WHERE TWO SEAS MEET:

The Intersection of the Sciences of Wagf and Qira’at

E[y Roman Patwary







WHERE TWO SEAS MEET:

The Intersection of the Sciences of Waqf and Qira’at

By Roman Patwary



First Print 2026

Recite With Love

All rights reserved. No part of this book may be reproduced without permission except for fair
use. The pdf of this work has been made available for free and can be distributed and printed

for non-commercial, learning and teaching purposes, provided that no changes are made to it.

Author: Roman Patwary
Editor: Saaima Yacoob

Cover Design: Huzaifah Saleh

Recite with Love



To my daughter Sara, may the Qur’an always be your light and your
curiosity for it never fade. Amin.



Reviews for the Book

All praises are due to Allah Ta‘ala alone who has made the Qur’an the greatest means
of attaining His proximity and pleasure. Infinite salutations and blessings be upon
Sayyiduna Muhammad 42 who was sent with this great blessing. The Qur’an is surely
beautiful, and one sees more of this beauty as he reflects and ponders over its verses.
Reflecting over the Qur’an is one of the greatest acts of worship. Two sciences enhance
this and pave a path for ihsan in this: the science of gir@’at and the science of waqf and
ibtida’. When both meet, the impact is even greater.

My dear talented student, Qari Roman Patwary (hdfizahullah), under the proficient
supervision of Qariah Saaima Yacoob (hdfizahallah), has brilliantly compiled and
expounded places in the Qur’an where the difference in the gir@’at affect the wagf
ruling. Students often mindlessly conform to the wagf signs marked in their mus-haf
without realizing that it may not be suitable for every gira’ah. In many mus-hafs, some
of the wagf signs are incorrectly placed without consideration of the gira’ah in the text.
This valuable work thus serves as an eye-opener and a guide for both students and
teachers of the Qur’an. Students must not stop at the text alone but should ponder on
the meaning and grammatical angles of the gira’at. It was truly an honor to read
through this book, aptly titled Where Two Sees Meet, and benefit therefrom. I have found
it to be well researched and beautifully organized. This is a great addition to our turath
in the English language.

May Allah Ta‘ala crown this work with divine acceptance and make it a means of
benefit and inspiration for others. May He make it a source of sadaqah jariyah for the
author, the supervisor and their teachers. May He keep them devoted to the service of
the Glorious Qur’an with gabuliyyah and Gfiyah. - Mufti Muajul 1. Chowdhury,
Director, Darul Ifta New York



Few subjects in the Qur’anic sciences are as consequential, yet overlooked,
as wagqf and ibtida’. Where Two Seas Meet addresses this gap directly, showing that correct
pausing and starting are not mechanical rules, but a vital doorway
to tadabbur (contemplation), which is the key purpose of revelation.

Out of the five foundational ‘Uliim al-Mushaf disciplines, this brilliant work masterfully
targets the intersection of pause signs and all ten canonical gir@’at via the classical
corpus of Imam Abi ‘Amr al-Dani & - a study previously inaccessible outside Arabic
texts.

The result is an invaluable resource that belongs on the shelf of every serious student
of the gira‘at, helping us to appreciate the nuances of the science while fulfilling the
profound advice of Ibn ‘Umar & that the Qur’an was never meant to be recited
carelessly, “as one scatters poor-quality dates.” May Allah reward the author
abundantly. - Qari Muhammad Ziyad Batha, United Kingdom

Ustadh Roman Patwary’s work is fittingly titled for a work that takes from oceans of
knowledge and offers easy yet profound selections from them. While relying on the
works of great Imams, the author employs his own methodology to seamlessly create a
unique and complete work its own right. The reader of Where Two Seas Meet travels
through the Qur’an from beginning to end by way of myriad examples of how the gir@’at
bear upon places of wagf, and they find themself in awe of the inimitability of the Divine
Word. May Allah reward the author for this wonderful contribution. Amin. - Ustadhah
Sulma Baddrudduja, United States

Qari Roman has produced an important contribution to the growing body of Qur’anic
Studies literature in the English language. In this work, he carefully addresses the
fascinating intersection of the gir@at, tafsir, and the science of waqf and ibtida’. While
many have studied the science of wagf and ibtida@ in conjunction with tafsir, seeing a
sustained exposition of their interaction allows the reader to appreciate the subtleties
of wagf and ibtida’ at a much deeper level. It is one thing to know definitions; it is
another to understand what those definitions actually mean when applied to the
Qur’an. May Allah bless this work and allow it to benefit multitudes of students,
researchers, and teachers, and may Allah accept it from its dear author.
—Qari Basil Farooq, Imam and author of Within Its Depths
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Editor’s Foreword

All praise is due to Allah, who guides us through the darkness of ignorance
into the light of knowledge and who grants His servants opportunities to
serve His Book. May the peace and blessings of Allah be upon His last

Messenger, his blessed family and his noble companions.

When we published Considering the Meaning, a short work on making waqgf
on kalla, bala, and na‘am in 2022, I felt the weight of how much still needed
to be written in English on the science of waqf and ibtida’. Being a person
of weak ambitions, I asked Allah to bring forth others to write on this
science, as I felt that my own determination had diminished. I hoped that
Allah would accept my du‘@, but I did not expect that Allah would allow
me to be a part of those works. The first answer to this du‘@’> was my
student, Ustadh Ahmed Zayed’s Required to Stop. Then, Allah sent Qari

Roman Patwary our way.

The work before you, Where Two Seas Meet, lists and explains the places in
the Qur’an where the ruling of waqf would change because of a difference
in gira’ah. 1t is intended to be used by teachers and students to augment
their studies of wagfand gir@’at. It introduces students to the genre of both
wagf as well as the nuances in meaning caused by some of the individual

differences (furtish) in gira@’at.

It was an honor that Qari Roman Patwary chose to publish his book
through Recite With Love. Alhamdulillah, I have read through the book
closely, checking his references and his explanations against books of waqf
and tawjihat al-gira’at. 1 was impressed with Qari Roman’s discipline,

organization, and precise and concise writing. He was always open to



critique, a sign of his sincerity, in sha’ Allah and the recognition of the

enormous responsibility we take on when we write about the Qur’an.

Throughout the editing process, I felt an overwhelming gratitude to Allah.
As His sinful servant, I do not deserve acceptance of my du‘@, let alone
being allowed to be a part of its answer. I am deeply grateful to Qari Roman
Patwary for his excellent work on this topic in wagf, and I am even more
grateful to his respected teacher, Qari Mufti Muajul Chowdhury, for
sending this brilliant and talented young man to Recite With Love, ma sha’
Allah. As our projects at Recite With Love are a group effort, I would like to
thank QariPah Amenah Patel and Qari Muhammed Zaheer Akoo for
checking the readings of the qurra’ listed in this book, and I would like to
thank Qari Hammad Hafeji for meticulously proofreading the typesetting
of the ayat as well as the gira’at in this work. I am also grateful to those
students who gave feedback on the initial few entries of this book which
helped us to format it better. Last but not least, I am forever grateful to
Mawlana Huzaifah Saleh who has designed all the covers of our books on
wagf. May Allah reward all these people for their efforts and grant them

and their families every good in this world and the next. Amin.

Despite all our efforts to ensure accuracy, there may still be errors that we
did not catch. We ask Allah to forgive us for our shortcomings and
embrace us in His Mercy. May Allah accept this work from its author and
make it heavy in his scales, his parents’ scales, and his teacher’s scales on
the day when Allah will make the final decision on each and every matter.
Amin.

Saaima Yacoob

July 23™, 2026
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Introduction

“A blessed Book which We have revealed to you so that they may contemplate its
verses, and people of reason may be mindful”
- Sad 29

“The Most Compassionate. He taught the Quran”
- Al-Rahman 1-2

All praise is due to Allah ,* who sent His perfect book to His perfect
messenger £ so that we, His imperfect servants, may contemplate its

verses and find guidance.

The limitless mercy of Allah % is apparent in the countless directions from
which we can study and learn His book. Through each of these different
ways we find a different appreciation for His word and different lessons
for our lives, all converging on the ultimate goal of guidance in this world
and salvation in the next. Indeed, any study of His book that is not done
for the purpose of contemplation, guidance, and salvation, is merely

academic frivolity and bereft of any benefit.

The study of wagf and ibtid@> may at first glance seem to be purely
technical with little connection to spirituality and contemplation.

However, the great companion ‘Abdullah ibn ‘Umar « narrates:

“We lived in a time when faith would be given to one of us before the Qur’an. Then
a strah would be revealed to Muhammad ,% and we would learn its lawful and
unlawful rulings, its commands and prohibitions, and the places where one should
stop in its recitation, just as you learn the Qur’an today. But today I see men who

are given the Qur’an before faith; they recite it from beginning to end without
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knowing its commands or prohibitions, nor where they should pause, reciting it as

one scatters poor-quality dates".

The knowledge of appropriate stopping and starting is described as
something taught directly by our beloved Prophet ¥ to his companions
just as he taught the other parts of the book of Allah.

The complaint of ‘Abdullah ibn ‘Umar &, about people reciting the Quran
“as one scatters poor-quality dates” is perhaps even more applicable today.
Ritual recitation without focus, let alone wunderstanding and
contemplation, has unfortunately become the norm. However, proper
knowledge and awareness of where to start and stop cannot coexist with
careless and superficial recitation. Being cognizant of where one is
stopping and starting recitation necessitates focus and understanding of
what is being recited. This in turn brings contemplation - the very

purpose of revelation as stated in the Qur’an itself.

The study of wagf and ibtid@’ then, is the intersection of grammar, tafsir,
and in our case, even the different gir@’at. It brings to life the study of
grammar and provides one of its most fruitful applications. It necessitates
at least a peripheral knowledge of what is being discussed so as not to
utter unintended or contradictory meanings. Finally, as is the purpose of
this work, it gives us a different lens from which to appreciate and learn

the different recitations of the Qur’an.

As each canonical recitation of the Qur’an is divinely revealed, so are then
the slight differences. These are never contradictory, and all sufficient and
complete on their own. However, each one can at times bring a different

angle, a different point of contemplation, an additional lesson for the

! Al-Bayhagq], Sunan al-Kubra, 3:170; al-Jazari, al-Nashr, 1:225; al-Suyiti, al-Itqdn, 1:282.
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believer. It is then essential for anyone venturing into the gir@’at to also
know where to stop and start, and perhaps more importantly, why. “A

surah would be revealed to Muhammad ,£2 and we would learn....the

places where one should stop in its recitation". This cannot be limited to
one mode of recitation but has to be a part of the learning and teaching of

them all.

Where to stop is a sea in its own. Why to stop is another. At the
intersection lies this work — Where the Two Seas Meet. This book is meant to
be detailed enough to be a reference for the teacher and advanced student,
yet accessible enough to enthuse and motivate the beginner. It is based
almost entirely on the work of Abii ‘Amr al-Dani. It is sufficient a
testament to his brilliance and acceptance that we are here hundreds of
years later discussing his work in another language entirely. My hope and
prayer is that this work will not only serve as a resource, but also a
motivator for others to advance their studies in Arabic language,
grammar, as well as gir@’at, such that they can benefit from the likes of AbQ
‘Amr al-Dani without a translation or intermediary. I pray that this study
serves as a means of furthering our contemplation and implementation of

the Qur’an in our lives and obtaining Allah’s pleasure in the next. Amin.

The Quran and its sciences are learnt and passed from person to person.
“The Most Merciful. He taught the Quran". It is from His limitless mercy that
He allows us to meet people with the knowledge and sincerity required to
properly teach His book. This work would not exist without the efforts of
my teacher, Qari Muajul Chowdhury, who responded to a request from a
stranger and subsequently spent countless hours listening to and teaching
me the ten canonical recitations. It was sitting in front of him reciting in

his masjid that T had my first exposure to this field. I remember him saying
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multiple times, “You can stop here for this recitation, but not for that
one". For the sake of time, I would make a note and move on. Upon
completion when I asked him about resources in this and other related
tields, he simply smiled and said, “There aren’t many in English. You
should write it,” thus planting a seed in my mind of something I previously
never considered a possibility. In the same vein, Ustadha Saima Yacoob,
again selflessly responding to a request from a stranger, not only
introduced me to this project, but worked tirelessly going through line by
line to ensure its accuracy and patiently walking me through the entire
process. May Allah % make any benefit stemming from this and future

works heavy on both their and their families’ scales. Amin
Roman Patwary

July 22™ 2026 / 7 Safar 1448
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The Science of Waqf®

Linguistic definition of wagf: The word waqfis the gerund (masdar) of the
verb waqafa, yaqgifu. The plural of wagf can be both wugif and awgqaf. Its

literal meaning is to come to a stop or a standstill.

Technical definition of wagf: It is the cutting off of the voice at the end
of a word, that is not adjoined, for the normal duration of taking a breath
with the intention of resuming recitation. Wagqf cuts off a word from what
comes after it. Waqf can be made at the end of an dyah or in the middle of

it. However, it cannot be made in the middle of a word.
Linguistic definition of ibtida>: Its literal meaning is to begin something.

Technical definition of ibtida’: Technically it means beginning recitation
after wagf or qat®. It has its own rulings in terms of where one can start

from after stopping, and how one should start after having stopped.

Objective: The science of wagf and ibtida’ is an important part of
preserving the meaning of the Qur’an. It protects it against corruption, as
stopping at an inappropriate place or beginning from an inappropriate
place may cause the listener or the reader to misunderstand or
misinterpret the intended meaning of the Qur’an. Another way to think
about this is that stopping at the wrong intervals and separating words
that are grammatically connected to each other would disrupt meaning in

any language and at times, may even render it incomprehensible.

Subject: The science of wagf outlines where waqf should be made and how

it should be made.

* This section has been taken from Preservation Promised by Saaima Yacoob.
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Where wagf is made depends on the completion of meaning and it is
generally divided into four categories. Wagf tamm is when the meaning
and grammar of what follows the place of wagf is independent of what
occurs before the place of wagf. This usually occurs at the ends of ayat,
ends of ruku‘at, and ends of sirahs. Waqf kafi is when the sentence is
grammatically complete, but the meaning is still connected. These occur
at the ends of ayat as well as in the middle of ayat. Waqf hasan is when the
meaning may be complete at the place of wagf, but what comes after it is
strongly connected to it in both meaning and grammar. These may occur
in the middle or at the end of ayat. Waqf qabih is when both the meaning
and grammar are incomplete or inappropriate. Such wugqif should be

avoided.

Wagqf hasan’ can occur in both the middle of ayat as well as at the ends of
ayat. Each of these two kinds of waqgf hasan will be treated a little
differently. If the reciter stops at a waqf hasan in the middle of an dyah,
he/she must go back a few words when resuming his/her recitation. For

example, if the reciter stopped at £ :41, he/she cannot resume reciting
from G sl &5. Rather, he/she would have to resume recitation from the

beginning of the dyah in this case.

However, if he/she stops at a waqf hasan at the end of an ayah, the reciter
can resume his/her recitation from the next ayah even if the two ayat are
connected in meaning and grammar.” While this is one approach, other
scholars have held the opinion that the reciter may stop at the end of an

dayah on which there is waqf hasan but may not resume from the ayah after

* This section has been taken from Maintaining the Meaning by Saaima Yacoob.
* al-Qari, al-Minah al-Fikriyyah, 326; al-Juraysi, Nihayah al-Qawl al-Mufid, 231-232; Ibn Diy2’,
Jami® al-Waqf ma‘a Ma‘rifah al-Wugtf, 48.
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it. Rather, he/she must still go back a few words. Yet other scholars have
opined that it is best to stop at a point where the meaning is complete,

and to read through the ends of ayat where the meaning is not complete.’

This is the reason behind the ¥ that is seen at the ends of certain ayat in
the South Asian and Turkish printed copies of the Qur’an. One may
wonder as to why the reciter is being prompted to join ayat when it is
derived from the hadith that it is sunnah to stop at the ends of ayat. Scholars
present the following explanation for this. Because the verse endings of
the Qur’an are divinely inspired (tawgifi), Rastlullah % stopped at the ends
of ayat in the beginning to teach the sahabah the verse ends. When the
verse ends were learned, he % would recite while giving preference to the

completion of the meaning.’

The most important thing here to remember is that it is permissible to
stop at the end of every ayah even if it is waqf hasan. 1t is also permissible
to join ayat if the ayah end is a waqf hasan. For siirahs of the Qur’an where
the ayah endings are similar in sound (rhymed prose or saj), the reciter is

encouraged to stop at the end of every ayah.”

Ibtida® deals with where it is appropriate to start one’s recitation such that
the intended meaning is intact and words that are grammatically
connected are not separated. The reciter will start from directly after a
wagf tamm and waqf kafi. For waqf hasan and wagqf qabih, the reciter will go

back a few words to ensure that the meaning is complete. However, if the

* al-Qari, al-Minah al-Fikriyyah, 326; al-Juraysi, Nihayah al-Qawl al-Mufid, 231-232; al-
Husari, Ma‘alim al-Thtid@, 49-54.
¢ al-Juraysi, Nihdyah al-Qawl al-Mufid, 230; Dehlvi, Mu‘allim al-Waqf wa al-Ibtida’, 130-131.
7 Ibn Diy@’, Jami¢ al-Wagqf ma‘a Ma‘rifah al-Wugqdf, 47.
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wagf hasan occurs at the end of a verse, the reciter may begin from directly

after it.

How wagqf is made at the end of word depends on both its orthography
(rasm) as well as the final vowel on the word. How ibtid@’ is made will
depend on whether the word begins with a permanent or temporary

vowel.

The chart below summarizes the divisions above:

Wagqf Ibtida’

How Where How Where
Depending on the There are If the word begins | The reciter should
last vowel or letter generally four with a letter start from a place
of aword, wagfcan | categories of wagf: carrying a where the

be made in the tamm, kaft, hasan permanent vowel, meaning is

following ways:

Wagf bil-iskan

Wagf bil-ibdal

Wagf bil-rawm
Wagf bil-ishmam

Generally
according to the

rasm.

and gabih. These
are based on the
connection in
meaning and
grammar between
what is before the
place of wagf and
what is after it.

the reciter will
read that vowel
when starting. If
the word begins
with a hamzat al-
wasl, the reciter

will follow the

relevant rules.

complete, whether
that is from a few
words back or
directly after the
place of wagf.

Ruling: It is extremely important for the qurra to study and apply the
science of waqf and ibtid@’. This allows them to recite in a way in which the
sound, words, and meaning of the Qur’an are preserved. However, an
inappropriate stop is not considered haram or sinful unless a person

intends the wrong meaning.
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Sources of the science: This science is not a transmitted science like
many of the sciences mentioned in this work. Rather, the recommended
wugqif in the Qur’an are based on the ijtihad of scholars who wrote books

on this topic.

Books on waqf and ibtida’>:®

1. Al-Wugif: This is by Shaybah ibn Nisah (d. 130 AH). According to
Ibn al-Jazari, this is the first book that was written on the topic of
wagf.

2. Al-Wagqf wa al-Ibtida’: This is by Dirar ibn Sard al-Muqri’ al-Kaft (d.
229 AH)." Dirar ibn Sard narrated gira’ah from Imam al-Kis2’i and
Yahya ibn Adam. He passed away in Kiifah in 229 AH.

3. Al-Wagqf wa al-Ibtida>; This is by Imam Abt ‘Amr al-Basri (d. 154),
the third Imam of the seven qurra’.

4. Al-Wagqfwa al-Ibtida’: This is by Imam Hamzah ibn Habib al-Zayyat
(d. 154 AH), the sixth Imam of the seven qurra’."

5. Wagf al-Tamam: This book is by Imam Nafi¢ al-Madani (d. 169 AH),
the first of the seven qurra’."”

6. Wagf al-Tamam: This book is by Ya‘qlib al-Hadrami, the ninth of
the ten qurra’ (d. 205 AH)."

7. Al-Wagqf wa al-Ibtida’: This book is by Abt ‘Ubaidah Ma‘mar ibn al-
Muthanna (d. 209 AH).*

8. Al-Idah fial-Waqf wa al-Ibtida’: This book is by Ibn al-Anbari (d. 328
AH). This is the earliest published book we have in the science of
wagf and ibtida’. We no longer have access to the early books

® Dr. ‘Abd al-Qayyiim ‘Abd al-Ghafiir al-Sindi, Safahat fi ‘Ulam al-Qir@’at, 173-179.
® Ibn al-Jazari, Ghayat al-Nihayah, 1:298.

1% Tbn al-Nadim, al-Fihrist, 55. Ibn al-Jazari, Ghayat al-Nihayah, 1:306.

1 1bn al-Nadim, al-Fihrist, 55

12 1bn Nadim, al-Fihrist, 56; al-Ushmiini, Manar al-Huda, 13.

13 Tbn Nadim, al-Fihrist, 56; al-Ushmiini, Mandr al-Huda, 13-14.

14 3]-Ushmiini, Manar al-Huda, 15.
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10.

11.

12,

13.

14,

mentioned before this one. We only have a record of the fact that
they were written. And Allah knows best.

Al-Qat* wa al-Ptinaf: This book is by Aba Ja‘far al-Nahhas (d. 338
AH) and is one of the books that contemporary scholars relied on
for the signs of wagfin the Madinah-printed mushdf.

Al-Muktafa fi al-Waqf wa al-1btida’: This book is by Imam Aba ‘Amr
al-Dani (d. 444 AH). It is one of the books that contemporary
scholars relied on for the signs of waqgf in the Madinah printed
mushaf. Its explanations are not as detailed as those found in later
books of wagf.

Kitab al-Waqf wa al-Ibtida’ and ‘Ilal al-Wuqif by Imam al-Sajawandi
(d. 590 AH): These two works explain the reasoning behind the
signs of waqf in the South Asian and Turkish masahif.

Al-Magsad li-Talkhis ma fi al-Murshid Shaykh al-Islam Zakariyya
al-Ansari (d. 926 AH).

Manar al-Huda fi al-Wagqf wa al-Ibtida’ by al-Ushmini® (passed
away in the 11" century hijri): This is a widely referenced work in
the science of wagf. It gives detailed explanations for places of
stopping throughout the Qur’an and also mentions how the waqf
will change according to the gira’at.

Books in Urdu: There are many excellent books on the science of
wagf in Urdu. It is extremely impressive how the authors of these
works have successfully explained concepts and details that are
deeply rooted in the Arabic language, while writing in translation.
A few of these works are listed below:

> Ahmad ibn Muhammad ibn 'Abd al-Karim ibn Muhammad ibn Ahmad ibn 'Abd al-

Karim al-Ashmiini al-Shafi'i was an 11th-century AH (17th-century CE) jurist and

authority on Qur'an recitation. In addition to the referenced work, his writings include

al-Qawl al-Matin fi Bayan Umir al-Din. (Kahhala, Mu'jam al-Mu'allifin, 2:121)
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Al-Madkhal ila ‘Ilm al-Wagqf wa al-Ibtida’: This work is by
Qari Muhammad Ibrahim Mir Muhammadi. It is an
excellent primer on the science of wagfin Urdu.

Mu‘allim al-Ad@’ fi al-Waqf wa al-Ibtida’: This book is by
Qari Taqi al-Islam Dehlvi and is a comprehensive study of
the science of wagf.

Tafhim al-Wugqif: This book is by Qari Muhammad Isma‘il
Amritsarl and is written in the format of questions and
answers.

Al-Thtid@ fi al-Waqf wa al-Ibtida’: This book is by Qarl
Muhammad Idris al-‘Asim and is a comprehensive study of
the science of wagf.

Kamil al-Wagqf Sharh Jami¢ al-Wagqf: This book is by Qarl
Mufid al-Islam Falahi. It is a commentary on Jami al-Waqf
by Qari Ibn Diya’ [lahabadyi, the first book written in Urdu
on the topic of wagf. It is an excellent commentary and

presents complex issues in an accessible manner.

15. Books in English: Literature in English on the science of wagf is

very limited. Below are a few works dedicated to various topics

within the science of wagf. The first three are by Saaima Yacoob.

d.

b.

Maintaining the Meaning: This work is a primer on the
concepts of the science of waqf and ibtida’.

Before You Pause: This work is based on Qari Rahim Bakhsh
Panipati’s research on the changes in wagf due to the
differences in gira’at.

Considering the Meaning: This work is on the topic of waqf
on kalla, bala, and na‘am and the different scholarly
opinions about them.

d. Required to Stop: This work is by Ustadh Ahmad Zayed and

explores the topic of waqflazim. It provides the reader with
accessible explanations for the instances of wagf lazim
marked in the Madinah-printed mushadf.

21



A Brief Summary of the Qira’at'

Linguistic meaning: The word gir@’dt is the plural of gira’ah. The linguistic

definition is to gather. "’
Technical Definition: Ibn al-Jazari defines it as:
P 55 g3Dasly LT3N LS sl 2y e

The science that studies how the words of the Qur’an are recited, the
differences among those recitations, and the attribution of each

difference to its respective narrator.

Subject: Its subject is the differences within the usil (principles) and
furish (individual differences) of Qur’anic words as they have been
transmitted from the Imams of gira’at through their unbroken chains of
transmission and the widespread recitation of their readings (tawatur). It
incorporates both the academic study of these differences as well as their

correct recitation and pronunciation.”

A person who is considered knowledgeable in gir@’at is someone who has
received gira’ah orally from those before him/her with an unbroken chain
of transmission. It is not enough to simply memorize its texts. This is
because the details of this science can only be mastered through listening

and reciting.”

!¢ This section has been taken from Preservation Promised by Saaima Yacoob.

7 Al-Mas’tl, MuGam Mustalahat ‘Ilm al-Qir@at al-Qur@niyyah, 270-271; Najm al-Sabih
Thanwi, Tarikh lm-e tajwid o gira’at, 111.

'8 Tbn al-Jazari, Munjid al-Mugri’in, 9.

' Al-Sindi, Safahat fi ‘Uldm al-Qir@at, 16.

* Ibn al-Jazari, Munjid al-Mugqri’in, 9.
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Objective: Its objective is to safeguard the words of the Qur’an from all
forms of distortion, meaning, in its words and pronunciation and to learn

the gira’at of the Imams of gira’ah.”*
Ruling: To learn and teach the science of gira’at is fard kifayah.

Proofs from the Hadith: There are many narrations from the beloved
Prophet % that verify the existence of the canonical recitations and show
that the Prophet £ taught different companions 2 different readings of
specific words or verses.”” One of the main narrations that supports the
existence of these canonical readings is the hadith where the Prophet %
states that “The Qur’an has been revealed in seven ahruf (modes). So,
recite it in a way that is easy for you out of these".”” The Prophetic
narration of the Qur’an being revealed in seven ahruf has been reported
by a multitude of companions of the Prophet ,% to the point that it is

considered widely transmitted (mutawatir).

‘Uthman &, while addressing the believers from the pulpit, requested all
the companions . who had heard that the Qur’an is revealed in seven
ahruf to stand. So many companions stood up that it was difficult to count
them.* While these details prove that the Qur’an was revealed in seven
ahruf, scholars have differed as to what the meaning of the seven ahruf, or

modes, is.

*! Najm al-Sabih Thanwi, Tarikh ‘1lm-e Tajwid o Qir@’at, 113.

22 Bukhari 4992; Muslim 820.

» Bukhari, al-Jami* al-Sahih, hadith nos. 2419, 4991, 4992.

* This narration is found in Aba Ya‘la's al-Musnad al-kabir. See Ahmad b. Abi Bakr al-
Busiri, Ithaf al-khiyarah al-maharah, hadith nos. 7954-7955; Nir al-Din al-Haythami, al-
Magsad al-‘ali fi zawa’id Abt Yaqa al-Mawsili, hadith no. 1216; al-Haythami, Majma‘ al-zawa@’id,
hadith no. 11627; Usmani, An Approach to the Qur’anic Sciences, 105-106; Muajul
Chowdhury, al-Rawdah fi al-Qira’at al-‘Ashr, 1:104.
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Seven Ahruf

While some scholars have interpreted the seven ahruf to mean that the
Qur’an was revealed in the dialects of seven specific Arab tribes, other
scholars have said that the number “seven” alludes to the idea that there
are multiple modes of recitation, and this narration does not necessarily
mean that there are exactly seven modes of recitation. Each of these
interpretations has been refuted by other scholars for various reasons.”
However, the most prevalent understanding is that the term “seven ahruf”
represents seven categories of differences. In other words, all the
differences among the various transmitted readings of the Qur’an can be
categorized into seven categories. Ibn al-Jazari & has explained them as

follows:*

1. A change in vowels that does not lead to a change in meaning or in
the skeletal outline of the word, e.g.,

s .oz 5 os

[owe

2. A change in vowels that leads to a change in meaning, but not in
the skeletal outline of a word, e.g.,

% -

P =
key| A&

i

3. Achange in letters that leads to a change in meaning but not in the
skeletal outline of a word, e.g.,

4. A change in letters that can lead to a change in the skeletal outline

but not in its meaning, e.g.,

» These varying interpretations and responses to them can be further explored in
Usmani, An Approach to the Quranic Sciences, 106-117 and The Variant Readings of the Qur’an
by Dr. Ahmad Ali al-Imam.

% Ibn al-Jazari, al-Nashr, 1:33; Anis Ahmad Khan, al-Fawa’id al-Mukammilah, 25-26.
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5. A change in the letters, meaning and skeletal outline of a word,

e.g.
6. A change in the order of words, e.g.,
AN NG
1,66
7. The addition or omission of a letter, e.g.,
PSRRI

Other scholars such as Imam Malik s, Imam Abfi al-Fadl al-Razi s and Ibn
Qutaybah s have also stated that the seven ahruf refer to seven categories
of differences, although their categorizations are somewhat different.”
When we observe the seven categories above, we can see that the
differences between the canonical recitations fall into what the Prophet
% referred to as the seven ahruf. However, it is important to clarify that
the seven recitations that are commonly studied are part of the seven
ahruf but are not a comprehensive study of the seven ahruf, as there are

ten canonical recitations of the Qur’an known today.
Benefits and Wisdoms?

Scholars have presented the following reasons among others for the
existence of the ahruf. Firstly, the Qur’an was revealed in Arabic, and
Arabic was a diverse language with many dialects that differed from tribe
to tribe. Because each tribe was accustomed to their particular ways of

pronouncing certain letters, such as bending an alif more towards a ya’, or

*7 Tbn al-Jazari, al-Nashr, 1:33-34; Usmani, An Approach to the Qur’anic Sciences, 114-115.
8 Najm al-Sabih Thanwi, Tarikh ilm-e tajwid o qir@at, 131-134.
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reading a hamzah more lightly than other tribes, it was very difficult for
them to alter their dialect when reciting the Qur’an. For some, such as
young children and the elderly, it may have been impossible to do so.
Allah, Most High, allowed for the Qur’an to be recited in different modes
of recitation to create ease for all the Arab tribes, and this is reflected in a
Prophetic narration in the Sahih of Imam Muslim reported by Ubayy b.
Ka‘b i in which the Prophet % states that when he was commanded to
recite the Qur’an to his ummah in one mode (harf), he asked Allah for
pardon and forgiveness and stated that his people would be unable to do
this. Allah, Most High increased the number to two, then three, and then

eventually, seven.”

Secondly, Allah, Most High, challenged the Arabs of the time to produce a
linguistic miracle like the Qur’an.*® However, if the Qur’an had only been
revealed in one mode, according to one dialect of Arabic, the other tribes
could have made the excuse that they were unable to produce something
like the Qur’an because it had not been revealed in their dialect. However,
since the canonical recitations of the Qur’an incorporate multiple Arabic
dialects, this extends the challenge to all the Arab tribes and prevents

them from making such an excuse.

Thirdly, the canonical recitations are a proof of the Qur’an truly being the
word of Allah. Through the canonical recitations, the Qur’an incorporates
layers of meaning, with one supporting or explaining the other, and
expanding our understanding of Allah, Most High’s message, without
contradictions. No other text has layers of meaning within one verse or

sentence in such a manner. These layers of meaning add depth to the

» Muslim, al-Musnad al-sahih, hadith no. 821.
% S{irah Yanus, ayah 38.
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exegesis of various ayat as well as strengthen the understanding of jurists

when they derive rulings from Qur’anic verses.
The Nature of Differences Between the Qira’at

The existence of the various readings of the Qur’an does not mean that
every word in the Qur’an can be recited in multiple ways. Rather, we can
say that there are two types of words in the Qur’an, those that are agreed
upon and are always recited in one way, and those which may be recited
in multiple ways. The first type of words have been recited in only one way
by the sahabah . The second type of words are those which the sahabah
4 read in various ways. Both these types of words were revealed by Allah,

Most High, and taught to the sahabah s by the beloved Prophet *.%

One of the main types of differences that a person can hear between the
canonical recitations are those that do not have any effect on the meaning
of the Qur’an. These are norms from various dialects of Arabic as it was
spoken during the time of the Prophet %, and the Qur’an can also be
recited in them. For example, one may hear that the sound of the long
vowel “3” sounds more like “ay” in certain readings, or one may notice
that the “L” sound is thicker and more heavy sounding in one reading over
another. Although these differences do not have any effect on the
meaning of the Qur’an, they are governed by documented rules and
principles and can only be applied according to those rules. The reciter
cannot apply them according to his/her own volition but rather must
follow the way of reading that has been preserved through oral chains of

transmission.

3! Anis Ahmad Khan, al-Fawd’id al-Mukammilah, 22-23.
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The second type of difference is in those words which were revealed in
different ways and add a nuance to the meaning. It is important to note
that although the meaning changes somewhat, one canonical recitation
does not make something unlawful that another has made lawful. Rather,
they add layers of meaning to a single detail or concept that Allah, Most
High, has mentioned.

Development of the Science®

The Qur’an was revealed to the Prophet ¥ with the different readings and
was taught to him thus by the angel Jibril 2. The Prophet % then taught
the Qur’an to the sahabah . and they learned it from him £ in its various
readings. This is why one companion learned a particular reading from
the Prophet # while another companion learned a different reading from
the Prophet .2 The Prophet £ also named specific sahabah from whom the
other sahabah should learn the Qur’an.” The sahabah s2would teach each

other the Qur’an as well.**

The sahabah +2 settled in various parts of the Muslim world and taught
the Qur’an to people as they had learned it from the Prophet #. However,
there were differences among these readings. Eventually, scholars from
the tabi‘in and taba‘ al-tabi‘in who had studied these readings with one or
more of the sahdbah or the senior tabiin began to specialize in the
recitation of the Qur’an. These specialists organized what they

transmitted from the sahabah and/or the tabi‘in into distinct manners of

32 A excellent resource in English is Qari Abdullah Motara’s article A Basic History of the
Qira’at.

* These were Ubayy ibn Ka‘b, ‘Abdullah ibn Mas‘ad, Salim, and Mu‘adh ibn Jabal ..
Bukhari 4999; Muslim 2464.

** See al-Sindi, al-Madkhal ila Ilm al-Qir@at, p. 58-65 for the supporting dhadith.
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recitation. If they had received multiple readings, they sometimes gave
preference to one over the other. One reason for preference was that it
had been transmitted by more than one teacher. These modes of
recitation, or gira’at, were assigned to the particular scholars who
organized them, such as the gir@’ah of Nafi‘ etc. as well as those that were
famous for teaching them (ruwat). Each region of the Muslim world
(Madinah, Makkah, Kifah, Basrah, Sham) had certain readings that

became more dominant.

Although early books in the science of gira’at recorded about fifty gira’at,
a scholar named Imam Ibn Mujahid® (d. 324 AH) chose seven gir@’at in his
book Kitab al-Sab‘ah and insisted that it was better that the ummah limit
itself to these seven gira’at. He chose these gira@’at not just for the strength
of their transmission but also because they were the dominant and widely
accepted readings of their areas. This did not mean that other gira’at were

not taught or recorded in books, such as the gir@’at of Abt Ja‘far, Ya‘qub

* He was born in 245 AH in Baghdad. Ibn Mujahid was one of the most knowledgeable
people in his time in the science of gir@’at, and he was also the first to select the seven
gir@’at that are commonly taught and recited today. He recited the Qur’an to ‘Abd al-
Rahman ibn ‘Abdis, making twenty khatams with him. He also recited to Imam Qunbul
and ‘Abdullah ibn Kathir (not the second Imam of gir@’at) who was a companion of Abii
Ayyib al-Khayyat who was a companion of al-Yazidi. Ibn Mujahid transmitted the
differences in gir@’at (hurif) by listening to them from about forty teachers. In addition
to being extremely knowledgeable, he was also very pious. Ibn al-Jazari writes that he did
not know of any teacher of gir@’at that had as many students as Ibn Mujahid. About three
hundred students were seen in his halagah, with eighty-four assistant teachers who
would correct people’s recitation before they could recite to Ibn Mujahid. Among them
were Salih ibn Muhammad ibn al-Mubarak, Abt Ahmad ‘Abdullah ibn al-Husain al-
Samarri, ‘Ali ibn Sa‘id al-Qazzaz, Muhammad ibn Ahmad ibn Ibrahim al-Shanabiidhi, and
Muhammad ibn ‘Abdullah ibn Muhammad ibn Murrah ibn Naqqgash. He passed away on
a Wednesday at zuhr time on the 20" of Sha‘ban, 324 AH. Yacoob, The Continuous Caravan,
32.
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and Khalaf, But, rather, the more well-known books were generally
organized around these seven gir@’at until Ibn al-Jazari wrote books that

made the gira’at of Abii Ja‘far, Ya‘qlib and Khalaf more widely taught.

The names, dates of death, and famous students of these ten garis are listed

below:*
Qar1 Rawi
Imam Nafi‘: Nafi¢ ibn ‘Abd al-Rahman Qalin: Tsa ibn Mina al-Madani (d. 220
ibn Abi Nu‘aim al-Laythi (d. 169 AH) AH)
Warsh: ‘Uthman ibn Sa‘id al-Misri (d.
197 AH)

Imam Ibn Kathir: ‘Abd Allah ibn Kathir Bazzi: Ahmad ibn Muhammad ibn ‘Abd
al-Makki (d. 120 AH). Imam Bazzi Allah ibn AbiBazzah (d. 250 AH)
transmits the gir@’ah of Imam Ibn Kathir Qunbul: Muhammad ibn ¢‘Abd al-
with two narrators in between him and Rahman ibn Muhammad ibn Khalid ibn
Imam Ibn Kathir. Imam Qunbul Sa‘d al-Makki al-Makhziimi (d. 291 AH)
transmits the gira’ah of Imam Ibn Kathir

with three narrators between him and

Imam Ibn Kathir.

Imam Abi ‘Amr: Zabban ibn al-Ala°> ibn  Al-Dari: AbG ‘Umar Hafs ibn ‘Umar ibn

‘Ammar al-Mazini al-Basri (d. 154 AH). ‘Abd al-‘Aziz al-Dari al-Nahwi (d. 246

His two rawis transmit from him AH)

through Yahya ibn al-Mubarak al- Sasi: Aba Shu‘aib Salih ibn Ziyad ibn

‘Adawi who was known as al-Yazidi. ‘Abd Allah al-Siisi (d. 261 AH)

Imam Ibn ‘Amir: ‘Abd Allah ibn ‘Amir al- Hisham: Hisham ibn ‘Ammar ibn Nusayr

Shami al-Yahsabi (d. 118 AH). His kunyah al-Qadi al-Dimashqi (d. 245 AH). His

was Abt ‘Imran. His two rawis transmit kunyah was Aba al-Walid.

his gira’ah from him with two narrators Ibn Dhakwan: ‘Abd Allah ibn Ahmad ibn

in between. Bashir ibn Dhakwan al-Qurashi al-
Dimashqi (d. 242 AH). His kunyah was
Abl ‘Amr.

* Biographies of these Imams can be found in Qari Salim Gaibie’s Narratives on the Seven
Great Readers, Qari’ah Sabah Shaikh’s The Three Qurr@® and Their Ruwat, and Shaykh
Munowar Harneker’s The Qurra’ Couplets.
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Imam ‘Asim: ‘Asim ibn Abi Najud (d. 127
AH). He was called ibn Bahdalah, after

Shu‘bah: Abi Bakr ibn Shu‘bah ibn
‘Ayyash ibn Salim al-Kafi (d. 193 AH).

his mother. His kunyah was Abu Bakr.

Hafs: Hafs ibn Sulayman ibn al-
Mughirah al-Bazzaz al-Kafi (d. 180 AH).
His kunyah was AbQ ‘Umar.

Imam Hamzah: Hamzah ibn Habib ibn
‘Umarah al-Zayyat al-Faradi al-Taymi
(d. 156 AH). His kunyah was Abu

Khalaf: Khalaf ibn Hisham ibn Tha‘lab
al-Bazzar al-Baghdadi (d. 229 AH). His
kunyah was Aba Muhammad.

‘Umarah. His two rawis transmit from
him through Imam Sulaym ibn Isa al-
Hanafi al-Kafi.

Khallad: Khallad ibn Khalid, or ibn
Khulayd al-Sayrafi al-KGfi. His kunyah
was Abii Tsa (d. 220 AH).

‘Ali ibn Hamzah al-
Nahwi. His kunyah was Abii al-Hasan (d.

Imam al-Kisa’i:

Abu al-Harith: Al-Layth ibn Khalid al-
Baghdadi (d. 240 AH)

189 AH).

al-Diiri: Abl ‘Umar Hafs ibn ‘Umar ibn
‘Abd al-‘Aziz al-Duri al-Nahwi (d. 246
AH)

Imam Abd Ja‘far: Yazid ibn al-Qa‘qa‘ (d.
130 AH)

Ibn Wardan: Abi al-Harith ‘Isa ibn
Wardan al-Madani (d. around 160 AH).

Ibn Jammaz: Abi al-Rabi‘ Sulayman ibn
(d.

ibn Jammaz al-Madani
shortly after 170 AH).

Muslim

Imam Ya‘qub: Ya‘qiib ibn Ishaq ibn Zayd
al-Hadrami (d. 205 AH). His kunyah was
Abi Muhammad.

Ruwais: Abi ‘Abd Allah Muhammad ibn
al-Mutawakkil al-Lw’lu’1 al-Basri (d. 238
AH).

Rawh: Abi al-Hasan Rawh ibn ‘Abd al-
Mu’min al-Basri al-Nahwi (d. 235 AH).

Imam Khalaf: Khalaf ibn Hisham ibn
Tha‘lab al-Bazzar al-Baghdadi (d. 229
AH). His kunyah was Abt Muhammad.

Ishaq: Abu Ya‘qlb Ishaq ibn Ibrahim ibn
‘Uthman al-Warraq al-Marwazi (d. 286
AH).

Idris: Abi al-Hasan Idris ibn ‘Abd al-
Karim al-Baghdadi al-Haddad (d. 292
AH)
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Abu ‘Amr al-Dani

He is ‘Uthman ibn Sa‘id Abt ‘Amr al-Dani . He was a great scholar of

gira’at from Andalusia and followed the Maliki school of jurisprudence. Ibn

al-Jazari s describes him as the teacher of teachers, and the Shaykh of the

Shaykhs of the reciters of the Qur’an. He was born in 371 AH in Andalusia.

His written works are relied upon in all the sciences of the Qur’an. He

passed away in Andalusia in the month of Shawwal, 444 AH.”

Methodology

The main sources of this work are as follows:

1.

2.

3.

Al-Budiir al-Zahirah (‘Abd al-Fattah al-Qadi) - This served as the
starting point, from which the variations in recitation were
identified and outlined.

Al-Muktafa fi al-Waqf wa-al-Ibtida (AbG ‘Amr ‘Uthman ibn Sa‘id al-
Dani) - Each recitation recorded in al-Budiir al-Zahirah was then
examined in al-Muktafa to determine whether it affected the ruling
of the surrounding wagf. The entries in this work are based on the
places where ‘Allamah al-Dani indicated a change in ruling due to
gira’at. If ‘Allamah al-Dani mentioned a recitation that does not
appear in al-Buddir, this was excluded.

Mandr al-Huda (al-Ushmini) - All cases discussed by al-Dani were
cross-referenced with al-Ushmiini for additional analysis and

supplementary insight.

Each entry begins with the stirah and verse number, followed by the

different readings in Arabic with their corresponding English translation.

%7 Ibn al-Jazari, Ghayat al-Nihdyah, 1:700-702.
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The associated reciters are listed in parentheses for one (or more) of the
readings, with the implication that the unlisted reciters follow the other
reading. Because this book is written for those who may not have studied
Arabic grammar and morphology, this work does not include a
grammatical analysis of the ayah nor does it use technical terms to
describe the differences in gir@’at. Its goal is to make these discussions

accessible to all English-speaking students through translation.

The points of variation in recitation are bolded and underlined, as well as
the corresponding differences in the English translation. The place of wagf
being discussed is marked in red in both the Arabic print as well as the
translation when feasible. Within the analysis, al-Dani’s ruling on the stop
is bolded. al-Ashmiini’s grade for the waqf is only mentioned if al-Dani did
not assign a formal classification. Otherwise, this work suffices with al-
Dani’s classification. If there are differing views, al-Dani’s opinion is given
preference. The reader may notice at times that the sign of wagf found in
the Arabic verse included in the book does not match al-Dani’s
classification. This is because the science of waqgf is based on the ijtihad of
scholars, and they differ in their recommendations of wagf even in the

same reading (gira’ah).

When possible, the ayat have been taken from a word file of the relevant
gira’ah. Therefore, their dabt may look different from the dabt of a mushaf
in riwayat Hafs. While the difference in the individual readings (furish)
may be for multiple gira’at, the verse itself will be in one of the garis
readings. The verse-ends will also match the gira’ah that the verse is in and

therefore, may differ between the two readings.
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A Note on Translation

For the English translation of the verses being discussed, the following

works were referenced:

1. The Clear Qur’an (Shaykh Mustafa Khattab)

2. The Noble Qur’an (Mufti Tagi Usmani)

3. The Qur’an (M.A.S. Abdel Haleem)

4, Bridges’ Translation of the Ten Qira’at of the Noble Qur’an (Fadel

Soliman)

For each verse discussed, the translation that most clearly depicted the
difference in recitation and place of stopping was chosen. In situations
where none of the above clearly depicted this, the author made his best
attempt at a translation in a way that captured what was being discussed.
It is important to note that the purpose of the above works is clarity for
an English-speaking audience which sometimes compromises a literal
word for word translation in the same order they are presented in Arabic.
For this reason, some translations edited to clearly showcase the
difference in recitation and waqgf may seem unnecessarily complex and

slightly awkward in English.

Al-Dant’s Classification

The following are the definitions of the classification terminology used by
al-Dani in his work. It is important to note that he does not always assign
a classification. In such cases, his comments are recorded in the entry and
if applicable, a classification from al-Ushmiini is provided as mentioned
above. The classifications, in decreasing order of the appropriateness of

stopping, are as follows:
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1. Tamm (Complete) - Stopping at this point and beginning with what
follows is appropriate. The subsequent statement is neither
grammatically nor semantically connected to what precedes it.
This type of stop is typically found at the end of a narrative or
complete discourse.

2. Kafi (Sufficient) - Stopping here and beginning with what follows
is appropriate. However, the subsequent statement is connected in
meaning, though not in grammatical structure.

3. Hasan (Good) - Stopping here is acceptable, but beginning with
what follows is discouraged. The subsequent statement remains
connected in both meaning and grammatical structure.

4, Qabih (Unacceptable) - Stopping here is inappropriate, as it results

in a meaning that is incomplete, misleading, or unintended.

As mentioned earlier, there are many cases where al-Dani does not assign
a formal grade, but rather states that whoever recites according to a
certain reading stops in a given place, whereas others do not. These

instances are reflected in this work as an “appropriate place to stop”.

The reader will also notice many grammatical discussions throughout the
work. We limit our discussion to what al-Dani presents in his book (with
supplementary insight from al-Ushmiini when needed), but it is
important to be aware that there may be multiple legitimate opinions on
these grammatical interpretations, the scope of which is beyond the

purpose of this work.
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Stirah al-Bagarah

Verse 74
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Even then your hearts became hardened like a rock or even harder, for some
rocks gush rivers; others split, spilling water; while others are humbled in awe
of Allah. And Allah is never unaware of what you do.
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Even then your hearts became hardened like a rock or even harder, for some

rocks gush rivers; others split, spilling water; while others are humbled in awe
of Allah. And Allah is never unaware of what theydo. (Ibn Kathir)

The recitations differ in their use of the second versus third person for the
final verb. In the first recitation, the second person is used, maintaining
consistency with the beginning of the verse, which directly addresses the
Israelites. After describing the state of their hearts, Allah # continues to
address them directly, emphasizing that He is completely aware of what
they do. After the stop, the addressee remains the same, but the idea is
complete. Al-Dani grades this stop as kafi.

The second recitation uses the third person, indicating a shift in the

addressee that continues in the next verse where Allah # addresses the
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Prophet # and his followers - “Do you (believers still) expect them to be
true to you..". A new discussion is starting here independent of the

aforementioned. Al-Dani grades this stop as tamm.
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Verse 117
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The Originator of the heavens and the earth! When He decrees a matter, He
simply tells it, “Be!” Andit is!
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The Originator of the heavens and the earth! When He decrees a matter, He
simply tells it, “Be!” Soit is! (Ibn ‘Amir)

The recitations differ on the grammatical form of “it is”, which changes
the grammatical structure of the sentence. As recited in the first
recitation, a new clause is formed. There is an implied omission in this
case (a common rhetorical technique in the Quran). The meaning would
be: “And it becomes”, forming a complete and independent statement. For

this reason, al-Dani grades this stop as kafi.

The second recitation changes this into a conditional statement. The
overall meaning is unchanged, but this sentence structure grammatically
ties the command - Allah % saying “Be!” - to its result: the matter existing.

Due to this connection, al-Dani discourages stopping at this point.

Of note, this discussion applies to all six places in the Quran where this

phrase is repeated.

38



Verse 119
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Surely, We have sent you with the truth, as a bearer of good tidings, and a
warner, and donot askabout the people of Hell. (Nafi', Ya'qub)

sl il 5 JEE N5 1,005 s 63wl

Surely, We have sent you with the truth, as a bearer of good tidings, and a

warner, and_you will not be asked about the people of Hell.

The Prophet # is a mercy to all mankind, so much so that the inevitable
plight of the disbelievers weighed heavily upon him. This verse addresses
that concern by reassuring him that after conveying the message, he is

not responsible for their outcome.

The first recitation uses a command form instructing the Prophet £ to not
inquire about the dwellers of Hell: “...do not ask.."., as this may cause more
grief and concern for the Prophet ,% who was by nature merciful and soft-
hearted. The command is thematically linked, but grammatically

independent of what precedes it. Al-Dani grades this stop as hasan.

The second recitation uses a declarative statement absolving the Prophet
% of responsibility for the people who reject his message. Grammatically

this can be understood in two ways:

1. “You will not be asked...” is an independent statement, and a
new idea not linked to the preceding clause. In this case, Al-

Dani grades this stop as kafi.
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“You will not be asked...” functions as a descriptor of the
Prophet , ¥ grammatically parallel to “bearer of good tidings”
and “warner”. A literal translation in this case would read: “...a
bearer of good tidings, a warner, and one who will not be asked about
the people of Hell”. In this case it should not be cut off from the
previous descriptors. Accordingly, al-Dani discourages

stopping at this point.
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Verse 125
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When We made the House a frequented place for men, and a place of peace!

They madefrom the Station of Ibrahim a place of prayer. (Nafi', Ibn ‘Amir)
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When We made the House a frequented place for men, and a place of peace!
Makefrom the Station of Ibrahim a place of prayer.

The recitations vary in the verb form used in the second clause. The first
reading uses the past tense plural. In this case it is a continuation of the
narrative: Allah % made the Ka‘bah a place of gathering and peace, and the
people subsequently took the station of Ibrahim as a place of prayer. As it

is a continuation of a story, al-Dani discourages stopping here.

In the second reading, a command form is used instructing the Prophet %
and the believers to take the station of Ibrahim as a place of prayer. This
is no longer a continuation of the previous story, but rather a new idea.”

Al-Dani therefore grades this stop as tamm.

% Al-Ushmiini, Manar al-Huda, 48.
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Verse 165
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If only the wrongdoers could seethe punishment, [ theywould certainly see] that

all power belongs to Allah and that Allah is indeed severe in punishment.

If only en the punishment ,[;zauwould
certainly see] tbata Il power belongs to Allah and tbatAllah is indeed severe in
punishment .(Nafi‘ ,Ibn ‘Amir)
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If only the wrongdoers could seethe punishment... Indeedall power belongs to
Allah and indeed Allah is indeed severe in punishment. (Abi Ja far)
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If only you could see the wrongdoers when they see thepunishment...Indeed all

power belongs to Allah and indeed Allah is indeed severe in punishment.
(Ya'qub)

There are multiple points of difference in this verse, resulting in multiple
acceptable combinations across the canonical recitations as above. There
is another reading in the second instance of the verb “to see” in the
gir@’ah of Tbn ‘Amir but it has been omitted here as it does not directly

affect the discussion of wagf.

For clarity, the final point of variation will be discussed first. The last two
readings use the particle "indeed” while the first two use “that”. Typically,
a conditional statement requires two parts: “if” and “then”. The use of

"indeed” necessitates that the “then” part of this statement is omitted and
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left to the imagination of the listener: “If only you/they could see..".. "Indeed”
then starts a new statement: “Indeed, all power belongs to Allah...”. Since this

introduces a separate clause, al-Dani grades this stop as hasan.

The first two readings use “that”, but vary in the verb “to see”, yielding two

options:

1. The first reading: “The wrongdoers see” - In this reading, "that”
connects back to "they see” The meaning becomes: “If the
wrongdoers saw...that power is with Allah”. Due to the grammatical
dependence, al-Dani discourages stopping at this place.

2. The second reading: “You see” - In this case, the listener is the one
seeing. The meaning becomes: “If you could see the wrongdoers...You
would see that all power is with Allah...”. The second instance of the
verb “to see” is omitted. Because the verb grammatically does not
connect to the first instance of “to see”, al-Dani grades this stop

as hasan.
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Verse 197

The Hajj is (to be performed in) the months that are well-known. So whoever
undertakes Hajj in them, there should be no obscenity, no si
the Hajj. Whatever good you do, Allah (fully) knows of it. Take (necessary)
provisions (for the journey)—surely the best provision is righteousness. And be
mindful of Me, O people of reason!
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The Hajj is (to be performed in) the months that are well-known. So whoever

undertakes Hajj in them, there should be no obscenity and no sin. There is no
quarrel in the Hajj. Whatever good you do, Allah (fully) knows of it. Take

(necessary) provisions (for the journey)—surely the best provision is
righteousness. And be mindful of Me, O people of reason!
(Ibn Kathir, Aba ‘Amr, Ya'qub)

The readings differ in the grammatical state of the words “obscenity”,

“sin”, and “quarrel”.

In the first reading, all three nouns share the same grammatical state.
They are all part of the same idea - these things are collectively prohibited
during the Hajj. Disconnecting these words from one another would result
in an incomplete meaning. Accordingly, al-Dani1 discourages stopping

here.

In the second reading, the first two nouns share the same grammatical
state, while “quarrel” does not. This distinction separated the final phrase

into an independent clause with a rhetorical omission in each part. The
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full meaning can be understood as: “(There is) no obscenity and sin during
the Hajj. (And there is) no quarrel (regarding the timing) of Hajj”. As this

introduces a separate idea, al-Dani grades this stop as kafi.

Abi Ja‘far’s reading is a third option in this verse, but it is not mentioned
by al-Dani. In this reading, all three nouns are in the same grammatical
state, but different than that of the first reading. As the meaning would be
similar to the first reading, the same wagf ruling would apply. And Allah

knows best.
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Verse 271
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To give charity publicly is good, but to give to the poor privately is better for you

and it will absolve you of your sins. And Allah is All-Aware of what you do. (Hafs,
Ibn ‘Amir)
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To give charity publicly is good, but to give it to the poor privately is better for

you and We will absolve you of your sins. And Allah is All-Aware of what you do.
(Ibn Kathir, Aba ‘Amr, Shu‘bah, Ya'qiib)
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To give charity publicly is good, but to give it to the poor privately is better for

you and We will absolve you of your sins as a result. And Allah is All-Aware of

what you do. (Nafi', Hamzah, al-Kisa't, Abi Ja'far, and Khalaf)

The readings differ in both the grammatical state as well as the subject of
the verb “to absolve”. However, only the grammatical state of the verb

affects the ruling of the stop.

In the first two readings, the grammatical state makes the verb
independent of the preceding clause, yielding two complete and
independent statements: “Giving charity privately is better for you,” and

“it/We will absolve you of your sins". Al-Dani grades this stop as kafi.
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In the third reading, the grammatical state of the verb connects it back to
“it is” from the previous clause. It becomes an addition to the conditional
statement: “If you hide it...it is better for you and We will absolve you of your

sins”. Due to this connection, Al-Dani discourages stopping here.
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Verse 284

To Allah belongs whatever is in the heavens and whatever is on the earth.
Whether you reveal what is in your hearts or conceal it, Allah will call you to
account for it and He forgives whoever He wills, and punishes whoever He
wills. And Allah is Most Capable of everything.
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To Allah belongs whatever is in the heavens and whatever is on the earth.
Whether you reveal what is in your hearts or conceal it, Allah will call you to
account for it. He forgives whoever He wills, and punishes whoever He wills.

And Allah is Most Capable of everything. (Ibn ‘Amir, ‘Asim, Abi Ja‘far, Ya‘qiib)

The readings differ in the grammatical state of the bolded verbs. The verse
contains a conditional statement: “Whether you reveal what is in your hearts
or conceal it...”. The grammatical state of the verbs dictates whether the

bolded verbs are included in the second part of this conditional statement.

In the first reading, the verbs are included in the response to the
conditional statement. An abbreviated meaning would read: “Whether you
reveal what is in your hearts or conceal it, He forgives whom He wills and punishes

7

whom He wills”. Because of the grammatical connection, al-Dani

discourages stopping here.
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In the second reading, the grammatical state of the verb excludes them
from the conditional statement, rendering a new independent idea.

Accordingly, al-Dani grades this stop as hasan.
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Stuirah Ali ‘Imran

Verse 18-19

Allah Himself is a Witness that there is no god except Him—and so are the
angels and people of knowledge - He is the Maintainer of justice. There is no
god except Him; the Almighty, All-Wise. (18) Certainly, Allah’s only Way is
Islam.
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Allah Himself is a Witness that there is no god except Him—and so are the
angels and people of knowledge - He is the Maintainer of justice. There is no
god except Him the Almighty, All-Wise — (18) and that Allah’s only Way is

Islam. (al-Kisa’i)

The readings differ on the particle used to start verse 19. When starting
with “indeed,” the previous statement is complete and a new idea is
introduced. As this is the start of a new discourse, al-Dani grades this

stop as tamm.

When starting with “that”, as is the case in the second reading, the
statement links back to the previous verse: “Allah Himself is a witness that...”.
This clause then becomes another fact that Allah ,% the angels, and people
of knowledge are witness to, in addition to “there is no God except Him".
Because of this grammatical and semantic connection, al-Dani

discourages stopping here.
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Verse 36
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When she delivered, she said, “My Lord! I have given birth to a girl,”—and
Allah fully knew what she had delivered— “and the male is not like the female.

I have named her Mary, and I seek Your protection for her and her offspring
from Satan, the accursed".
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When she delivered, she said, “My Lord! I have given birth to a girl and Allah
fully knew what I have deliveredand the male is not like the female. I have

named her Mary, and I seek Your protection for her and her offspring from
Satan, the accursed". (Ibn ‘Amir, Shu‘bah, Ya'qub)

The readings differ in the use of the first person versus third person in the
verb “to give birth”. This affects whether the speaker is Allah # or Hannah,

the mother of Maryam .

In the first reading, the use of the third person indicates a shift from
Hannah'’s speech to a divine interjection. The verse begins with her
speaking, after which Allah % comments: “and Allah knows best what she
delivered". Since this marks the completion of her initial statement and a

transition in speaker, al-Dani grades this stop as kafi.

In the second reading, the use of the first person continues the speech of
Hannah. The entire passage remains a single, uninterrupted statement

attributed to her. Because the discourse does not shift and remains
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grammatically and contextually continuous, al-Dani discourages

stopping at this point.
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Verse 47-48
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She said: “O my Lord, how shall I have a son while no human has ever touched
me?” He said: “That is how Allah creates what He wills. When He decides a
matter, He simply says to it ‘Be’, and it comes to be. (47) Heshall teach him the
Book and the Wisdom, and the Torah and the Gospel. (Nafi', ‘Asim, Ab Jafar,
Ya'qub)
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She said: “O my Lord, how shall I have a son while no human has ever touched
me?” He said: “That is how Allah creates what He wills. When He decides a

matter, He simply says to it ‘Be’, and it comes to be”. (47) Weshall teach him
the Book and the Wisdom, and the Torah and the Gospel.

The recitations differ in the verb at the beginning of verse 48, specifically
between the third person singular “He will teach him” and the first-person
plural “We will teach him”. Like the previous example, this is another case

in which the chosen recitation changes whose speech is being quoted.

In the first recitation, the use of the third person renders this a
continuation of the angel’s response to Maryam ¥, informing her what
the future holds for her child, Isa . Although he does not assign a formal
classification for this stop, al-Dani recommends against starting from

this point when reciting. Al-Ushmiini classifies this stop as kafi.”

% Al-Ushmiini, Manar al-Huda, 78.
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In the second recitation, the shift to the first-person plural indicates the
end of the angel’s response and Allah % begins a new statement. Al-Dani
sees this as an appropriate place to start, but does not comment on the

stop. Al-Ushmiini classifies this stop as tamm.*

Of note, there is also a difference in the reading of the word “it comes to be”
in the recitation of Imam Ibn ‘Amir. Although that will not change the
ruling of waqf on the word “it comes to be”, it does change the ruling of waqf
on the previous word, “be”, as discussed under verse 117 of Sirah al-

Baqarah.

% Al-Ushmiini, Manar al-Huda, 77.
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Verse 49

5,_,:4,5&2_)1 rsjdjo.hgalrsu)w L:rs—_uo-xsdn}a&‘fﬂ c’gs‘jlyy))

//////

i/\ggyr;;sufrsjQyzsggﬁu;éﬁﬁu)ﬁwujg)isﬁuir&*@

And a messenger to the Children of Israel, ‘T have come to you with a sign from
your Lord: Indeed Iwill make for you a bird from clay, breathe into it, and it
will become a (real) bird by Allah’s Will. (Nafi', Abd Ja'far)
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And a messenger to the Children of Israel, ‘T have come to you with a sign from
your Lord: that Iwill make for you a bird from clay, breathe into it, and it will
become a (real) bird by Allah’s Will.

The readings differ in the particle introducing the second clause. The first
reading uses “indeed”. The previous sentence is complete and a new one
begins. It is as if ‘Isa & informed, “I have come to you with a sign”, and
someone asked, “What 51gn7" * The response of ‘Isa % is recorded here:
“Indeed I will make for you..”. Al-Dani does not assign a formal
classification here but mentions it is an acceptable starting point. Al-

Ushmiini grades this stop as kafi.”

4 Al-Ushmiini, Mandr al-Huda, 78.
42 Al-Ushm{iini, Manar al-Huda, 78.
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The second reading uses “that” which grammatically connects back to, “I
have come to you with a sign...that Iwill make for you a bird...”. The clause serves
as an explanation of the sign itself and remains syntactically dependent
on what precedes it. Due to this connection, al-Dani discourages

stopping and starting from this point.

Of note, al-Dani mentions that the first reading (indeed) may also be
interpreted as an explanation of the sign. In this case, it carries the same
ruling as the second reading, and al-Dani discourages stopping and

starting from this point.
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Verse 73

3
2~ s

STk s 15T g of st il 8.0 e 8 A WU
LAE fu 4005 1S o as g Ty AT 8 2 s

And only believe those who follow your religion". Say, “Surely true guidance is
Allah’s guidance". (They also said,) “Do not believe that someone will receive
knowledge similar to yours or argue against you before your Lord". Say, (O
Prophet), “Indeed, all bounty is in the Hands of Allah—He grants it to whoever
He wills. And Allah is All-Bountiful, All-Knowing".
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And only believe those who follow your religion". Say, “Surely true guidance is
Allah’s guidance”. [Do you believe] that someone will receive knowledge
similar to yours or argue against you before your Lord?". Say, (O Prophet),
“Indeed, all bounty is in the Hands of Allah—He grants it to whoever He wills.
And Allah is All-Bountiful, All-Knowing". (Ibn Kathir)

The readings differ on whether this clause is posed as a declarative
statement or a question. The verse is discussing the leaders of the People
of the Book instructing their followers to not follow the Prophet #. The

Prophet # is instructed to respond: “Surely true guidance is Allah’s guidance”.

In the first reading, there is then a shift back to the speech of the religious
leaders of the People of the Book: “Do not believe that anyone would be given
the like of what you have been given..” This connects thematically and
rhetorically back to the beginning of their statement, forming a single,
continuous discourse. Due to this connection, al-Dani discourages

stopping at this point.
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In the second reading, the clause is posed as a question from the leaders
of the People of the Book to their followers: “Do you believe that anyone
would be given the like of what you have been given...?” as a form of rebuke and
encouragement to stay on their current religion. As the question is
grammatically independent, al-Dani does not provide a formal grade

here but sees this as an appropriate stop.
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Verse 79-80
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It is not appropriate for someone who Allah has blessed with the Scripture,
wisdom, and prophethood to say to people, “Worship me instead of Allah".
Rather, he would say, “Be devoted to the worship of your Lord "alone '—by
virtue of what you read in the Scripture and what you teach". (79) Nor does he

order you to take the angels and prophets as lords. Would He order you to
disbelief after you had been Muslims? (Nafi', Ibn Kathir, al-Kisa'i, Aba Ja far)
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It is not appropriate for someone who Allah has blessed with the Scripture,
wisdom, and prophethood to say to people, “Worship me instead of Allah".
Rather, he would say, “Be devoted to the worship of your Lord (alone)—by
virtue of what you read in the Scripture and what you teach". (79) Nor could

heorder you to take the angels and prophets as lords. Would he order you to
disbelief after you had been Muslims?

The readings differ on the grammatical state of the verb “to order”. In the
first reading, the verb is grammatically independent of what precedes it.
Although the meaning remains connected, the clause stands as a separate
statement: “Nor does he order you to take..".. For this reason, al-Dani
considers it appropriate to stop and start at this point, and al-

Ushmiini classifies the stop as kafi.”

* Al-Ushmiini, Manar al-Huda, 83.
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In the second reading, the verb grammatically connects back to “It is not
appropriate for someone who Allah has blessed...”. In this case, it is an addition
to the list of actions deemed impossible for a prophet: “It is also not
appropriate for him to order you to take the angels and prophets as lords”. Due to
this grammatical dependence, al-Dani and al-Ashmuni* discourage

stopping here.

* Al-Ushmini, Mandr al-Hudad, 83.
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Verse 114-115
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They believe in Allah and the Hereafter, and bid the Fair and forbid the Unfair,
and hasten towards good deeds. They are among the righteous. 114 Whatever
good theydo, theyshall never go unappreciated for it. Allah is All-Aware of the
God-fearing. (Hafs, Hamzah, al-Kisa'i, Khalaf)
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They believe in Allah and the Hereafter, and bid the Fair and forbid the Unfair,

and hasten towards good deeds. They are among the righteous. 114 Whatever

good youdo, youshall never go unappreciated for it. Allah is All-Aware of the
God-fearing.

The readings differ in the use of the third person versus the second person

in verse 115.

When the third person is used, as in the first reading, it is a continuation
of the discourse regarding the righteous people of the book in the
previous verse: “..whatever good they do will not be denied”.” In this reading,
the discussion continues to the end of verse 115. Although he does not
assign a formal classification, al-Dani discourages stopping here; al-

Ushmiini classifies the stop as kafi.*

* Ahmad al-Bukhari, al-Shifa@ fi ‘llal al-Qir@at, 321.
¢ Al-Ushmiini, Manar al-Huda, 86.
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When the second person is used, as in the second reading, the verse
addresses the believers. The previous discussion about the righteous from
the People of the Book is concluded. Accordingly, al-Dani grades this stop

as tamm.
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Verse 132-133
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And obey Allah and the Messenger, so you may be shown mercy. 132 And

hastentowards forgiveness from your Lord and a Paradise as vast as the
heavens and the earth, prepared for those mindful of Allah.
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And obey Allah and the Messenger, so you may be shown mercy. 132 Hasten

towards forgiveness from your Lord and a Paradise as vast as the heavens
and the earth, prepared for those mindful of Allah. (Nafi', Ibn ‘Amir, Abi

Ja'far)

The readings differ on the presence or absence of the particle "and” in the
beginning of verse 133. The first reading uses "and” to introduce a new
clause. Although thematically related, it is grammatically independent
from what precedes it. The prior command: “Obey Allah and the Messenger”

is complete, leading to a grade of tamm from al-Dani.

The second reading omits “and”. Here the beginning of the verse connects
to the "and” in the beginning of the previous verse connecting the two
ideas: “And obey Allah and the Messenger, (and) hasten towards forgiveness”.

The same "and” connects to both. Al-Dani grades this stop as kafi.
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Verse 171
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They are joyful for receiving Allah’s grace and bounty, and that Allah does not
deny the reward of the believers.
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They are joyful for receiving Allah’s grace and bounty, and indeed Allah does
not deny the reward of the believers. (Al-Kisa't)

The readings differ in using the particle "that” versus “indeed”. The first
reading uses "that” to render what follows as an addition to the things they
are joyful for: “They are joyful for Allah’s grace and bounty, and they are joyful
that Allah does not deny the reward of the believers”. Al-Dani discourages

stopping here.

The second reading uses “indeed”. This separates the clause grammatically
from what precedes it. The meaning becomes: “They are joyful for Allah’s
grace and bounty. Indeed, Allah does not deny the reward of the believers”. Al-
Dani grades this stop as kafi.
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Surah an-Nisa’

Verse 1
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O men, fear your Lord who created you from a single soul, and from it created
its match, and spread many men and women from the two. And be mindful of
llah you ask each other (for your rlghts) with it (His name), and fear (the
Surely, Allah is watchful over
you.
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O men, fear your Lord who created you from a single soul, and from it created
its match, and spread many men and women from the two. And be mindful of
Allah, in whose name, you ask each other (for your rights) with it (His name)

and the (name of) the wombs. Surely, Allah is watchful over you. (Hamzah)

The readings differ in the grammatical state of “the wombs”. There is also
another difference in reading in this verse in the verb “to ask one other” but

as it does not affect the ruling of wagf, it has not been mentioned.

In the first reading, “the wombs” is in the same grammatical state as the
name of Allah ,% and thus another object of “be mindful”: “...be mindful of
Allah and be mindful of the (ties of the) womb”. The two should not be
separated from one another; al-Dani discourages stopping at the

highlighted point in this reading.

65



The second reading has two possible interpretations which affect stopping

on “with it”:

1. The grammatical state of “the wombs” makes it an addition to
“with it”. “The wombs” becomes another object in whose name
people ask one another for their rights. The meaning becomes:
“you ask one another by Allah and by the wombs". In this case once
again, the statement should be continuous. Al-Dani discourages
stopping here.

2. The particle waw preceding “the wombs” is a particle of taking an
oath. Instead of being tied to what precedes it, it introduces an
oath regarding what comes after. The meaning becomes: “By the
wombs, Allah is watchful over you”. In this interpretation, al-Dani

considers this an appropriate stop.
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Surah al-M3a’idah

Verse 45a
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We ordained for them in the Torah “A lfe for a life ", An eye for an eye, a nose

| (al Klsa 1)
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The readings differ in the grammatical state of the bolded nouns. There

are two points of wagf in this verse that will be discussed separately.

In the first reading, all the bolded nouns are in the same grammatical state

as “a life". This includes all these rulings as part of what was in the Torah:
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“A life for a life, an eye for an eye, a nose for a nose, an ear for an ear, a tooth for a

tooth—and for wounds equal retaliation". Al-Dani does not comment on this
stop, but al-Ushmiini discourages stopping here to not separate these

rulings.”

In the second reading, the bolded nouns are once again in the same

grammatical state as one another, but different from “a life”. Here, “A life
for a life” is specified as being in the Torah, whereas the remaining

commandments are excluded. Due to this separation, al-Dani grades this

stop as kafi.

The third reading uses a different grammatical state for “wounds” only. In
this reading, “A life for a life, an eye for an eye, a nose for a nose, an ear for an
ear, a tooth for a tooth” is all specified as being in the Torah. “And for wounds
equal retaliation” is a separate statement. As the relevant stop in this
recitation would be at the place discussed in the next entry, neither al-
Dani nor al-Ushmini comment on this stop. However, it can be deduced
from the ruling in the first reading that it would be discouraged. And Allah

knows best.

Y7 Al-Ushmuini, Manar al-Huda, 217.
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Verse 45b
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We ordained for them in the Torah, “A life for a life, an eye for an eye, a nose
for a nose, an ear for an ear, a tooth for a tooth—and for wounds equal
retaliation”
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We ordained for them in the Torah, “A life for a life, an eye for an eye, a nose
for a nose, an ear for an ear, a tooth for a tooth”.

retaliation'. (Ibn Kathir, Abii ‘Amr, Ibn ‘Amir, Abt Ja far)

For this stop, what is relevant is whether “and for wounds equal retaliation”

is a separate statement or a part of the preceding list.

As detailed in the previous entry, the first two readings use the same
grammatical state on “wounds” as the rest of the nouns in the preceding
list. It therefore should not be isolated. Accordingly, al-Dani discourages

stopping here. Of note, he does not explicitly address the case of the
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second recitation, but the same reasoning would apply. And Allah knows

best.

In the third reading however, “wounds” is in a different grammatical state,
excluding it from the preceding list of rulings in the Torah. As a separate

idea is being discussed, al-Dani grades this stop as kafi.
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Verse 46-47
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Then in the footsteps of the prophets, We sent Jesus, son of Mary, confirming
the Torah revealed before him. And We gave him the Gospel containing
guidance and light and confirming what was revealed in the Torah—a guide

and a lesson to the God-fearing. (46) Solet the people of the Gospeljudge by

what Allah has revealed in it. And those who do not judge by what Allah has
revealed are truly the rebellious.
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Then in the footsteps of the prophets, We sent Jesus, son of Mary, confirming

the Torah revealed before him. And We gave him the Gospel containing
guidance and light and confirming what was revealed in the Torah—a guide

and a lesson to the God-fearing, (46) and so that the people of the Gospeljudge
by what Allah has revealed in it. And those who do not judge by what Allah

has revealed are truly the rebellious. (Hamzah)

The readings differ on the verb form used to start verse 47. In the first
reading, the verb is in the form of a command, grammatically independent
from what precedes. Accordingly, al-Dani considers it acceptable to
start reciting from verse 47. However, he does not comment on the

stop. Al-Ushmiini grades the stop as kafi.*®

8 Al-Ushmiini, Mandr al-Huda, 121.
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The second reading has two grammatical possibilities:

1. The particle preceding the verb indicates “so that” and is
grammatically connected to “And We gave him the Gospel”. The
meaning becomes: “And We gave him the Gospel...so that the people of
the Gospel judge by what Allah has revealed...” In this case, due to the
grammatical connection, al-Dani discourages starting from

here; Al-Ushmiini discourages stopping at the end of verse 46.”

2. The particle preceding the verb indicates “so that” and is
grammatically connected to an omitted verb. The omitted verb in
this case would be “We revealed”. The meaning would then be: “We
revealed it so that the people of the Gospel judge by what Allah has
revealed...” Because this would make it an independent statement,
al-Dani considers it acceptable to start here in this

grammatical analysis.

# Al-Ushmiini, Mandr al-Huda, 121.
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Verse 49-50
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..If they turn away, then know that it is Allah’s Will to repay them for some of
their sins, and that many people are indeed rebellious. (49) Is it the judgment
of ignorance theyseek? Who could be a better judge than Allah for people of
sure faith?
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..If they turn away, then know that it is Allah’s Will to repay them for some of
their sins, and that many people are indeed rebellious. (49) Is it the judgment

of ignorance youseek? Who could be a better judge than Allah for people of
sure faith? (Ibn ‘Amir)

The readings differ in the use of third person (“they seek”) versus second
person (“you seek”) in verse 50. In the first reading, the use of third person
continues the discourse about those described as rebellious at the end of
verse 49. Because the beginning of the discussion starts at the previous

verse, al-Dani discourages starting recitation from verse 49.

In the second reading, the use of the second person shifts the conversation
to a direct address to the listener. This marks the start of a new discourse,
separating it from the previous description. Al-Dani sees this as an

acceptable place to start. Al-Ushmiini considers this stop kafi.”

0 Al-Ushmiini, Mandr al-Huda, 121.
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Verse 52-53
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...But perhaps Allah will bring about victory or another favor by His command,
and they will be regarding what they have hidden in their hearts regretful.
(52) And the believers will say, ‘Are these the men who swore by God using
their strongest oaths that they were with you?’ All they did was in vain: they
have lost everything. (‘Asim, Hamzah, al-Kisa't, Khalaf)
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...But perhaps Allah will bring about victory or another favor by His command,
and they will be regarding what they have hidden in their hearts regretful.

(52) (and perhaps) the believers will say; ‘Are these the men who swore by God

using their strongest oaths that they were with you?” All they did was in vain:
they have lost everything. (Abai ‘Amr, Ya'qub)
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..But perhaps Allah will bring about victory or another favor by His command,
and they will be regarding what they have hidden in their hearts regretful.

(52) The believers will say; ‘Are these the men who swore by God using their

strongest oaths that they were with you?’ All they did was in vain: they have
lost everything.

The readings differ in the grammatical state of the verb “they will say” as

well as the presence of the particle “and” in the beginning of the verse.
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However, only the grammatical state of the verb affects the discussion on
wadf.

The first and third readings use a grammatical state that starts a new
sentence. The statement of the believers is semantically independent of
the previous verse. Al-Dani considers this an acceptable place to stop.

Al-Ushmiini considers this stop kafi.”*

The second reading, however, uses a grammatical state that connects the
verb to “But perhaps” in the previous verse. The meaning becomes: “But
perhaps Allah will bring about victory...and perhaps the believers will say...” Due

to the grammatical dependence, al-Dani discourages stopping here.

1 Al-Ushmiini, Mandr al-Huda, 121.
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Surah al-An‘am

Verse 54
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When those who believe in Our verses come to you, say to them, “Peace on you.
Your Lord has prescribed for Himself mercy. Indeedif any one of you does an
evil deed out of ignorance and thereafter repents and mends his ways, then He
is Most-Forgiving, Very-Merciful.
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When those who believe in Our verses come to you, say to them, “Peace on you.
Your Lord has prescribed for Himself mercy, sothatif any one of you does an
evil deed out of ignorance and thereafter repents and mends his ways, then He
is Most-Forgiving, Very-Merciful. (Nafi', Ibn ‘Amir, ‘Asim, Aba Ja'far, Ya'qub)
The bolded readings differ in the particle “indeed” versus “that". When
“indeed” is used as in the first reading, there are two possible

interpretations:

1. It is the start of a new sentence grammatically independent of
what precedes it. In this case, al-Dani grades this stop as kafi.

7,

2. It is an elaboration of “mercy”: “Your Lord has prescribed for Himself
mercy - Indeed if any one of you...” In this interpretation, al-Dani

discourages stopping here.

When “that” is used as in the second reading, there are again two

grammatical possibilities:
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1. What follows is a substitution for “mercy” - “Your Lord has prescribed
for Himself that if any of you does an evil deed...” In this situation, al-
Dani discourages stopping here.

2. There is an omission here with the implied meaning being: “(It is)
that if any of you...”. In this case, the sentence is complete, and al-

Dani grades this stop as kafi.

Note: The qurr@ also differ in their reading of the word ,&§ later in the

verse, but that does not have any bearing on the discussion of wagf on the

word rahmah.
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Verse 91
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They did not hold Allah in due esteem when they said, “Allah has not sent

down anything to a human being". Say, “Who has sent down the Book brought
by Miisa as a light and a guidance for people, which you kegpin various sheets

(some of which) you disclose and a lot of which you conceal and (by which)

you were taught what you did not know, neither you nor your fathers?” Say,
“Allah". Then leave them to play with whatever they indulge in.
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They did not hold Allah in due esteem when they said, “Allah has not sent
down anything to a human being". Say, “Who has sent down the Book brought
by Miisa as a light and a guidance for people", which they keepin various
sheets (some of which) they disclose and a lot of which they conceal and (by

which) you were taught what you did not know, neither you nor your
fathers?” Say, “Allah". Then leave them to play with whatever they indulge in.
(Ibn Kathir, Abai ‘Amr)

The readings differ between the use of the second person and the third
person in the bolded verbs. The first reading uses the second person,
which makes the clause a continuation of what Allah # is instructing the
Prophet # to say to the People of the Book. A single continuous statement

is maintained. Al-Dani therefore discourages stopping here.

The second reading uses the third person. This shift in perspective signals
a transition from what the Prophet ¥ is instructed to say to a description
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of the People of the Book: “They keep it in various sheets some of which they
disclose and a lot of which they conceal”. This is grammatically independent

of what precedes it. Al-Dant sees this as an appropriate place to stop.
Al-Ushmiini discusses two possibilities in the second reading.

1. Discussion is identical to that of al-Dani, in which case al-Ushmiini
grades this stop as hasan.

2. The verse describes two different groups of people. “...which_they
keep in various sheets (some of which) they disclose, and a lot of which
they conceal” refers to the people of the Book. What follows thereafter,
“and (by which) you were taught what you did not know..". addresses the
believers directly. This forms two independent statements. Al-

Ushmiini considers this stop kafi.”

52 Al-Ushmiini, Mandr al-Huda, 134.
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Verse 109
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They have sworn forceful oaths by Allah that if a sign comes to them, they will

surely believe in it. Say, “Signs are in Allah’s power alone". What will make
you realize that even when they (the signs) come, they will not believe?
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They have sworn forceful oaths by Allah that if a sign comes to them, they will
surely believe in it. Say, “Signs are in Allah’s power alone". What will make
you realize (their state)? Indeedeven when they (the signs) come, they will not
believe. (Ibn Kathir, Abi ‘Amr, Shu‘bah, Ya'qub, Khalaf)

There are three words in this verse that are places of difference in the
canonical readings. However, only the difference between the particle

“that” and “indeed” affect the discussion on wagf.

The first reading uses “that” to continue the question posed by Allah # to
the believers, who were hopeful that if a sign came the disbelievers would
finally accept the truth. Because the question is a single construct, al-

Dani discourages stopping here.

The second reading uses “indeed”, signaling the start of an independent
clause. In this reading, the question ends at “What will make you realize (their
state)?” with a rhetorical omission (their state) to complete the question.
“Indeed” starts a declarative statement describing their state :“...even if a

sign comes they will not believe”. Al-Dani considers this stop as tamm.
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Verse 127-128
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They will have the Home of Peace with their Lord, Who will be their Guardian

because of what they used to do. 127 The Day Wewill gather them together
and say, “0 assembly of jinn! You misled humans in great numbers".
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They will have the Home of Peace with their Lord, Who will be their Guardian

because of what they used to do. 127 The Day Hewill gather them together and
say, “0 assembly of jinn! You misled humans in great numbers". (Hafs, Rawh)

The readings differ in the use of the honorific first person plural and third
person in the beginning of verse 128. In the first reading, the shift to the
honorific plural starts a new independent idea. The previous discourse is
complete with “He will be their guardian because of what they used to do”. Al-
Dani considers this an appropriate stop; al-Ushmuni grades it as

tamm.”

The second reading uses the third person to continue speaking about
Allah ,* maintaining consistency with the end of the previous verse. The
meaning becomes: “He will be their guardian because of what they used to do,

”

the day He will gather them together..” Due to the grammatical

dependence, al-Dani discourages stopping here.

3 Al-Ushmiini, Mandr al-Huda, 138.
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Verse 132
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For all people, there are ranks according to what they did, and your Lord is not
unaware of what theydo.
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For all people, there are ranks according to what they did, and your Lord is not
unaware of what youdo. (Ibn ‘Amir)

The readings differ in the person of the last verb. The first reading uses
the third person, maintaining consistency with the beginning of the verse:
“For all people there are ranks". The third person refers to these same people.

Al-Dani discourages stopping here.

The second reading shifts to the second person to end the verse. The verse
starts with a description but ends with a direct address with a rhetorical
omission: “(Say to them O Prophet): Your Lord is not unaware of what you do”.
Al-Dani sees this as an appropriate stop; al-Ushmuni grades it as

tamm.**

¢ Al-Ushmiini, Mandr al-Huda, 138.
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Verse 152-153
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Whenever you speak, maintain justice—even regarding a close relative. And
fulfil your covenant with Allah. This is what He has commanded you, so
perhaps you will be mindful. 152 And that this is My path that is
straightforward. So, follow it, and do not follow the ways, lest they should
make you deviate from His way. This is what He has enjoined upon you, so
that you may be God-fearing.
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Whenever you speak, maintain justice—even regarding a close relative. And
fulfil your covenant with Allah. This is what He has commanded you, so
perhaps you will be mindful. 152 And that this is My path that is
straightforward. So, follow it, and do not follow the ways, lest they should
make you deviate from His way. This is what He has enjoined upon you, so
that you may be God-fearing. (Ibn ‘Amir, Ya'qub)
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Whenever you speak, maintain justice—even regarding a close relative. And
fulfil your covenant with Allah. This is what He has commanded you, so
perhaps you will be mindful. 152 And indeed'this is My path that is
straightforward. So, follow it, and do not follow the ways, lest they should
make you deviate from His way. This is what He has enjoined upon you, so
that you may be God-fearing. (Hamzah, al-Kisa’i, Khalaf)
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The readings differ on the particle used to start verse 153, which affects
stopping at the end of verse 152. There are also two readings of the verb

"to be mindful” at the end of verse 152, but this has no bearing on the wagf.

The first two readings use different forms of “that". This establishes a
connection to the ending of the previous verse. The meaning is: “This is
what He has commanded you that you may be mindful, and that this is My path..".
Due to this connection, al-Dani discourages stopping here in the first

and second readings.

The third reading uses the particle “indeed,” which starts a new idea
semantically independent from the previous verse: “Indeed, this is My

path". Al-Dani grades the stop as tamm in this reading.
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Surah al-A‘raf

Verse 26
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O children of Adam! We have provided for you clothing to cover your

nakedness and as an adornment. Butthe garment of piety, that is better. This
is one of Allah’s bounties, so perhaps you will be mindful.
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O children of Adam! We have provided for you clothing to cover your
nakedness and as an adornment andthe garment of piety. That is better. This
is one of Allah’s bounties, so perhaps you will be mindful. (Nafi', Ibn ‘Amir, al-
Kisa', Abi Ja'far)

The readings differ on the grammatical state of “garment". In the first
reading, the grammatical state renders the statement a new sentence:
“But the garment of piety - that is better". Clothing is a provision from Allah
,% but the best clothing is that of modesty and righteousness. Because it
is the start of a new idea, al-Dani considers this an appropriate place to

stop. Al-Ushmiini considers this kafi.”

In the second reading, the grammatical state of “clothing” is the same as
the first mention of “clothing” earlier in the verse. The clothing of piety
here is acknowledged as another provision from Allah .% The meaning

then becomes: “We have provided for you clothing...and we have provided for

5 Al-Ushmiuini, Manar al-Huda, 143.
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you the garment of piety".56 Due to the grammatical continuity, al-Dani

discourages stopping here.

¢ Al-Ushmiini, Mandr al-Huda, 143.
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Verse 32
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Say, “Who has prohibited the adornment Allah has brought forth for His
servants, and the wholesome things of sustenance?” Say, “They are for the

believers during this worldly life (though shared by others), while they are
exclusivefor them on the day of Resurrection. This is how We elaborate the
verses for people who understand".
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Say, “Who has prohibited the adornment Allah has brought forth for His
servants, and the wholesome things of sustenance?” Say, “They are for the

believers during this worldly life (though shared by others). Exclusive (for
them)on the day of Resurrection. This is how We elaborate the verses for
people who understand". (Nafi’)

The readings differ on the grammatical state of “exclusive". In the first
reading, the grammatical state of “exclusive” makes it a description of the
state of those who believe in the day of judgement. It is a singular idea:
even though the provision is shared in this life, it will be exclusive to them

on that day. Al-Dani discourages stopping here.

In the second reading, the grammatical state of “exclusive” introduces a
new sentence with a rhetorical omission. The meaning becomes: “They are

for the believers during this worldly life. (They are) Exclusive (for them) on the day
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of Resurrection". Two separate statements are formed. Al-Dani saw this as

an appropriate place to stop. Al-Ushmiini grades this stop as hasan.”

7 Al-Ushmitini, Manar al-Huda, 144.
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Verse 54

‘p‘ Al Je sl B 5 e 5 (BTG opail s alf 4T 2255 )
a5 10 0 0 25

- 00 4

1«)\/“@3

Your Lord is Allah, who created the heavens and earth in six Days, then
established Himself on the throne; He makes the night cover the day in swift

pursuit; (He created)the sun, moon, and stars to be subservient to His
command; all creation and command belong to Him. Exalted be Allah, Lord of
all the worlds!
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Your Lord is Allah, who created the heavens and earth in six Days, then
established Himself on the throne; He makes the night cover the day in swift
pursuit; The sun, moon, and stars aresubservient to His command; all creation
and command belong to Him. Exalted be Allah, Lord of all the worlds! (Ibn
‘Amir)

’. However, it

There is also a difference in reading for the verb “to cover’

does not affect the place of wagf.

The readings differ in the grammatical state of the highlighted nouns. The
grammatical state used for the nouns in the first reading makes these
nouns additional objects for “The one who created". The meaning connects
to the verb to form: “Your Lord is Allah, who created...the sun, moon, and stars
to be subservient to His command". Therefore, al-Dani discourages

stopping here.
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The grammatical state used in the second reading yields a new sentence
where the highlighted nouns become the subject and the end of the clause
is the predicate: “The sun, moon, and stars are subservient to His
command". An independent idea is formed. Accordingly, al-Dani sees this
as an appropriate place to stop; al-Ushmuinigrades it as ahsan in this
reading, meaning it is a better stop than the word "throne” that comes

earlier in the verse.*®

8 Al-Ushmiini, Mandr al-Huda, 146.
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Verse 140-141
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He added, “Shall I seek for you a god other than Allah, while He has honoured
you above the others?” 140 And ‘remember”when Werescued you from the
people of Pharaoh, who afflicted you with dreadful torment—killing your sons
and keeping your women. That was a severe test from your Lord.
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He added, “Shall I seek for you a god other than Allah, while He has honoured
you above the others? 140 And ‘remember " when Herescued you from the
people of Pharaoh, who afflicted you with dreadful torment—killing your sons
and keeping your women. That was a severe test from your Lord”. (Ibn ‘Amir)

The readings differ on the person of the verb “to rescue”. The first reading
concludes the dialogue of Miisa %, “Shall I seek for you a god other than Allah
while He has honored you above the others?”. Then, there is a shift to Allah %
speaking using the honorific plural “And remember when We rescued you...”.
Al-Dani does not comment on the stop but considers verse 141 an

appropriate place to begin reciting. Al-Ushmiini classifies stopping

here as kafi.”

% Al-Ushmiini, Mandr al-Huda, 150.
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The second reading continues the use of the third person as a
continuation of the dialogue of Miisa # from verse 140. As it is a

continuation of a dialogue, al-Dani discourages beginning recitation

from verse 141.
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Verse 172
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And when your Lord brought forth their progeny from the loins of the
children of ’Adam, and made them testify about themselves, “Am I not your
Lord?” They said, “Of course, We testify". Lest youshould say on the Day of

Judgment, “We were unaware of this".
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And when your Lord brought forth their progeny from the loins of the
children of ’"Adam, and made them testify about themselves, “Am I not your
Lord?” They said, “Of course, We testify". Lest theyshould say on the Day of

Judgment, “We were unaware of this”. (Abii ‘Amr)

The readings differ in the use of second versus third person in the ending
clause of the verse. There are two readings in the word “their progeny” as

well that do not affect the place of wagf.

The use of the second person in the first reading continues the dialogue
that started with “Am I not your Lord?”. A back-and-forth dialogue is
established:

“Am I not your Lord?”
“Of Course, We testify”
“Lest you should say on the Day of Judgement...".

Each dialogue is a complete rhetorical unit. Therefore, al-Dani classifies

this stop as tamm.
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The second reading’s use of the third person connects the clause back to
“and made them testify about themselves” where the third person is also used.
The structure becomes a continuous narrative rather than a direct

dialogue exchange. Al-Dani discourages stopping here.
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Verse 186

For those whom Allah lets go astray, there is no guide for him, and He leaves
them wandering blindly in their rebellion.
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For those whom Allah lets go astray, there is no guide for him, and We leave
them wandering blindly in their rebellion. (Nafi', Ibn Kathir, Ibn ‘Amir, Abu

Ja'far)
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For those whom Allah lets go astray, there is no guide for him , and soHe
leavesthem wandering blindly in their rebellion. (Hamzah, al-Kisa'i, Khalaf)

There are three readings here, all of which use different forms of the verb
“to leave”. The first reading uses the third person, which allows for two

grammatical possibilities:

1. The previous idea is complete, and a new idea is introduced. In this
case, al-Dani considers this an acceptable place to stop without
assigning a formal grade.

“And He leaves them” is grammatically an addition to “there is no one
to guide,” serving as an additional descriptor of “those whom Allah
lets go astray". In this interpretation, al-Ushmuini discourages

stopping here.”Al-Dani does not mention this interpretation.

€ Al-Ushmiini, Manar al-Huda, 154.
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The second reading uses the first-person honorific plural. The explanation
regarding the first reading also applies here. Al-Dani considers this an

appropriate stop. Al-Ushmiini classifies it as kafi.*

The third reading uses the third person, but a different grammatical state.
This grammatical state makes it the second part of a conditional
statement. The condition is “Those whom Allah lets go astray”, with the
consequence being “there is no one to guide him and He leaves them

!

wandering...". So as not to separate the two parts of a conditional

statement, al-Dani discourages stopping here.

1 Al-Ushmiini, Mandr al-Huda, 154.
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Surah al->’Anfal

Verse 19
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If you sought judgment, now it has come to you. And if you cease, it will be
for your own good. But if you persist, We will persist. And your forces will not

benefit you whatsoever no matter how numerous. ForAllah is with the
believers. (Nafi', Ibn ‘Amir, Hafs, Abi Ja far)
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If you sought judgment, now it has come to you. And if you cease, it will be
for your own good. But if you persist, We will persist. And your forces will not
benefit you whatsoever no matter how numerous. Indeed, Allah is with the
believers.

The readings differ on the particle introducing the final clause. The
particle used in the first reading connects the clause to what precedes it.
The meaning becomes: “And your forces will not benefit you no matter how
numerous because Allah is with the believers". In this reading Allah * being
with the believers is cited as a reason the opposing armies will fail. Al-

Dani discourages stopping here.

In the second reading, the particle used is “indeed". In this reading, Allah
% being with the believers is a declarative separate statement. Al-Dani

therefore considers this stop kafi.
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Verse 59
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Do not let those disbelievers think they are not within reach. Indeed, they will
have no escape.

,,,,,

Do not let those disbelievers think they are not within reach, forthey will
have no escape. (Ibn ‘Amir)

Once again, the readings differ on the final particle. The first reading uses
“Indeed” to render a complete and independent declarative statement. Al-

Dani considers this stop kafi.

The particle used in the second reading connects the clause to what
precedes it. The meaning becomes “Do not let those disbelievers
think...because they will have no escape”. The fact that they will have no
escape is the reason they should not delude themselves into thinking the
contrary. Due to the grammatical connection, al-Ushmiini discourages

stopping here.*”” Al-Dani discourages beginning recitation from here.

There is also another difference in reading in this verse in the verb “to
think” but as it does not affect the ruling of wagf, it has not been

mentioned.

2 Al-Ushmiini, Manar al-Huda, 160.
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Surah al-Tawbah

Verse 40
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So Allah sent down His serenity upon him, and supported him with forces
you did not see, and made the word of the disbelievers lowest. And the Word
of Allah is supreme And Allah is Almighty, All-Wise.
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So Allah sent down His serenity upon him, and supported him with forces
you did not see, and made the word of the disbelievers lowest and the Word
of Allah supreme And Allah is Almighty, All-Wise. (Ya'qub)

The readings differ on the grammatical state of “word". In the first reading,
the grammatical state used makes a declarative statement independent of

what precedes: “The Word of Allah is supreme". Al-Dani grades this stop as
kaft.

In the second reading, the grammatical state of “word” makes it a second
object of the verb “He made". The meaning becomes: “He made the word of
the disbelievers the lowest, and He made the word of Allah supreme...” Due to

this connection, al-Dani discourages stopping here.
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Verse 106-107
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And some others are left for Allah’s decision, either to punish them or turn to
them in mercy. And Allah is All-Knowing, All-Wise. (106) And there are those
who set up a mosque to cause harm, promote disbelief, divide the believers,
and as a base for those who had previously fought against Allah and His
Messenger...
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And some others are left for Allah’s decision, either to punish them or turn to
them in mercy. And Allah is All-Knowing, All-Wise. (106) Thosewho set up a
mosque to cause harm, promote disbelief, divide the believers, and as a base

for those who had previously fought against Allah and His Messenger...(Nafi',

Ibn ‘Amir, Abi Ja'far)

The readings differ on the presence or absence of the conjunction “and”
to start verse 107. In the first reading, the presence of “and” creates a
semantic connection to what precedes. The implied meaning is “And from
them are those who set up a mosque...”. Despite the connection, the previous
statement’s meaning remains complete when stopping. Therefore, al-

Dani grades stopping at the end of verse 106 as kafi.

When the particle is absent, as in the second reading, the semantic
connection is no longer present. A new independent statement begins. In

this case, al-Dani grades this stop as tamm.
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Verse 125-126
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But as for those with sickness in their hearts ,it has increased them only in
wickedness upon their wickedness ,and they die as disbelievers. (125) Do they
not see that they are tried once or twice every year? Yet they neither repent
nor do they learn a lesson.

31555 V3l @ 05 5a8= 551365 ety AL L25) 2350158 535 r@yb 3 Gl GE5

?

AT

585 ih N5 a0 ¥ b s S8R e B 6 Gy

But as for those with sickness in their hearts, it has increased them only in
wickedness upon their wickedness, and they die as disbelievers. (125) Do you
not see that they are tried once or twice every year? Yet they neither repent

nor do they learn a lesson. (Hamzah, Ya'qiib)

The readings differ in use of the third person versus second person to start
verse 126. The use of the third person in the first reading refers back to
the disbelievers referenced in verse 125. The question is posed: “Do they
not see..?” Al-Dani discourages stopping here due to this semantic
connection.

The use of the second person in the second reading indicates the
beginning of a new clause directly addressing the believers: “Do you not
see?” As this marks a new discourse, al-Dani considers this an
appropriate stop; al-Ushmiini classifies this stop as tamm.*

¢ Al-Ushmiini, Mandr al-Huda, 171.
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Surah Yunus

Verse 5
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He is the One Who made the sun a radiant source and the moon a reflected

light ,with precisely ordained phases, so that you may know the number of

years and calculation . Allah did not create all this except for a purpose .He
makesthe signs clear for people of knowledge.
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He is the One Who made the sun a radiant source and the moon a reflected
light, with precisely ordained phases, so that you may know the number of
years and calculation. Allah did not create all this except for a purpose. We
makethe signs clear for people of knowledge. (Nafi', Ibn ‘Amir, Shu‘bah,
Hamzah, al-Kisa'1, Abii Ja far, Khalaf)

The readings differ in their use of the third person versus the first person

for the verb “to make clear”. The first reading uses the third person which

maintains consistency with what precedes: “Allah did not create all this

except for a purpose". The “He” refers back to the name of Allah .% Because

of this semantic connection, al-Dani discourages stopping here.

In the second reading, the shift to the honorific first person plural

introduces a new pattern of discourse. Since it is no longer a direct

continuation of what precedes, al-Dani grades this stop as kafi.

There is also a difference in the readings of the word “radiant source”. As it

does not have any effect on the place of wagf, it has not been discussed.
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Verse 16
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Say, “Had Allah willed, I would not have recited it to you, nor would He have
made it known to you. I had lived my whole life among you before this. Do

you not understand?”
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Say, “Had Allah willed, I would not have recited it to you, and He would
certainly have made it known to you. I had lived my whole life among you

before this. Do you not understand?” (Ibn Kathir)

The readings differ in negation versus affirmation of the bolded clause.
The first reading continues the negation through both clauses: “Iwould not
have recited it to you, nor would He have made it known to you”. The negations
are coordinated and should not be separated. Therefore, al-Dani
discourages stopping here.

The second reading uses an affirmation instead. The meaning becomes:
“Had Allah willed, I would not have recited it to you, and He would have made it
known to you (by other means)". The meaning is still connected, but it is the
start of a new idea. Accordingly, al-Dani grades this stop as hasan.
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Verse 23
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But as soon as He rescues them, they transgress in the land unjustly. O
humanity! Your transgression against your own souls is only brief
enjoyment in this worldly life, then to Us is your return, and then We will
mform you of what you used to do.
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But as soon as He rescues them, they transgress in the land unjustly. O
humanity! Your transgression is only against your own souls as you pursue
brief enjoyment in this worldly life, then to Us is your return, and then We
will inform you of what you used to do. (Hafs)

The readings differ in the grammatical state of “brief enjoyment”, which
introduces a subtle change in the meaning of the verse.

The grammatical state used in the first reading allows for two
interpretations:

1. The subject is “your transgression” and the predicate is “against
yourselves”, making the meaning: “Your transgression is against
yourselves". What follows is a new idea: “That is the brief enjoyment in
this worldly life". Because the idea is complete, al-Dani grades this
stop as kafi in this interpretation.

2. The subject is “your transgression” and the predicate is “brief
enjoyment”, making the meaning: “Your transgression is only a brief
enjoyment in this worldly life". In this interpretation, stopping here
would leave the statement incomplete. Al-Dani discourages
stopping here.
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The second reading uses a grammatical state which necessitates “brief
enjoyment” be the object of “your transgression”. There is a rhetorical
omission here such that the actual verb “to transgress” is absent, however
the grammatical connection remains. Therefore, al-Dani discourages

stopping here.
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Verse 81
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So, when they had cast, Moses said, “ What you have brought is sorcery. Allah
will certainly bring it to naught. Be assured that Allah does not set right the
work of the mischief-makers".
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So, when they had cast, Moses said, “ What you have brought? Is it sorcery?
Allah will certainly bring it to naught. Be assured that Allah does not set
right the work of the mischief-makers". (Abi ‘Amr, Abi Ja far)

The readings differ in the way the statement of Musa . is phrased. In the
first reading, Musa ¥ makes a declarative statement: “What you have
brought is sorcery". Stopping at “brought” would render an incomplete
sentence and idea. Accordingly, al-Dani discourages stopping here.

In the second reading, there are two grammatical possibilities:

1. A particle of questioning is used. Musa 2 asks the magicians:
“What have you brought? Is it sorcery?” Stopping at the highlighted
word would simply separate the two questions. The questions
themselves remain complete, although obviously connected
thematically. Al-Dani sees this as an appropriate stop; al-
Ushmiuni grades this stop as hasan.*

2. There is no particle of questioning, but rather a substitution
clarifying “what”. The meaning would be similar to the first
reading: “What you have brought - sorcery”. In this case, al-Dani
discourages stopping here.

¢ Al-Ushmiini, Manar al-Huda, 179.
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Verse 90

We brought the Children of Israel across the sea. Then Pharaoh and his
soldiers pursued them unjustly and oppressively. But as Pharaoh was
drowning, he cried out, “I believe thatthere is no god except that in whom
the Children of Israel believe, and I am now "one of those who submit".
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We brought the Children of Israel across the sea. Then Pharaoh and his
soldiers pursued them unjustly and oppressively. But as Pharaoh was
drowning, he cried out, “I believe. Indeed, thereis no god except that in
whom the Children of Israel believe, and I am "mow " one of those who
submit". (Hamzah, al-Kisa'1, Khalaf)

The readings differ in the particle introducing the clause following “I

believe". In the first reading, the particle makes “there is no god except...” an

object of the verb “I believe,” forming a single grammatical unit. As the two

should not be separated, al-Dani discourages stopping here.

In the second reading, there are two grammatical possibilities:

It is the start of an independent statement. “I believe” is a separate
complete statement followed by another independent statement
in “Indeed, there is no god except...” In this case, al-Dani grades the
stop as hasan.

It is grammatically an explanation of what precedes: “I believe -
there is no god except...”. In this case, al-Dani discourages stopping
here.
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Verse 100
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It is not for any soul to believe except by Allah’s leave, and Hewill bring His
wrath upon those who are unmindful.
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It is not for any soul to believe except by Allah’s leave, and Wewill bring Our
wrath upon those who are unmindful. (Shu‘bah)

The readings differ in the use of the third versus the first-person plural in
the bolded verb. The use of the third person in the first reading maintains
consistency with what precedes. The meanings of both clauses remain
complete but connected through the usage of the same perspective. Al-
Dani grades this stop as hasan.

The second reading introduces a shift to the first-person plural, a common
rhetorical technique used in the Qur’an for emphasis. The connection
present in the first reading is no longer present. Al-Dani therefore
grades this stop as kafi.

108



Surah Hud

Verse 46

L _ L~ ° PR o% S_- 53 . e
a\’pgwaswupmcl;;}p&&m\m
ket 2 e 458 of ke

S

e I A5

\

L
v

He said, “O Noah! He is certainly not of your family, surely it is an
unrighteous deed So do not ask Me about what you have no knowledge of! I
warn you so you do not fall into ignorance".
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He said, “O Noah! He is certainly not of your family, surely he acted
unrighteously. So do not ask Me about what you have no knowledge of! I
warn you so you do not fall into ignorance". (al-Kisa't, Ya'qiib)

The readings differ in the wording used in Allah’s response to Nih
asking about his son who rejected the truth. The first reading carries two
interpretive possibilities:
1. Itis referring to son of Niih %2 and his rejection of the truth.
In this case, stopping here may create ambiguity, since the
pronoun could mistakenly be understood as referring to Nth
. rather than his son. For this reason, al-Dani discourages
stopping at “your family” or starting recitation from
“Surely He”.
2. ltisreferring to the request of Niih % for his son to be saved.
Here, the request for someone who openly rejected the truth
to be saved on account of his lineage is in itself described as
inappropriate. Because this is talking about something
new, al-Dani grades this stop as hasan.
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The second reading’s wording explicitly describes someone acting
unrighteously. This cannot be describing Nth %2, a prophet of Allah. The
clause must remain connected to what precedes in order to avoid
ambiguity regarding who the pronoun is referring to. Accordingly, al-
Dani discourages stopping here.
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Verse 71
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And his wife was standing by, so she laughed, then We gave her good news of
Isaac and after Isaac, of Jacob. (Ibn ‘Amir, Hafs, Hamzah)
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And his wife was standing by, so she laughed, then We gave her good news of
Isaac, and Jacob after Isaac

The readings differ on the grammatical state of “Jacob". In the first
reading, “Jacob” is in the same grammatical state as “Isaac,” making it an
additional object of the verb “We gave good news". Because of this
connection to the verb, al-Dani discourages stopping here.

In the second reading, the grammatical state of “Jacob” makes it the
subject of a new idea. The predicate - “after Isaac” - precedes the subject
in this case but together they still form a complete and independent
sentence. Al-Dani sees this as an appropriate place to stop. Al-
Ushmiini grades this stop as kafi.”

¢ Al-Ushmiini, Mandr al-Huda, 187.
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Surah Yusuf

Verse 56
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And thus We gave Ytsuf power in the land. He could settle in it wherever he
willed We extend Our mercy to whomsoever We will, and We do not let the
reward of the righteous people go to waste.
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And thus We gave Yusuf power in the land. He could settle in it wherever We
willed We extend Our mercy to whomsoever We will, and We do not let the
reward of the righteous people go to waste (Ibn Kathir)

The readings differ in the use of third person versus first person for the
highlighted verb. In the first reading, the third person is used to refer to
Yiisuf 2 having freedom of movement to settle wherever he wished. In
the next clause Allah # uses the honorific first person plural: “We extend
our mercy to whomsoever We will". The two clauses are independent yet
connected in meaning. Al-Dani and al-Ushmiini grade this stop as kafi.

In the second reading, the honorific first-person plural is used in both
clauses. The freedom of movement of Yaisuf s is explicitly attributed to
Allah’s will: “He could settle in it wherever We willed". Al-Dani also grades
this as kafi, but notes it is preferable in this reading to stop in the
second instance of “We willed” instead of the first. Al-Ushmuni
considers both stops permissible.”

¢ Al-Ushmiini, Mandr al-Huda, 194.
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Verse 76
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So, he started with their bags before (searching) the bag of his brother, then,
recovered it from the bag of his brother. This is how We planned for Yusuf.
He had no right to take his brother according to the law of the king, unless

Allah so willed. We elevatein ranks whomsoever We will Above every man of

knowledge, there is someone more knowledgeable.
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So, he started with their bags before (searching) the bag of his brother, then,
recovered it from the bag of his brother. This is how We planned for Yusuf.
He had no right to take his brother according to the law of the king, unless

Allah so willed. He elevatesin ranks whomsoever He wills. Above every man

of knowledge, there is someone more knowledgeable. (Ya'qub)

Like the previous entry, the readings differ in their use of the first versus
third person for the verb “to will”. The use of the first-person plural in the
first reading is a shift from what precedes it: “...unless Allah willed. We elevate
in ranks..”. This shift begins a new clause independent from what
precedes.” Al-Dani grades this stop as kafi.

In the second reading, the third person is maintained throughout
rendering a single discourse. Al-Dani writes that as this is one
continuous statement, the two parts should not be separated. Al-
Ushmiuni still grades this stop as kafi but mentions that it is less
preferable than in the first reading.®

7 Al-Ushmiini, Manar al-Huda, 195.
¢ Al-Ushmiini, Manar al-Huda, 195.
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Surah Ibrahim

Verse 1-2

Alif-Lam-Ra. "This is " a Book which We have revealed to you "0 Prophet " so
that you may lead people out of darkness and into light, by the Will of their
Lord, to the Path of the Almighty, the Praiseworthy Allah to Whom belongs
whatever is in the heavens and whatever is on the earth. And woe to the
disbelievers because of a severe torment!
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Alif-Ladm-Ra. This is " a Book which We have revealed to you "0 Prophet " so
that you may lead people out of darkness and into light, by the Will of their
Lord, to the Path of the Almighty, the Praiseworthy. Allah is the oneto Whom
belongs whatever is in the heavens and whatever is on the earth. And woe to
the disbelievers because of a severe torment! (Nafi', Ibn ‘Amir, Abi Ja far,
Ruwais®)

The readings differ on the grammatical state of the name of Allah ¥ at the
beginning of the second verse. In the first reading, the name of Allah
carries the same grammatical state as “the Almighty” and “the
Praiseworthy". It functions therefore as a continuation of who the “path”
belongs to: “...path of the Almighty Praiseworthy Allah". Stopping at the end

% Ruwais reads the h@ in lafz al-jalalah with a dammah when starting from it. He will read
it with a kasrah when joining it with the previous word.
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of the verse would not complete the sentence. Al-Dani and al-Ushmiuini
discourage stopping here.”

In the second reading, the name of Allah is in a different grammatical state
than what precedes, completing the previous clause at “..path of the
Almighty and Praiseworthy". A new statement then begins: “Allah is the one to
whom belongs...”. In this reading, the second verse is grammatically
independent of the first. Al-Dani allows wagqf in this reading, and al-
Ushmiini grades this stop as tamm.”

° Al-Ushm{iini, Manar al-Huda, 205.
1 Al-Ushm{iini, Mandr al-Huda, 204.
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Stirah al-Nahl

Verse 1-2
aoﬁi&&)ﬁj@m\j @C};ﬁ\;—a@’ FArS :W)b w\’ T‘:T
5,556 BT Y 20) ¥ La80 15500 & zelie 50 3188 2

Allah’s command has (almost) come. So, do not demand that it should come
sooner. Pure is He, and much higher than their ascribing partners to Him. (2)

He sends down the angels at His behest with the spirit upon whom He wills

from among His servants: “Warn people that there is no god but Me. So, fear
Me_ n
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Allah’s command has (almost) come. So, do not demand that it should come
sooner. Pure is He, and much higher than their ascribing partners to Him. (2)
He sends down the angels at His behest with the spirit upon whom He wills
from among His servants: “Warn people that there is no god but Me. So, fear
Me." (Ibn Kathir, Abii ‘Amr, Ruways)
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Allah’s command has (almost) come. So, do not demand that it should come
sooner. Pure is He, and much higher than their ascribing partners to Him. (2)

The angels come down at His behest with the spirit upon whom He wills from

among His servants: “Warn people that there is no god but Me. So, fear Me".

(Rawh)

The readings differ in the opening verb of the second verse. The first two

readings use different forms of the same verb, but this variation does not
affect the ruling of wagf. The use of the third person in both readings
attributes the action to Allah ¥, connecting to the beginning of the first
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verse: “Allah’s command has come...He sends down the angels”. The clauses are,
however, still complete on their own. Al-Dani grades this stop as kafi.

In the third reading, the action of descending is attributed to the angels
themselves: “The angels descend...”. This introduces a new statement
without the continuity of the third person present in the other readings.
Al-Dani also grades this as kafi, but notes that it is even more
appropriate to stop here in this reading than the others.
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Verse 10-11
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He is the One who sent down water from the heavens, of which you have your
drink; and with it (you grow) plants on which you pasture your cattle. (10)
He causesthe crops therewith to grow for you, and olives, and date palms,

and grape vines, and all the fruits. Surely, in that, there is a sign for a people
who ponder.
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He is the One who sent down water from the heavens, of which you have your
drink; and with it (you grow) plants on which you pasture your cattle. (10)
We causethe crops therewith to grow for you, and olives, and date palms,
and grape vines, and all the fruits. Surely, in that, there is a sign for a people
who ponder. (Shu‘bah)

The readings differ in the use of the third person versus the first person
in the verb at the beginning of verse 11. The first reading maintains
consistency with the previous verse which describes Allah # in the third
person: “He is the one who sends down water...he causes the crops to grow for
you...” Al-Dani does not explicitly comment on the grade of the stop in this
reading, though his discussion implies that continuing is preferable. Al-
Ushmiini mentions a weaker opinion that this wagfis graded as kafi in both
readings.

The second reading begins verse 11 with the honorific first person plural,

introducing a shift from the previous verse. Allah ¥ shifts from speaking
about Himself in the third person to speaking directly in first person: “We

118



cause the crops to grow for you...”. Al-Dani sees this as an appropriate stop.
Al-Ushmiinigrades this as kafi.”

2 Al-Ushm{iini, Mandr al-Huda, 212.
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Verse 12a
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And He has subjected for your beneﬁt the nlght and the day,

His command. Surely in this are szgns for those who
understand. (Hafs)
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And He has subjected for your beneﬁt the nlght and the day.
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His command Surely in this are 51gns for those who
understand. (Ibn ‘Amir)
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And He has subjected for your benefit the night, the day, the
[ by His command.
Surely in this are signs for those who understand

The readings differ in the grammatical state of “the sun and the moon and
the stars". This affects the ruling of stopping in two places, both of which

will be discussed in separate entries.

In the first and third readings,

grammatical state as “the sun and the moon,” which makes them both
objects of the verb in “He has subjected for you". All four objects - night, day,
sun, moon - are described as things Allah ¥ has subjected for us. These
should not be separated from one another. Al-Dani discourages stopping
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“the night and the day” carry the same



here and instead recommends stopping on “by His command” in these
readings.

In the second reading, “the night and the day” have a different grammatical
state than “the sun and the moon and the stars”. The former are the objects
of “He has subjected for you”, while the latter begins a new clause. The
meaning becomes: “He has subjected for you the night and the day. The sun,
moon, and stars are subjected by His command". Because the second clause is
grammatically independent, al-Dani sees this as an appropriate stop.
Al-Ushmiini grades this stop as hasan.”

3 Al-Ushmiini, Mandr al-Huda, 212.
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Verse 12b
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And He has subjected for your benefit the night and the day,
. by
His command. Surely in this are signs for those who
understand. (Hafs)

s 3

T s 3 . s s 3. s-ait. se Byt oyt ’f‘”}’ 1.% -
GOl =k Bipld o2l Adls enddls ST Jl &) 55
Solaa3 5 &1 AU

And He has subjected for your benefit the night and the day.
The sun and the moon

. by
His command. Surely in this are signs for those who
understand. (Ibn ‘Amir)
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And He has subjected for your benefit the night, the day, the
[ by His command.
Surely in this are signs for those who understand

Here, the place of stopping being considered is “the moon". What matters
here is the grammatical state of “the moon” in relation to “the stars". When
the states are different, as in the first reading, a separate clause is started
about “the stars” independent from what precedes: “And the stars are
subjected...”. Because a new sentence is formed, al-Dani considers this an

appropriate stop.

When the grammatical state of “the moon” and “the stars” is the same, as in
the second and third readings, they are both described as being subjected
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by His command. In this case, they should not be separated. Al-Dani
discourages stopping here.
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Verse 19-20
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And Allah knows what you conceal and what you reveal. (19)
But those theyinvoke besides Allah cannot create anything—
they themselves are created. (‘Asim, Ya'qiib)
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And Allah knows what you conceal and what you reveal. (19)
But those youinvoke besides Allah cannot create anything—
they themselves are created.

The readings differ in the use of the third person versus the second person
in the verb “invoke". In the first reading, there is a shift from the second
person at the end of the previous verse - “...what you reveal” - to the third
person at the beginning of verse 20 - “But those they...” The shift in person
indicates the beginning of a new discourse. Al-Dani considers this an
appropriate stop. Al-Ushmiini grades this stop as kafi.”

In the second reading, the use of the second person is maintained from
verse 19 into verse 20. It is a continuous address to the same audience. Al-

Dani therefore discourages stopping here.

" Al-Ushmuini, Manar al-Huda, 213.
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Verse 40
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When We will something to happen, all that We say is, ‘Be,’
and it is.

When We will something to happen ,all that We say is‘,Be ’,
andsoitis) .Ibn ‘Amir, al-Kisa'i)

Al-Dani considers the stop in the first reading as kafi, and discourages
stopping in the second reading. The full discussion pertaining to these
readings can be found in the entry for Stirah al-Baqarah 117.
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Verse 96
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Whatever you have will end, but whatever Allah has is
everlasting. And Wewill certainly reward the steadfast

according to the best of their deeds. (Ibn Kathir, Ibn
Dhakwan,” ‘Asim, Abii Jafar)
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Whatever you have will end, but whatever Allah has is

everlasting. And Hewill certainly reward the steadfast
according to the best of their deeds.

The readings differ in their use of the first person versus the third person
in the second clause. Of note, the preceding verse uses the second person

in all readings:
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“And do not trade Allah’s covenant for a fleeting gain. What is with Allah is

certainly far better for you, if only you knew".

In the first reading, the beginning of the verse and the preceding verse
both refer to Allah in the third person: “Whatever you have will end, but
whatever Allah has is everlasting". The second clause then shifts to the
honorific first person plural: “And We will certainly reward the steadfast.."..
Because of this change in person, al-Dani classifies this stop as kafi.

s With khulf.
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In the second reading, the use of the third person maintains consistency
with what precedes. Stopping here would not result in an unintended
meaning. However, continuing is better according to al-Ushmuni.” Al-

Dani grades the stop as hasan.

6 Al-Ushmiini, Manar al-Huda, 219.
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to the disbelievers:

Surah al-Isra’

Verse 93
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Or until you have a house of gold, or you ascend into
heaven—and even then we will not believe in your ascension
until you bring down to us a book that we can read". Say;
“Glory be to my Lord! Am I not only a human messenger?”
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Or until you have a house of gold, or you ascend into
heaven—and even then we will not believe in your ascension
until you bring down to us a book that we can read". He said

“Glory be to my Lord! Am I not only a human messenger?”

(Ibn Kathir, Ibn ‘Amir)

The readings differ in whether “say” is descriptive or in command form.
In the first reading, Allah ¥ directly instructs the Prophet £ to respond

describing the demands of the disbelievers to a direct divine command.
Because a new mode of speech begins, al-Dani grades this stop as tamm.

In the second reading, the narrative continues in the past tense, informing
the reader of how the Prophet €& responded: “He said, “Glory be to my
Lord!”. The recounting of the event remains descriptive throughout
without shifting to a command. Although the meaning is complete when
stopping here, the narrative connection remains stronger than in the first

reading. Al-Dani therefore grades this stop as kafi.
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Stirah Maryam

Verse 35-36
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It is not for Allah to take a son! Glory be to Him. When He
decrees a matter, He simply tells it, “Be!” And it is! (35) And
surely Allahis my Lord and your Lord. So, worship Him. This
is the straight path.
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It is not for Allah to take a son! Glory be to Him. When He
decrees a matter, He simply tells it, “Be!” And it is! (35) And
that Allahis my Lord and your Lord. So, worship Him. This is
the straight path. (Nafi', Ibn Kathir, Aba ‘Amr, Abi Ja far,
Ruways)

The readings differ in the particle used to start verse 36. There are also
readings affecting the phrase “Be! And it is!”, along with corresponding
differences in the ruling of stopping there; these are discussed in detail
under al-Baqarah 117.

In the first reading, the particle “surely” starts a new discourse not
semantically connected to what precedes it. Al-Dani grades this stop as
tamm.

In the second reading, the particle “that” is used. This is understood in the
context of verse 31 where Isa % says: “and He has made me a blessed one
wherever I be, and has enjoined prayer and alms upon me as long as I am alive”.
The use of “that” in this verse, makes what follows part of what was

129



enjoined on ‘Isa . The meaning becomes: “..and has enjoined prayer and
alms upon me...and that Allah is my Lord and your Lord..”. Due to this
connection, al-Dani discourages stopping here. Al-Ushmiini
discourages stopping here.”

7 Al-Ushmuini, Manar al-Huda, 238.
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Sturah Ta Ha

Verse 77
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And We revealed to Miisa saying, “Set out with My servants
at night, then strike for them across the sea a dry path,
neither fearingto being caught, nor having any fear of

drowning".
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And We revealed to Miisa saying, “Set out with My servants
at night, then strike for them across the sea a dry path, do.not
fearbeing caught, nor drowning". (Hamzah)

The readings differ in the form of the verb “to fear". Of note, there is also a
difference in reading “Set out with my servants,” but this does not affect the
ruling of wagf.

The first reading has two grammatical interpretations:

1. The verb “to fear” is being used to describe the state of Musa
while carrying out the command. The meaning is “Set out with my
servants in a state of not fearing capture or drowning". In this case, al-
Dani discourages stopping here to not separate what is being
described from the description.

2. The verb “to fear” is not connected to what precedes it and starts a
new sentence. The meaning becomes “...strike for them across the sea
adry path. You do not fear capture or drowning". In this interpretation,
al-Dani grades the stop as kafi.
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In the second reading, the verbal form grammatically binds the phrase to
the preceding command. The meaning remains: “Strike for them across the
sea a dry path, and do not fear capture or drowning". Because the prohibition
is directly connected to the command, al-Dani discourages stopping
here.
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Verse 118-119
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Here it is guaranteed that you will never go hungry or
unclothed (118) and that youwill not be thirsty, nor will you
be exposed to sun
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Here it is guaranteed that you will never go hungry or
unclothed (118) and indeed youwill not be thirsty, nor will
you be exposed to sun (Nafi', Shu'bah)

The readings differ on the particle used to start verse 119. The particle
used in the first reading connects back to the “guarantee” in the beginning
of verse 118. The “guarantee” is “that you will never go hungry, unclothed,
thirsty, or exposed to the sun". As it is a continuous construction, al-Dani
discourages starting recitation from verse 119. Al-Ushmiini likewise
discourages stopping at the end of verse 118.”

In the second reading, the particle “indeed” is used to start a new
independent sentence. The meaning remains the same, but the wording
becomes: “Here it is guaranteed that you will never go hungry or unclothed. And
indeed you will not be...”. Al-Dani sees this as an appropriate place to
start. Al-Ushmiini grades stopping at the end of verse 118 as kafi in
this reading.”

8 Al-Ushmiini, Mandr al-Huda, 246.
” Al-Ushmiini, Mandr al-Huda, 245.
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Stuirah al-’Anbiya’

Verse 3-4
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With their hearts distracted. The evildoers would converse
secretly, (saying,) “Is this (one) not human like yourselves?
Would you fall for (this) witchcraft, even though you can
see?” (3) Say, “My Lord knows all that is spoken in the
heavens and the earth, and He is the All-Hearing, the All-
Knowing".
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With their hearts distracted. The evildoers would converse
secretly, (saying,) “Is this (one) not human like yourselves?
Would you fall for (this) witchcraft, even though you can
see?” (3) Hesaid “My Lord knows all that is spoken in the
heavens and the earth, and He is the All-Hearing, the All-
Knowing". (Hafs, Hamzah, al-Kisa't, Khalaf)
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The readings differ between the past tense versus command form of the
verb “tosay". In the first reading the command form is used as instruction
from Allah ¥ to the Prophet # regarding how to respond to the
disbeliever’s accusations. Because it is a new sentence in the form of a
command, al-Dani does not comment on the stop here but sees this as
an appropriate place to start.

The second reading uses the past tense “He said” to describe the response
of the Prophet 2. This continues the account of the exchange between
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the Prophet ¥ and the disbelievers. The response remains directly
connected to their preceding statement and serves as its continuous
narrative. Al-Dani therefore discourages starting recitation from

verse 4 in this reading.
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Verse 111-112
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“And I do not know; perhaps it is a trial for you and an

enjoyment for a while". (110) Say, “My Lord! Judge (between
us) in truth. And our Lord is the Most Compassionate, Whose
help is sought against what you claim".
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“And I do not know; perhaps it is a trial for you and an
enjoyment for a while". (110) He said, “My Lord! Judge
(between us) in truth. And our Lord is the Most
Compassionate, Whose help is sought against what you
claim". (Hafs)

In the first reading, al-Dani sees this as an appropriate place to start. In
the second reading he does not. The same discussion applies here as al-
Anbiya’> 3-4. Of note, Abil Ja‘far recites rabbi as rabbu, but this does not
affect the ruling of wagf.
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Stirah al-Hajj

Verse 25

©

\S"

iz ol AT s i o o8 65385 1538 Gl

%z 32,2 T 3 A T (P . 3~ - et - z
OIAE e 335 B s L 4 3 3 55 5l 4 SISO ETL B
o

Indeed, those who persist in disbelief and hinder from the
Way of Allah and from the Sacred Mosque which We have
made for all people, equal forresidents and visitors. And
whoever intends to deviate by doing wrong in it, We will
cause them to taste a painful punishment.
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Indeed, those who persist in disbelief and hinder from the
Way of Allah and from the Sacred Mosque which We have
made for all people equally:residents and visitors. And
whoever intends to deviate by doing wrong in it, We will
cause them to taste a painful punishment. (Hafs)

The readings differ on the grammatical state of “equal”. In the first
reading, the grammatical state of “equal” makes it part of a separate
sentence. In this new sentence, the predicate comes before the subject.

The meaning is: “For residents and visitors it is equal". Al-Dani grades this

stop as kafi.

The grammatical state used in the second reading allows for two

interpretations.
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1. It is the second object of the verb “We have made”. The meaning

«

becomes: ¢

for...”

2. Itisadescriptor of the state of “people” or the verb “We have made".

...which we have made for all people, and We have made equal

Here the meaning would be: “...which We have made for people [while

they are] equal...”

In both interpretations, the clause remains connected to what precedes it.

Accordingly, al-Dani discourages stopping here.
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Surah al-Mu’minun
Verse 51-52
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“0 messengers, eat of the good foods and do righteousness;
indeed, I am of what you do All-Knowing. (51) For indeed this
community of yours is one community and I am your Lord, so

be mindful of Me". (‘Asim, Hamzah, al-Kisa’i, Khalaf)
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“O messengers, eat of the good foods and do righteousness;
indeed, I am of what you do All-Knowing. (51) And that this
community of yours is one community and I am your Lord, so

be mindful of Me".
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“O messengers, eat of the good foods and do righteousness;
indeed, I am of what you do All-Knowing. (51) And that this
community of yours is one community and I am your Lord, so
be mindful of Me". (Ibn ‘Amir)

The readings differ in the particle used to start verse 52. For the purposes

of this discussion, the last two readings will be grouped as one, as they

differ only in using a heavy versus light form of “that".

The first reading uses the particle “indeed” to start a new sentence that is

semantically independent from what precedes. Al-Dani grades this stop
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The second and third readings use the particle “that” to begin the verse.
The meaning becomes: “...Indeed I am All-Knowing of what you do and that this
community of yours..”. As the meaning remains connected to what

precedes, al-Dani discourages starting recitation from this point.
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Verse 91-92
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Never has Allah taken any off spring nor has there ever been
any god with Him, for then each god would have taken away
what he had created, and some of them would have gained
supremacy over others. Highly Exalted is Allah, far
above what they describe (92) the Knower of the hidden realm
and the manifest. So Most High is He, far above what they
associate.
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Never has Allah taken any off spring nor has there ever been

any god with Him, for then each god would have taken away

what he had created, and some of them would have gained

supremacy over others. Highly Exalted is Allah, far

above what they describe (92) (Heis) the Knower of the
hidden realm and the manifest. So Most High is He, far above

what they associate. (Nafi', Shu‘bah, Hamzah, al-Kisa’, Abii
Ja'far, Khalaf)

The readings differ on the grammatical state of “The Knower” which starts
verse 92. The first reading uses a grammatical state that makes it an
adjective describing Allah #. The meaning is: “Highly exalted is Allah, far

above what they describe, the Knower of...” So as not to cut off the descriptor,

al-Dani discourages stopping here.
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The second reading gives “The Knower” an independent state from what
precedes, beginning a new sentence. In this reading, al-Dani sees this as

an appropriate stop. Al-Ushmiini grades this stop as tamm.*

8 Al-Ushmiini, Mandr al-Huda, 264.
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Verse 111
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Today I have indeed rewarded them for what they endured
patiently, forit is they who are the triumphant ones.
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Today I have indeed rewarded them for what they endured
patiently. Indeedit is they who are the triumphant ones.
(Hamzah, al-Kisa’i)

The readings differ in the particle used to start the second part of the
verse. The first reading uses the particle “for” which connects to the verb
in “I have rewarded". Them being triumphant is another reason for their
reward. The meaning is: “...I have indeed rewarded them for what they endured
patiently because they are the triumphant ones". Due to this connection, al-
Dani discourages stopping at this point.

In the second reading, the particle “indeed” starts a new sentence that is
semantically independent. The subject matter however is still connected.
Al-Dani sees this as an appropriate stop. Al-Ushmuini grades this stop

as kafi.*

8 Al-Ushmiini, Mandr al-Huda, 264.
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Surah al-Nur

Verse 8-9
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And it will remove the punishment from the woman if she
swears four oaths by Allah that he is certainly one of the liars
(9) And the fifth that Allah’s wrath indeed be upon her if he
is of the truthful. (Hafs)

Whge s

And it will remove the punishment from the woman if she
swears four oaths by Allah that he is certainly one of the liars
(9) And the fifth is that Allah’s wrath indeed be upon her if he

is of the truthful.

There are multiple points of difference in these verses in addition to the
highlighted portion. The readings also differ on different forms of “that”
and the verb “to be angry”. As these differences do not impact the
discussion on waqf, only the highlighted difference will be discussed.

The first reading uses the same grammatical state on “the fifth” as “four”
in the previous verse. The process is described continuously, with the
shared grammar giving the meaning: “...she swears four oaths by Allah...and
[she swears] the fifth oath: that Allah’s wrath...”. Because the two verses
remain syntactically linked, al-Dani does not comment on the waqf, but
discourages starting recitation from verse 9.

The second reading uses a different grammatical form of “the fifth” to start
a new sentence that is grammatically independent from what precedes it.
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Al-Dani sees this as an appropriate place to start. Al-Ushmuni grades
this stop as kafi.”

82 Al-Ushmiini, Mandr al-Huda, 266.
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meaning is:

Verse 36-37
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In houses that Allah has permltted to be ralsed up and i in’
which His name is remembered.

mornings and before sunset (36) (are) men whom neither
bargain nor sale distracts from Allah’s remembrance or from

establishing the prayers or from bringing the purifying
charity, fearing a day when hearts and sight(s) are
overturned.
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In houses that Allah has permitted to be raised up and in
which His name is remembered. Hj
mornings and before sunset (36) men whom neither bargain
nor sale distracts from Allah’s remembrance or from
establishing the prayers or from bringing the purifying
charity, fearing a day when hearts and sight(s) are
overturned. (Ibn ‘Amir, Shu‘bah)

The readings differ in the use of the active versus passive from of the verb
“to glorify". In the first reading, the active form of the verb is used. The
“men” in the beginning of verse 37 are the subjects of the verb. The

So as to not separate the verb from its subject, al-Dani discourages
starting recitation from verse 37. Al-Ushmiini discourages stopping

8 Al-Ushmiini, Mandr al-Huda, 268.
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“..highly exalting Him therein...are men whom neither bargain...”.



The second reading uses the passive form of the verb. This has multiple
grammatical interpretations:
1. Verse 37 uses a rhetorical omission. This omission also has two
possibilities:
a. “Men (praise Allah therein) whom neither bargain...”
b. “(They are) men whom neither bargain..”. In this case it

answers the omitted question “Who is doing the praising?”**

Because the passive verb “glorified” is no longer directly connected to
“men”, al-Dani allows for stopping here as well as starting recitation
from verse 37. Al-Ushmiini grades the stop as hasan.”

2. “In houses” in verse 36 describes the location of the “men”
mentioned in verse 37. In this grammatical interpretation, the two
should not be separated. Al-Dani discourages stopping here.

8 Al-Ushmiini, Mandr al-Huda, 268.
8 Al-Ushmiini, Mandr al-Huda, 268.
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Verse 40

GWaM)suﬁCjﬁa”jeu.achwégsz;dcwg\
J*;rsw L@; &HMCf\mu@dﬁwu

\/?

_2}'3()"3)"‘)\'“3)

}
B

Or like darknesses in an abysmal sea, covered by waves,
above which are waves, above which are clouds—darknesses,
one upon the other. If one holds out his hand, he can hardly
see it. For whomever Allah has not granted a light has no
light.
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Or like darknesses in an abysmal sea, covered by waves,
above which are waves, above which are clouds. These

darknesses areone upon the other. If one holds out his hand,
he can hardly see it. For whomever Allah has not granted a

light has no light. (Qunbul)
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Or like darknesses in an abysmal sea, covered by waves,
above which are waves, above which are clouds of
darknesses, one upon the other. If one holds out his hand, he
can hardly see it. For whomever Allah has not granted a light
has no light. (Al-Bazzi)

The readings use different grammatical constructions of “clouds” and
“darkness” to paint a vivid picture. In the first reading, the phrase “above
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which are clouds” describes the “waves"”. The next clause starts another
sentence describing the “darkness". Al-Dani accordingly grades this stop

as kafi.

In the second reading, “darknesses” is referring to the same object as “Or
like darknesses” in the beginning of the verse. The second mention of
“darknesses” further describes the first, keeping the clause connected to
what precedes. Due to this connection, al-Dani discourages stopping
here.

In the third reading, the clouds themselves are referred to as “clouds of

darkness". To not break up this construction, al-Dani discourages
stopping here.
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Verse 58
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O believers! Let those in your possession and those of you who
are still under age ask for your permission at three times:
before dawn prayer, when you take off your outer clothes at

noon, and after the late evening prayer. (These are) three
times of privacy for you. Other than these times, there is no

blame on you or them to move freely, attending to one
another. This is how Allah makes the revelations clear to you,

for Allah is All-Knowing, All-Wise.
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O believers! Let those in your possession and those of you who
are still under age ask for your permission at three times:
before dawn prayer, when you take off your outer clothes at

noon, and after the late evening prayer (as) three times of

privacyfor you. Other than these times, there is no blame on

you or them to move freely, attending to one another. This is

how Allah makes the revelations clear to you, for Allah is All-
Knowing, All-Wise. (Shu‘bah, Hamzah, al-Kisa'i, Khalaf)

The readings differ on the grammatical state of “three times of privacy,
which affects how it relates to the rest of the verse. The grammatical state
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used in the first reading forms a new sentence: “(these are) three times of
privacy for you". Because the sentence stands independently, al-Dani

grades this stop as kafi.

The second reading uses the same grammatical state on “three times of
privacy” as “three times” which comes earlier in the verse. The second
occurrence here is an elaboration of the first. The meaning is: “...ask for
your permission at three times...as three times of privacy for you”. In this
reading, al-Dani does not regard this stop as kafi and discourages

stopping here. Al-Ushmiini also discourages stopping here.*

8 Al-Ushmiini, Mandr al-Huda, 270.
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Stirah al-Furqan

Verse 10
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Glorious is the One who, if He so wills, would give you better
than that - gardens beneath which rivers flow, and makefor
you palaces
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Glorious is the One who, if He so wills, would give you better
than that - gardens beneath which rivers flow. And He would
makefor you palaces (Ibn Kathir, Ibn ‘Amir, Shu‘bah)

The readings differ on the form of the verb “to make". The first reading
uses a form that connects the verb with what precedes it to make one
continuous statement: “..if He so wills he would give you...gardens...and make

for you palaces". Al-Dani discourages stopping here.
In the second reading, the form of the verb “to make” starts a new

sentence: “And He will make for you palaces". This sentence is grammatically
independent of what precedes it. Al-Dani grades this stop as kafi.
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Verse 60
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When it is said to them, “Prostrate to the Most
Compassionate,” they ask, “What is ‘the Most Compassionate’?
Will we prostrate to whatever youorder us to?” And it only
drives them farther away.
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When it is said to them, “Prostrate to the Most
Compassionate,” they ask, “What is ‘the Most Compassionate’?
Will we prostrate to whatever theyorder us to?” And it only
drives them farther away. (Hamzah, al-Kisa't)

The readings differ in the use of the second person versus third person in
the verb “to order". The first reading uses the second person. This describes
the response of the disbelievers when they are told to prostrate to Allah
%. The entire quote from the disbelievers is directed toward the Muslims:
“What is the Most Compassionate? Will we prostrate to whatever you order us to?”
To not separate the continuous dialogue, al-Dani discourages stopping
here.

The second reading uses the third person: “Will we prostrate to whatever they
order us to?” This indicates a shift as now the disbelievers are talking to one
another, referring to the Muslims as “they". Because of the change in
address, al-Dani sees this as an appropriate stop.
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Verse 68-69
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And those who do not invoke any other god along with Allah,
and do not kill a person whom Allah has given sanctity,
except rightfully, nor do they fornicate; and whoever does it,
shall meet the recompense of his sin (68) so the punishment
will be doubled for him, and so he will remainthere
disdained, forever.
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And those who do not invoke any other god along with Allah,
and do not kill a person whom Allah has given sanctity,
except rightfully, nor do they fornicate; and whoever does it,
shall meet the recompense of his sin (68) sothe punishment
will be doubled for him, and so he will remainthere
disdained, forever. (Ibn Kathir, Abii Jafar, Ya'quib)
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And those who do not invoke any other god along with Allah,
and do not kill a person whom Allah has given sanctity,
except rightfully, nor do they fornicate; and whoever does it,
shall meet the recompense of his sin (68) Thepunishment will
be doubled for him, and he will remainthere disdained,
forever. (Shu‘bah)
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And those who do not invoke any other god along with Allah,
and do not kill a person whom Allah has given sanctity,
except rightfully, nor do they fornicate; and whoever does it,
shall meet the recompense of his sin (68) Thepunishment will

be doubled for him, and he will remainthere disdained,
forever. (Ibn ‘Amir)

The readings differ on the grammatical state of the highlighted verbs,
which affects their relationship to the previous verse. There is another
difference in the heaviness of the verb “to be doubled” but this does not
affect the wagf.

The first two readings use a grammatical state on the highlighted verbs
that makes them congruous to the verb “to meet” in verse 68. Both become
part of the second part of the conditional statement started by: “And
whoever does it..”. The meaning is: “And whoever does it, shall meet the
recompense of his sin...and the punishment will be doubled for him...and he will
remain there forever". To not separate the two sides of the conditional
statement, al-Dani discourages stopping here.

The second two readings use a grammatical state that makes the
highlighted verbs independent of the conditional statement in verse 68.
The conditional statement ends: “And whoever does it, shall meet the
recompense of his sin” and a new sentence starts: “The punishment will be
doubled..”. Al-Dani sees this as an appropriate stop. Al-Ushmiini
grades the stop as hasan.”

8 Al-Ushmiini, Mandr al-Huda, 276.
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Surah al-Shu‘ara’

Verse 12-13
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He replied, “My Lord! I fear that they will reject me. (12) My

heart gets tight, and my tongue is not fluent; so send for
Harun.
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He replied, “My Lord! I fear that they will reject me. (12) and

that My heart gets tight, and that my tongue is not fluent; so
send for Hartin. (Ya'qiib)

The readings differ on the grammatical state of the highlighted verbs

which include or exclude them from being an object of “I fear” in verse 12.

The first reading uses a grammatical state that allows for two

interpretations:

1. The verbs are independent of “I fear". Misa . states that he fears

rejection, then independently talks about hlS chest tightening and

speech troubles. Al-Dani grades this stop as kafi.

2. The meaning of the verbs are connected to “I fear”. Although not

explicitly stated, Miisa 2 includes his chest tightening and speech

troubles as things he is afraid of. Al-Dani discourages stopping in

this case.

The second reading uses a grammatical state on the two highlighted verbs

that make them additional objects of “I fear” in verse 12. The meaning
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becomes: “...I fear they will reject me...and that my heart gets tight...and that my
tongue is not fluent". To not separate the verb from its objects, al-Dani
discourages stopping here.
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Surah al-Naml

Verse 24-25
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I found her and her people prostrating to the sun instead of
Allah. For Satan has made their deeds appealing to them—
hindering them from the Right " Way and leaving them

unguided (24) so they do not prostrateto Allah, Who brings

forth what is hidden in the heavens and the earth, and knows
what you ‘all” conceal and what you reveal.
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I found her and her people prostrating to the sun instead of
Allah. For Satan has made their deeds appealing to them—
hindering them from the Way and leaving them unguided
(24) Listen all, prostrateto Allah, Who brings forth what is
hidden in the heavens and the earth, and knows what you

conceal and what you reveal. (Al-Kisa', Abi Ja'far, Ruways)

The readings differ in the wording used to start verse 25. In the first
reading, the wording elaborates on how they are unguided. The meaning
is: “...leaving them unguided in that they do not prostrate to Allah...”. Due to this

connection, al-Dani discourages stopping here.

The second reading starts a new sentence in the form of a command to
prostrate to Allah #. The previous verse concludes the description of
these people: “..leaving them unguided". Verse 25 then starts a new
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independent discourse with the command: “Listen all, prostrate to Allah...”.
Accordingly, al-Dani grades this stop as kafi.
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Verse 51
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So, look how was the fate of their plan, that We annihilated
them and their people altogether.
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So, look how was the fate of their plan. IndeedWe annihilated
them and their people altogether. (Nafi', Ibn Kathir, Abu
‘Amr, Ibn ‘Amir, Ab Jafar)

The readings differ in the particle used to start the second clause. The first

reading allows for two grammatical interpretations:

1. “That” is elaborating on “fate” or “was”. The meaning is: “Their fate
was that We annihilated them...”. To not break up the idea, al-Dani
discourages stopping here.

2. There is a rhetorical omission before “that” with the meaning
being: “..how was the fate of their plan. (It is) that We annihilated
them...”. In this grammatical interpretation, al-Dani sees this as

an appropriate stop.

The second reading uses the emphasizing particle “Indeed". This renders
a grammatically independent statement: “Indeed We annihilated...”. Al-
Dani sees this as an appropriate stop. Al-Ushmiini grades this stop as

kafi.

8 Al-Ushmiini, Mandr al-Huda, 285.
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Verse 80
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Surely, you cannot make hear the dead, nor can you make the
deaf to hearyour call when they turn their backs in retreat.
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Surely, you cannot make hear the dead, nor can the deaf hear
your call when they turn their backs in retreat. (Ibn Kathir)

The readings differ in the wording of the second clause. In the first
reading, the wording remains consistent with the first part of the verse:
“...you cannot make the dead hear, nor can you make the deaf hear...”. The action
of making them hear is attributed to the Prophet £ in both instances. Due

to this connection, al-Dani discourages stopping here.

In the second reading, there is a shift in the subject of the verb in the
second clause from the second person to the third: “you cannot make the
dead hear...and the deaf do not hear...” The second clause is independent of
the first, and attributes the action of hearing to “the deaf". Al-Dani sees
this as an appropriate stop. Al-Ushmiini grades this stop as hasan.”

8 Al-Ushmiini, Manar al-Huda, 287.
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Verse 82
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When the word will come to fall upon them, We will bring

forth for them a beast from the earth who will speak to them
that the people did not believe in Our signs.
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When the word will come to fall upon them, We will bring
forth for them a beast from the earth who will speak to them.
Indeedthe people did not believe in Our signs. (Nafi', Ibn
Kathir, Abi ‘Amr, Ibn ‘Amir, Abii Ja'far)

The readings differ in the particle used to start the conclusion of the verse.
The first reading uses the particle “that” to elaborate what the beast will
say to the people. The meaning is: “..beast from the earth who will tell them
that the people did not believe...”. To not render the idea incomplete, al-Dan1
discourages stopping or starting recitation from here.

The second reading uses the particle “indeed” to start a new independent
sentence. Here the second clause is not described as what the beast will be
telling them, but rather a new statement: “..beast from the earth who will
speak to them. Indeed the people did not believe...”. Al-Dani sees this as an
appropriate stop if the second statement is not interpreted as what the

beast is saying. Al-Ushmiini grades this stop as kafi.”

% Al-Ushmiini, Manar al-Huda, 287.
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Verse 93
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And say, “All praise is for Allah! He will show you His signs,
and you will recognize them. And your Lord is never unaware
of what youdo." (Nafi', Ibn ‘Amir, Hafs, Aba Ja far, and
Ya'qub)
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And say, “All praise is for Allah! He will show you His signs,
and you will recognize them. And your Lord is never unaware

of what theydo."

The readings differ in use of the second versus third person to conclude
the stirah. Al-Dani grades the indicated stop as kafi for both readings.
However, he indicates that the stop is more appropriate in the second
reading relative to the first.

Although al-Dani does not explicitly state the reason, this is likely due to
the disagreement in the person of the two verbs: “...and you will recognize
them...never unaware of what they do”. The shift to the third person indicates
more of a separation of ideas than in the first reading.” And Allah knows
best.

' Uwaimir Mir Muhammadi, al-Nafahdat al-‘Atirah fi Tawjih al-Qir@at al-‘Ashr al-
Mutawatirah, 631.
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Surah al-‘Ankabut

Verse 25
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And he said, “You have adopted instead of Allah idols, only
because of love between yourselvesin the worldly life.
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And he said, “You have adopted instead of Allah idols, only
because of love between yourselvesin the worldly life. (Nafi,
Ibn ‘Amir, Shu‘bah, Abu Ja 'far, Khalaf)
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And he said, “You have adopted instead of Allah idols. Love
between yourselves is onlyin the worldly life. (Ibn Kathir,
Abu ‘Amr, al-Kisa't, Ruwais)

The readings differ on the grammatical structure of “love between
yourselves". For the purposes of waqf, the first two readings are treated as
the same.

The first two readings treat “love between yourselves” as the reason for
adopting idols. Grammatically, it remains connected to the verb “you have
adopted". To not separate the verb from one of its objects, al-Dani

discourages stopping at this point.

The third reading allows for two grammatical interpretations:
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1. Anew independent sentence starts informing them: “Love between
yourselves is only in the worldly life”. In this case, al-Dani grades this
stop as kafi.

2. The opening particle is translated as “Indeed what” instead of
“only". The meaning becomes: “Indeed what you have taken...is only
love between yourselves in the worldly life”. In this interpretation, al-
Dani discourages stopping at this point.
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The parable of those who take protectors other than Allah is
that of a spider spinning a shelter. And the flimsiest of all
shelters is certainly that of a spider, if only they knew. (41)
Surely, Allah knows whatever theyinvoke beside Allah, and
He is the Mighty, the Wise. (Abai ‘Amr, ‘Asim, Ya'qub)
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The parable of those who take protectors other than Allah is
that of a spider spinning a shelter. And the flimsiest of all
shelters is certainly that of a spider, if only they knew. (41)
Surely, Allah knows whatever youinvoke beside Allah, and
He is the Mighty, the Wise.

The readings differ in the use of the third versus the second person in “to
invoke” in verse 42. The first reading maintains the third person

throughout both verses: “..if only they knew...Allah knows whatever they

invoke..” making a continuous statement. Al-Dani accordingly

discourages stopping here.

The second reading shifts to the second person in verse 42. The implied

meaning becomes: “..if only they knew. Say to them, ‘Indeed Allah knows

whatever you invoke’...”. An independent sentence is formed. Al-Dani

therefore grades this stop as kafi.
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Verse 66
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So that they be ungrateful for all We have given them, and so
that they enjoy, for they will soon know.
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So that they be ungrateful for all We have given them, and let

them enjoy, for they will soon know (Qaliin, Ibn Kathir,
Hamzah, al-Kisa'1, Khalaf)

The readings differ in the form of the verb “to enjoy". For context, the
previous verse describes their state: “If they happen to be aboard a ship
caught in a storm, they cry out to Allah alone in sincere devotion. But as soon as
He delivers them safely to shore, they associate others with Him once again".

The first reading uses a prefix that has two possibilities:
1. The prefix indicates consequence. The meaning is: “But as soon as
He delivers them safely to shore, they associate others with Him once
again..so that they enjoy". Stopping here would render an
incomplete idea. Al-Dani discourages stopping here.
2. The prefix indicates a command, similar to the second reading. In
this case al-Dani grades this stop as tamm.

The second reading uses a command form of the verb as a warning to the
disbelievers. The meaning becomes: “So that they be ungrateful for all We
have given them. Let them enjoy!” Grammatically, the command is
independent of what precedes. Al-Dani accordingly grades this stop as
tamm.

167



Stirah al-Rim
Verse 11
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Allah originates the creation, then He will create it again, then to Him you will
bereturned

Allah originates the creation, then He will create it again, then to Him you will
return (Ruways)
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Allah originates the creation, then He will create it again, then to Him they

will be returned (Abi ‘Amr, Shu‘bah)
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Allah originates the creation, then He will create it again, then to Him they
will return (Rawh)

The readings differ in the active versus passive forms as well as the third
person versus second person of the verb “to return". This creates a total of
four possible readings. The active and passive forms, however, do not
affect the ruling on wagf.

The first two readings use the second person which introduces a shift from
‘Allah originates the creation".92 The addressee is part of “creation,” and is
therefore being discussed in the third person in the beginning of the verse.

2 Al-Ushm{iini, Mandr al-Huda, 299.
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Then the addressee is spoken to directly in both readings. Due to this shift,
al-Dani grades this stop as kafi.

The second two readings maintain the third person throughout the entire

verse. As this forms one continuous idea, al-Dani discourages stopping
here.
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Sturah al-Ahzab

Verse 2
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Follow what is revealed to you from your Lord. Surely Allah is All-Aware of
what you do.
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Follow what is revealed to you from your Lord. Surely Allah is All-Aware of
what they do. (Abi ‘Amr)

The readings differ in their use of the second versus third person in the
verb “to do". The previous verse in all readings is: “O Prophet, fear Allah and
do not obey the disbelievers and the hypocrites. Surely Allah is All-Knowing, All-
Wise".

In the first reading, the second person is used to denote a command to the
Prophet €. The meaning is: “Say to them (the disbelievers and hypocrites) O
Prophet, ‘Surely Allah is All-Aware of what you do™. Because of the start of a
new command, al-Dani grades this stop as kafi.

The second reading uses the third person, referring back to the

“disbelievers and hypocrites” from the previous verse. Due to this
connection, al-Dani discourages stopping here.
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Surah Saba’

Verse 3
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And those who have denied have said, “The Hour is not coming upon us". Say,
“Yes indeed, by my Lord, it will certainly come upon you.
hidden realm- Not an atom’s weight in the heavens or in the earth escapes His
knowledge, nor anything smaller or larger, except that it is in an evident
record.
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And those who have denied have said, “The Hour is not coming upon us". Say,
“Yes indeed, by my Lord, it will certainly come upon you.
of the hidden realm- Not an atom’s weight in the heavens or in the earth
escapes His knowledge, nor anything smaller or larger, except that it is in an
evident record. (Hamzah, al-Kisa'i)
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And those who have denied have said, “The Hour is not coming upon us". Say,
“Yes indeed, by my Lord, it will certainly come upon you.

of the hidden realm. Not an atom’s weight in the heavens or in the earth

escapes His knowledge, nor anything smaller or larger, except that it is in an
evident record. (Nafi', Ibn ‘Amir, Abi Ja far, Ruwais)

The readings differ in the grammatical state of “knower". There is also an

emphasized form of “knower” (rié) used in the second reading, but this

does not affect the discussion on wagf. There is also another reading for
“does not escape” but that too does not affect the discussion on wagf.
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The first two readings use the same grammatical state on “knower” as “my
Lord”, making it a description of the latter. The meaning is “...yes indeed by
my Lord...(by the) knower of the hidden realm..”. To not separate the
descriptor from what it describes, al-Dani discourages stopping here.

The last reading allows for two grammatical possibilities:

1. “Knower of the hidden realm” is the predicate for a new sentence. The
meaning is: “(He is) the Knower of the hidden realm”. In this case, al-
Dani grades this stop as kafi.

2. “Knower of the hidden realm” is the subject for a new sentence. The
meaning now becomes: “The Knower of the hidden realm (is one who)
not an atom’s weight in the heavens or on the earth escapes His
knowledge...".. In this case a completely new discussion is taking
place. Al-Dani grades this stop as tamm.
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Verse 11-12
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(Saying to him,) “Make coats of armor, and maintain balance in combining
rings, and do, all of you, righteous deeds. Surely I am over what you do
watchful".(11) And to Sulaiman (We subjected) the wind its morning stride
was a month’s journey and so was its evening stride...
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(Saying to him,) “Make coats of armor, and maintain balance in combining
rings, and do, all of you, righteous deeds. Surely I am over what you do

watchful".(11) And to Sulaiman (We subjected) the winds. its morning stride
was a month’s journey and so was its evening stride... (Aba Ja far)
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(Saying to him,) “Make coats of armor, and maintain balance in combining
rings, and do, all of you, righteous deeds. Surely I am over what you do

watchful".(11) And to Sulaiman (belonged the control of) the wind its morning

stride was a month’s journey and so was its evening stride... (Shu‘bah)

The readings differ in the grammatical state of “wind". The second reading
uses the plural form “winds,” but this does not affect the discussion on

wagf.

In the first two readings there are two grammatical possibilities:

1. There is a continuation of a discussion from verse 10 “And We
softened iron for him...and for Solomon (we subjected) the wind". The
whole passage lists the things subjugated for Dawiad s and
Sulaiman . To not separate these things, al-Dani discourages
stopping here.
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2. A new sentence is formed with a rhetorical omission: “(And We
subjected) for Sulaiman the winds..".. Here “winds” is the object of this
omitted verb, and therefore the verse is not dependent on what
precedes. Al-Dani does not mention this interpretation. Al-
Ushmiini grades this stop as tamm.”

In the third reading, a new sentence starts stating that Sulaiman . had
control of the wind: “And to Sulaiman (belonged the control of) the wind...”. It
is no longer grammatically linked to what precedes. Al-Dant sees this as
an appropriate stop. Al-Ushmiini grades this stop as tamm.”

% Al-Ushmiini, Mandr al-Huda, 312.
4 Al-Ushm{iini, Mandr al-Huda, 312.
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Surah Ya Sin
Verse 4-5
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Upon the Straight Path. (4) (As a) revelationfrom the Almighty, Most Merciful
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Upon the Straight Path. (4) (It is a) revelationfrom the Almighty, Most
Merciful (Nafi', Ibn Kathir, Aba ‘Amr, Shu‘bah, Abu Jafar, Ya'qub)

The readings differ in the grammatical state of “a revelation". The first
reading uses a form that connects it to verse 2: “By the wise Qur’an". Verse
four in this reading elaborates on the Qur’an: “(Revealed as) a revelation from
the Almighty, Most Merciful”. Due to the grammatical dependence, al-Dani
discourages stopping here.

The second reading starts a new sentence with an omitted subject. The
meaning is: “(This is a) revelation from the Almighty, Most Merciful". It forms
an independent new statement. Al-Dani accordingly grades this as
tamm.
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Verse 38-39

[

SE 085 035 45558 Al @ o dall osall S QS Q) SEIA  2 LA
f-u-ﬁvj;ﬁj\f

And the sun is quickly proceeding towards its destination. That is the
designing of the All-Mighty, the All-Knowing. (38) And (We ordained) the
moon inmeasured phases, until it turned like an old branch of date palm.
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And the sun is quickly proceeding towards its destination. That is the
designing of the All-Mighty, the All-Knowing. (38) And the moon: We ordained
inmeasured phases, until it turned like an old branch of date palm. (Nafi’, Ibn

Kathir, Abai ‘Amr, Rawh)

The readings differ in the grammatical state of “the moon". The first
reading makes it an object of the omitted verb “We ordained” to make an
independent sentence: “And We ordained the moon in measured phases". Al-
Dani grades this stop as kafi.

The second reading allows for two grammatical interpretations.

1. “The moon” is the subject of a new sentence while “We ordained” is
the predicate. The meaning is: “And the moon (is what) We ordained
in measured phases". Al-Dani grades this stop as kafi.

2. “The moon” is an addition to “the night” in verse 37 and “the sun”
in verse 38 as signs. The meaning of all the verses together is: “A
sign for them is the night..and the sun..and the moon..”. In this
interpretation, al-Dani discourages stopping here to not break
up the different items mentioned in one continous list.
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Surah al-Saffat

Verse 125-126
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Do you invoke Ba'l, and ignore the Best of the creators, (125) that is, Allah who
is your Lord and the Lord of your forefathers?” (Hafs, Hamzah, Al-Kisa’t,

Ya'qub, Khalaf)
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Do you invoke Ba'l, and ignore the Best of the creators, (125) Allah isyour Lord

and the Lord of your forefathers?”

The readings differ in the grammatical state of the words “Allah” and

“your Lord". The first reading allows for two grammatical possibilities:

1.

The beginning of verse 126 is an additional subject of the verb “you
ignore". The meaning is: “Do you invoke Ba‘l and ignore the Best of
creators? (Do you ignore) Allah who is your Lord and...".. Because of this
grammatical dependence, al-Dani discourages stopping here.
Verse 126 uses a classical Arabic rhetorical technique where a word
is put into the accusative to single it out for praise. The meaning is
“Do you invoke Ba‘l and ignore the Best of creators? I mean, Allah your
Lord..”. As this technique creates grammatical isolation out of
reverence, al-Dani sees this as an appropriate stop.

The second reading simply starts a new declarative sentence with verse
126: “Allah is your Lord and the Lord of your forefathers". Al-Dani sees this as
an appropriate stop. Al-Ushmiini grades this stop as tamm.”

% Al-Ushmiini, Mandr al-Huda, 325.
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Verse 152-153
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‘Allah has begotten". They are absolute liars. (152) Has He chosendaughters
over sons?
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‘Allah has begotten". They are absolute liars. (152) “ He has chosendaughters
over sons". (Abii Ja'far)

The readings differ in the form of the verb “to choose". The first reading
uses a particle of questioning as a form of rebuke to demonstrate the
absurdity of the disbeliever’s claims: “Has He chosen daughters over sons?”
The question is grammatically independent. Al-Dani therefore grades

this as kafi.

The second reading does not use the particle of questioning but rather
continues quoting the disbelievers as in the preceding verse. The
disbelievers are described as saying both “Allah has begotten” and “He has
chosen daughters over sons". The two statements of the disbelievers are
separated by Allah’s ¥ interjection: “They are absolute liars". To not break
up the quote, al-Dani and al-Ushmiini both discourage stopping here.”

% Al-Ushmiini, Mandr al-Huda, 326.
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Surah Sad

Verse 62-63
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They will say, “Why do we not see those we thought were lowly. (62) Had we
taken themas a laughingstock (unjustly), or have our eyes missed them?”
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They will say, “Why do we not see those we thought were lowly (62) whom we

took as a laughingstock? Or have our eyes missed them?” (Abu ‘Amr, Hamzah,
al-Kisa’t, Ya'qub, Khalaf)

The readings differ in the form of the verb “to take". This passage describes
the confusion of the wrongdoers when they do not see the believers in hell
with them.

In the first reading they ask separate questions: “Why do we not see those we
thought were lowly? Had we taken them as a laughingstock (unjustly)?” Each
question is grammatically independent of the other. Al-Danti sees this as
an appropriate stop. Al-Ushmiini grades this as tamm.”

In the second reading, the beginning of verse 63 describes the “men” in
verse 62. The meaning is: “Why do we not see those we thought were lowly and
took as a laughingstock?” This forms one continuous question. Al-Dani

therefore discourages stopping here.

7 Al-Ushm{iini, Mandr al-Huda, 330.
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Verse 84
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(Iam)the Truth and I speak the truth. 1 will surely fill up Hell with you and
whoever follows you from among them, all together". (‘Asim, Hamzah, Khalaf)
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(Listen to)the truth and I speak the truth. Iwill surely fill up Hell with you
and whoever follows you from among them, all together".

The readings differ in the grammatical state of the first instance of “the
truth” which affects what can be understood to have been omitted from
the sentence. The first reading uses a grammatical state that carries the
meaning: “(I am) the truth. And I speak the truth..”. Two independent
statements are formed. Al-Dant sees this as an appropriate stop.

The second reading allows for two possible scenarios:
1. “(Listen to) the truth! And I speak the truth...”. Al-Dani sees this as an
appropriate stop.
2. “Definitely, and I speak the truth, I will surely fill up Hell..”. Here the
word is used as a particle of emphasis for “I will surely fill up Hell...”.

To not separate the two, al-Dani discourages stopping here.
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Surah al-Ghafir

Verse 20
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And Allah judges with the truth, while those theyinvoke besides Him cannot
judge at all. Indeed, Allah is the All-Hearing, All-Seeing.
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And Allah judges with the truth, while those youinvoke besides Him cannot
judge at all. Indeed, Allah is the All-Hearing, All-Seeing. (Nafi', Hisham)

The readings differ in the use of the third versus second person in the verb
“to invoke". The first reading uses the third person, connecting back to the
preceding verses. The meaning, starting from verse 18, is: “Warn them of
the approaching Day when the hearts will jump into the throats, suppressing
distress. The wrongdoers will have neither a close friend nor intercessor to be
heard...and Allah judges with the truth, while those they invoke besides Him
cannot judge at all". The pronoun “they” refers back to “wrongdoers". Al-
Dani discourages stopping here due to this connection.

The second reading uses the second person, creating a shift from the
preceding verses. The wrongdoers are now being directly addressed,
“...while those you invoke besides Him cannot judge at all". Al-Dani grades this

stop as kafi.
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Stirah al-Fussilat

Verse 44
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Had We made it a non-Arabic Qur’an, they would have said, “Why are its
verses not clearly explained? Is it anon-Arabic (book) and an Arab
(messenger)?”
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Had We made it a non-Arabic Qur’an, they would have said, “Why are its
verses not clearly explained? Non-Arabic (verses)and an Arab (messenger)”
(Hisham)

The readings differ in the presence or absence of the particle of
questioning before “non-Arabic". The first reading uses the particle of
questioning to describe two questions the disbelievers would say in this
situation: “Why are its verses not clearly explained? A non-Arabic book and an
Arab messenger?!” As the questions are grammatically independent, al-
Dani grades this as kafi.

The second reading omits the particle of questioning to make a declarative
statement: “Why are its verses not clearly explained? Non-Arabic (verses) and an
Arab (messenger)". In this reading “non-Arabic” is a description of “verses”
and should not be separated. Al-Dani therefore discourages stopping
here.
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Surah al-Shura

Verse 3
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This is how He inspires you and those who were before you, Allah, the Mighty,
the Wise.
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This is how _you are inspired, and those who were before you. Allah, the
Mighty, the Wise. (Ibn Kathir)

The readings differ in the active and passive form of the verb “to inspire".
The first reading uses the active form which necessitates a subject. The
subject (doer) of the verb, however, comes at the end: “Allah, the Mighty, the
Wise”. The meaning is: “This is how Allah, the Mighty, the Wise, inspires you and
those who were before you". To not separate the verb from its subject, al-
Dani discourages stopping here.

The second reading uses the passive form of the verb which does not
require a subject. The ending of the verse is no longer grammatically
connected. The meaning is: “This is how you are inspired...Allah is the Mighty
and the Wise." Al-Dani sees this as an appropriate stop. Al-Ushmiini
grades this stop as hasan.”

% Al-Ushmiini, Mandr al-Huda, 345.
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Verse 34-35
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Or He can wreck the ships for what the people have committed—though He
forgives much (34) and sothose who dispute about Our signs may know that
they have no refuge.
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Or He can wreck the ships for what the people have committed—though He
forgives much (34) Andthose who dispute about Our signs know that they
have no refuge. (Nafi', Ibn ‘Amir, Abi Jafar)

The readings differ in the grammatical state of the verb “to know". The
state used in the first reading connects the verb to what precedes it. This
verse states that if Allah wishes, He can destroy the ships sailing at sea.
However, He does not do this because “He forgives much” and (in this
reading) “so those who dispute about Our signs may know that they have no
refuge". Due to this connection, al-Dani discourages stopping here.

The second reading uses a different grammatical state to start a new
independent sentence. The meaning becomes: “...though He forgives much.
And those who dispute Our signs know that they have no refuge". Al-Dani
grades this stop as tamm.
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Surah al-Zukhruf

Verse 23-24
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Similarly, We did not send a warner to a town before you, but its affluent
people said, “We have found our fathers on a certain way, and we are

following their footprints". (23) Hesaid, “Even if I bring to you something
better in guidance than that on which you have found your fathers?” They

said, “We totally disbelieve in what you are sent with." (Ibn ‘Amir, Hafs)
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Similarly, We did not send a warner to a town before you, but its affluent
people said, “We have found our fathers on a certain way, and we are

following their footprints". (23) Say, “Even if I bring to you something better
in guidance than that on which you have found your fathers?” They said, “We

totally disbelieve in what you are sent with."

The readings differ in the form of the verb “to say". The first reading uses
the third person to continue the discussion from the previous verse about
a prophet to whom his people said: “We have found our fathers on a certain
way...”. This prophet then responds “Even if I bring you something better.."..
Because it is a continuous narrative, al-Dani discourages stopping here
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In the second reading, the command form “say” is used to start a new
discourse. Al-Dani sees this as an appropriate place to stop and start.
Al-Ushmuni grades this stop as tamm.”

% Al-Ushmiini, Mandr al-Huda, 349.
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Verse 87-88
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If you ask them who created them, they will certainly say, “Allah!” How can

they then be deluded? (87) And (Allah is Aware of) the Prophet's statement: “O
my Lord! Indeed, these are a people who persist in disbelief". (‘Asim, Hamzah)
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If you ask them who created them, they will certainly say, “Allah!” How can

they then be deluded? (87) And (the Prophet makes his) statement: “O my
Lord! Indeed, these are a people who persist in disbelief".

The readings differ in the grammatical state of “his statement". The first
reading uses a grammatical state that connects it back to verse 85: “And
Blessed is the One to Whom belongs the kingdom of the heavens and the earth and
everything in between! With Him is the knowledge of the Hour". This verse then
adds to this statement: “..With Him is the knowledge of the hour...and (the
knowledge of) his statement: “O my Lord! Indeed these are a people who...”. Due
to this connection, al-Dani discourages stopping here.

The second reading uses a grammatical state that allows for two possible
interpretations:
1. “His statement” is the subject of an omitted verb in which the
Prophet € is the subject: “(The Prophet said) his statement, ‘O my
Lord...”. In this case it is an independent idea and al-Dani grades it

as tamm.

2. “His statement” is the subject of an omitted verb in which Allah ¥

is the subject: “(Allah knows) his statement, ‘O my Lord..”. In this
interpretation, it remains connected to what precedes, similar to

the first reading. Al-Dani discourages stopping here.
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Surah al-Dukhan

Verse 6-7
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As a mercy from your Lord, -Surely, He is the All-Hearing, the All-Knowing- (6)

the Lordof the heavens and the earth and everything in between, if only you
had sure faith. (‘Asim, Hamzah, al-Kisa'1, Khalaf)
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As a mercy from your Lord, -Surely, He is the All-Hearing, the All-Knowing- (6)

He is the Lordof the heavens and the earth and everything in between, if only
you had sure faith.

The readings differ in the grammatical state of “Lord". The first reading
uses the same grammatical state for the word “Lord” in both verses,
creating a continuous description. The meaning is: “Surely He is the All-
Hearing, the All-Knowing, the Lord of the heavens and the earth...”. To not break
the continuity, al-Dani discourages stopping here.

The second reading uses a different grammatical state of “Lord” in verse 7
that separates it from the previous verse. A new independent sentence is
formed: “He is the Lord of the heavens and the earth...”. Al-Dani sees this as

an appropriate stop. Al-Ushmiini grades this stop as tamm.'”

100 Al-Ushmiini, Mandr al-Hudd, 353.
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Verse 49
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Taste this. Indeedyou are the mighty, noble one!
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Taste this, foryou are the mighty, noble one! (al-Kisa'i)

The readings differ in the particle used after the command “taste". In this
verse, the disbelievers in hellfire are being mocked as they thought they
were mighty and noble in this life. The first reading makes this a separate
statement: “Indeed you are the mighty noble one!” As this is separate from the
command “Taste!”, al-Dani grades this stop as kafi.

The second reading uses a different particle to make the latter part of the
verse a reason for the command. The meaning is: “Taste this, since you are
so mighty and noble!” The two parts of the verse are now linked. Al-Dani
discourages stopping here.
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Stuirah al-Jathiyah

Verse 3-5
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Surely in the heavens and the earth, there are signs for those who have faith.
(3) And in your creation and in the living beings that He scatters on the earth,
there are signsfor a people who believe. (4) And in the alternation of the day
and the night, and in the provision He has sent down from the sky, then has
revived the earth after its death, and in changing of the winds, there are signs

for a people who understand.
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Surely in the heavens and the earth, there are signs for those who have faith.
(3) And in your creation and in the living beings that He scatters on the earth,

thereare (surely) signsfor a people who believe. (4) And in the alternation of

the day and the night, and in the provision He has sent down from the sky,
then has revived the earth after its death, and in changing of the winds, there

are (surely) signsfor a people who understand. (Hamzah, al-Kisa’i, Ya'qub)

The readings differ in the grammatical state on “signs” in verses 4 and 5.
Both readings, however, use the same grammatical state on “signs” in

verse 3.

In the first reading, verses 4 and 5 use a different grammatical state than
verse 3. This creates an independent sentence in each verse: “Indeed...there
are signs for those who have faith...There are signs for people who believe...There
are signs for people who understand". As each statement is grammatically
independent, al-Dani grades these stops as kafi.
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In the second reading, all three verses use the same grammatical state on
“signs". This makes them all dependent on the particle “indeed” in verse 3.
The meaning is: “Indeed...there are signs for those who have faith...(Indeed) there
are signs for people who believe...(Indeed) there are signs for people who
understand”. Due to the grammatical dependence, al-Dani discourages
stopping here.
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Verse 21

Do those who have committed evils assume that We will make them like those

who believe and do righteous deeds, equal in their life and their death? Evil is
what they judge. (Hafs, Hamzah, al-Kisa'1, Khalaf)
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Do those who have committed evils assume that We will make them like those

who believe and do righteous deeds? Equal is their life and their death. Evil is
what they judge.

The readings differ in the grammatical state of “equal”. In the first reading,
“equal” describes the condition of “those who believed”. Stopping at
“righteous deeds” would cut off the description from what it is describing.
Al-Dani therefore discourages stopping here.

The second reading carries three possible interpretations:

1. “Their life and their death” refers to both the believers and the
wrongdoers. The rhetorical question is: “Will we make both groups
the same in their life and their death?” To not separate “equal” from
the previous mention of both groups, al-Dani discourages
stopping here.

2. “Their life and their death” refers only to the disbelievers. The
meaning is: “The disbelievers lives are the same, and their deaths will be
the same". In this case an independent sentence is formed. Al-Danit
considers this this stop as kaft.

3. There is no grammatical connection between the two clauses.
Instead, a new sentence begins describing both parties: “The
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believers are equal in their life and their death. The disbelievers are as
well”. In this case, al-Dani grades this stop as kafi.
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Verse 28
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And you will see every community kneeling down. Every conmmunity will be
called to its book. Today you will be recompensed for what you used to do.
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And you will see every community kneeling down. (You will see) Every
community called to its book. Today you will be recompensed for what you
used to do. (Ya'qub)

The readings differ in the grammatical state of the second instance of
“every". The first reading starts a new sentence that is independent
grammatically from what precedes: “Every community will be called to its
book". Al-Dani grades this as kafi.

The second reading makes both instances of “every” objects of the verb
“you will see". The meaning becomes: “And you will see every community
kneeling down, and you will see every community called to its book". Due to this
connection, al-Dani discourages stopping here.
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Strah al-Tar

Verse 28
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Indeed, before we used to call upon Him. Indeed Heis truly the Most Kind,
Most Merciful.
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Indeed, before we used to call upon Him for Heis truly the Most Kind, Most
Merciful. (Nafi', al-Kisa't, Aba Ja'far)

The readings differ in the particle used to start the second part of the
verse. The first reading starts a new sentence independent of what
precedes it: “Indeed He is truly the Most Kind...”. Al-Dani grades this as
tamm.

The second reading cites Allah ¥ being the most kind and merciful as the
reason these people used to call on Him: “...we used to call upon Him for He is
truly the Most Kind...”. As this forms a continuous idea, al-Dani discourages
stopping here.
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Stirah al-Rahman

Verse 29-31

EJ 50 @Qb.&é:j\.«é:f)s-xﬂs su ) 9

: Cﬁ]\ ‘\i

T

’[r]\x

All those in the heavens and the earth beseech Him. Every day He is in a state
of action. (29) So, which of the bounties of your Lord will you deny? (30) We
will soon attend to you (for judgment), O two multitudes (of jinn and humans)
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All those in the heavens and the earth beseech Him. Every day He is in a state
of action. (29) So, which of the bounties of your Lord will you deny? (30) Hewill
soon attend to you (for judgment), O two multitudes (of jinn and humans)
(Hamzah, al-Kisa'i, Khalaf)

The readings differ in the use of the first versus the third person in the
verb “to attend". In the first reading, verse 29 speaks about Allah ¥ in the
third person. Then, there is a shift to the honorific first person plural in
verse 31: “Every day He is in a state of action....We will soon attend to you...”. The
shift indicates a new discourse. Al-Dani grades this as tamm.

The second reading continues the use of the third person in verse 31. In
this reading both verses are part of the same discussion: “Every day He is in
a state of action...He will soon attend to you...”. Al-Dani discourages stopping
here.
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Stirah al-Waqi‘ah

Verse 21-22
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And meat from any bird they desire. (21) And (they will have) maidens with

gorgeous eyes
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And meat from any bird they desire. (21) And (they are rewarded with)
maidens with gorgeous eyes (Hamzah, al-Kisa'i, Abu Jafar)

The readings differ in the grammatical state of the words in verse 22. The
first reading starts a new, grammatically independent sentence with the
meaning: “(And for them) are maidens with gorgeous eyes". Al-Dant sees this
as an appropriate stop. Al-Ushmiini grades this stop as hasan."”

The second reading uses a different grammatical state that connects the
meaning to verse 12 to describe the setting of paradise: “In the gardens of
bliss...in (the companionship of) maidens with gorgeous eyes". As this remains a
single discourse, al-Dani discourages stopping here.

101 Al-Ushmiini, Mandr al-Hudd, 381.
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Surah al-Qalam

Verse 13-14
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Harsh, (and) after all that, notorious, (13) becausehe is a man of wealth and
sons.
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Harsh, (and) after all that, notorious, (13) Is it becausehe is a man of wealth
and sons? (Ibn ‘Amir, Shu‘bah, Hamzah, Abi Ja'far, Ya'qub)

The readings differ in whether verse 14 is phrased as a statement or
question in describing the enemy of the Prophet £, Walid ibn al-Mugirah.

The first reading is phrased as a statement. It cites his wealth and sons as
areason for his abrasive character. The verses together form a single idea.
Al-Dani discourages stopping here.

The second reading phrases the verse as a question. The previous
statement is complete, after which Allah ¥ asks the rhetorical question:
“Does he deny our signs because he is a man of wealth and sons?” As it is now
separate, al-Dani sees this as an appropriate stop. Al-Ushmiini grades

102

this stop as kafi.

102 Al-Ushmiini, Manar al-Huda, 401.
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Stuirah al-Ma“arij

Verse 15-16
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By no means! Indeed it is the flaming fire (15) ripping off scalps. (Hafs)
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By no means! Indeed it is the flaming fire (15) (It is) ripping off scalps.

The readings differ here in the grammatical state of the word “ripping off”
being used to describe the hellfire. The first reading allows for two

grammatical interpretations:

1. Verse 16 is an elaboration of “flaming fire” with an omission: “It is
the flaming fire. I mean: ripping off scalps". In this interpretation it is
a complete and independent sentence. Al-Dani grades this stop
as kafi.

2. Verse 16 is describing the state of “flaming fire:
ripping off scalps". Here, verse 16 is not grammatically independent.

77

It is the flaming fire,
Al-Dani discourages stopping here.
The second reading also allows for multiple interpretations.

1. Verse 16 is a predicate of a new sentence with an omitted subject.
The meaning is: “It is ripping off scalps". The sentence is complete.
Al-Dani grades this stop as hasan.

2. Verse 16 is a predicate of “Indeed it” in verse 15. The meaning

becomes: “Indeed it is the flaming fire, (Indeed it is) ripping off scalps".

Al-Dani also grades this stop as hasan.
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Stirah al-Jinn

Verse 18-19
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And that the places of worship are only for Allah, so do not invoke besides Him
anyone. (18) and thatwhen Allah’s servant stood invoking Him, they almost
rushed on him in crowds.
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And that the places of worship are only for Allah, so do not invoke besides Him
anyone. (18) and indeedwhen Allah’s servant stood invoking Him, they almost
rushed on him in crowds. (Nafi', Shu‘bah)

The readings differ in the particle used to start verse 19. The first reading
uses the same particle, “that,” used to start verse 18, connecting the two
verses. Both connect to the “that” in the very beginning of the Surah: “Say,
It has been revealed to me that a group of jinn listened...and that the places of
worship are only for Allah...and that when Allah’s servant stood...”. These verses
can also be connected to the “that” in verse 2: “It leads to right Guidance, so
we believed in it...and that the places of worship are only for Allah...and that when
Allah’s servant stood...”. In either case, the verses remain connected to what
precedes and al-Ushmiini discourages stopping here.'” Al-Dani grades
every stop at the end of the verse in this surah as kafi (except a few he
designates as tamm) due to the connection to verse 1 explained below.

The second reading uses the particle “indeed” which allows for two

possibilities:

103 Al-Ushmiini, Manar al-Huda, 406.
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“Indeed” starts a new discourse entirely: “And Indeed when Allah’s
servant stood...”. Al-Dani grades this stop as tamm.

“Indeed” connects back to verse 1 “..and they said, Indeed we have
heard an amazing Qur’an...and indeed when Allah’s servant stood”. In
this interpretation, al-Dani grades this stop as kafi.
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Verse 19-20
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And that when Allah’s servant stood invoking Him, they almost rushed on him
in crowds. (19) Say; “I invoke my Lord, and do not associate anyone with
Him". (‘Asim, Hamzah, Abu Ja'far)
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And indeed when Allah’s servant stood invoking Him, they almost rushed on
him in crowds. (19) He said “I invoke my Lord, and do not associate anyone
with Him".

The readings differ in the form of the verb “to say” used to start verse 20.
Of note, the difference in the particle used to start verse 19 which was
discussed in the previous entry does not affect the discussion of wagf at
this juncture.

The first reading uses the command form “Say” as instruction to the
Prophet . In this reading, the Prophet £ is being told how to respond
when the disbelievers “almost rushed on him in crowds". The command is
grammatically independent. Al-Dani grades this stop as kafi.

The second reading uses the third person to speak about the Prophet ,g

“he said". In this reading, verse 20 continues describing the scene being
discussed in verse 19: “When Allah’s servant stood invoking Him, they almost
rushed on him in crowds. He (Allah’s servant) said...”. As it is a continuous
description, al-Dani discourages stopping here.
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Surah al-Muzzammil

Verse 8-9
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And remember the name of your Lord, and devote yourself to Him with
exclusive devotion. (8) Heis the Lordof the east and west, there is no god but
Him, so take Him as your Protector (Nafi, Ibn Kathir, Abii ‘Amr, Hafs, Abi

Ja'far)
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And remember the name of your Lord, and devote yourself to Him with
exclusive devotion. (8) The Lordof the east and west, there is no god but Him,
so take Him as your Protector

The readings differ in the grammatical state of the word “Lord". The first
reading starts a new sentence: “He is the Lord of the east and the west". This
sentence is grammatically independent from what precedes. Al-Dani
grades this stop as kafi.

The second reading uses the same grammatical state for “Lord” in both
verses to make a continuous description: “And remember the name of your
Lord...the Lord of the east and the west...". Verse 9 remains grammatically
connected to the preceding verse. Al-Dani discourages stopping here.
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Surah al-Insan

Verse 20-21
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And if you looked around, you would see bliss and a vast kingdom. (20) While
upon themwill be garments of green fine silk, and of thick silk, and they will
be adorned by bracelets of silver. Their Lord will give them a pure beverage to

drink
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And if you looked around, you would see bliss and a vast kingdom. (20) Upon
themwill be garments of green fine silk, and of thick silk, and they will be
adorned by bracelets of silver. Their Lord will give them a pure beverage to
drink (Nafi', Hamzah, Abi Ja'far)

The readings differ in the form of “upon them” used to start verse 21. The
tirst reading allows for two grammatical possibilities:

1. “Upon them” is describing the setting of “garments". The meaning

’

is: “Upon them (will be) garments of green..”. The clause is
independent of what precedes it. Al-Dani sees this as an
appropriate place to start recitation in this interpretation.
2. “Upon them” is describing the state of the people being referred to
in verse 19: “And circling around them will be eternal youths...while
upon them will be garments of green...”. Due to this connection, al-

Dani discourages stopping or starting from here.

The second reading makes “upon them” the subject of a new sentence:
“Upon them will be garments of green..” As this forms an independent
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sentence, al-Danti sees it as an appropriate start. Al-Ushmiini sees it as
an appropriate stop.'”

104 Al-Ushmiini, Manar al-Huda, 413.
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Surah al-Naba’

Verse 36-37
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A reward from your Lord, a fitting gift (36) (from)the Lord of the heavens and
the earth and what is between them, the All-Merciful. No one will have power
to address Him
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A reward from your Lord, a fitting gift (36) (Heis)the Lord of the heavens and
the earth and what is between them, the All-Merciful. No one will have power
to address Him (Nafi', Ibn Kathir, Abd ‘Amr, Abi Ja far)

The readings differ in the grammatical state of the word “Lord” used to
start verse 37. The first reading maintains the same grammatical state
used on “Lord” in verse 36. The meaning is: “A reward from your Lord...from
the Lord of the heavens and the earth". The verses are grammatically
connected. Al-Dani discourages stopping here.

The second reading uses a different grammatical state on the word “Lord”

to start a new independent sentence: “He is the Lord of the heavens and the
earth..”. Al-Dani grades this stop as kafi.
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Verse 37
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(From) The Lord of the heavens and the earth and what is between them,
(From)the All-Merciful. No one will have power to address Him (Ibn ‘Amir,
‘Asim, Ya'qub)
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(From) The Lord of the heavens and the earth and what is between them. (He
is)the All-Merciful. No one will have power to address Him

The readings differ on the grammatical state of Allah’s name “The All-
Merciful". The first reading uses the same grammatical state as the word
“Lord” earlier in the verse, as well as the word “your Lord” in verse 36 to
form a continuous description: “A reward from your Lord...from the Lord of the
heavens and the earth..from the All-Merciful..”. Due to this
interconnectedness, al-Dani discourages stopping here.

The second reading uses a different grammatical state to start a new

grammatically independent and complete sentence: “He is the All-Merciful".
Al-Dani grades this stop as kafi.
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Surah al-‘Abasa

Verse 24-25
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Let man consider his food (24) HowWe pour down rain in abundance (‘Asim,
Hamzah, al-Kisa'1, Khalaf, Ruwais'™)
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Let man consider his food (24) IndeedWe pour down rain in abundance

The readings differ in the particle used to start verse 25. The first reading

allows for two grammatical interpretations:

1. The particle “how” is parallel to “his food” to give the meaning: “Let
man consider his food, let him consider how We pour down rain...”. Due
to this connection, al-Dani discourages stopping or starting
recitation from this point.

2. Verse 25 is the predicate of an omitted subject. The meaning would
be: “Let man consider his food. (It is) how We pour down rain...”. In this
interpretation, al-Dani still discourages stopping or starting

from here.
The second reading also allows for two grammatical possibilities:

1. Verse 25 is an explanation of what is meant by “consider his food".
In this case al-Dani1 discourages stopping and starting here to
not separate the explanation from the phenomenon it is

explaining.

1% Ruwais reads the hamzah with a fathah when continuing and not stopping at ta‘amih.
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2. Verse 25 is a separate and complete sentence: “Indeed We pour down
rain in abundance". In this case, al-Dani grades this stop as tamm
and sees it as an appropriate place to start recitation.
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Surah al-Shams

Verse 14-15
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But they called him a liar and hamstrung her. Their Lord destroyed them for
their crime and levelled them (14) While havingno fear of its consequence.
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But they called him a liar and hamstrung her. Their Lord destroyed them for
their crime and levelled them (14) And He hasno fear of its consequence.
(Nafi',Ibn ‘Amir, Abii Ja'far)

The readings differ in the particle used to start verse 15. In the first
reading, the waw used to start verse 15 indicates a description of an action.
This allows for two possible meanings:

1. One connects to the preceding verse: “Their Lord destroyed them for
their crime and levelled them without fearing its consequence".
2. The other connects to verse 12: “When the most wicked man among

them rose...without fearing its consequence".

In both interpretations, al-Dani does not give a specific ruling on
stopping here but discourages starting from here as the verse remains
connected to what precedes.

The second reading uses the particle fa to start a new sentence. The story

is complete, and the new sentence states: “And He has no fear of its
consequence". Al-Dani grades this stop as tamm.
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Surah al-Masad

Verse 3-4a

The readings differ on the grammatical state of “carrier". This affects the

wagqf at two places, each of which will be discussed separately.
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He will soon enter a Fire, full of flames (3) and so will his wife the firewood-
carrier (Hafs)
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He will soon enter a Fire, full of flames (3) and his wife isthe firewood-carrier

The first reading treats “carrier” as describing the state of “his wife”: “...his

wife, the firewood carrier". Al-Dani grades this stop as kafi.

The second reading allows for two grammatical possibilities:
1. “His wife” is the subject of a new independent sentence: “His wife is
the firewood carrier". Al-Dani grades this stop as kafi.
2. “His wife” is an additional subject of “enter a fire". The meaning
would be: “He will soon enter a Fire full of flames as will his wife...”. The
meaning would not be complete at the end of verse 3. Al-Dani and

al-Ushmiini discourage stopping here.'”

106 Al-Ushmiini, Manar al-Huda, 437.
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Verse 3-4b

He will soon enter a Fire, full of flames (3) and so will his wife the firewood-
carrier (Hafs)
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He will soon enter a Fire, full of flames (3) and his wife isthe firewood-carrier

The first reading here allows for two grammatical possibilities:

1. “His wife” is an additional subject of “enter a fire”. The meaning
would be: “He and his wife will soon enter a Fire full of flames...”. Al-
Dani grades this stop as kafi, as the meaning is complete.

2. “His wife” is the subject of a new sentence: “His wife (is the) firewood
carrier". Al-Dani discourages stopping here as the meaning

would remain incomplete.

The second reading allows for the same two possibilities as discussed in

the previous entry:

1. “His wife” is the subject of a new independent sentence: “His wife is
the firewood carrier". Al-Dani discourages stopping here.

2. “His wife” is an additional subject of “enter a fire". The meaning
would be: “He will soon enter a Fire full of flames as will his wife...”. Here

the meaning is complete. Al-Dani grades this stop as kafi.
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We end with the concluding words of ‘Allamah Abi ‘Amr al-Dani:
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The book is complete in its entirety. All Praise is due to Allah for His aid.

May Allah d bless its outcome. All praise is due to Allah, Lord of all existence,

may His peace and eternal blessings be on our Prophet Muhammad and his
family. And there is no power nor strength except in Allah, the Most High, the
Almighty.
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