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not be read with takhfīf at the same time for any of the 
qurrāʾ. Also, if waqf is made at the end of the first word, 
and the reciter begins from the second word, the 
hamzah will be read with taḥqīq. This is because the 
rules only apply when two hamzahs are read 
consecutively. If only one hamzah is read, the rule will 
not apply. 
 

Identical Vowels 
 
When two hamzahs occur in two separate words, and 
carry the same vowels, the following three scenarios 
can occur: 
 

1. The first hamzah carries a fatḥah and the 
second carries a fatḥah as well, e.g., َُُُٓجَاء
حَدَكُمُُ

َ
  .أ

2. The first hamzah carries a ḍammah and the 
second carries a ḍammah as well, e.g., ُُ ُٓوۡلَِِاء

َ
أ

َٰٓئكَُِ وْلَ
ُ
 There is only one example of this in the  .أ

Qurʾān 
3. The first hamzah carries a kasrah and the 

second carries a kasrah as well, e.g., ِٱُلسَمَاءُُِٓإن. 
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In all three of these scenarios, Imam Abū ʿAmr will do 
isqāṭ (drop) of the first hamzah.31 
 

There is an important principle regarding extending 
letters of madd before a changed hamzah. As we know, 
madd munfaṣil applies when a letter of madd is followed 
by a hamzah in the next word, and madd muttaṣil applies 
when a letter of madd is followed by a hamzah in the 
same word. However, what do we do when the hamzah 
following the letter of madd is changed in some way, 
meaning it is either dropped (isqāṭ) or read with tashīl? 
Imam al-Shāṭibī  provides us with a general principle 
to be applied in such scenarios. If a letter of madd 
occurs before a changed hamzah, both qaṣr (reading it 
as two counts) or madd (reading it with the full length 
of the madd) are permissible.32 In the case that the 
hamzah is dropped altogether (isqāṭ), qaṣr is preferred. 
In the case that the hamzah is being read with tashīl, 
madd is preferred because traces of the hamzah still 
remain.33  

  

 
31 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 202-203. 
32 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 208. 
33 ʿAbd al-Fattāḥ al-Qāḍī, al-Wāfī, 161. 
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Two Hamzahs in Two Words with Differing 
Vowels 

There are a total of five scenarios in which this can 
occur in the Qurʾān. In all of the scenarios below, the 
second hamzah will be the one to undergo change, and 
the first will always be read with taḥqīq. It is also 
important to note that this change will only occur if 
these two words are read together (in the state of waṣl). 
If waqf is made at the end of the first word, and the 
reciter begins from the second word, the hamzah will 
be read with taḥqīq.34 
 

1. The first hamzah carries a fatḥah and the 
second carries a ḍammah, e.g., ُٗمَة

ُ
ُُأ  In this .جَاءَُٓ

scenario, Imam Abū ʿAmr will read the first 
hamzah with taḥqīq and the second with tashīl, 
as:  ِة  .This only occurs once in the Qurʾān .جَاءَِٓامَّ۬

2. The first hamzah carries a ḍammah and the 
second carries a kasrah, e.g., ُُإذَِا هَدَاءُُٓ  In this .ٱلشُّ
scenario, Imam Abū ʿAmr will have two 
options, to read the first hamzah with taḥqīq 
and the second with tashīl, as:   اِ۪ذَا هَدَاءُٓ   or to اَ۬لشُّ
read the first hamzah with taḥqīq and the 
second as a wāw with a kasrah (ibdāl). 

 
34 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 209-212. 
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3. The first hamzah carries a kasrah and the 
second carries a fatḥah, e.g., ن

َ
ُُأ هَدَاءُِٓ  In this .ٱلشُّ

scenario, Imam Abū ʿAmr will read the first 
hamzah with taḥqīq and the second with ibdāl 
into a yāʾ with fatḥah, as: هَدَآءِِاَ۬ن  .اَ۬لشُّ

4. The first hamzah carries a fatḥah and the 
second carries a kasrah, e.g., ُُُِۡإذ  In this .شُهَدَاءَُٓ
scenario, Imam Abū ʿAmr will read the first 
hamzah with taḥqīq and the second with tashīl, 
as:  ۡشُهَدَاءَٓ ا۪ذ. 

5. The first hamzah carries a ḍammah and the 
second carries a fatḥah, e.g., َُٓل

َ
ُُأ فَهَاءُٓ ُ  In this .ٱلسُّ

scenario, Imam Abū ʿAmr will read the first 
hamzah with taḥqīq and the second as a wāw 
with a fatḥah (ibdāl), e.g., ََ۬ َِ اَ۬لَٓ فَهَاءٓ ُِۗ اَ۬لسُّ  
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Hamzat al-Qaṭʿ Followed by Hamzat al-Waṣl  
 
The discussions above were about two hamzat al-qaṭʿ 
coming together in one word or two words. In this 
section, we will discuss those places in which hamzat al-
qaṭʿ is followed by a hamzat al-waṣl in one word.  
 
There are three words in the Qurʾān in which an 
interrogative hamzah comes before a word that begins 
with a hamzat al-waṣl which would normally carry a 
fatḥah if one were to begin from that word. In these 
words, the reciter will have the option of changing the 
hamzat al-waṣl into an alif (ibdāl), or then reading the 
hamzat al-waṣl with tashīl.35 Madd lāzim will apply when 
making ibdāl of the hamzat al-waṣl into an alif. All the 
qurrāʾ, including Imam Abū ʿAmr, will apply this 
principle in the following three words: ُُّءَالَٓل in Sūrah 

Yūnus, āyah 59 and Sūrah al-Naml, āyah 59; ُِءَالَٓذكَرَيۡن in 

Sūrah al-Anʿām, āyahs 143 and 144, and َُءَآلۡـَٰٔن in Sūrah 
Yūnus āyahs 51 and 91.    
 
There is an additional word for Imam Abū ʿAmr in this 
category,  ْۖ حۡرُ ِ  in āyah 81 of Sūrah Yūnus. There is a ءَالٓس 
hamzat al-qaṭʿ followed by a hamzat al-waṣl in this word 

 
35 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 192-193. 
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as well for Imam Abū ʿAmr.36 He will have two options 
in this word, ibdāl and tashīl. 
  

 
36 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 751. 
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THE SINGLE HAMZAH 
 

The single hamzah refers to hamzat al-qaṭʿ when it 
appears on its own. The change that will take place in 
this type of hamzah is (ibdāl).  

Imam al-Dūrī will read hamzah sākinah with taḥqīq in 
all its occurrences.  

Imam al-Sūsī will consistently change hamzah sākinah 
into a letter of madd corresponding to the vowel before 
it (ibdāl), e.g.,  َيتُمَا ,يوُمِنُون ِ  However, there are 37.ياَتيِنََّكُم ,ش 
five categories that will be exempt from this general 
rule.  

1. The hamzah sākinah that is in the jazm case. 
There are six words that occur in nineteen 
places in the Qurʾān that fall in this category. 
The words are: 38.تسَُؤ, يشََأ, نشََأ,  ننَسَْأهَا, يُهَي ئِ, ينُبَ أ 

2. The hamzah that is sākinah due to bināʾ in 
command form verbs. There are five words in 

 
37 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 216. 
38 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 216-217. 
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eleven places that fall into this category. The 
words are: 39.نَبّئِ, أنبئِهُم, هَيئِّ, أرجِْئ, اقرْأ 

3. Words in which taḥqīq is easier than ibdāl. 
There are two words that fall into this 
category: ِ40.تـُ ۡويِهِ  ,وَتـُ ۡوي 

4. Words in which ibdāl would cause confusion. 
There is one word that falls into this category. 
If the word رءِۡيٗا in Sūrah Maryam was read with 
ibdāl of hamzah, it would necessitate idghām 
between the two yāʾ’s. However, that would 
change the word to ريَِّا which means 
quenching, rather than “a good scene” which 
is the intended meaning of the word 41.رءِۡيٗا 

5. Words in which ibdāl would suggest a 
different derivation than is preferred in 
this qirāʾah. There is one word that falls into 
this category. The word  ٞ ؤۡصَدَة  occurs in two مُّ
places in the Qurʾān. If ibdāl is made in this 
word, it would suggest that the root letters are 

 
39 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 218. 
40 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 219. 
41 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 219. 
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د  ص  و   and this is not the preferred opinion of 
Imam Abū ʿAmr.42 
 

  

 
42 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 220. 



 

43 
 

NAQL AND SAKT 
 
Naql is to transfer the vowel of a hamzah to a sākin letter 
before it. While Imam Abū ʿAmr does not apply naql 
consistently. He applies it in the specific word below:  
 
In the words, ََُٰول

ُ
ُُٱلۡۡ  in Sūrah al-Najm, āyah 50, the عََدًا

ḥarakah on the hamzah will be transferred to the lām, 
and the hamzah will be dropped. Idghām will also be 
made between the nūn of the tanwīn and the lām 
maḍmūmah. Imam Abu ʿAmr will read it as:  ٰۭول اَ۬لَُّ  .عََدٗا 
When stopping on ِ عََدا and starting from the next word, 
Imam Abū Amr will have three options. He can read it 
as ِ ٰۭاَ۬لَُول or ِ ٰۭلَُول or  َٰۭول

ُ
 43.ٱلۡۡ

 
Sakt 
 
The technical definition of the term sakt is cutting off 
the voice, without taking a breath, for a duration less 
than waqf with the intention of resuming recitation.44 
Imam Abū ʿAmr will not apply sakt maʿnawī in any of 
the four places where sakt is required in the riwāyah of 
Imam Ḥafṣ. These are: Sūrah al-Kahf, between āyahs 1 

 
43 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 230-233. 
44 Al-Masʾūl, Muʿjam Muṣṭalaḥāt, 230.  
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and 2, Sūrah Yāsīn, āyah 52, Sūrah al-Qiyāmah, āyah 27, 
and Sūrah al-Muṭaffifīn, āyah 14.  
 
Imam Abū ʿAmr also does not apply sakt lafẓī, which is 
applied by some qurrāʾ to clarify the sound of hamzah 
when it is preceded by a sākin letter.  
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IDGHĀM BETWEEN LETTERS 
 
Idghām is a feature of the Arabic language. The Arabs 
merged similar letters together in order to make them 
easier to articulate.82F Its definition is for the first letter 
to be buried into the second letter. The second letter 
(mudgham fīh) is pronounced with emphasis. There is 
no waqf or delay between the two letters. 83F A similar 
definition is to articulate two letters as one 
emphasized letter of the second kind.84F

45  

There are two types of idghām, kabīr and ṣaghīr. 

Idghām kabīr is the merging of two voweled letters 
into each other, e.g.,  دٗى  .فيِهۛ هُّ

Idghām ṣaghīr is the merging of a sākin letter into a 
voweled letter, e.g.,  ۡرَبحَِت ت جَِرَٰتُهُم. 

Idghām has three main categories: 

Idghām mutamāthilayn occurs when two letters share 
the same makhraj and ṣifāt. In other words, this is when 
letters that are identical to each other merge. Some 
examples include: َّهُمَا   . فَمَا رَبحَِت تجََِّٰرَتُهُمۡ , وَقلُ ل

 
45 Yacoob, Beyond Recitation, 67-69. 



 

46 
 

Idghām mutajānisayn occurs when two letters have the 
same makhraj but different ṣifāt. Some examples 
include:  ََِٰلك   .عَبَدتُّمۡ , يلَهَۡثۚ ذَّ

Idghām mutaqāribayn occurs when the makhārij of two 
letters are close to each other, or they have similar 
ṣifāt. In order for two letters to be considered 
mutaqāribayn in terms of ṣifāt, they must share at least 
three or more ṣifāt. Some examples include: 
م, وَقلُ رَّبِّ    .نَخلۡقُكُّ
 
Within the three categories mentioned above, there 
are places where all the qurrāʾ will agree that the two 
letters will merge. This is called idghām wājib. There 
will also be many instances where letters may be 
mutaqāribayn, but the qurrāʾ will differ regarding 
applying idghām in those instances. This is known as 
idghām jāʾiz.  

Idghām Kabīr 
 

Imam al-Sūsī will apply idghām kabīr consistently. 
Imam al-Dūrī will not apply idghām kabīr in the ṭarīq of 
al-Shāṭibiyyah. 
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Idghām Mutamāthilain  

Generally, idghām kabīr of mutamāthilān letters will not 
occur within a word. There are two exceptions to this 
rule. The word  ۡم نَسِٰككُّ -in āyah 200 of Sūrah al مَّ

Baqarah, and the word  ۡم -in āyah 42 of Sūrah al سَلَككُّ

Muddaththir.46 

When two identical letters appear together in two 
words, such that one is the last letter of the first word 
and the other is the first letter of the second word, 
idghām kabīr will take place. There are four categories 
that are exempt from idghām kabīr:47  

1. Tāʾ of first person, e.g.,  ُْترَُابا  كُنت  

2. Tāʾ of the second person, e.g.,  َْتكُْرهِ  أنت  

3. Tanwīn, e.g.,   عَليِم وَاسِع . 

4. Shaddah, e.g.,  َّمِيقَات تَم . 

There will be no idghām kabīr between the two kāfs in 
َۥۚ   in āyah 23 of Sūrah Luqmān.48 Also, there فلََ   يََزُۡنكَ   كُفۡرُهُ

 
46 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 117. 
47 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 118-121. 
48 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 122. 
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will be no idghām in  ۡ َٰٓ يئَسِۡنَ   وَاَلََّ  in āyah 4 of Sūrah al-Ṭalāq 

when applying ibdāl into yāʾ for Imam Abū ʿAmr.49 

There are some words in which Imam Sūsī will have 
the option of idghām or iẓhār. These are  يَۡ  يبَتَۡغ  in āyah  غَّ

85 of Sūrah Āl ʿImrān,  َذِٰبٗا  يك كَّ  in āyah 28 of Sūrah 

Ghāfir, and  ۡيََۡل لَّكُم in āyah 9 of Sūrah Yusuf.50  

Idghām Mutaqāribain 

Imam al-Sūsī makes idghām kabīr of mutaqāribain letters 
within a word but only of qāf into kāf. The qāf must 
be preceded by a voweled letter and the kāf must be 
followed by a mīm for idghām kabīr to apply, e.g.,   ميرَۡزقُكُّ   
م  , م , وَاثقَكُّ  51.خَلقَكُّ

Imam al-Sūsī will have the option of idghām or iẓhār in 
the word  َّن  in āyah 5 of Sūrah al-Taḥrīm.52 طَلَّقكُّ

 

 
49 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 131. 
50 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 123-124. 
51 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 132-134. 
52 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 135. 
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There are sixteen letters in which Imam al-Sūsī may 
apply idghām mutaqāribain between two words. 

There are four conditions that will prevent idghām 
mutaqāribain between two words.  

1. The first letter cannot be in the jazm case, e.g., 
 .وَلمَُُۡيؤُۡتَُُسَعَةُٗ

2. The first letter cannot be the tāʾ of the second 
person, e.g., َُِفلَبَثِۡتَُُسِني.  

3. The first letter cannot carry tanwīn, e.g., ُُنذَِيرل
  .لكَُم

4. The first letter cannot be mushaddad, e.g., َُُُشَد
َ
أ

   .ذكِۡرٗاُ 

The table below lists each of the sixteen letters and the 
letters into which they merge. It is important to note 
that for some of the letters, they generally merge into 
one or more letters in all their occurrences in the 
Qurʾān. Others only merge into one letter and that too 
in a specific place in the Qurʾān.  
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 Letter Letter(s) It 
Merges 

Into 

Number of 
Instances 

 One place ع ح .1

  زحُۡزحَُُِعَنُِ

(3:185) 
 ق .2

The letter before it 
cannot be sākin 

 11 ك

 ك .3

The letter before it 
cannot be sākin 

 ق

 

32 

 One place ش ج .4
خْرَجَ 

َ
ه  أ

َ
 شَطْأ

(48:29) 

 One place ت

 المَْعَارجِِ   تَعْرُج
(70:3-4) 

 One place س ش .5

سَبيِلاً  العَْرشِْ   

(17:42) 
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 One place ش ض .6

نهِِم لبَِعْضِ 
ْ
شَأ  

(24:62) 
 One place ز س .7

زُوجَِّت  النُّفُوسُ   

(81:7) 

 One place with ش
khulf 

سُ 
ْ
أ شَيبًْا  الرَّ  

(19:4) 
 5 ت د .8

 د 

The dāl cannot 
carry a fatḥah 

and be preceded 
by a sākin letter 

 4 س

 16 ذ

 2 ش

 3 ض

 2 ث
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 2 ز

 4 ص

 3 ظ

 2 ج

 3 ط ت .9
There is khulf in 

تِ 
ْ
طَائفَِة وَلتَْأ   

(4:102) 

 14 س

 9 ذ
There is khulf in 

آتِ    ذيا  ذيا فيآتِ  وي

(17:26 and 
30:38) 

 3 ش
There is khulf in 

شَيئًْا  جِئتِْ    

(19:27) 
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 1 ض

 15 ث
There is khulf in 

وْرَاةَ  ثمُ التَّ   

(62:5) 

 3 ز

 3 ص

 2 ظ

 17 ج

 2 ت ث .10

   س
 

4 

 1 ذ

 5 ش
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 1 ض

 2 س ذ .11

 1 ص

 ر .12
The rāʾ cannot 
carry a fatḥah 

and be preceded 
by a sākin letter 

 84 ل

 ل .13
The lām cannot 
carry a fatḥah 

and be preceded 
by a sākin letter, 

except for the 
word قَال.  

 ر

 

84 

  ن .14

The nūn cannot 
be preceded by a 

sākin letter, 
except for the 

word  ُْنَحن.  

 73 ل

 5 ر
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 م .15

The mīm cannot 
be preceded by a 

sākin letter. 

 79 ب

 ب .16

Specifically in the 
phrase ُبُُُمَن  وَيعَُذُِ

 

 م

 

5 

 

There are a few additional points to note about idghām 
kabīr.  

1. If the letter that is merging (mudgham) is 
preceded by a letter of madd or līn, it is 
permissible to extend that letter of madd or līn  
for 2, 4, or 6 counts, e.g., لكِِ   اِ۬لرَّحِيم مَّ  while 

making idghām. 
2. Rawm is also permissible in the place of idghām 

when the mudgham carries a kasrah or ḍammah. 
Is the mudgham is preceded by a letter of madd, 
it will only be read with two counts if reciting 
with the option of rawm. 



 

56 
 

3. Ishmām is also permissible if the mudgham 
carries a ḍammah. Note that in this case, it will 
not be in the place of idghām, but rather the 
lips will be rounded while making the idghām.53 

4. Rawm and ishmām are not permissible when 
either the mudgham or the mudgham fīh are a 
bāʾ or a mīm. 

5. Imālah of the alif before the rāʾ will not prevent 
idghām, e.g.,  ِبر۪ۡار  لَّف

َ
 54.اَ۬لۡۡ

6. If the mudgham carries a fatḥah, and it is 
preceded by a ṣaḥīḥ sākin letter,55 then ikhtilās 
is also permissible in the place of idghām, e.g., 

مُر
ْ
 56.العَْفْوَ  وَأ

The following examples demonstrate how all these 
options are combined: 

Example Options Total 
Number 

ذَّنَ 
َ
 Idghām only 1     رَبُّكَ  تَأ

 
53 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 155. 
54 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 154. 
55 Meaning that the sākin letter is not a letter of madd. 
56 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 157. 
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 Idghām and ikhtilās 2 توَْكيِدِهَا  بَعْدَ 

وَاعَ  يَفْقِد    Idghām, ishmām, and rawm 3 ص 

 Idghām with 2,4, 6 counts ثوََابَ  ي رِيدْ  
on the letter of madd, 
ishmām with 2, 4, 6 counts 
on the letter of madd, and 
rawm with 2 counts only. 

7 

 Idghām and rawm 2 سَبيِلً  العَْرشِْ 

ارِيَاتِ 
 Idghām with 2, 4, 6 counts ذَرْواً  وَالذَّ

on the letter of madd and 
rawm with 2 counts only 
on the the letter of madd. 

4 

 Idghām with 2, 4, 6, counts     رَب ِ  قَالَ 
on the letter of madd. 

3 

 

Idghām Ṣāghīr 
 

In this chapter, we will list those places where Imam 
Abū ʿAmr will make idghām ṣaghīr of letters that are 
mutamāthilayn, mutajānisayn or mutaqāribayn.  

The table below lists particular words in which the 
qurrāʾ differ regarding idghām and iẓhār. Imam Abū 
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ʿAmr will make idghām of the last letter of each of the 
particles below into the letters listed.  

 Word Letters it Merges Into 
 

1. 
 

 57إذِْ 

 

 ج  س  د  ص  ز  ت
 

 
2. 

 

 58قَدْ 

 

 

 ش  ص  ج  ز  ظ  ض  ذ  س
 

  تاء .3
     59التأنيِثْ

 
 ج  ظ  ز  ص  ث  س

 
 فَهَل تَّر۪يٰ  Only in the two occurrences of 60هَلْ  .4

 

All the qurrāʾ agree that there will be idghām of the 
words listed into the following letters.61  

 Word Letters it Merges Into 
 ظ ذ إذِْ  .1

 
57 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 259-261. 
58 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 262-265. 
59 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 266-269. 
60 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 272. 
61 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 274-276. 
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 د ت قَدْ  .2
 ت  د ط التأنيِثْ  تاء .3
 ل  ر هَلْ  .4
 ل  ر بل .5
 ل  ر قل .6

 

The following are some more scenarios in which Imam 
Abū ʿAmr makes idghām: 

He makes idghām of bāʾ majzūmah into fāʾ in five 
places.62 

Number Verse 
 

4:74 
 

ليِِ ُُُِفُُُِفلَيُۡقََٰتِِۡ ُ ونَُُُلَذِينَُٱُُلَلُِّٱُُسَِِِ ُ ةَُٱُُيشَِِِۡۡ اُٱُُلَۡۡيَوَٰ نۡيَِ ُلدُّ
ۡ ُُُوَمَنُُلۡأٓخِرَةِ ُٱبُِِ ليِِ ُُُِفُُُِيقََُٰتِِ ۡ ُُُلَلُِّٱُُسَِِِ وُُُۡفَيُقۡتَِ

َ
ۡ ُُُأ ُُيَغۡلِِ

جۡرًاُُنؤُۡتيِهُُِفَسَوۡفَُ
َ
 ٧٤ُعَظِيمٗاُأ

ءذَِاُُقَوۡلهُُمُُُۡفَعَجَ لُُُتَعۡجَۡ ُُُوَإِن 13:5
َ
َٰباًُكُنَاُُأ ءِناَُترَُ

َ
قُ ُُلفَُُُِأ

ُخَلۡ
 ُ َٰٓئِكَُُِجَدِيد  وْلَ
ُ
ُُْلَذِينَُٱُُأ َٰٓئكَُُُِبرَِبُهِِمُۡ ُكَفَرُوا وْلَ

ُ
غۡلََُٰ ُٱُوَأ

َ
ُفُُِٓلۡۡ

عۡنَاقهِِمُۡ 
َ
َٰٓئكَُُِأ وْلَ

ُ
صۡحََُٰ ُُُوَأ

َ
ونَُُفيِهَاُهُمُُۡلنَارُِ ٱُأ  ٥ُخََٰلُِِ

  
 

62 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 277. 
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اَ ُ 17:63 ۡ ُٱُُقَِ كَُُُفَمَنُُُذۡهَِ ِنَُُُِمِنۡهُمُُُۡتبَعَِِ ُُجَزَاؤٓكُُمُُُۡجَهَنَمَُُُفَِ
 ٦٣ُمَوۡفُورٗاُجَزَاءُٓٗ

 
20:97 

 
ةُِٱُُفُُُِلكََُُُفَِنَُُُِذۡهَۡ ُٱفَُُُقَاَ ُ نُُلَۡۡيَوَٰ

َ
ُوَإِنَُُُمِسَاسَُ ُُلَُُُتَقُوَ ُُُأ

كَُ َِ دٗاُُل هُُُُلنَُُمَوعِِۡ كَُُُإلََُُُِٰٓنظُرُۡٱوَُُُُ ۥُتُُلۡفََِ تَُُُلَذِيٱُُإلََِٰهِِ ُظَلِۡ
 ٩٧ُنسَۡفًاُلِۡمَُُِٱُفُُِۥلَننَسِفَنَهُُُثُمَُُۥلَنحَُرُقَِنَهُُُعََكفِٗا ُُعَليَۡهُِ

 
49:11 

  
هَا يُّ
َ
َٰٓأ ُُْلَذِينَُٱُُيَ رَرُُۡلَُُءَامَنُوا ُُُقَوۡمُ ُمُِنُقَوۡملُُُيسَِِۡ َٰٓ نُُُعَسَِِ

َ
ُأ

ُْ اُيكَُونوُا اءٓلُُوَلَُُُمُِنۡهُمُُُۡخَيۡۡٗ َِِ اءُٓ ُُمُِنُنسِ َِِ ُُنسُِ َٰٓ َِِ نُُعَس
َ
ُأ

اُُيكَُنَُ ُُُْوَلَُُُمُِنۡهُنَ ُُخَيۡۡٗ كُمُُُۡتلَۡمِزُوٓا نفُسَِِِ
َ
ُُُْوَلَُُُأ ابزَُوا ُُتَنَِ

ُِ لقََِٰۡ ُ ٱب
َ
ُلُِٱُبئِۡسَُُلۡۡ ِِۡ وُ ُٱُمُُس ُِِ يمََٰنُِ ٱُُبَعۡدَُُُلفُۡس ُلمَُُُۡوَمَنُُلِۡۡ
َٰٓئكَُُِيَتُۡ ُ وْلَ

ُ
لمُِونَُٱُهُمُُُفَأ  ١١ُلظََٰ

 

He makes idghām of dhāl into tāʾ in the following two 
words wherever they appear in the Qurʾān:63 

Number Verse 
 

40:27 
 

اَ ُ ُُُمُوسََُُُٰٓوَقَِ ذۡتُُُُإنُِِ ُُُعُِ ُلَُُُمُتَكَبُِ ُُُكُُُُُِمُِنُُوَرَبُكُِمُُبرَِبُِ
  ٢٧لۡۡسَِابُِٱُبيَِوۡمُُُِيؤُۡمِنُُ

 
63 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 279. 
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44:20 

 
ُ ُُعُذۡتُُُوَإِنُِ نُوَرَبُكُِمُُۡبرَِبُِ

َ
 ٢٠ُترَجُُُۡونُُِأ

ُُْلمَُُۡبمَِاُُبصَُُۡتُُُقَاَ ُ 20:96 وا ُمُِنُُۡقَبۡضَةُُٗفَقَبَضۡتُُُُۦبهُُُِِيَبۡصُُُ
ثرَُِ
َ
 ٩٦نَفۡسُُِلُُِسَوَلَتُُۡوَكَذََٰلكَُُِفَنَبَذۡتُهَاُلرَسُو ُِٱُُأ

 

He makes idghām of thāʾ into tāʾ in the following word 
wherever it appears in the Qurʾān:64 

Number Verse 
 

7:43 
 

ا اُُوَنزَعَۡنَِ دُورهِمُُِفُُُِمَِ ُِِ ُ ُ ُُمُِنُُُۡصِ ُُتََتۡهِمُُُُِمِنُُتََرۡيُُِغِِ
نهََٰۡرُ ُٱ

َ
ُُُْلۡۡ الوُا دُُٱُُوَقَِ ُُُِلَۡۡمِۡ اُُلَذِيٱُُلِلَّ َٰنَِ دَٰ ذَاُُهَِ َٰ اُُلهَِِ اُُوَمَِ ُكُنَِ

دِيَُ نُُُۡلوَۡلَُُُٓلِنهَۡتَِ
َ
اُُأ َٰنَِ دَٰ دُُُۡلَلُّ ُٱُُهَِ اءَٓتُُُۡلقََِ ُ ُُُجَِ ُِِ اُُرسُِ ُرَبُنَِِ

ُ ٱبُِِ ُُُْلَۡۡقُِ نُُوَنوُدُوٓا
َ
ةُُٱُُتلِكُۡمُُُُأ اُُُلَۡۡنَِ ورثِۡتُمُوهَِ

ُ
اُُأ ُكُنتُمُُُۡبمَِِ

 ٤٣ُتَعۡمَلُونَُ
 

43:72 
 

ورثِۡتُمُوهَاُلَتُِٓٱُلَۡۡنَةُُٱُُوَتلِۡكَُ
ُ
 ٧٢ُتَعۡمَلُونَُُكُنتُمُُۡبمَِاُأ

 

There will be idghām with khulf for Imam al-Dūrī and 
idghām without khulf for Imam al-Sūsī when rāʾ 

 
64 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 279. 
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majzūmah is followed by lām. This occurs in fifty-three 
places in the Qurʾān, e.g., 65.نَغْفرُُِْلكَُم 

Idghām will be made between the ḍhāl and the tāʾ in the 
word ُُٱتََُذۡت wherever and however it occurs in the 
Qurʾān.66 
 
There will be idghām between the bāʾ and the mīm in 
the words ُٱرۡكَ ُمَعَنَا in āyah 42 of Sūrah Hūd.67 
 
There will be idghām between the thāʾ and the dhāl in 
the words َُُِذََٰلك   in āyah 176 of Sūrah al-Aʿrāf.68 يلَۡهَثُ 
 
There will be idghām between the dāl and the thāʾ in 
both instances of the words يرُدِْ   ثوََاب in āyah 145 of Sūrah 
Āl ʿImrān.69  
 
There will be idghām between the thāʾ and the tāʾ in the 
word ْلبَِثت however and wherever it occurs in the 
Qurʾān.70 

 
65 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 280. 
66 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 283. 
67 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 284. 
68 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 283-284. 
69 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 282. 
70 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 282. 
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Idghām will be made between bāʾ and mīm in َِّبِم نِْوَي عَذ ِ  
in āyah 285 of Sūrah al-Baqarah. It should be kept in 
mind that Imam Abū ʿ Amr reads this word with a sukūn 
on the bāʾ, and therefore this is not an example of 
idghām kabīr. Idghām kabīr is when two voweled letters 
merge into each other.71 
 
Iẓhār will be made between nūn and wāw when joining 
the first two āyāt of Sūrah Yāsīn and Sūrah al-Qalam.72 
There will be idghām between the dāl at the end of ṣād 
in كهيعص and the dhāl in ذكِر in Sūrah Maryam.73 
 
 

  

 
71 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 285. 
72 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 281. 
73 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 282. 
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IMĀLAH AND TAQLĪL 
 
Fatḥ refers to reading an alif as it is usually read while 
differentiating between an alif that is attached to a 
heavy letter (tafkhīm) or a light letter (tarqīq). Imālah 
refers to bending an alif towards the sound of yāʾ. It is 
not, however, the sound of yāʾ maddiyyah. Taqlīl, also 
called imālah ṣughrā, is a sound between fatḥ and 
imālah. The exact sound of taqlīl and imālah must be 
practiced with a teacher. Imam Abū ʿAmr applies both 
imālah and taqlīl consistently. This chapter will outline 
his rules.  
 
Imālah 
 
When an alif that was originally a yāʾ is preceded by a 
rāʾ, Imam Abū ʿAmr will make imālah in it, e.g,  َٰي  ,اَ۪فۡتََ۪
َٰهُمۡ  ,شُور۪يَٰ  يَٰ ,وَترَ۪ى كُب۪ۡۡ

يَٰ  ,وَترَ۪يَٰ  , اَ۬لۡ  74.وَبشُِ۪ۡ
 
When a rāʾ with a kasrah is preceded by an alif, Imam 
Abū ʿAmr will make imālah in the alif, e.g.,  ٖءَاثَٰر۪هِمِ ,صَب ۪ار, 
َٰر۪هِمِ  ,اَ۬لِ ۪ارِ  ,وَاَلَِّه۪ارِ  دۡب

َ
ارٍ  ,أ  75.بِِبَ ۪ارٖ   ,كَف ۪

 

 
74 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 311. 
75 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 321. 
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When an alif occurs between two rāʾ’s and the second 
rāʾ carries a kasrah, Imam Abū ʿAmr will make imālah in 
the alif, e.g.,  ِبر۪ۡار

َ
ارِ  ,قرَ۪ارٖ  ,اَ۬لۡۡ ش۪ۡۡ

َ
  76.اَ۬لۡۡ

 
Taqlīl 
 
Imam Abū ʿAmr will make taqlīl in words that fall on 
one of the following three patterns:77  
 

Pattern Words 
 
 فُعْلى 

 
نيۭۡا ي  ,اَ۬لدُّ ولََّٰۭ  ,مُوسَٰۭ  ,اِ۬لقُۡرۡبَٰۭ

ُ
نثَٰۭ  ,اُ۬لرُّءۡيۭا ,اَ۬لۡۡ

ُ
 اُ۬لُۡۡسۡنَٰۭ   ,وَأ

 
 فَعْلى 

 
َٰهُم    اَ۬لتَّقۡوۭيَٰ  ,اَ۬لمَۡوۡتَٰۭ   ,وَنََۡوۭى

 
 فعِْلى

 
هُمۡۚۡ  َٰۭ  لََحِۡدَى  ,عِيسَ  ,ضِيۭزيَٰٓ  ,بسِِيم

 
Imam Abū ʿAmr will make taqlīl at the ends of the āyāt 
of the following eleven sūrahs. If there is a rāʾ before 
the alif, imālah will be made.78 
 

1. Ṭāhā 
2. Al-Najm 

 
76 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 326. 
77 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 316. 
78 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 316. 
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3. Al-Maʿārij 
4. Al-Qiyāmah 
5. Al-Nāziʿāt 
6. ʿAbasa 
7. Al-Aʿlā 
8. Al-Shams 
9. Al-Layl 
10. Al-Ḍuḥā 
11. Al-ʿAlaq 

 
Example: 
 

إذَِا   وَمَا    ١  هَوۭيَٰ وَاَلَِّجۡمِ  صَاحِبُكُمۡ  ضَلَّ  عَنِ   ٢  غَوۭيَٰ مَا  ينَطِقُ   وَمَا 
وحَۡۡ     ٣  اِ۬لهَۡوۭيَٰٓ  إلَِّّ  هُوَ  شَدِيدُ    ٤  يوُحَٰۭۡ إنِۡ  ةٖ   ٥  اُ۬لقُۡوۭيَٰ عَلَّمَهُۥ  مِرَّ  ذُو 

فقُِ    ٦  فَاَسۡتَوۭيَٰ 
ُ
بِالۡۡ َٰ وَهۡوَ  عَۡلۭ

َ
دَناَ    ٧  اِ۬لۡۡ َٰ ثُمَّ  ۭ

قَابَ   ٨  فَتَدَل   فكَََنَ 
وۡ  
َ
أ دۡنَٰۭ قَوسَۡيۡنِ 

َ
مَآ    ٩  أ عَبۡدِهۦِ  إلََِٰ  وحََٰۡۡٓ 

َ
وحَٰۭۡۡ فأَ

َ
اَ۬لفُۡؤَادُ   ١٠  أ كَذَبَ   مَا 

َٰ مَا   ١١  رَأ۪يَٰٓ مَا   فَتُمََٰرُونهَُۥ عََلَ
َ
خۡر۪يَٰ وَلقََدۡ رَء۪اهُ نزَۡلَةً   ١٢ يرَ۪يَٰ أ

ُ
 ١٣  أ

 
Miscellaneous Words 
 
Imam Abū ʿAmr makes imālah on the first and second 
occurrence of the word  عْمى

َ
-in āyah 72 of Sūrah al أ

Isrāʾ.79 

 

 
79 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 310. 
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Imam Abū ʿAmr will make imālah in the alif of the word 
مِنۡ   رَأ۪يَٰ  ,.when it is followed by a voweled letter, e.g رَأ۪يَٰ  . 
He will not apply imālah when it is followed by a sākin 
letter, e.g.,  َ80.رءََا اَ۬لمُۡؤۡمِنُون 
 
Imam Abū ʿ Amr will make imālah in the word  ٖه۪ار in āyah 
102 of Sūrah al-Tawbah.81 
 
Imam Abū Amr will imālah in the word فرِيِنَ  َٰ۪  and   اَ۬لۡك
َٰ۪فرِيِنَ    wherever it occurs is the Qurʾān.82ك
 
Imam Abū Amr will imālah in the word َِٰة  wherever اِ۬لتَّوۡر۪ى
it occurs is the Qurʾān.83 
 
Imam Abū Amr will imālah in the word  َدۡر۪ىَٰك

َ
دۡر۪ىَٰكُم  ,  أ

َ
 أ

wherever it occurs in the Qurʾān.84 
 
Imam Abū ʿAmr has the option of both imālah and fatḥ 
in the word  ْۖا  .in āyah 44 of Sūrah al-Muʾminūn تتََۡٗ
 

 
80 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 646. 
81 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 323. 
82 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 323. 
83 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 546. 
84 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 740. 
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Imam Abū ʿAmr has the option of both imālah and fatḥ 
in the word  كِِتَۡا in āyah 33 of Sūrah al-Kahf in the state 
of waqf only. There will be no imālah in waṣl. 
 

Words Specific to Imam al-Dūrī 

Imam al-Dūrī will make imālah in the word  ِاَ۬لِ ۪اس when 
it carries a kasrah at the end wherever it occurs in the 
Qurʾān.85 

Imam al-Dūrī will make taqlīl in the word  َٰ ۭ
ن 
َ
 wherever أ

it occurs in the Qurʾān.86 

Imam al-Dūrī will make taqlīl in the following three 
words:  َٰۭٓتَٰۭ   ,(11:72) يََٰوَيۡلَت سَفَٰۭ  ,(39:56) يََٰحَسَۡۡ

َ
َٰٓأ  87.(12:84) يَ

 

Words Specific to Imam al-Sūsī 

Both of Imam Abū ʿ Amr’s rāwīs make imālah in words in 
which the alif that is changed from a yāʾ is preceded by 
rāʾ. In waqf, they will both apply imālah in such words.  

However, in waṣl the two rāwīs will differ. Imam al-Dūrī 
will drop the imālah if the alif is followed by a sākin 

 
85 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 331. 
86 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 317. 
87 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 317. 
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letter. Imam al-Sūsī will have both options, imālah and 
fatḥ, e.g.,  ََٰٓئكَِة -When the name of Allah (lafẓ al 88.وَترَ۪ي اَ۬لمَۡلَ
jalālah) follows the alif in which imālah is being made, 
Imam al-Sūsī will have the option of both tafkhīm and 
tarqīq in the lām of lafẓ al-jalālah. If he reads the alif with 
fatḥ, he will read the lām with tafkhīm only, e.g.,  َ  .نرَ۪ي اَ۬للََّّ

Ḥurūf al-Muqaṭṭaʿāt 

Imam Abū ʿAmr will apply imālah in the following 
individual letters that begin sūrahs wherever they 
occur in the Qurʾān. 

1. The letter rāʾ in  ۡۚ ۚۡ  and المٓٓر۪  89.الر۪ٓ

2. The letter hāʾ in   ۡۚٓكٓه۪يعٓص and  ۪ۡۚ90.طه 

Imam Abū ʿAmr will apply taqlīl in the following 
individual letters that begin sūrahs wherever they 
occur in the Qurʾān: 

1. The letter ḥāʾ in  ۡۚٓ91.حۭم 

 
88 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 335. 
89 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 738. 
90 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 739. 
91 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 741. 
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In all the remaining individual letters he will apply 
fatḥ, e.g.,  ۡۚٓ92.يس 

 
92 Imam al-Shāṭibī mentions imālah with khulf for Imam al-
Sūsī in the yāʾ of  ۡۚٓكٓه۪يعٓص in Sūrah Maryam. However, later 
scholars have stated that this is not from the ṭarīq of al-
Shāṭibiyyah and only fatḥ should be applied. al-Qāḍī, al-Wāfī, 
460. Students should follow their teacher’s preference on 
this issue. And Allah knows best.  
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RULES OF RĀʾ 
 

Imam Abū ʿAmr does not have any unique rules for the 
tafkhīm and tarqīq of rāʾ. He will follow the same rules 
as the majority of the qurrāʾ. The rāʾ will always be read 
with tafkhīm when it carries a fatḥah or ḍammah, and it 
will always be read with tarqīq when it carries a kasrah. 
When rāʾ carries a sukūn, whether permanent or 
temporary, it will be read with tafkhīm if it is preceded 
by a fatḥah or ḍāmmah. It will be read with tarqīq if it is 
preceded by a kasrah, as long as no letter of istiʿlāʾ 
follows the rāʾ. It will also be read with tarqīq when it 
carries a temporary sukūn and is preceded by a yāʾ 
sākinah, even if the letter before the yāʾ sākinah has a 
fatḥah. 

RULES OF LĀM 
 
Imam Abū ʿAmr does not have any specific or unique 
rules for the tafkhīm and tarqīq of lām. He will follow the 
same rules as the majority of the qurrāʾ. He will only 
read lām with tafkhīm when the word Allah (ism al-
jalālah) is preceded by a fatḥah or a ḍammah. 
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WAQF ACCORDING TO THE RASM 
 

The qurrāʾ, including Imam Abū ʿAmr, generally stop 
on words according to their rasm, or Qurʾānic 
orthography. However, there are a few places where 
they may differ. Below are the categories or specific 
words in which Imam Abū ʿAmr will make waqf 
contrary to the rasm of the Qurʾān.  

Stopping on tāʾ as hāʾ 

There are thirteen words in the Qurʾān that are 
singular, feminine nouns and would normally be 
written with a closed tāʾ (tāʾ marbūṭah). However, in 
certain places in the Qurʾān, they are written with a tāʾ 
mabsūṭah.  

Imam Abū ʿAmr will make waqf on them as a hāʾ instead 
of a tāʾ, even though they are written with a tāʾ.93 The 
table below lists the words and their occurrences. 

 Word Places it Occurs 
 ,30:50 ,19:2 ,11:73 ,7:56 ,2:218 رحََۡۡتُِ .1

43:32 

 
93 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 378. 
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 ,14:28 ,16:114 ,16:83 ,16:72 ,2:231 نعِْمَتَُ .2
14:34 ,5:11, 31:31, 35:3, 52:29, 

3:103 
 24:7 ,3:61 لَعْنَتَُ .3
تُُ .4

َ
 ,66:10 ,28:9 ,12:51 ,12:30 ,3:35 امْرَأ

66:11 
 58:9 ,58:8 مَعْصِيَتُِ .5
 44:43 شَجَرَتَُ .6
 40:85 ,8:38 ,35:43 سُنَتَُ .7
ُقرَُتُُ .8 28:9 
ُجَنَتُُ .9 56:89 

ُفطِْرَتَُ .10 30:30 
ُبقَيَِتُُ .11 11:86 
ُابنَْت .12 66:12 
ُكََمَِتُُ .13 7:137 

 

It should be noted that all the singular feminine nouns 
that are written with a round tāʾ will be read as a hāʾ in 
waqf by all the qurrāʾ.  

Omitting or Adding Letters in Waqf 

The nūn in the word ُِين
َ
 is the nūn of tanwīn, which is كَأ

usually not written at the end of a word. While most of 
the qurrāʾ will make waqf on this word wherever it 
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occurs in the Qurʾān with a nūn sākinah, Imam Abū 
ʿAmr will stop on it with a yāʾ, ُ ُي

َ
 and will not read ,كَأ

the nūn in waqf.94 

There is no alif written after the hāʾ at the end of the 
words َُيُّهَُُٱُلمُۡؤۡمِنُون

َ
يُّهَُُُٱلثقََلََنُِ ,in āyah 31 of Sūrah al-Nūr أ

َ
 in أ

āyah 31 of Sūrah al-Raḥmān, and ُُيُّهَُُُٱُلسَاحِر
َ
َٰٓأ  in āyah 49 of يَ

Sūrah al-Zukhruf. Most of the qurrāʾ will make waqf on 
these words with a hāʾ sākinah. They will do so because 
the alif is not written in the rasm of the Qurʾān. Imam 
Abū ʿAmr will make waqf by reading the alif that was 
originally omitted at the end of the word َُيُّه

َ
 in these أ

three places.95 

Reading Separated Words as Joined 

In the words ُِ مَا, the lām is detached from the word 
after it in the rasm of the Qurʾān. This occurs in four 
places, āyah 78 of Sūrah al-Nisāʾ, āyah 36 of Sūrah al-
Maʿārij, āyah 49 of Sūrah al-Kahf, and āyah 7 of Sūrah 
al-Furqān. Imam Abū ʿAmr will make waqf on مَا. The 
remaining qurrāʾ will only make waqf on the lām, with 

 
94 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 380. 
95 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 382. 
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khulf for Imam al-Kisāʾī.96 It should be noted that the 
reciter cannot resume his/her recitation (ibtidāʾ) from 
the lām or the word after it. Rather, ibtidāʾ must be 
made from مَا.  

The stronger opinion is that waqf may be made on مَا or 
lām for all the qurrāʾ.97 

Reading Joined Words as Separated 

There are words that, although separate, are written as 
joined in the rasm of the Qurʾān. While the general rule 
is that waqf can only be made at the end of a joined 
word, there are two places that are exceptions to this.  

In the words َُن
َ
نهَُُۥ and وَيۡكَأ

َ
-in āyah 82 of Sūrah al وَيكَۡأ

Qaṣaṣ, Imam Abū ʿ Amr will make waqf on the kāf in both 
these words.98 Ibtidāʾ will be made from the hamzah for 
Imam Abū ʿAmr, َُن

َ
نهَُُۥ and أ

َ
 The preferred opinion is .أ

that all the qurrāʾ will make waqf on the nūn in َُن
َ
 وَيۡكَأ

and on the ḥāʾ in نهَُُۥ
َ
 as they are written as joined وَيۡكَأ

in the rasm of the Qurʾān. 99 

 
96 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 381. 
97 Ibn al-Jazarī, Nashr al-Qirāʾāt al-ʿAshr, 3:1937-1938. 
98 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 384. 
99 Ibn al-Jazarī, Nashr al-Qirāʾāt al-ʿAshr, 3:1950. 
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Keep in mind that the discussions of waqf in this 
chapter are limited to the compelled stop (waqf iḍṭirārī) 
or the waqf made for teaching and learning purposes 
(waqf ikhtibārī). None of these places are preferred 
places to stop due to a lack of completion of meaning. 

  



 

77 
 

ILTIQĀʾ AL-SĀKINAYN 
 

When two sukūns meet, the first must take a vowel 
in order for the two words to be read in 
continuation. The general rule is that the first 
letter will take a kasrah. However, there are a few 
exceptions that also apply to Imam Abū ʿAmr, like 
other qurrāʾ. These are as follows:  
 

1. In the word مِن, the nūn will take a fatḥah, 
e.g., ِه ِ نَِاَ۬للَّ ِ  .م 

2. The letter wāw indicating the masculine 
plural will take a ḍammah, e.g., َِلَٰلَة اِْاُ۬لضَّ و   .اَ۪شۡتَََ

3. If a sakin lām, tāʾ, nūn, wāw, dāl or tanwīn is 
followed by a word that begins with hamzat 
al-waṣl and the letter after the hamzat al-
waṣl is sākin and followed by a permanent 
ḍammah, the first sākin letter will take a 
kasrah in the qirāʾah of Imam Abū ʿAmr, 
e.g.,  َ ِاِ۟سۡتُهۡزي واِِْ ,وَلقََدِ  اِ۟عۡب د  نِِ

َ
 أ

 .This is similar to Imam Ḥafṣ 100.وَقَالَتِ اِ۟خۡرُجۡ  ,

 
100 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 495-496. 
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There are two exceptions to the rule 
above. If the first sākin letter is the lām of 
وْ  or the wāw of قلُْ 

َ
 the lām and the wāw will ,أ

take a ḍammah, e.g.,    ۡوُ اُ۟نقُص
َ
ْ  ,أ  To 101.قلُُ اُ۟دۡعُوا

compare, the sākin letter in this scenario is 
read with a kasrah instead of a ḍammah in 
the riwāyah of Imam Ḥafṣ e.g., ُۡوُُِٱنقُص

َ
 .أ

  

 
101 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 495-496. 
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YĀʾĀT AL-IḌĀFAH 
 

Yāʾ al-iḍāfah is an extra yāʾ that is not a root letter of a 
word, is written in the Qurʾān, and represents the 
singular, first-person pronoun. It can be attached to 
verbs, nouns, or particles. One of the ways in which it 
can be identified is that it can be replaced with a 
second-person, singular, attached pronoun, ك, or a 
third-person, singular, masculine pronoun, ه. 
 
The qurrāʾ differ as to whether it will be read with a 
sukūn or a fatḥah in the six different scenarios in which 
it occurs in the Qurʾān. Although the qurrāʾ, like Imam 
Abū ʿAmr, will have a general rule for each category, 
there will also be exceptions. 
 
Yāʾ al-iḍāfah can be followed by a: 

1. A hamzat al-qaṭʿ that carries a fatḥah 
2. A hamzat al-qaṭʿ that carries a kasrah 
3. A hamzat al-qaṭʿ that carries a ḍammah 
4. A hamzat al-waṣl that is part of ال 
5. A hamzat al-waṣl that is not part of ال 
6. A letter other than hamzah 

Imam Abū ʿAmr’s general principle is that he will 
read the yāʾ al-iḍāfah with a fatḥah in four of the six 
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categories and will read the yāʾ al-iḍāfah with a 
sukūn when it is followed by a hamzat al-qaṭʿ that 
carries a ḍammah or a letter other than hamzah.102  

The exceptions to the general rule are as follows: 

1. When yāʾ al-iḍāfah is followed by a hamzat al-qaṭʿ 
that carries a fatḥah, it will take a fatḥah, except in 
the following places, where it will be read with 
sukūn.103 The four highlighted instances in the 
table below are read with sukūn by all the qurrāʾ. 

ذۡكُركُۡمۡ 
َ
 .1 2:152 وَاَشۡكُرُواْ لِ وَلَّ تكَۡفُرُونِ  فَاَذۡكُرُونِِٓ أ

 ِ نظُرۡ قَالَ رَب 
َ
ر۪نِِٓ أ

َ
 .2 7:143 إلََِۡكَۚۡ  أ

  ِ
ل  اُ۪ئذَۡن  يَقُولُ  ن  مَّ لَّ وَمِنۡهُم 

َ
أ   ٓ ِ تَفۡتنِ  اِ۬لفۡتِۡنَةِ   وَلَّ  فِِ 

فرِيِنَ  َٰ۪ ْ  وَإِنَّ جَهَنَّمَ لمَُحِيطَةُۢ بِالۡك  سَقَطُوا

9:49 3. 

سۡـ َلَكَ مَا ليَسَۡ لِ بهِۦِ عِلمۡ ْۖ 
َ
نۡ أ
َ
عُوذُ بكَِ أ

َ
َ أ ِ إنِ ِ قَالَ رَب 
  ِ
كُنوَإِلَّّ تَغۡفرِ ل 

َ
ِنَ اَ۬لخََٰۡسِِۡينَ  وَترَحََۡۡنِٓ أ  م 

11:47 4. 

ِي   جۡرِيَ إلَِّّ عََلَ اَ۬لََّّ
َ
جۡرًاْۖ إنِۡ أ

َ
سۡـ َلكُُمۡ عَليَۡهِ أ

َ
يََٰقَوۡمِ لَّٓ أ

فلَََ 
َ
 تَعۡقلُِونَ  فَطَرَنِِٓ  أ

11:51 5. 

إنِ ِ   ن قَالَ 
َ
أ كُلَهُ   لَََحۡزُننُِٓ 

ۡ
يأَ ن 

َ
أ خَافُ 

َ
وَأ بهِۦِ  تذَۡهَبُواْ 

نتُمۡ عَنۡهُ غََٰفلُِونَ 
َ
ِئبُۡ وَأ  اُ۬لَّ 

12:14 6. 

 
102 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 390, 400, 407, 411-412, 
413. 
103 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 391-399. 
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هََٰذِهۦِ   ْ قلُۡ  دۡعُوٓا
َ
أ ِۚۡ   سَبيِلِِٓ  اَ۬للََّّ وَمَنِ    إلَِ  ناَ۠ 

َ
أ بصَِيَۡةٍ   َٰ عََلَ

ناَ۠ مِنَ اَ۬لمُۡشِِۡكيِنَ 
َ
ِ وَمَآ أ  اِ۪تَّبَعَنِۖ وسَُبۡحََٰنَ اَ۬للََّّ

11:108 7. 

تكَِ  
ۡ
يأَ لمَۡ  مَا  اَ۬لۡعلِمِۡ  مِنَ  اءَٓنِ  جَّ قَد  إنِ ِ  بتَِ 

َ
َٰٓأ فَاَتَّبعِۡنِٓ  يَ

هۡدِكَ 
َ
ا   أ  صِرََٰطٗا سَويِ ٗ

19:43 8. 

ِ لمَِ  عۡمََٰ قَالَ رَب 
َ
تنَِٓ أ  .9 20:125 وَقَدۡ كُنتُ بصَِيٗۡا حَشَِۡ

  ِ رَب  وَقَالَ  قَوۡلهَِا  ِن  م  ضَاحِكَٗ  مَ  وۡزعِۡنِٓ  فَتَبسََّ
َ
 أ

نۡ 
َ
نۡ    أ

َ
وَأ يَّ  وََٰلِدَ  َٰ وَعََلَ  َّ عََلَ نۡعَمۡتَ 

َ
أ اَ۬لَّتِٓ  نعِۡمَتَكَ  شۡكُرَ 

َ
أ

عِبَادكَِ  فِِ  برِحَََۡتكَِ  دۡخِلۡنِ 
َ
وَأ َٰهُ  ترَۡضَى صََٰلحِٗا  عۡمَلَ 

َ
أ

لحِِينَ  َٰ  اَ۬لصَّ

27:19 10. 

  ِ رَب  نۡ قَالَ 
َ
أ وۡزعِۡنِٓ 

َ
نۡعَمۡتَ    أ

َ
أ اَ۬لَّتِٓ  نعِۡمَتَكَ  شۡكُرَ 

َ
 أ

صۡلحِۡ لِ فِِ 
َ
َٰهُ وَأ عۡمَلَ صََٰلحِٗا ترَۡضَى

َ
نۡ أ
َ
يَّ وَأ َٰ وََٰلِدَ َّ وَعََلَ عََلَ

ۖ إنِ ِ تُبۡتُ إلََِۡكَ وَإِن ِ مِنَ اَ۬لمُۡسۡلمِِينَ  يَِّتِٓ  ذُر 

46:15 11. 

  ِ رَب  فَضۡلِ  مِن  هََٰذَا  قَالَ  عِندَهُۥ  ا  مُسۡتَقرًِّ رَء۪اهُ  ا  مَّ
فلََ

ءَٰا۬شۡكُرُ  فَإنَِّمَا    لَِبَۡلُوَنِِٓ  شَكَرَ  وَمَن   ْۖ كۡفُرُ
َ
أ مۡ 

َ
 أ

ِ غَنِ   كَريِم    يشَۡكُرُ لِِفَۡسِهِْۦۖ وَمَن كَفَرَ فَإنَِّ رَب 

27:40 12. 

قۡتُلۡ وَقَالَ فرِعَۡوۡنُ  
َ
خَافُ   ذَرُونِِٓ أ

َ
َ أ ٓۥْۖ إنِ ِ مُوسَٰۭ وَلَۡدَۡعُ رَبَّهُ
رۡضِ اِ۬لفَۡسَادَ 

َ
ن يُظۡهِرَ فِِ اِ۬لۡۡ

َ
لَ دِينَكُمۡ وَأ ِ ن يُبَد 

َ
 أ

40:26 13. 

  ِ فَغَيَۡۡ اَ۬للََّّ
َ
عۡبُدُ قلُۡ أ

َ
ٓ أ ِ
مُرُوٓنِ 

ۡ
هَا اَ۬لجََٰۡهِلُونَ  تأَ يُّ

َ
 .14 39:64 أ

رَبُّكُمُ   سۡتَجِبۡ وَقَالَ 
َ
أ ِينَ    اُ۟دۡعُونِِٓ  اَ۬لََّّ إنَِّ  لكَُمۡۚۡ 

جَهَنَّمَ   سَيَدۡخُلُونَ  عِبَادَتِِ  عَنۡ  ونَ   يسَۡتَكۡبُِۡ
 دَاخِريِنَ 

40:60 15. 
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ِي قَال ِ لَكُمَآ   وَاَلََّّ ف 
ُ
يهِۡ أ َٰلِدَ نۡ لوَِ

َ
تعَِدَاننِِٓ أ

َ
خۡرَجَ وَقَدۡ  أ

ُ
أ

َ وَيۡلَكَ   خَلَتِ اِ۬لقُۡرُونُ مِن قَبۡلِِ وَهُمَا يسَۡتَغيِثَانِ اِ۬للََّّ
سََٰطِيُۡ  

َ
ٓ أ ِ حَق   فَيَقُولُ مَا هََٰذَآ إلَِّّ ءَامِنۡ إنَِّ وعَۡدَ اَ۬للََّّ

ليِنَ  وَّ
َ
 اُ۬لۡۡ

46:17 16. 

 

2. When yāʾ al-iḍāfah is followed by a hamzat al-qaṭʿ 
that carries a kasrah, it will take a fatḥah, except in 
the following places, where it will be read with 
sukūn.104 The nine highlighted instances in the 
table below are read with sukūn by all the qurrāʾ. 

حَسَّ عِيسَٰۭ مِنۡهُمُ اُ۬لۡكُفۡرَ قَالَ مَنۡ  
َ
أ آ  نصَاريِٓ إلَِ فلََمَّ

َ
  أ

ِ وَاَشۡهَدۡ   ِ ءَامَنَّا بِاللََّّ نصَارُ اُ۬للََّّ
َ
ِْۖ قَالَ اَ۬لَۡۡوَاريُِّونَ نََنُۡ أ اَ۬للََّّ

نَّا مُسۡلمُِونَ 
َ
 بأِ

3:52 1. 

قَالَ عِيسَ   كَمَا   ِ َّ ِ نصَارٗا للَّ 
َ
أ كُونوُٓاْ  ءَامَنُواْ  ِينَ  اَ۬لََّّ هَا  يُّ

َ
َٰٓأ يَ

مَنۡ   للِحَۡوَاريِ ـِنَۧ  مَرۡيمََ  إلَِ اَ۪بۡنُ  نصَاريِٓ 
َ
ِْۖ   أ  اَ۬للََّّ

ِنۢ بنَِٓ   ائٓفَِة  م  ِۚۡ فـَ َامَنَت طَّ نصَارُ اُ۬للََّّ
َ
قَالَ اَ۬لَۡۡوَاريُِّونَ نََنُۡ أ

َٰ عَدُو هِمِۡ  ِينَ ءَامَنُواْ عََلَ يَّدۡناَ اَ۬لََّّ
َ
ْۖ فأَ ائٓفَِة  إسََِٰۡٓءِيلَ وَكَفَرَت طَّ

صۡبَحُواْ ظََٰهِريِنَ 
َ
 فأَ

61:14 2. 

نظِرۡنِِٓ إلََِٰ قَالَ 
َ
 .3 7:14 يوَۡمِ يُبۡعَثُونَ  أ

  ِ نظِرۡنِِٓ إلََِٰ قَالَ رَب 
َ
 .4 15:36 يوَۡمِ يُبۡعَثُونَ  فَأ

  ِ نظِرۡنِِٓ إلََِٰ قَالَ رَب 
َ
 .5 38:79 يوَۡمِ يُبۡعَثُونَ  فَأ

 
104 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 400-402, 404-405. 
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ا   مِمَّ إلََِّ  حَبُّ 
َ
أ جۡنُ  ِ اِ۬لس   ِ رَب  إلََِۡهِۖ قَالَ  وَإِلَّّ    يدَۡعُوننَِٓ 

ِنَ  م  كُن 
َ
وَأ إلََِهۡنَِّ  صۡبُ 

َ
أ كَيۡدَهُنَّ   ِ عَن  تصَۡۡفِۡ 

 اَ۬لجََٰۡهِليِنَ 

12:33 6. 

 .7 15:71 كُنتُمۡ فََٰعلِيِنَ  بَنَاتِِٓ إنِقَالَ هََٰٓؤُلَّءِٓ  

سِۡ 
َ
نۡ أ
َ
وحَۡيۡنَآ إلََِٰ مُوسَٰۭٓ أ

َ
تَّبَعُونَ  بعِبَِاديِٓ إنَِّكُموَأ  .8 26:52 مُّ

مۡرٗا  سَتَجِدُنِٓ إنِ قَالَ  
َ
عۡصِِ لكََ أ

َ
ُ صَابرِٗا وَلَّٓ أ  .9 18:69 شَاءَٓ اَ۬للََّّ

لحِِينَ   سَتَجِدُنِٓ إنِ َٰ ُ مِنَ اَ۬لصَّ  .10 28:27 شَاءَٓ اَ۬للََّّ

بِۡيِنَ   سَتَجِدُنِٓ إنِ َٰ ُ مِنَ اَ۬لصَّ  .11 37:102 شَاءَٓ اَ۬للََّّ

سِۡ 
َ
نۡ أ
َ
وحَۡيۡنَآ إلََِٰ مُوسَٰۭٓ أ

َ
تَّبَعُونَ  بعِبَِاديِٓ إنَِّكُموَأ  .12 16:52 مُّ

ردِۡءٗا   مَعِِ  رسِۡلۡهُ 
َ
فأَ لسَِانٗا   ِ مِن  فۡصَحُ 

َ
أ هُوَ  هََٰرُونُ  خِِ 

َ
وَأ

 َ ۖ إنِ ِ قۡنِٓ ِ بوُنِ  يصَُد  ِ ن يكَُذ 
َ
خَافُ أ

َ
 أ

28:34 13. 

ِينِ  لَعۡنَتِٓ إلََِٰ وَإِنَّ عَليَۡكَ    .14 38:78 يوَۡمِ اِ۬لد 

ةِ  دۡعُوكُمۡ إلَِ اَ۬لَِّجَوَٰ
َ
 .15 40:41 اَ۬لِ ۪ارِ  وَتدَۡعُوننَِٓ إلَِ وَيََٰقَوۡمِ مَا لَِ أ

نَّمَا  
َ
نيۭۡا وَلَّ   تدَۡعُوننَِٓ إلََِۡهِ لَّ جَرَمَ أ ليَسَۡ لََُۥ دَعۡوَة  فِِ اِ۬لدُّ

هُمۡ  اَ۬لمُۡسۡۡفِيَِن  نَّ 
َ
وَأ  ِ اَ۬للََّّ إلَِ  نآَ  مَرَدَّ نَّ 

َ
وَأ اِ۬لۡأٓخِرَةِ  فِِ 
صۡحََٰبُ اُ۬لِ ۪ارِ 

َ
 أ

40:43 16. 

صۡلحِۡ لِ  
َ
ۖ إنِ ِ وَأ يَِّتِٓ  .17 46:15 تُبۡتُ إلََِۡكَ وَإِن ِ مِنَ اَ۬لمُۡسۡلمِِينَ   فِِ ذُر 

ناَ۠ 
َ
غۡلبَََِّ أ

َ
ُ لَۡ َ قَويٌِّ عَزيِز   وَرسُُلِِٓ  إنَِّ كَتَبَ اَ۬للََّّ  .18 58:21 اَ۬للََّّ

حَدَكُمُ  
َ
أ تَِِ 

ۡ
يأَ ن 

َ
أ قَبۡلِ  ِن  م  رَزقَۡنََٰكُم  ا  مَّ مِن  نفقُِواْ 

َ
وَأ

ِ لوَۡلَّٓ   رۡتنَِٓ إلََِٰٓ اُ۬لمَۡوۡتُ فَيَقُولَ رَب  خَّ
َ
قَ    أ دَّ صَّ

َ
جَلٖ قرَيِبٖ فأَ

َ
أ

لحِِينَ  َٰ  وَأَكُنَ مِنَ اَ۬لصَّ

63:10 19. 
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بكُِم   وجََاءَٓ  جۡنِ  ِ اَ۬لس  مِنَ  خۡرجََنِ 
َ
أ إذِۡ  بَِِ  حۡسَنَ 

َ
أ  وَقَدۡ 

يۡطََٰنُ بَيۡنِ وَبيَۡنَ   ن نَّزَغَ اَ۬لشَّ
َ
ِنَ اَ۬لَۡۡدۡوِ مِنۢ بَعۡدِ أ إخِۡوَتِٓ   م 

ۚۡ اِ۪نَّهُۥ هُوَ اَ۬لۡعَليِمُ اُ۬لَۡۡكِيمُ   إنَِّ  ِ لَطِيف  ل مَِا يشََاءُٓ  رَب 

12:100 20. 

 
3. When yāʾ al-iḍāfah is followed by a hamzat al-qaṭʿ 

that carries a ḍammah, Imam Abū ʿAmr will read it 
with a sukūn. There are no exceptions to this rule 
for Imam Abū ʿAmr.105 

4. The general principle is to read the yāʾ al-iḍāfah 
with a fatḥah when it is followed by a hamzat al-waṣl 
that is part of ال. There are two exceptions to this 
rule for Imam Abū ʿAmr. He will read the yāʾ al-
iḍāfah in the following two places with a sukūn:106 

لۡ   ِينَ قُـ اديِ اِ۬لََّّ تَقۡنطُِواْ    يََٰعِبَـ لَّ  هِمۡ  نفُســـِ
َ
أ  َٰٓ عََلَ فُواْ  سَۡ

َ
 أ

هُوَ  هُۥ  إنِّـَ  ۡۚ ا نوُبَ مَيِعًـ اُ۬لَُّّ يَغۡفرُِ   َ اَ۬للََّّ إنَِّ   ِۡۚ اِ۬للََّّ ةِ  َ رَّحَـۡ  مِن 
 اَ۬لۡغَفُورُ اُ۬لرَّحِيمُ 

39:53 1. 

ِينَ  َ فَاَعۡبُدُونِ  يََٰعِبَادِي اِ۬لََّّ َٰ رۡضِِ وََٰسِعَة  فَإيََِّّ
َ
 .2 29:56 ءَامَنُوٓاْ إنَِّ أ

 
5. When yāʾ al-iḍāfah is followed by a hamzat al-waṣl 

that is not part of ال, Imam Abū ʿAmr will read the 

 
105 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 405-406. 
106 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 407-408. 
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yāʾ al-iḍāfah with a fatḥah. There are no exceptions 
to this rule for him.107 

6. When yāʾ al-iḍāfah is followed by a letter other than 
hamzah, Imam Abū ʿAmr will read the yāʾ al-iḍāfah 
with a sukūn except in the following two places, 
where it will be read with a fatḥah:108 

ِ اِ۬لعََٰۡلَمِينَ  وَمََۡيَايَ وَمَمَاتِِ قلُۡ إنَِّ صَلََتِِ وَنسُُكِِ  ِ رَب   .1 6:162 لِلََّّ

ِي فَطَرَنِِ وَإِلََۡهِ ترُجَۡعُونَ  وَمَا لَِ لَّٓ  عۡبُدُ اُ۬لََّّ
َ
 .2 36:22 أ

 

  

 
107 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 411-412. 
108 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 413-419. 
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AL-YĀʾĀT AL-ZAWĀʾID 
 

Al-yāʾ al-zaʾidah is a yāʾ that is not written in the Qurʾān 
but is still read by some of the qurrāʾ. As it is not written 
in the Qurʾān, it is referred to as extra. It will always be 
the last letter of a word, and it can be found in verbs 
and nouns but will not be found in particles or 
prepositions. It can be a root or non-root letter.  
 
Whenever it is read, it is read with sukūn, except for in 
one place. Due to this, madd munfaṣil will apply when 
al-yāʾ al-zāʾidah is being read and is followed by a hamzat 
al-qaṭʿ. 
 
There are a total of sixty-two places where the qurrāʾ 
differ regarding the reading or omission of al-yāʾ al-
zāʾidah. There are thirty-three places where Imam 
Abū ʿAmr will read al-yāʾ al-zāʾidah and these can be 
further divided into three categories that are listed 
below. He will not read al-yāʾ al-zāʾidah in waṣl or in waqf 
in the remaining twenty-nine places. 
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1. He will read al-yāʾ al-zāʾidah in waṣl only. He will 
drop the yāʾ in waqf.109 They are as follows:110  

دَعۡوَةَ   جِيبُ 
ُ
أ  ْۖ قرَيِب  فَإنِ ِ   ِ عَن  عِبَاديِ  لكََ 

َ
سَأ وَإِذَا 
اعِۦٓ  لَعَلَّهُمۡ    اَ۬لدَّ بِِ  وَلَۡؤُۡمِنُواْ  لِ  فلَيۡسَۡتَجِيبُواْ  إذَِا دَعََنِْۦۖ 

 يرَۡشُدُونَ 

2:186 1. 

دَعۡوَةَ   جِيبُ 
ُ
أ  ْۖ قرَيِب  فَإنِ ِ   ِ عَن  عِبَاديِ  لكََ 

َ
سَأ وَإِذَا 

إذَِا   اعِۦٓ  لَعَلَّهُمۡ    دَعََنِْۦۖ اَ۬لدَّ بِِ  وَلَۡؤُۡمِنُواْ  لِ  فلَيۡسَۡتَجِيبُواْ 
 يرَۡشُدُونَ 

2:186 2. 

 ۦ لۡبََٰبِ   وَاَتَّقُونِ
َ
وْلَِّ اِ۬لۡۡ

ُ
َٰٓأ  .3 2:197 يَ

  ِ سۡلَمۡتُ وجَۡهِِ لِلََّّ
َ
وكَ فَقُلۡ أ بَعَنِ ۦ فَإنِۡ حَاجُّٓ وَقلُ   وَمَنِ اِ۪تَّ

ِي ـِنَۧ ءَٰا۬سۡلَمۡتُمۡۚۡ  م 
ُ
وتوُاْ اُ۬لۡكِتََٰبَ وَاَلۡۡ

ُ
ِينَ أ  ل لََِّّ

3:20 4. 

تَََافُوهُمۡ  فلَََ  وۡلَِاَءَٓهۥُ 
َ
أ يََُو فُِ  يۡطََٰنُ  اُ۬لشَّ َٰلكُِمُ  ذَ إنَِّمَا 

ؤۡمِنيِنَ  وخََافُونِۦٓ   إنِ كُنتُم مُّ
3:175 5. 

واْ بـِ َايََٰتِ ثَمَنٗا   وَاَخۡشَوۡنِۦفلَََ تََشَۡوُاْ اُ۬لَِّاسَ   وَلَّ تشَۡتََُ
 قلَيِلَٗۚۡ 

5:44 6. 

  ِ ِ فِِ اِ۬للََّّ
وٓنِ  تََُٰٓجُّ

َ
َٰنِۡۦۚ قَالَ أ  .7 6:80 وَقَدۡ هَدَى

كََءَٓكُمۡ ثُمَّ   ۦقلُُ اُ۟دۡعُواْ شَُۡ  .8 7:195 فلَََ تنُظِرُونِ  كيِدُونِ

ْۖ  تسَۡـ َلنِۡۦفلَََ   .9 11:46 مَا ليَسَۡ لكََ بهِۦِ عِلمۡ 

 َ  ۦفَاَتَّقُواْ اُ۬للََّّ ْۖ  وَلَّ تَُزُۡونِ  .10 11:78 فِِ ضَيۡفَِ

 
109 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 422. 
110 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 422–439. 
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تِۦيوَۡمَ  
ۡ
شَقِ      يأَ فَمِنۡهُمۡ  بإِذِۡنهِِۡۦۚ   

إلَِّّ نَفۡس   تكََلَّمُ  لَّ 
 وسََعيِد  

11:105 11. 

  َٰ مَعَكُمۡ حَتَّ رسِۡلَهُۥ 
ُ
أ لنَۡ   ۦقَالَ  ِ    تؤُۡتوُنِ ِنَ اَ۬للََّّ م  مَوۡثقِٗا 

ن يَُُاطَ بكُِمْۡۖ 
َ
ٓ أ تُنَّنِ بهِۦِٓ إلَِّّ

ۡ
 لَتأَ

12:66 12. 

كَفَرۡتُ  إنِ ِ  بمُِصۡۡخَِِِّ  نتُم 
َ
أ وَمَآ  بمُِصۡۡخِِكُمۡ  ناَ۠ 

َ
أ آ   مَّ
 ۦبمَِآ  كۡتُمُونِ شَۡۡ
َ
 مِن قَبۡلُ   أ

14:22 13. 

يَِّتِ   ذُر  وَمِن  ةِ  لَوَٰ اَ۬لصَّ مُقيِمَ  اِ۪جۡعَلۡنِ   ِ  رَبَّنَا   رَب 
 ۦوَتَقَبَّلۡ   دُعََءِٓ

14:40 14. 

لئَنِۡ    َّ عََلَ مۡتَ  ِي كَرَّ اَ۬لََّّ هََٰذَا  رءََيۡتَكَ 
َ
أ رۡتنَِۦٓ قَالَ  خَّ

َ
إلََِٰ    أ
ٓۥ إلَِّّ قلَيِلَٗ  يَِّتَهُ حۡتَنكَِنَّ ذُر 

َ
 يوَۡمِ اِ۬لقِۡيََٰمَةِ لَۡ

17:62 15. 

ُ فَهۡوَ   .16 17:97 اَ۬لمُۡهۡتَدِْۦۖ وَمَن يَهۡدِ اِ۬للََّّ

ُ فَهۡوَ   .17 18:17 اَ۬لمُۡهۡتَدِْۦۖ مَن يَهۡدِ اِ۬للََّّ

ن  
َ
أ عَسََٰٓ  وَقلُۡ  نسَِيتَ  إذَِا  بَّكَ  رَّ  ۦوَاَذۡكُر  ِ    يَهۡدِينَِ رَب 

قرَۡبَ مِنۡ هََٰذَا رشََدٗا
َ
 لِۡ

18:24 18. 

ا  ترََنِۦٓ إنِ  قلََّ مِنكَ مَالّٗ وَوَلَدٗ
َ
ناَ۠ أ
َ
 .19 18:39 أ

ن  
َ
أ  َ ِ رَب  ۦفَعَسََٰ  وَيرُۡسِلَ    يؤُۡتيَِنِ جَنَّتكَِ  ِن  م  ا   خَيۡۡٗ

مَاءِٓ فَتُصۡبحَِ صَعيِدٗا زَلقًَا ِنَ اَ۬لسَّ  عَليَۡهَا حُسۡبَانٗا م 
18:40 20. 

َٰلكَِ مَا كُنَّا    .21 18:64 نَبۡغِۡۦۚ قَالَ ذَ

ن  قَالَ لََُۥ مُوسَٰۭ 
َ
َٰٓ أ تَّبعُِكَ عََلَ

َ
ا عُل مِۡتَ   تُعَل مَِنِۦ هَلۡ أ مِمَّ

 رشََدٗا
18:66 22. 

ضَلُّوٓاْ   يۡتَهُمۡ 
َ
رَأ إذِۡ  مَنَعَكَ  مَا  يََٰهََٰرُونُ  تتََّبعَِنِۦْٓۖ قَالَ   

لَّّ
َ
  أ

مۡريِ 
َ
فَعَصَيۡتَ أ

َ
 أ

20:93 23. 
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ِ وَاَلمَۡسۡجِدِ  ونَ عَن سَبيِلِ اِ۬للََّّ ِينَ كَفَرُواْ وَيَصُدُّ  إنَِّ اَ۬لََّّ
ِي جَعَلۡنََٰهُ للِن ۪اسِ سَوَاءٓ  اِ۬لعََٰۡكِفُ فيِهِ   اِ۬لَۡۡرَامِ اِ۬لََّّ

   وَاَلَۡۡادِۡۦۚ 

22:25 24. 

ا جَاءَٓ سُليَۡمََٰنَ قَالَ   ۦفلََمَّ وننَِ تمُِدُّ
َ
َۦ   أ َٰنِ بمَِالٖ فَمَآ ءَاتىَ

نتُم بهَِدِيَّتكُِمۡ تَفۡرحَُونَ 
َ
َٰكُم  بلَۡ أ آ ءَاتىَ ِمَّ ُ خَيۡۡ  م   اَ۬للََّّ

27:36 25. 

حََٰريِبَ وَتمَََٰثيِلَ وجَِفَانٖ  يَعۡمَلُونَ لََُۥ مَا يشََاءُٓ مِن مَّ
اسِيََٰتٍ   كَاَلَۡۡوَابِۦ  وَقُدُورٖ رَّ

34:13 26. 

ِيٓ ءَامَنَ يََٰقَوۡمِ  هۡدِكُمۡ سَبيِلَ اَ۬لرَّشَادِ  اِ۪تَّبعُِونِۦٓ وَقَالَ اَ۬لََّّ
َ
 .27 40:38 أ

عۡلََٰمِ    اِ۬لَۡۡوَارۦِوَمِنۡ ءَايََٰتهِِ 
َ
 .28 42:32 فِِ اِ۬لۡۡحَۡرِ كَاَلۡۡ

نَّ بهَِا   اعَةِ فلَََ تَمۡتََُ هََٰذَا  وَاَتَّبعُِونِۡۦۚ وَإِنَّهُۥ لَعلِمۡ  ل لِسَّ
سۡتَقيِم    صِرََٰط  مُّ

43:61 29. 

 ۦوَاَسۡتَمِعۡ يوَۡمَ يُنَادِ  كََنٖ قرَيِبٖ  اِ۬لمُۡنَادِ  .30 50:41 مِن مَّ

اعِۦٓ فَتَوَلَّ عَنۡهُمۡۘۡ يوَۡمَ يدَۡعُ  ءٖ نُّكُرٍ  اُ۬لدَّ  .31 54:6 إلََِٰ شََۡ

هۡطِعيَِن إلَِ  اعِْۦۖ مُّ  .32 54:8 يَقُولُ اُ۬لۡكََٰفرُِونَ هََٰذَا يوَۡم  عَسِۡ   اَ۬لدَّ

لِۡ إذَِا   ۦوَاَلََّ  .33 89:4 يسَِۡۡ
  

2. He will have two options, to read or omit al-yāʾ 
al-zāʾidah in waṣl. Omitting the yāʾ is preferred. In 
waqf, his only option will be to omit the yāʾ.111 This 
occurs in the following two places: 

 

 
111 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 428. 



 

90 
 

1.  َ ِ  ۦفَيَقُولُ رَب  كۡرَمَنِ
َ
 أ

(89:15) 
.2  َ ِ  ۦفَيَقُولُ رَب  هََٰنََِ

َ
 أ

(89:16) 
 

3. He will read al-yāʾ al-zāʾidah in waṣl with a fatḥah 
and will have the option to read it or omit it in 
waqf.112 This applies in only one place, in āyah 36 
of Sūrah al-Naml.  

 

ا جَاءَٓ سُليَۡمََٰنَ قَالَ  وننَِۦفلََمَّ تمُِدُّ
َ
ُ بمَِالٖ فَمَآ   أ َۦ اَ۬للََّّ َٰنِ خَيۡۡ     ءَاتىَ

نتُم بهَِدِيَّتكُِمۡ تَفۡرحَُونَ 
َ
َٰكُم  بلَۡ أ آ ءَاتىَ ِمَّ   م 

 

The text of al-Shāṭibiyyah mentions that Imam al-Sūsī 
reads the word   ۡ ِ ِينَ   عِبَادِفبَشَّ  -in āyah 17 of Sūrah al   اِ۬لََّّ
Zumar with a yāʾ zāʾidah maftūḥah in waṣl and with a yāʾ 
zāʾidah sakinah in waqf.113   

 

 

 
112 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 429. 
113 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 439. Later scholars have 
said that reading this yāʾ zāʾidah is not from the ṭarīq of al-
Shāṭibiyyah and therefore should not be applied for Imam al-
Sūsī in the ṭarīq of al-Shāṭibiyyah. 
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Completed on the 11th of the blessed month of 
Ramadan, 1447 AH, solely by the mercy of Allah, Most 
High, with a prayer on the beloved of Allah . May 
Allah unite us, our families, our teachers, and our loved 
ones with him  in jannah. Āmīn. 

م 
ه وسلّ حي ِ

له وصَ
 
حمّد وعلى آ

مُ
ا  َ دِن  ِّ لّهُمَّ صَلِّ على سي 

ال
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APPENDIX 
 

How to Derive the Canonical Readings from the 
abyāt of the Shāṭibiyyah 

1. The wāw al-faṣilah comes to show that Imam al-
Shāṭibī is now discussing a different reading 
for a different qārī or set of qurrāʾ.114 There will 
be some exceptions. 

2. The Imam uses two kinds of sigla (rumūz) for 
the qurrāʾ, those that refer to the individual 
qārī or rāwī, and those that refer to a group of 
them.  

3. Imam al-Shāṭibī groups together words that 
have a similar reading even if they do not 
occur in that particular sūrah. He will not 
mention them again. The reader will need to 
remember that they were listed earlier. 

4. Opposites: Imam al-Shāṭibī will mention the 
reading of one or some of the qurrā or ruwāt. 
However, the reading for the others is derived 
by knowing the opposites of various terms and 
ḥarakāt.115 These are listed on the next page. 
 

 
114 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 46-47. 
115 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 56-63 
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Opposites 
Takhfīf: will always 

have a sukūn before it. 
Tathqīl: will always 

have a fatḥah before it. 
Ḍammah Fatḥah 

Iskān Fatḥah (if taḥrīk is 
mentioned without a 
limitation, then the 

letter should be read 
with a fatḥah) 

Ikhtilās (shortening of 
a ḥarakah to 2/3 of its 

length) 

A full ḥarakah 

Madd Qaṣr 
Ithbāt Ḥadhf 

Idghām Iẓhār 
Fatḥ Imālah 

Hamzah No hamzah 
Naql No naql 

Tadhkīr (masculine) Taʾnīth (feminine) 
Ghāʾib (third-person) Khiṭāb (second-person) 

Jamʿ (plural) Ifrād (singular) 
Jazm116 Rafʿ 

 
116 Rafʿ (generally refers to ḍammah) is the opposite of jazm 
(generally refers to sukūn), but jazm is not the opposite of 
rafʿ. Where rafʿ is mentioned, the opposite that will be 
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Rafʿ Naṣb 
Nūn Yāʾ 

Fatḥah Kasrah 
Naṣb Khafḍ 

 

When the author does not specify what the reading is 
of a particular word, then rafʿ, tadhkīr (masculine), and 
ghāʾib (third-person) will be the default.117  
  

 
implied by that will be naṣb (generally refers to fatḥah). Hirz 
al-Amānī wa Wajh al-Tahānī, l. 62. 
117 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 63. 
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