The Prophetic Stop

An Analysis of Waqf al-Nabi ¥ in the South Asian Mushaf

by Saaima Yacoob and Ahmed Zayed
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Introduction

All praise is due to Allah who revealed the Qur’an to His beloved
Messenger £ and granted us the immense blessing of being part of his £
ummah. May the peace and blessings of Allah be upon his beloved

Messenger, his noble family and his companions.

This article is a brief analysis of a sign of wagf that is found in the South
Asian/South African prints of the Qur’an. Before we delve into the specific
mark of wagf being discussed, we must review the framework of the
science of waqf and ibtid@’. Unlike the other sciences of the Qur’an, such as
tajwid, gira’at, rasm, and ‘add al-ay, the science of waqf and ibtida’ is not a
transmitted science. Rather, while the importance of wagf is established

from the time of the Prophet €%, the places of wagf have been determined

by scholars in the light of their knowledge of ‘agidah, tafsir, gir@’at and of
course, Arabic grammar. The objective is to preserve the intended
meaning of the Qur’an, and to pause recitation at places where the
meaning is complete or at least sufficiently understood. It is important to
keep in mind that no place of waqf in the Qur’an is wajib in Islamic law, nor
does one incur sin by stopping incorrectly, if the reader did not purposely

intend the wrong meaning.

Although the science of wagf is ijtihadi, the South Asian/South African

mushaf marks waqf al-Nabi £ in sixteen places. While some scholars state
that the instances of wagqf al-nabi € have been mentioned by various

scholars and list the places in the Qur’an where it is found,' others state

that they were unable to find any evidence that supported the claim that

! Al-Marsafi, Hidayat al-Qari, (Madinah: Dar al-Fajr al-Islamiyyah, 2005), 1:376-382.
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the Prophet € intentionally and habitually stopped at particular places.’

What is apparent is that the meaning is complete at these sixteen places.
This makes them different than the verse-ends in the Qur’an, which are
not always at the completion of meaning, but are still appropriate places

to stop because it is sunnah to stop at verse-ends.

While writing Maintaining the Meaning, 1 did not feel comfortable stating a
preference for either opinion mentioned above, but I did notice that there

was a hadith that explains one of the instances of wagf al-nabi €& in the

South Asian/South African mushaf. When I shared this with my wagf class,
one of my students, Qari’ah Zakera Jogiat, volunteered to help research
this topic further. As this research spanned multiple disciplines, I asked
my student, Ustadh Ahmed Zayed, to join this project as well. While

Qari’ah Zakera identified and counted the instances of wagf al-nabi £ in

the South Asian/South African mushaf as well as made the comparison
tables you will find in this work, I searched through books of tafsir, hadith,
and wagf for narrations that might explain these stops. Ustadh Ahmed
Zayed brought his familiarity with books of wagf and researched and

shared what major scholars of wagfhave stated about some of these places.

When Qari’ah Zakera tallied the instances of waqf al-nabi €& mentioned in

the various books of wagf in Urdu and the South African and South Asian
masahif, she counted a total of thirty-three instances. There are sixteen
instances marked in the South African/South Asian mushaf. Out of these
sixteen, except for one, all of them are mentioned in at least one book of

tajwid or waqf. Because the South African and South Asian masahif mark

> Mahmuad Khalil al-Husari, Ma‘alim al-Thtid@ ila Ma‘ifat al-Wugqif wa al-Ibtid@, (Cairo:
Maktabah al-Sunnah, 2002), 13.



the same sixteen places as waqf al-nabi £, the term “South Asian mushaf”

will refer to masahif published in India, Pakistan, and South Africa in the

remainder of the article.

It is obvious that these sixteen places are supported by references from
books. However, the purpose of our article was to ascertain whether

the places marked as wagqf al-nabi# in the South Asian mushaf are also

supported by hadith narrations, and if so, how does the existence of
these narrations or the lack of them inform the definition of this waqf
as found in the South Asian mushaf compared to various books of

tajwid and wagqf.

This is a delicate topic, and with our meager resources and understanding,
I am sure we were unable to explore everything related to it. We ask Allah
to accept this small effort from us and to make it a source of benefit for all
those who read it. We also ask Allah to reward Mawlana Muhammad
Taiyab ibn Abbas Sarigat, Mawlana Arif Kamal, and Mufti Haseem Akhtar
for reading through this article to check it and for consulting with hadith
scholars on our behalf. We are also grateful to Mawlana Suhail Motala at
Dar al-Hadith al-‘Awwamiyyah for taking the time to answer our questions
and for writing us a detailed written response. May Allah grant them and
their families every khair that He has kept for the believers in this world
and the next. We ask Allah to forgive us for our shortcomings and not hold

us accountable for them. Amin.

Definitions of Wagqf al-Nabi %

The wagf al-nabi 2 that is marked in South Asian masahif is often

compared to the definitions given in various books of tajwid and wagf. To



understand whether the mushaf follows these definitions, we have listed a

few of them below.

Qari Muhib al-Din ibn Diy2’ Ilahabadi defines it as a waqf that is written
on the margins of masahif, and it is mustahab to make wagf at these places

because wagf has been proven (thabit) in the middle of ayat by the Prophet

2 in eleven places.’ Qari Ibn Diya> does not list those eleven places. The

South Asian mushaf, as it is published today, has sixteen places marked.

Shaykh Mahmud Khalil al-Husari refers to this waqf as wagf al-sunnah.
He writes that this wagqf is also referred to as wagfJibril a or wagf al-ittiba“
because the Messenger 2 used to always take care to stop at these places.*
He lists the ten places mentioned in Manar al-Huda by Imam al-Ushmiini

and then lists seven more from books of tajwid.

Shaykh ‘Abd al-Fattah al-Marsafi also refers to this as wagf al-sunnah and

writes that some refer to it as wagqf Jibril . He does not provide a

technical definition for it but lists the places of wagqf al-nabi 2 in various

books, the first of which is Manar al-Huda.’

Imam Ahmad al-Ushmiini quotes Imam al-Sakhawi as saying that the

qgari should learn the places of wagf Jibril . These places are defined as

those places where Jibril 2 used to make waqf and the Prophet 2

* Ibn Diya> Muhib al-Din Ahmad, Jami¢ al-Wagqf, (Lahore, Qiraat Academy, ND), 21.

* He does not think there is any evidence for this claim as mentioned earlier in the
introduction. Here, we are simply listing the definition he has given for it. Mahmid Khalil
al-Husari, Ma‘dlim al-Thtida ila Ma‘rifat al-Wuqif wa al-Ibtid@, (Cairo: Maktabah al-Sunnah,
2002), 13.

> ‘Abd al-Fattah al-Marsafi, Hiddyat al-Qari ila Tajwid Kalam al-Bari, (Madinah: Dar al-Fajr
al-Islamiyyah, 1426 AH), 1:376-382.



followed him in making wagf.® In addition to the ten places he quotes from
Imam al-Sakhawi, Imam al-Ushmiini adds some places to these ten as well.
Qadi Ahmad ibn Zayni Dahlan (d. 1304 AH) also mentions the same ten
places that are quoted by Imam al-Ushmiini and writes that the Prophet

2 used to stop at these places.’”

Qari Izhar Ahmad Thanwi states that waqgf al-nabi# refers to those stops
that have been transmitted from the Prophet% through various ahadith.
According to him, there are fourteen such instances identified in the
Qur’an. In most of these places, the wagf occurs in the middle of verses,

where stopping enhances the intended meaning of the verse.®

Qari Muhammad Taqi al-Islam Dehlvi, in his work Mu‘allim al-Waqf wa
al-1btid@’, explains waqf al-nabi #as those places where Jibril 2 would stop
during the transmission of wahi (revelation) and the Prophet 2 also
stopped there following Jibril . This does not mean that these places
mark the cessation of revelation. Then, the Prophet%? would strive to
make wagf at these places during recitation.’ In essence, Qari Taqi al-Islam
offers a similar explanation to Shaykh al-Husar1 and al-Ushmiini, that waqf

al-nabi 2 or wagf al-sunnah are the same as wagqf Jibril ., and that these

¢ Ahmad al-Ushmiini, Manar al-Huda fi Bayan al-Wagqf wa al-Ibtid@, (Cairo: Dar al-Hadith,
2008), 1:23.

7 Ahmad ibn Zayni Dahlan, Manhal al-‘Atshan ‘ala Matn Fath al-Rahman, (Makkah, 1325 AH),
12.

% Qari Izhar Ahmed Thanwi, Al-Murshid fi Masa’il al-Tajwid wal-Wagf (Gujrat, India: Qira’at
Academy), 412.

® Al-Islam, Muhammad Taqi, Mu‘allim al-Ad@ fi al-Wagqf wal Ibtid@, (Lahore: Maktabah al-
Qurra’, ND), 220.



are places where the Prophet 2 would make it a point to pause during

recitation.



Occurrences of Wagf-al-Nabi £in the South Asian
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Findings

After searching through books of wagf, tafsir, and hadith, we found that all
the instances marked in the South Asian mushaf cannot be accounted for
by hadith narrations. However, except for one, all of them are found in a
book called Rumiiz al-Qur’an by Mawlana Qari Muhammad Hasan ‘Ali HatifT
Shahjahanptri.” The South Asian mushaf does not completely follow this
book either, as Rumiiz al-Qur’an lists a total of twenty-seven places. Because

Rumiiz al-Qur’an does not include any narrations that support these places

of wagf al-nabt £ 1 we needed to look further."

Nine of the places marked in the South Asian mushaf match a book that is
quoted in Kashf al-Zuniin by Mustafa ibn ‘Abdullah al-Qustantini, known as
Haji Khalifah (1017 AH - 1067 AH). This book lists the books written in

various ‘ulim. In the section on waqf, it mentions a book with the title

“Wugqif al-Nabi s fi al-Qur’an.”

1% Qari Mirza Bismillah Baig writes that this work is a risalah on tajwid that was written
and published in 1270 AH. Qari Taqi al-Islam Dehlvi writes that this risalah was published
for the seventh time in 1913 CE in Kanpdr, India. This book was written in Urdu. It is a
short risalah, about fourteen pages. Baig, Tadhkirah Qariyan-e Hind, (Karachi: Mir
Muhammad Kutub Khanah, ND), 2:258; Dehlvi, Mu‘allim al-Wagqf wa al-btid@, 236.

' Muhammad Hasan al-HatifT, Rumiiz al-Qur’an, 7.

21 also checked three handwritten Qur’an manuscripts to see if any of these places may
have been marked in them and we could see the usage of this place of wagqf historically. I
looked through what was available of three masahif, one was from the 9 century hijri
Northern India, the second was from 9" century hijri Iran, and the third was a mushaf
written by Mulla “Ali al-Qari in the 10* century hijri. I did not find any special markings
that might indicate wagf al-nabi in what was observable of the sixteen places marked in
the South Asian mushaf.
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The places listed in Kashf al-Zuniin are assigned to a risalah written by
Muhammad ibn ‘Isa al-Mugqri’ or al-Maghribi.” If we take his name as al-
Maghribi, then he may be the scholar who is mentioned in Hadyat al-‘Arifin
as Abl ‘Abdullah Muhammad ibn “Isa al-Buraili al-Andalasi, who was
known as al-Maghribi. The author of Hadyat al-Arifin, Isma‘il al-Babani al-
Baghdadi (d. 1339 AH), attributes a risalah on waqf al-nabi £ to this scholar.

According to Hadyat al-‘Arifin, this scholar passed away in 400 AH," more
than a century before Imam al-Sakhawi who is often quoted as the first

person to list the instances of wagf al-nabi €.

In his book Ghunyat al-Talibin, Shaykh Muhammad ibn Qasim al-Baqari (d.
1111 AH) lists sixteen places in the Qur’an where the Prophet €& used to

stop. He assigns these to a hadith that is narrated from the Prophet £ by

reliable men and is mentioned by some scholars who narrate it from their
teachers. These sixteen places are the same as the ones mentioned in Kashf
al-Zuntin. However, Shaykh Muhammad al-Bagari mentions sixteen places

instead of seventeen, leaving out the instance in ayah 53 of Stirah Yanus."

Interestingly, there is a manuscript of an Arabic tajwid text, whose author
is unknown, that Qari Taqi al-Islam Dehlvi had the opportunity to analyze

in which there are also seventeen instances of wagqf al-nabi £ listed. This

book contains a report from Muhammad ibn ‘Isa al-Muqri’ (253 AH)'

3 Haji Khalifah, Kashf al-Zuniin ‘an Asmdy Kutub wa al-Funiin, (London; Mwassasah al-
Furqgan lil-Turath al-Islami, 2021), 4:586-587.

" Isma‘il al-Babani al-Baghdadi, Hadyat al-‘Arifin Asma al-Mw’allifin wa Athar al-Musannifin,
(Mw’assasah al-Tarikh al-‘Arabi, ND), 2:58.

> Muhammad ibn Qasim al-Baqari, Ghunyat al-Talibin wa Munyat al-Raghibin fi Tajwid al-
Qur’an al-Karim, (Beirut: Dar al-Kutub al-Tlmiyyah, 2009), 91-92,

16 As stated by Qari Taqi al-Islam.
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regarding seventeen places in the Qur’an where the Prophet €& used to

make wagf."”

There is one difference between this list and the one in Kashf al-Zuniin. The
manuscript mentions the basmalah of Siirah al-Takathur as a waqgf al-nabi
#¢ and Kashf al-Zuniin mentions the word Eé}gii.:\; as the seventeenth wagf
al-nabi €. In all probability, the author of Hadyat al-Arifin erred, and the
two Muhammad ibn ‘Is3’s are the same person, namely Ibn Razin"® (d. 253
AH), who wrote a book on wagf and ibtida’ and is widely quoted in early

books of wagf."” It is not uncommon for manuscripts of the same book to

differ with each other in some places.

" Dehlvi, Mu‘allim al-Wagf wa al-Ibtid@, (Lahore: Maktabat al-Qir@’ah, ND), 229-230.

'® He was a great and famous Imam of gira’at and Arabic grammar. In addition to reciting
and listening to the Qur’an from a multitude of teachers, he had a gir@ah (lahu ikhtiyar fi
al-gira’ah) of his own. Tbn al-Jazari had received his two gir@at as well. Imam Ibn Razin
also authored multiple works, two of which are al-Jami¢ fi al-Qir@’at and Hija’ al-Masahif, a
book on rasm. Abl Nu‘aim al-Asbahani said that he did not know of anyone in Imam
Razin’s time who had more knowledge of gira’at than him.

Among his many teachers were Khallad ibn Khalid, al-Hasan ibn Attiyyah, Dawad
ibn Abl Tayyibah, Imam Khalaf, Sulaiman ibn Dawiid al-Hashimi, Sulaim ibn Ts3, Yanus
ibn ‘Abd al-A‘l12>, Nusair ibn Yusif al-Nahwi, ‘Abd al-Rahman ibn Abi Hammad, Nih ibn
Anas, al-Sabbah ibn Maharib, and Ash‘ath ibn ‘Attaf,

Al-Fadl ibn Shadhan was the most senior and masterful of his students who transmit
gir@’ah from him. Ibn al-Jazari has listed a total of eighteen qurra@> who transmit gira’ah
from Ibn Razin. Among them are Muhammad ibn ‘Abd al-Rahim al-Asbahani, al-Husain
ibn Isma‘il al-Darir, Muhammad ibn ‘Asim, and Muhammad ibn al-Haitham al-Asbahani.
Imam Ibn Razin passed away 253 AH. May Allah shower His mercy upon him and elevate
his rank with Him in every moment that passes until yawm al-giyamah. Amin. Ibn al-Jazari,
Ghayat al-Nihayah, 2:296-297; Ibn al-Jazari, Nashr al-Qir@’at al-‘Ashr, 1:608-609. Shaikh
Aiman Suwaid has mentioned in a footnote that the two ikhtiyar’s of Imam Muhammad
ibn “Isa (Ibn Razin) are mentioned by Imam al-Hudhali in his book al-Kamil.

' Niirah bint Sulaiman ibn Ahmad al-Jabr, Aqwal al-Imam Muhammad ibn ‘Isa al-Mugri’ fi
al-Wagf wa al-1btida min Strah Yasuf ila Strah al-Hijr., o=l Sl
12


https://bfdm.journals.ekb.eg/article_372842_5354963a26f838982c2a91572ad366d1.pdf

This manuscript offers an incredible proof because it states that
“Muhammad ibn ‘Isa transmits from his teacher and from Ahmad ibn
Khalil on what is transmitted from Abdullah ibn Mas‘td :& from the

Prophet ¢ indeed he used to stop at seventeen places...” This matches

what Shaykh Muhammad al-Baqari has described as the source of his list
of sixteen places where the Prophet € made wagf; it is one hadith

transmitted from the Prophet € by reliable men, and scholars have

transmitted it through their teachers.

Muhammad ibn ‘Is@’s transmits from his teacher and from Ahmad ibn
Khalil. Ahmad ibn Khalil passed away in 248 AH. He transmitted from ‘Al
ibn ‘Asim, Yazid ibn Harln, Hajjaj al-A‘war, and Rawh ibn ‘Ubadah. Al-
Nasa’i, al-Husain al-Qabbani, ‘Abdan and Ibn Khuzaimah transmit from
him. He is described as thigah by al-Nasa’1 and thigah and ma’miin by al-

Hakim.”

The manuscript that Qari Taqi al-Islam had access to was part of the
private library of his friend, Mawlana ‘Abd al-Qadir Quraishi al-Madani.
However, there is a manuscript in an Iraqi library® that begins with the
exact same quote, and its seventeenth instance is the basmala of Stirah al-
Takathur, like the manuscript observed by Qari Taqi al-Islam Dehlvi. [ am

attaching what was available to us of that manuscript here.”

?% Al-Dhahabi, Siyar Aldm al-Nubal@, (Mwassasah al-Risalah, 1985), 11:532-533.

! Muhammad ibn Isa. Ms. Maktabah al-Utbah al-Abbasiyyah, Item no. MS1277.5, 1317
AH.

*2 As stated in its catalog entry.
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As mentioned earlier, Muhammad ibn Isa passed away in 253 AH. This

puts the conversation of waqf al-nabi £ in the third century after hijrah,

much earlier than Imam al-Sakhawi and assigns these places to a senior

companion of the Prophet €.

Out of the sixteen places marked in the South Asian mushaf, nine of them
follow this transmission as it is expressed in Kashf al-Zuntin and eight of
them follow the transmission as quoted by Qari Taqi al-Islam Dehlvi. The
ones that are not marked in either one of these works are accounted for

as follows:
14



Sturah Ale ‘Imran, ayah 7
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This place is only mentioned as wagqf al-nabi £z in one other book, Rumiz

al-Qurlan.
Explanation from Books of Waqf:

s, z
There is also a waqf munazzal marked in this verse at ! Y). Imam al-

Ushmiini assigns this to a report from ‘Abdullah ibn ‘Abbas ¢ that the
Prophet # made wagf at this place when reciting this verse.” Multiple

sahabah, such as ‘A’ishah @, ‘Abdullah ibn ‘Abbas ¢ and ‘Abdullah ibn
Masd «, considered this place to be a wagf tamm and considered what
came after it to be an independent statement.” Waqf munazzal is defined
as a place where Jibril 2 made waqgf when the Qur’an was being revealed.
It does not refer to the cessation of revelation, but rather to a pause.”

Kashf al-Zuniin marks a waqf al-nabi € at this place.

Stirah al-Nis@’, ayah 41

@‘W‘Y}»é‘:@bj,“ Tﬁu{hﬁg\?\’b\&g’;ﬁ;{;

2oty Ao
:

» Ahmad al-Ushmiini, Mandr al-Huda fi Bayan al-Waqf wa al-Ibtida@, (Beirut: Dar al-Kutub
al-Tllmiyyah, 2002), 154.

* Ibn al-Jazari, Nashr al-Qir@’at al-‘Ashr, (Beirut: Dar al-Ghawthani, 2019), 2:739.

% Ibn Diya’> Muhib al-Din Ahmad, Jami¢ al-Wagf, (Lahore, Qiraat Academy, ND), 21.

15



Evidence of Wagqf al-Nabi z:
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‘Abdullah bin Mas‘td & narrated:

Allah’s Messenger & said to me, “Recite (of the Qur’an) for me,” I said, “Shall I

recite it to you although it had been revealed to you?” He said, “I like to hear (the
Qur’an) from others.” So, I recited Siirah al-Nis@ till I reached: “How (will it be)
then when We bring from each nation a witness, and We bring you (0 Muhammad)
as a witness against these people?” (4:41) Then he said, “Stop.” (Suffice yourself.)

“And behold, his eyes were overflowing with tears.”

As we see in the narration above, the Messenger of Allah £ specifically

asked ‘Abdullah ibn Mas‘d & to make wagf at the end of ayah 41 of Stirah
al-Nis2’, Although this is not evidence of the Prophet £ stopping here

himself, it is clear that he instructed one of his companions to do so. This
seems to be the reason for the end of this verse being marked as wagf al-

nabi €z. And Allah knows best. This place is not marked as a waqf al-nabi £z

in any book as far as we were able to ascertain.

26 Bukhari 4582; Muslim 800; Tirmidhi 3024, 3025.
16



Explanation from Books of Waqf:

‘Allamah al-Dani mentions this hadith in the chapter of waqf kafi. He writes
that this hadith serves as evidence that gat!, complete cessation of

recitation, is permissible at wagqf kaft.”’

Note: The book Rumiiz al-Qur’an marks the end of verse 40 of Stirah al-Nisa’

as a wagqf al-nabi €&. Interestingly, this instance is also mentioned in a
hadith, where after explaining something, the Prophet € recited ayah 40

of Stirah al-Nisa’ from beginning to end.*

Stirah al-Ma’idah, ayah 31 and 32

> 1%
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The South Asian mushaf marks a wagqf al-nabi £ at the word &J3. Kashf al-
Zuniin marks the wagqf al-nabi € at the word iwea2i. Al-Rihlah al-‘Ayashiyyah

by Abi Salim al-‘Ayyashi (d. 1090 AH) and Rumiiz al-Qur’an mark a waqf al-
nabi € at the word G5,

7 Yacoob, Maintaining the Meaning, (Charlotte: Recite With Love, 2021), 28-29.
% Ibn Majah, 60.
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Surah Yunus, ayah 2
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Kashf al-Zuniin marks the wagqf al-nabi £ at the word ;.\4ll. The South Asian

> w.o

mushaf marks it at (* 5. This is only marked as such in one other book,

Rumiiz al-Qur’an by Mawlana Muhammad Hasan “Ali Hatiff Shahjahanptri.

Surah Yunus, ayah 53
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There are two instance of wagqf al-nabi £ marked in this verse. The South
Asian mushaf marks the waqf al-nabi £ at iz’s, in accordance with Rumiz al-

Qur’an again. Both the South Asian mushaf and Kashf al-Zuniin mark a waqf
al-nabt €& atEf;:;.

Suirah al-Ra‘ad, ayat 17-18
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In these two verses, Kashf al-Zuniin marks the waqgf al-nabi € at the word
JLA!\ as does Manar al-Huda. Imam al-Ushmini states that this is one of
the places where the Prophet € would deliberately stop reciting and
would begin from the next portion starting with )51 u).dj” The South
Asian mushaf marks it at G,é-f in accordance with the book Rumiiz al-

Qur’an only.

Surah al-Hashr, ayah 2
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The South Asian mushaf marks this word as a waqgf al-nabi £ at the word
jw.;\ and based on the evidence available to us, Rumiiz al-Qur’an is the only

other book to state this. However, the word ;:5é in Stirah al-Nazi‘at is

marked as wagqf al-nabi £ by multiple books, included Kashf al-Zuniin.

» Ahmad al-Ushmani, Manar al-Huda fi Bayan al-Wagqf wa al-Ibtid@, (Beirut: Dar al- Kutub
al-Tllmiyyah, 2002), 407.
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Evidence from the Hadith
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As we can see in this hadith, there seems to have been a pause in revelation

at the word Jw;\ While this might be better classified as a waqf munazzal,
it may also be classified as a wagqf al-nabi £ as the Prophet #£¢ may have
also stopped here while reciting these ayat to the sahabah 5. And Allah

knows best.

Summary

In the seven places that are not marked in Kashf al-Zuniin but are marked
in the South Asian mushaf, we notice that two of them are supported by a
hadith. The other four are mentioned in Rumiiz al-Qur’an.”* It seems that
the scholars publishing the South Asian mushaf were not relying on

any one book. But rather, they were using the list in Kashf al-Zuniin

* Musannaf ‘Abd al-Razzaq, Book 14, Hadith no. 9495,
3! Dehlvi, Mu‘allim al-Wagqf wa al-Ibtida’, 237-238.
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while also subtracting and adding to this list from other books like

Rumiiz al-Qur’an as well as ahadith. And Allah knows best.

Conclusion

As the South Asian mushaf is the only practical application of wagf al-nabi
£ in the world today, we believe that the definition of waqf al-nabi % should
be according to how this wagf is marked in the South Asian mushaf rather
than asking if its expression in the South Asian mushaf is according to how
it is described in various books of wagf and tajwid. We suggest the following

definition after considering all of our readings and research:

The sign of waqf al-Nabi % in the South Asian mushaf refers to those
places of waqf that are attributed to the Prophet £, either through
reports of his own recitation, his instruction to a sahabi, or through
their preservation within tajwid and wagqf books. It is not the same as

wagqf Jibril.*

We end this article with a deep realization that no issue can ever be truly
exhausted. We ask Allah to accept this meager effort from us and to make
it a source of joining the hearts of believers and an encouragement to
always have a good opinion of each other. May Allah continue to grant us
beneficial knowledge and always keep us in awe of the vastness of His
religion. May Allah unite us all with the Prophet ¥ in Jannah so we may

recite to him and ask him about these places of waqf directly. Amin.

> When I looked in the chapters containing ahadith related to the circumstances of
revelation in books of hadith, I came across many narrations that could explain wagfJibril

&, This would be an interesting topic to explore further.

21



aue elwg Wil g 2820 lajuw JT vle g 2600 lajuw wile (b &gl

22



Appendix A

Comparison of Waqf NabiZ found in South Asian and South African printed

masahif

This chart indicates the 16 places of Wagf al-Nabi £ in the Qur’an. Using
the South African Waterval Institute mushaf as a basis for comparison, it
highlights how these same stopping points are marked in South Asian

printed copies.

South Pakistani Indian
African print Print
Print Taj M.Ashigeen
Watervaal Cgmp ny and Co.
Limited,
Institute Lahore, New Delhi,
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Appendix B

Comparison of the sixteen instances as found in the South Asian masahif

alongside books of tajwid and wagf.
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