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Introduction 

All praise is due to Allah who revealed the Qurʾān to His beloved 

Messenger  صلى الله عليه وسلم and granted us the immense blessing of being part of his صلى الله عليه وسلم 

ummah. May the peace and blessings of Allah be upon his beloved 

Messenger, his noble family and his companions.  

This article is a brief analysis of a sign of waqf that is found in the South 

Asian/South African prints of the Qurʾān. Before we delve into the specific 

mark of waqf being discussed, we must review the framework of the 

science of waqf and ibtidāʾ. Unlike the other sciences of the Qurʾān, such as 

tajwīd, qirāʾāt, rasm, and ʿadd al-āy, the science of waqf and ibtidāʾ is not a 

transmitted science. Rather, while the importance of waqf is established 

from the time of the Prophet  صلى الله عليه وسلم, the places of waqf have been determined 

by scholars in the light of their knowledge of ʿaqīdah, tafsīr, qirāʾāt and of 

course, Arabic grammar. The objective is to preserve the intended 

meaning of the Qurʾān, and to pause recitation at places where the 

meaning is complete or at least sufficiently understood. It is important to 

keep in mind that no place of waqf in the Qurʾān is wājib in Islamic law, nor 

does one incur sin by stopping incorrectly, if the reader did not purposely 

intend the wrong meaning. 

Although the science of waqf is ijtihādī, the South Asian/South African 

muṣḥaf marks waqf al-Nabī  صلى الله عليه وسلم in sixteen places. While some scholars state 

that the instances of waqf al-nabī صلى الله عليه وسلم have been mentioned by various 

scholars and list the places in the Qurʾān where it is found, 0F

1 others state 

that they were unable to find any evidence that supported the claim that 

 
1 Al-Marṣafī, Hidāyat al-Qārī, (Madīnah: Dār al-Fajr al-Islāmiyyah, 2005), 1:376-382. 
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the Prophet  صلى الله عليه وسلم intentionally and habitually stopped at particular places. 1F

2 

What is apparent is that the meaning is complete at these sixteen places. 

This makes them different than the verse-ends in the Qurʾān, which are 

not always at the completion of meaning, but are still appropriate places 

to stop because it is sunnah to stop at verse-ends. 

While writing Maintaining the Meaning, I did not feel comfortable stating a 

preference for either opinion mentioned above, but I did notice that there 

was a ḥadīth that explains one of the instances of waqf al-nabī  صلى الله عليه وسلم in the 

South Asian/South African muṣḥaf. When I shared this with my waqf class, 

one of my students, Qāriʾah Zakera Jogiat, volunteered to help research 

this topic further. As this research spanned multiple disciplines, I asked 

my student, Ustādh Ahmed Zayed, to join this project as well. While 

Qāriʾah Zakera identified and counted the instances of waqf al-nabī  صلى الله عليه وسلم in 

the South Asian/South African muṣḥaf as well as made the comparison 

tables you will find in this work, I searched through books of tafsīr, ḥadīth, 

and waqf for narrations that might explain these stops. Ustādh Aḥmed 

Zayed brought his familiarity with books of waqf and researched and 

shared what major scholars of waqf have stated about some of these places. 

When Qāriʾah Zakera tallied the instances of waqf al-nabī  صلى الله عليه وسلم mentioned in 

the various books of waqf in Urdu and the South African and South Asian 

maṣāḥif, she counted a total of thirty-three instances. There are sixteen 

instances marked in the South African/South Asian muṣḥaf. Out of these 

sixteen, except for one, all of them are mentioned in at least one book of 

tajwīd or waqf. Because the South African and South Asian maṣāḥif mark 

 
2 Maḥmūd Khalīl al-Huṣarī, Maʿālim al-Ihtidāʾ ilā Maʿrifat al-Wuqūf wa al-Ibtidāʾ, (Cairo: 
Maktabah al-Sunnah, 2002), 13. 
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the same sixteen places as waqf al-nabī  صلى الله عليه وسلم, the term “South Asian muṣḥaf” 

will refer to maṣāḥif published in India, Pakistan, and South Africa in the 

remainder of the article. 

It is obvious that these sixteen places are supported by references from 

books. However, the purpose of our article was to ascertain whether 

the places marked as waqf al-nabī  صلى الله عليه وسلم in the South Asian muṣḥaf are also 

supported by ḥadīth narrations, and if so, how does the existence of 

these narrations or the lack of them inform the definition of this waqf 

as found in the South Asian muṣḥaf compared to various books of 

tajwīd and waqf.   

This is a delicate topic, and with our meager resources and understanding, 

I am sure we were unable to explore everything related to it. We ask Allah 

to accept this small effort from us and to make it a source of benefit for all 

those who read it. We also ask Allah to reward Mawlānā Muḥammad 

Taiyab ibn Abbas Sarigat, Mawlānā Arif Kamal, and Mufti Haseem Akhtar 

for reading through this article to check it and for consulting with ḥadīth 

scholars on our behalf. We are also grateful to Mawlānā Suhail Motala at 

Dār al-Ḥadīth al-ʿAwwāmiyyah for taking the time to answer our questions 

and for writing us a detailed written response. May Allah grant them and 

their families every khair that He has kept for the believers in this world 

and the next. We ask Allah to forgive us for our shortcomings and not hold 

us accountable for them. Āmīn.  

Definitions of Waqf al-Nabī  صلى الله عليه وسلم 

The waqf al-nabī صلى الله عليه وسلم that is marked in South Asian maṣāḥif is often 

compared to the definitions given in various books of tajwīd and waqf. To 
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understand whether the muṣḥaf follows these definitions, we have listed a 

few of them below. 

Qārī Muḥib al-Dīn ibn Ḍiyāʾ Ilāhabādī defines it as a waqf that is written 

on the margins of maṣāḥif, and it is mustaḥab to make waqf at these places 

because waqf has been proven (thābit) in the middle of āyāt by the Prophet 

.in eleven places صلى الله عليه وسلم 2F

3 Qārī Ibn Ḍiyāʾ does not list those eleven places. The 

South Asian muṣḥaf, as it is published today, has sixteen places marked. 

Shaykh Maḥmūd Khalīl al-Ḥuṣarī refers to this waqf as waqf al-sunnah. 

He writes that this waqf is also referred to as waqf Jibrīl  or waqf al-ittibāʿ 

because the Messenger صلى الله عليه وسلم used to always take care to stop at these places. 3F

4 

He lists the ten places mentioned in Manār al-Hudā by Imam al-Ushmūnī 

and then lists seven more from books of tajwīd. 

Shaykh ʿ Abd al-Fattāḥ al-Marṣafī also refers to this as waqf al-sunnah and 

writes that some refer to it as waqf Jibrīl . He does not provide a 

technical definition for it but lists the places of waqf al-nabī صلى الله عليه وسلم  in various 

books, the first of which is Manār al-Hudā. 4F

5 

Imam Aḥmad al-Ushmūnī quotes Imam al-Sakhāwī as saying that the 

qārī should learn the places of waqf Jibrīl . These places are defined as 

those places where Jibrīl  used to make waqf and the Prophet صلى الله عليه وسلم 

 
3 Ibn Ḍiyāʾ Muḥib al-Dīn Aḥmad, Jāmiʿ al-Waqf, (Lahore, Qiraat Academy, ND), 21. 
4 He does not think there is any evidence for this claim as mentioned earlier in the 
introduction. Here, we are simply listing the definition he has given for it. Maḥmūd Khalīl 
al-Huṣarī, Maʿālim al-Ihtidāʾ ilā Maʿrifat al-Wuqūf wa al-Ibtidāʾ, (Cairo: Maktabah al-Sunnah, 
2002), 13. 
5 ʿAbd al-Fattāḥ al-Marṣafī, Hidāyat al-Qārī ilā Tajwīd Kalām al-Bārī, (Madīnah: Dār al-Fajr 
al-Islāmiyyah, 1426 AH), 1:376-382. 
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followed him in making waqf.6 In addition to the ten places he quotes from 

Imam al-Sakhāwī, Imam al-Ushmūnī adds some places to these ten as well. 

Qāḍī Aḥmad ibn Zaynī Daḥlān (d. 1304 AH) also mentions the same ten 

places that are quoted by Imam al-Ushmūnī and writes that the Prophet 

used to stop at these places.6F صلى الله عليه وسلم

7 

Qārī Iẓhār Aḥmad Thānwī states that waqf al-nabī صلى الله عليه وسلم   refers to those stops 

that have been transmitted from the Prophet صلى الله عليه وسلم     through various āḥadīth. 

According to him, there are fourteen such instances identified in the 

Qurʾān. In most of these places, the waqf occurs in the middle of verses, 

where stopping enhances the intended meaning of the verse. 7F

8 

Qārī Muḥammad Taqī al-Islām Dehlvī, in his work Muʿallim al-Waqf wa 

al-Ibtidāʾ, explains waqf al-nabī صلى الله عليه وسلم as those places where Jibrīl  would stop 

during the transmission of waḥī (revelation) and the Prophet صلى الله عليه وسلم also 

stopped there following Jibrīl . This does not mean that these places 

mark the cessation of revelation. Then, the Prophet صلى الله عليه وسلم   would strive to 

make waqf at these places during recitation. 9 In essence, Qārī Taqī al-Islām 

offers a similar explanation to Shaykh al-Ḥuṣarī and al-Ushmūnī, that waqf 

al-nabī صلى الله عليه وسلم  or waqf al-sunnah are the same as waqf Jibrīl , and that these 

 
6 Aḥmad al-Ushmūnī, Manār al-Hudā fī Bayān al-Waqf wa al-Ibtidāʾ, (Cairo: Dār al-Ḥadīth, 
2008), 1:23. 
7 Aḥmad ibn Zaynī Daḥlān, Manhal al-ʿAṭshān ʿalā Matn Fatḥ al-Raḥmān, (Makkah, 1325 AH), 
12.  
8 Qārī Iẓhār Aḥmed Thānwī, Al-Murshid fī Masāʾil al-Tajwīd wal-Waqf (Gujrat, India: Qirāʾat 
Academy), 412. 
9 Al-Islam, Muhammad Taqi, Muʿallim al-Ādāʾ fī al-Waqf wal Ibtidāʾ, (Lahore: Maktabah al-
Qurrāʾ, ND), 220. 
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are places where the Prophet صلى الله عليه وسلم would make it a point to pause during 

recitation. 
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Occurrences of Waqf-al-Nabī صلى الله عليه وسلمin the South Asian 

printed Maṣāḥif 

 

َْ�اَتِ هُوَ مُوَ�ِّ�هَاۖ  فَاسْتَبقُِوا  وَلِ�ُّ�ٍ وجِْهَةٌ  2:148 .1
ْ
 ط  ا�

 
شْهُرٌ مَعْلُومَاتٌۚ  َ�مَنْ فرََضَ �يِهِن� ا�ْ�جَ�   2:197 .2

َ
ا�ْ�جَ� أ

ۗ  وَمَا  فَ�َ� رَفَثَ وَ�َ� فسُُوقَ وَ�َ� جِدَالَ �يِ ا�ْ�جَِّ
ُ َ�فْعَلُوا مِنْ خَ�رٍْ   ط  َ�عْلَمْهُ ا�َّ

 
�ذِينَ �يِ قُلُو�هِِمْ زَ�غٌْ َ�يَت�بعُِونَ مَا �شََابهََ  3:7 .3 ا ا� م�

َ
فأَ

وِ�لهِِ مِنهُْ ابتْغَِاءَ الفِْتنَْةِ وَابتْغَِاءَ 
ْ
 ج َ�أ

 
ةٍ �شَِهِيدٍ وجَِئنَْا �َ�َٰ�   4:41 .4 م�

ُ
فكََيفَْ إذَِا جِئنَْا مِنْ ُ�ّ�ِ أ

 ٤١شَهِيدًاَ�ؤُٰ�َ�ءِ 
 

جْلِ  5:32  .5
َ
 ج  َ�لٰكَِ مِنْ أ

 
قُولَ مَا ليَسَْ  5:116 .6

َ
نْ أ

َ
قَالَ سُبحَْانكََ مَا يَُ�ونُ �يِ أ

 ط  ِ�قٍَّ �يِ 

 
وحَْينَْا إِ�ىَٰ رجَُلٍ مِنهُْمْ  10:2 .7

َ
نْ أ

َ
َ�انَ للِن�اسِ عَجَبًا أ

َ
أ

رِ  اسَ وَ�َّ�ِ نذِْرِ ا���
َ
نْ �

َ
ن� لهَُمْ قَدَمَ   أ

َ
�ذِينَ آمَنُوا أ ا�

 ط   رَّ�هِِمْ صِدْقٍ عِندَْ 

 
حَق�  10:53 .8

َ
 ط  هُوَ وَ�سَْتَنبْئُِونكََ أ
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َقٌّ قلُْ إيِ وَرَ�يِّ إنِ�هُ   10:53 .9  ط   �َ

 
دْعُو  12:108 .10

َ
ِ قلُْ َ�ذِٰهِ سَبيِ�يِ أ  ا�َّ

َ
 إِ�

 
�ذِينَ اسْتَجَابوُا لرَِّ�هِِمُ  13:18 .11 ُسَْ�ٰ لِ�  ا�ْ

 
وَ�ذْ قَالَ لقُْمَانُ �ِ�بنْهِِ وهَُوَ يعَظُِهُ ياَ ُ�َ�ي� �َ�   31:13 .12

ِ �ُْ�ركِْ   باِ�َّ
 

�ذِينَ َ�فَرُوا  40:6 13 تْ َ��مَِتُ رَّ�كَِ �َ�َ� ا� وََ�َ�لٰكَِ حَق�
صْحَابُ 

َ
هُمْ أ ��

َ
 ا�َّارِ �
 

هْلِ هُ  59:2 .14
َ
�ذِينَ َ�فَرُوا مِنْ أ خْرَجَ ا�

َ
�ذِي أ وَ ا�

لِ  و�
َ
َْ�ِ الكِْتَابِ مِنْ ديَِارهِمِْ �ِ�  ا�ْ

 
15 97:4   َ لفِْ �

َ
 شَهْرٍ �ْلَةُ القَْدْرِ خَ�رٌْ مِنْ �

 
  ۚ وَاسْتَغْفِرْهُ فسََبّحِْ ِ��َمْدِ رَّ�كَِ  110:3 .16

 



10 
 

Findings 

After searching through books of waqf, tafsīr, and ḥadīth, we found that all 

the instances marked in the South Asian muṣḥaf cannot be accounted for 

by ḥadīth narrations. However, except for one, all of them are found in a 

book called Rumūz al-Qurʾān by Mawlānā Qārī Muḥammad Ḥasan ʿ Alī Hātifī 

Shāhjahānpūrī.10 The South Asian muṣḥaf does not completely follow this 

book either, as Rumūz al-Qurʾān lists a total of twenty-seven places. Because 

Rumūz al-Qurʾān does not include any narrations that support these places 

of waqf al-nabī صلى الله عليه وسلم, 10F

11 we needed to look further. 11F

12 

Nine of the places marked in the South Asian muṣḥaf match a book that is 

quoted in Kashf al-Ẓunūn by Muṣṭafā ibn ʿAbdullāh al-Qusṭanṭīnī, known as 

Ḥājī Khalīfah (1017 AH – 1067 AH). This book lists the books written in 

various ʿulūm. In the section on waqf, it mentions a book with the title 

“Wuqūf al-Nabī صلى الله عليه وسلم fī al-Qurʾān.”  

 
10 Qārī Mirza Bismillāh Baig writes that this work is a risālah on tajwīd that was written 
and published in 1270 AH. Qārī Taqi al-Islām Dehlvī writes that this risālah was published 
for the seventh time in 1913 CE in Kanpūr, India. This book was written in Urdu. It is a 
short risālah, about fourteen pages. Baig, Tadhkirah Qāriyān-e Hind, (Karachi: Mīr 
Muḥammad Kutub Khānah, ND), 2:258; Dehlvī, Muʿallim al-Waqf wa al-Ibtidāʾ, 236. 
11 Muḥammad Ḥasan al-Hātifī, Rumūz al-Qurʾān, 7. 
12 I also checked three handwritten Qurʾān manuscripts to see if any of these places may 
have been marked in them and we could see the usage of this place of waqf historically. I 
looked through what was available of three maṣāḥif, one was from the 9th century hijrī 
Northern India, the second was from 9th century hijrī Iran, and the third was a muṣḥaf 
written by Mullā ʿAlī al-Qārī in the 10th century hijrī. I did not find any special markings 
that might indicate waqf al-nabī in what was observable of the sixteen places marked in 
the South Asian muṣḥaf.  
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The places listed in Kashf al-Zunūn are assigned to a risālah written by 

Muḥammad ibn ʿĪsā al-Muqriʾ or al-Maghribī.13 If we take his name as al-

Maghribī, then he may be the scholar who is mentioned in Hadyat al-ʿĀrifīn 

as Abū ʿAbdullāh Muḥammad ibn ʿĪsā al-Burailī al-Andalūsī, who was 

known as al-Maghribī. The author of Hadyat al-ʿĀrifīn, Ismāʿīl al-Bābānī al-

Baghdādī (d. 1339 AH), attributes a risālah on waqf al-nabī  صلى الله عليه وسلم to this scholar. 

According to Hadyat al-ʿĀrifīn, this scholar passed away in 400 AH,14 more 

than a century before Imam al-Sakhāwī who is often quoted as the first 

person to list the instances of waqf al-nabī  صلى الله عليه وسلم.  

In his book Ghunyat al-Ṭālibīn, Shaykh Muḥammad ibn Qāsim al-Baqarī (d. 

1111 AH) lists sixteen places in the Qurʾān where the Prophet  صلى الله عليه وسلم used to 

stop. He assigns these to a ḥadīth that is narrated from the Prophet صلى الله عليه وسلم by 

reliable men and is mentioned by some scholars who narrate it from their 

teachers. These sixteen places are the same as the ones mentioned in Kashf 

al-Ẓunūn. However, Shaykh Muḥammad al-Baqarī mentions sixteen places 

instead of seventeen, leaving out the instance in āyah 53 of Sūrah Yūnus. 14F

15 

Interestingly, there is a manuscript of an Arabic tajwīd text, whose author 

is unknown, that Qārī Taqī al-Islām Dehlvī had the opportunity to analyze 

in which there are also seventeen instances of waqf al-nabī  صلى الله عليه وسلم listed. This 

book contains a report from Muḥammad ibn ʿĪsā al-Muqriʾ (253 AH)15F

16 

 
13 Ḥājī Khalīfah, Kashf al-Ẓunūn ʿan Asmāy Kutub wa al-Funūn, (London: Muʾassasah al-
Furqān lil-Turāth al-Islāmī, 2021), 4:586-587. 
14 Ismāʿīl al-Bābānī al-Baghdādī, Hadyat al-ʿĀrifīn Asmāʾ al-Muʾallifīn wa Āthār al-Muṣannifīn, 
(Muʾassasah al-Tārīkh al-ʿArabī, ND), 2:58. 
15 Muḥammad ibn Qāsim al-Baqarī, Ghunyat al-Ṭālibīn wa Munyat al-Rāghibīn fī Tajwīd al-
Qurʾān al-Karīm, (Beirut: Dar al-Kutub al-ʿIlmiyyah, 2009), 91-92. 
16 As stated by Qārī Taqī al-Islām.  
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regarding seventeen places in the Qurʾān where the Prophet صلى الله عليه وسلم used to 

make waqf. 16F

17  

There is one difference between this list and the one in Kashf al-Ẓunūn. The 

manuscript mentions the basmalah of Sūrah al-Takāthur as a waqf al-nabī 

 as the seventeenth waqf وَاسْتَغْفِرْهُ ۚ  and Kashf al-Ẓunūn mentions the word صلى الله عليه وسلم 

al-nabī  صلى الله عليه وسلم. In all probability, the author of Hadyat al-ʿĀrifīn erred, and the 

two Muḥammad ibn ʿIsā’s are the same person, namely Ibn Razīn17F

18  (d. 253 

AH), who wrote a book on waqf and ibtidāʾ and is widely quoted in early 

books of waqf. 18F

19 It is not uncommon for manuscripts of the same book to 

differ with each other in some places.  

 
17 Dehlvī, Muʿallim al-Waqf wa al-Ibtidāʾ, (Lahore: Maktabat al-Qirāʾah, ND), 229-230. 
18 He was a great and famous Imam of qirāʾāt and Arabic grammar. In addition to reciting 

and listening to the Qurʾān from a multitude of teachers, he had a qirāʾah (lahu ikhtiyār fī 
al-qirāʾah) of his own. Ibn al-Jazarī had received his two qirāʾāt as well. Imam Ibn Razīn 
also authored multiple works, two of which are al-Jāmiʿ fī al-Qirāʾat and Hijāʾ al-Maṣāḥif, a 
book on rasm. Abū Nuʿaim al-Aṣbahānī said that he did not know of anyone in Imam 
Razīn’s time who had more knowledge of qirāʾāt than him.  

Among his many teachers were Khallād ibn Khālid, al-Ḥasan ibn ʿAṭṭiyyah, Dāwūd 
ibn Abū Ṭayyibah, Imam Khalaf, Sulaimān ibn Dāwūd al-Hāshimī, Sulaim ibn ʿĪsā, Yūnus 
ibn ʿAbd al-Aʿlāʾ, Nuṣair ibn Yusūf al-Naḥwī, ʿAbd al-Raḥmān ibn Abū Ḥammād, Nūḥ ibn 
Anas, al-Ṣabbāḥ ibn Maḥārib, and Ashʿath ibn ʿAṭṭāf. 

Al-Faḍl ibn Shādhān was the most senior and masterful of his students who transmit 
qirāʾah from him. Ibn al-Jazarī has listed a total of eighteen qurrāʾ who transmit qirāʾah 
from Ibn Razīn. Among them are Muḥammad ibn ʿAbd al-Raḥīm al-Aṣbahānī, al-Ḥusain 
ibn Ismāʿīl al-Ḍarīr, Muḥammad ibn ʿĀṣim, and Muḥammad ibn al-Haitham al-Aṣbahānī. 
Imam Ibn Razīn passed away 253 AH. May Allah shower His mercy upon him and elevate 
his rank with Him in every moment that passes until yawm al-qiyāmah. Āmīn. Ibn al-Jazarī, 
Ghāyat al-Nihāyah, 2:296-297; Ibn al-Jazarī, Nashr al-Qirāʾāt al-ʿAshr, 1:608-609. Shaikh 
Aiman Suwaid has mentioned in a footnote that the two ikhtiyār’s of Imam Muḥammad 
ibn ʿĪsā (Ibn Razīn) are mentioned by Imam al-Hudhalī in his book al-Kāmil. 
19 Nūrah bint Sulaimān ibn Aḥmad al-Jabr, Aqwāl al-Imām Muḥammad ibn ʿĪsā al-Muqriʾ fī 
al-Waqf wa al-Ibtidāʾ min Sūrah Yūsuf ilā Sūrah al-Ḥijr.  المستثنیات بالنص 

https://bfdm.journals.ekb.eg/article_372842_5354963a26f838982c2a91572ad366d1.pdf
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This manuscript offers an incredible proof because it states that 

“Muḥammad ibn ʿĪsā transmits from his teacher and from Aḥmad ibn 

Khalīl on what is transmitted from Abdullāh ibn Masʿūd  from the 

Prophet صلى الله عليه وسلم indeed he used to stop at seventeen places...” This matches 

what Shaykh Muḥammad al-Baqarī has described as the source of his list 

of sixteen places where the Prophet  صلى الله عليه وسلم made waqf; it is one ḥadīth 

transmitted from the Prophet  صلى الله عليه وسلم by reliable men, and scholars have 

transmitted it through their teachers. 

Muḥammad ibn ʿĪsā’s transmits from his teacher and from Aḥmad ibn 

Khalīl. Aḥmad ibn Khalīl passed away in 248 AH. He transmitted from ʿAlī 

ibn ʿĀṣim, Yazīd ibn Ḥārūn, Ḥajjāj al-Aʿwar, and Rawḥ ibn ʿUbādah. Al-

Nasāʾī, al-Ḥusain al-Qabbānī, ʿAbdān and Ibn Khuzaimah transmit from 

him. He is described as thiqah by al-Nasāʾī and thiqah and maʾmūn by al-

Ḥākim.20 

The manuscript that Qārī Taqī al-Islām had access to was part of the 

private library of his friend, Mawlānā ʿAbd al-Qādir Quraishī al-Madanī. 

However, there is a manuscript in an Iraqi library21 that begins with the 

exact same quote, and its seventeenth instance is the basmala of Sūrah al-

Takāthur, like the manuscript observed by Qārī Taqī al-Islām Dehlvī. I am 

attaching what was available to us of that manuscript here.22  

 
20 Al-Dhahabī, Siyar Aʿlām al-Nubalāʾ, (Muʾassasah al-Risālah, 1985), 11:532-533. 
21 Muḥammad ibn ʿĪsā. Ms. Maktabah al-Utbah al-Abbāsiyyah, Item no. MS1277.5, 1317 
AH.  
22 As stated in its catalog entry. 
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As mentioned earlier, Muḥammad ibn ʿĪsā passed away in 253 AH. This 

puts the conversation of waqf al-nabī  صلى الله عليه وسلم in the third century after hijrah, 

much earlier than Imam al-Sakhāwī and assigns these places to a senior 

companion of the Prophet  صلى الله عليه وسلم.  

Out of the sixteen places marked in the South Asian muṣḥaf, nine of them 

follow this transmission as it is expressed in Kashf al-Ẓunūn and eight of 

them follow the transmission as quoted by Qārī Taqī al-Islām Dehlvī. The 

ones that are not marked in either one of these works are accounted for 

as follows: 
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Sūrah Āle ʿImrān, āyah 7 

م� 
َ
خَرُ مُتََ�ٰبَِ�تٰٞۖ فأَ

ُ
م� ٱلكَِۡ�بِٰ وَأ

ُ
�كََۡ�تٌٰ هُن� أ نزَلَ عَلَيۡكَ ٱلكَِۡ�بَٰ مِنۡهُ ءَاَ�تٰٞ ��

َ
�ذِيٓ أ �ذِينَ �يِ قُلُو�هِِمۡ هُوَ ٱ� ا ٱ�

وِ��هِِۖۦ زَۡ�غٞ َ�يَت�بعُِونَ مَا �ََ�ٰبَهَ مِنۡهُ ٱبۡتغَِاءَٓ ٱلفِۡتۡنَةِ وَٱبتۡغَِاءَٓ  
ۡ
ٓۥ    تأَ وِ��هَُ

ۡ
ۗ وَمَا َ�عۡلَمُ تأَ ُ �� ٱ�� سِٰخُونَ �يِ ٱلۡعِلۡمِ   إِ� وَٱل��

لَۡ�بِٰ 
َ
وْلوُاْ ٱ�ۡ�

ُ
�ٓ� أ رُ إِ� ك�  ٧َ�قُولوُنَ ءَامَن�ا بهِۦِ ُ�ّ�ٞ مِّنۡ عِندِ رَّ�نَِاۗ وَمَا يذَ�

This place is only mentioned as waqf al-nabī صلى الله عليه وسلم in one other book, Rumūz 

al-Qurʾān.  

Explanation from Books of Waqf: 

There is also a waqf munazzal marked in this verse at  ۗ ُ ٱ��  �� -Imam al .إِ�

Ushmūnī assigns this to a report from ʿAbdullāh ibn ʿAbbās  that the 

Prophet صلى الله عليه وسلم made waqf at this place when reciting this verse.23 Multiple 

ṣaḥābah, such as ʿĀʾishah , ʿAbdullāh ibn ʿAbbās  and ʿAbdullāh ibn 

Masʿūd , considered this place to be a waqf tāmm and considered what 

came after it to be an independent statement.24 Waqf munazzal is defined 

as a place where Jibrīl  made waqf when the Qurʾān was being revealed. 

It does not refer to the cessation of revelation, but rather to a pause.25 

Kashf al-Ẓunūn marks a waqf al-nabī صلى الله عليه وسلم at this place. 

Sūrah al-Nisāʾ, āyah 41 

ؤُ�َ�ءِٓ  ة� �شَِهِيدٖ وجَِئۡنَا بكَِ �َ�َٰ� َ�� م�
ُ
 ٤١  شَهِيدٗافكََيۡفَ إذَِا جِئۡنَا مِن ُ�ّ�ِ أ

  

 
23 Aḥmad al-Ushmūnī, Manār al-Hudā fī Bayān al-Waqf wa al-Ibtidāʾ, (Beirut: Dār al-Kutub 

ʿ-al I miyyahl , 2002), 154. 
24 Ibn al-Jazarī, Nashr al-Qirāʾāt al-ʿAshr, (Beirut: Dār al-Ghawthānī, 2019), 2:739. 
25 Ibn Ḍiyāʾ Muḥib al-Dīn Aḥmad, Jāmiʿ al-Waqf, (Lahore, Qiraat Academy, ND), 21. 
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Evidence of Waqf al-Nabī صلى الله عليه وسلم:  

ِ بنِْ مَسْعُودٍ، قَالَ   َّ  "قَالَ لِي النَّبِيُّ ص� االله عليه وسلم  : َ�نْ َ�بدِْ ا�َّ  عَلىَ
ْ
 عَلَيكَْ وعََلَيكَْ   . "اقرَْأ

ُ
تُ آقرَْأ

ْ
قُل

نزِْلَ قَالَ 
ُ
سْمَعَهُ مِنْ غَْ�ِي   "أ

َ
نْ أ

َ
حِبُّ أ

ُ
تُ عَلَيهِْ سُورَةَ النِّسَاءِ حَتىَّ بلََغْتُ   ." فَإِ�ِّ أ

ْ
فكََيۡفَ إذَِا جِئۡنَا  َ�قَرَأ

ؤُ�َ�ءِٓ شَهِيدٗا ة� �شَِهِيدٖ وجَِئۡنَا بكَِ �َ�َٰ� َ�� م�
ُ
مْسِكْ  "قَالَ   مِن ُ�ّ�ِ أ

َ
 ٢٦.فَإِذَا َ�ينَْاهُ تذَْرِفَانِ  . "أ

ʿAbdullāh bin Masʿūd  narrated: 

Allah’s Messenger صلى الله عليه وسلم said to me, “Recite (of the Qurʾān) for me,” I said, “Shall I 

recite it to you although it had been revealed to you?” He said, “I like to hear (the 

Qurʾān) from others.” So, I recited Sūrah al-Nisāʾ till I reached: “How (will it be) 

then when We bring from each nation a witness, and We bring you (O Muḥammad) 

as a witness against these people?” (4:41) Then he said, “Stop.” (Suffice yourself.) 

“And behold, his eyes were overflowing with tears.” 

As we see in the narration above, the Messenger of Allah  صلى الله عليه وسلم specifically 

asked ʿAbdullāh ibn Masʿūd  to make waqf at the end of āyah 41 of Sūrah 

al-Nisāʾ. Although this is not evidence of the Prophet  صلى الله عليه وسلم stopping here 

himself, it is clear that he instructed one of his companions to do so. This 

seems to be the reason for the end of this verse being marked as waqf al-

nabī  صلى الله عليه وسلم. And Allah knows best. This place is not marked as a waqf al-nabī صلى الله عليه وسلم 

in any book as far as we were able to ascertain. 

  

 
26 Bukhārī 4582; Muslim 800; Tirmidhī 3024, 3025. 
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Explanation from Books of Waqf: 

ʿAllāmah al-Dānī mentions this ḥadīth in the chapter of waqf kāfī. He writes 

that this ḥadīth serves as evidence that qaṭʿ, complete cessation of 

recitation, is permissible at waqf kāfī.27 

Note: The book Rumūz al-Qurʾān marks the end of verse 40 of Sūrah al-Nisāʾ 

as a waqf al-nabī  صلى الله عليه وسلم. Interestingly, this instance is also mentioned in a 

ḥadīth, where after explaining something, the Prophet  صلى الله عليه وسلم recited āyah 40 

of Sūrah al-Nisāʾ from beginning to end. 27 F

28 

Sūrah al-Māʾidah, āyah 31 and 32 

 

ُ ٱَ�بَعَثَ   ۡ ٱ   �يِ  حَثُ َ�بۡ   ا غُرَابٗ   �� � �
َ
خِيهِ�   ءَةَ سَوۡ   يَُ�رٰيِ  فَ كَيۡ    ۥلِ�ُرِ�َهُ  ضِ �

َ
عَجَزۡ   لََ�ى� َ�وَٰ�ۡ   قَالَ   أ

َ
نۡ   تُ أ

َ
ُ�ونَ   أ

َ
 لَ مِثۡ   أ

َ�رٰيَِ   غُرَابِ لۡ ٱ  َ�ذَٰا
ُ
ِ�ي�   ءَةَ سَوۡ   فأَ

َ
صۡ   أ

َ
دِٰمِ�نَ ٱ  مِنَ   بَحَ فأَ جۡ   مِنۡ   ٣١  ل��

َ
�ءِيلَ إسِۡ   بَ�يِٓ   �َ�َ�ٰ   نَا كَتَبۡ   َ�لٰكَِ   لِ أ ن�هُ   َ�

َ
 مَن    ۥ�

وۡ   سٍ َ�فۡ   رِ بغَِ�ۡ   �سَۢ َ�فۡ   َ�تَلَ 
َ
ۡ ٱ  �يِ   فسََادٖ   أ � �

َ
��مَا   ضِ �

َ
اسَ ٱ  َ�تَلَ   فَكَ� حۡ   وَمَنۡ   اَ��ِيعٗ   ���

َ
مَآ   يَاهَا أ ��

َ
حۡ   فكََ�

َ
اسَ ٱ  يَا أ ���  

ِ  رُسُلُنَا  هُمۡ جَاءَٓ�ۡ  وَلقََدۡ  اۚ َ��ِيعٗ   ٱب
ۡ ۡ ٱ �يِ  َ�لٰكَِ  دَ َ�عۡ  هُممِّنۡ  � إنِ� كَثِ�رٗ ُ�م�  َ�يَِّ�تِٰ � � �

َ
 ٣٢ رِفُونَ لمَُ�ۡ  ضِ �

The South Asian muṣḥaf marks a waqf al-nabī صلى الله عليه وسلم at the word  َِلٰك�َ. Kashf al-

Ẓunūn marks the waqf al-nabī  صلى الله عليه وسلم at the word َّدِٰمِ�َ ٱ� . Al-Riḥlah al-ʿAyāshiyyah 

by Abū Sālim al-ʿAyyāshī (d. 1090 AH) and Rumūz al-Qurʾān mark a waqf al-

nabī  صلى الله عليه وسلم at the word  َِلٰك�َ.  

 
27 Yacoob, Maintaining the Meaning, (Charlotte: Recite With Love, 2021), 28-29. 
28 Ibn Mājah, 60. 
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Sūrah Yūnus, āyah 2 

 

نۡ 
َ
َ�انَ للِن�اسِ عَجَبًا أ

َ
وۡ  أ

َ
نۡ  هُمۡ مِّنۡ  رجَُلٖ  إِ�ىَٰ  نَآ حَيۡ أ

َ
نذِرِ  أ

َ
اسَ ٱ أ رِ  ��� �ذِينَ ٱ وَ�َّ�ِ �  ْ ن� لهَُمۡ  ءَامَنُوٓا

َ
  قٍ صِدۡ  قَدَمَ  أ

بِ�نٌ  لََ�ٰحِرٞ  َ�ذَٰا إنِ�  َ�فٰرُِونَ لۡ ٱ قَالَ  رَّ�هِِمۡۗ  عِندَ   ٢ م�

Kashf al-Ẓunūn marks the waqf al-nabī  صلى الله عليه وسلم at the word اسَ ٱ ��� . The South Asian 

muṣḥaf marks it at  ۗۡرَّ�هِِم. This is only marked as such in one other book, 

Rumūz al-Qurʾān by Mawlānā Muḥammad Ḥasan ʿAlī Hātifī Shāhjahānpūrī. 

Sūrah Yūnus, āyah 53 

 

حَق� 
َ
ۖ قلُۡ إيِ وَرَ�يِّٓ إنِ�هُۥ هُوَۖ وَ�سَۡتَ�بـُِٔونكََ أ نتُم بمُِعۡجِزِ�نَ �َ�قَّٞ

َ
   ٥٣وَمَآ أ

There are two instance of waqf al-nabī  صلى الله عليه وسلم marked in this verse. The South 

Asian muṣḥaf marks the waqf al-nabī  صلى الله عليه وسلم at  َۖهُو, in accordance with Rumūz al-

Qurʾān again. Both the South Asian muṣḥaf and Kashf al-Ẓunūn mark a waqf 

al-nabī   صلى الله عليه وسلم at  ۖ   .�َ�قَّٞ

Sūrah al-Raʿad, āyāt 17-18 
 

ا يوُقدُِونَ  ا�يِٗاۖ وَمِم� يۡلُ زَ�َدٗا ر� وۡديَِ� بقَِدَرهَِا فٱَحۡتَمَلَ ٱلس�
َ
مَاءِٓ مَاءٓٗ فسََالتَۡ أ نزَلَ مِنَ ٱلس�

َ
ارِ ٱبتۡغَِاءَٓ  أ  عَلَيۡهِ �يِ ٱ���

 
َ
فأَ وَٱلَۡ�طِٰلَۚ  ٱ�ۡ�قَ�   ُ ٱ�� يَۡ�ربُِ  كََ�لٰكَِ  ۚۥ  مِّثۡ�هُُ زَ�َدٞ  مََ�عٰٖ  وۡ 

َ
أ جُفَاءٓٗۖ حِلۡيَةٍ  َ�يَذۡهَبُ  �َدُ  ٱلز� ا   م�

  ُ �ضِ� كََ�لٰكَِ يَۡ�ربُِ ٱ��
َ
اسَ َ�يَمۡكُثُ �يِ ٱ�ۡ� ا مَا ينَفَعُ ٱ��� م�

َ
مۡثَالَ  وَأ

َ
لرَِّ�هِِمُ    ١٧ٱ�ۡ� �ذِينَ ٱسۡتَجَابوُاْ  ٱ�ۡ�سَُۡ�ىٰ�  لِ�
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ٓۦۚ   �ضِ َ��ِيعٗا وَمِثۡ�هَُۥ مَعَهُۥ �َ�ۡ�تَدَوۡاْ بهِِ
َ
ا �يِ ٱ�ۡ� ن� لهَُم م�

َ
�ذِينَ لمَۡ �سَۡتَجِيبُواْ �هَُۥ لوَۡ أ وَْ���كَِ لهَُمۡ سُوءُٓ ٱ�ۡ�سَِابِ وَٱ�

ُ
أ

وَٮهُٰمۡ جَهَن�مُۖ وَ�ئِۡسَ ٱلمِۡهَادُ 
ۡ
  ١٨وَمَأ

In these two verses, Kashf al-Ẓunūn marks the waqf al-nabī  صلى الله عليه وسلم at the word 

مۡثَالَ 
َ
 as does Manār al-Hudā. Imam al-Ushmūnī states that this is one of ٱ�ۡ�

the places where the Prophet  صلى الله عليه وسلم would deliberately stop reciting and 

would begin from the next portion starting with  ْ �ذِينَ ٱسۡتَجَابوُا  The South 29.لِ�

Asian muṣḥaf marks it at  �ٰٱ�ۡ�سَُۡ�ى in accordance with the book Rumūz al-

Qurʾān only.  

Sūrah al-Ḥashr, āyah 2 

 

لِ  و�
َ
هۡلِ ٱلكَِۡ�بِٰ مِن دَِ�رٰهِمِۡ �ِ�

َ
�ذِينَ َ�فَرُواْ مِنۡ أ خۡرَجَ ٱ�

َ
�ذِيٓ أ ْۖ وَظَن�وٓاْ مَ  ٱ�ۡ�َۡ�رِ� هُوَ ٱ� ن َ��رۡجُُوا

َ
ا ظَنَنتُمۡ أ
ْۖ وَقَذَفَ �ىِ قُلُو�هِِمُ  ُ مِنۡ حَيۡثُ لمَۡ َ��ۡتسَِبُوا تٮَهُٰمُ ٱ��

َ
ِ فَ� انعَِتُهُمۡ حُصُوُ�هُم مِّنَ ٱ�� ��هُم م�

َ
 ٱلر�عۡبَۚ ُ��رِۡ�ُونَ �

 ْ يدِۡي ٱلمُۡؤۡمِنِ�نَ فٱَۡ�تَ�رُِوا
َ
يدِۡيهِمۡ وَ�

َ
بَۡ�رِٰ  ُ�يُوَ�هُم بِ�

َ
وْ�يِ ٱ�ۡ�

ُ
 ٢َ��أ

The South Asian muṣḥaf marks this word as a waqf al-nabī  صلى الله عليه وسلم at the word 

 and based on the evidence available to us, Rumūz al-Qurʾān is the only ٱ�ۡ�َۡ�رِ� 

other book to state this.  However, the word   َفحَََ�ر in Sūrah al-Nāziʿāt is 

marked as waqf al-nabī  صلى الله عليه وسلم by multiple books, included Kashf al-Ẓunūn. 

  

 
29 Aḥmad al-Ushmūnī, Manār al-Hudā fī Bayān al-Waqf wa al-Ibtidāʾ, (Beirut: Dār al-  Kutub

ʿ-al Ilmiyyah, 2002), 407. 
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Evidence from the Ḥadīth 

َهُودِ   مِنَ   طَائفَِةٌ   وهَُمْ   ،   النَّضِ�ِ   بَِ�   غَزْوَةُ   كَانتَْ   ُ�مَّ "    عُرْوَةَ   َ�نْ   ،  حَدِيثِهِ   فِي   الزُّهْرِيِّ   عَنِ   ،   مَعْمَرٍ   َ�نْ    عَلىَ   اليْ

سِ 
ْ
شْهُرٍ   سِتَّةِ   رأَ

َ
ْلُهُمْ   مَنَازِلهُُمْ   وََ�نتَْ  ،  بدَْرٍ   وَْ�عَةِ   مِنْ   أ مَدِينَةِ   مِنَ   بِنَاحِيةٍَ   وَ�َ

ْ
ِ   رسَُولُ   فحََاصَرَهُمْ   ،   ال   صَ�َّ   ا�َّ

 ُ لاَءِ   عَلىَ   نزََلوُا   حَتىَّ   ،   وسََلَّمَ   عَلَيهِْ   ا�َّ
ْ
نَّ   وعََلىَ   الج

َ
قَلَّتِ   مَا   لهَُمْ   أ

َ
مْتِعَةِ   مِنَ   الإِبلُِ   أ

َ
مَالِ   الأ

ْ
قَةَ   إِلا   وَال

ْ
لَ

ْ
 َ�عِْ�   الح

لاحَ  نزَْلَ   ،  السِّ
َ
ُ   فَأ ِ   سَبَّحَ   :  ِ�يهِمْ   ا�َّ مَوَاتِ   فِي   مَا   ِ�َّ رضِْ   فِي   وَمَا   السَّ

َ
عَزِ�زُ   وهَُوَ   الأ

ْ
كَِيمُ   ال

ْ
ي   هُوَ }    ١{    الح ِ

َّ
 الذ

خْرَجَ 
َ
ينَ   أ ِ

َّ
هْلِ   مِنْ   َ�فَرُوا   الذ

َ
كِتَابِ   أ

ْ
لِ   دِياَرهِِمْ   مِنْ   ال وَّ

َ
شَْرِ   لأ

ْ
ُ   صَ�َّ   النَّبِيُّ   َ�قَاتلََهُمُ   ،   الح   ،   وسََلَّمَ   عَلَيهِْ   ا�َّ

هَُمْ   حَتىَّ 
َ
لاَءِ   عَلىَ   صَالح

ْ
جْلاهُمْ   الج

َ
  فَأ

َ
امِ   إلِى ُ   وََ�نَ   ،   خَلا  ِ�يمَا  جَلاءٌ   يصُِبهُْمْ   لمَْ   سِبطٍْ   مِنْ   فكََانوُا   ،  الشَّ   قدَْ   ا�َّ

لاَءَ   عَلَيهِْمُ   كَتَبَ 
ْ
َ�هُمْ   ذَلكَِ   وَلوَْلا   ،  الج ْ�يَا   فِي   لعََذَّ قَتلِْ   الدُّ

ْ
بَاءِ   بِال ا   ،  وَالسِّ مَّ

َ
ُ   وَأ

ُ
لِ   :  قَوْله وَّ

َ
شَْرِ   لأ

ْ
  جَلاؤُهُمْ   فكََانَ   الح

لَ  ذَلكَِ  وَّ
َ
ْ�يَا  فِي  حَشْرٍ   أ   الدُّ

َ
ام إلِى  .30الشَّ

As we can see in this ḥadīth, there seems to have been a pause in revelation 

at the word  ِشَْر
ْ
 ,While this might be better classified as a waqf munazzal .الح

it may also be classified as a waqf al-nabī  صلى الله عليه وسلم as the Prophet  صلى الله عليه وسلم may have 

also stopped here while reciting these āyāt to the ṣaḥābah . And Allah 

knows best. 

Summary 

In the seven places that are not marked in Kashf al-Ẓunūn but are marked 

in the South Asian muṣḥaf, we notice that two of them are supported by a 

ḥadīth. The other four are mentioned in Rumūz al-Qurʾān.31 It seems that 

the scholars publishing the South Asian muṣḥaf were not relying on 

any one book. But rather, they were using the list in Kashf al-Ẓunūn 

 
30 Muṣannaf ʿAbd al-Razzāq, Book 14, Hadith no. 9495. 
31 Dehlvī, Muʿallim al-Waqf wa al-Ibtidāʾ, 237-238. 
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while also subtracting and adding to this list from other books like 

Rumūz al-Qurʾān as well as āḥadīth. And Allah knows best. 

Conclusion 

As the South Asian muṣḥaf is the only practical application of waqf al-nabī 

 should صلى الله عليه وسلم in the world today, we believe that the definition of waqf al-nabī صلى الله عليه وسلم

be according to how this waqf is marked in the South Asian muṣḥaf rather 

than asking if its expression in the South Asian muṣḥaf is according to how 

it is described in various books of waqf and tajwīd. We suggest the following 

definition after considering all of our readings and research: 

The sign of waqf al-Nabī صلى الله عليه وسلم in the South Asian muṣḥaf refers to those 

places of waqf that are attributed to the Prophet صلى الله عليه وسلم, either through 

reports of his own recitation, his instruction to a ṣaḥābī, or through 

their preservation within tajwīd and waqf books. It is not the same as 

waqf Jibrīl.31F

32  

We end this article with a deep realization that no issue can ever be truly 

exhausted. We ask Allah to accept this meager effort from us and to make 

it a source of joining the hearts of believers and an encouragement to 

always have a good opinion of each other. May Allah continue to grant us 

beneficial knowledge and always keep us in awe of the vastness of His 

religion.  May Allah unite us all with the Prophet صلى الله عليه وسلم in Jannah so we may 

recite to him and ask him about these places of waqf directly. Āmīn. 

 
32 When I looked in the chapters containing āḥadīth related to the circumstances of 
revelation in books of ḥadīth, I came across many narrations that could explain waqf Jibrīl 

. This would be an interesting topic to explore further. 
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 اللهمّ صلّ على ىسيّدنا محمّد و على آل ىسيّدنا محمّد و بارك وسلّم عليه
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Appendix A 

Comparison of Waqf Nabi صلى الله عليه وسلم  found in South Asian and South African printed 

maṣāḥif 

This chart indicates the 16 places of Waqf al-Nabī صلى الله عليه وسلم in the Qurʾān. Using 

the South African Waterval Institute muṣḥaf as a basis for comparison, it 

highlights how these same stopping points are marked in South Asian 

printed copies. 

 South 
African 

Print 
Watervaal 
Institute 

1998 

Pakistani 
print 

Taj 
Company 
Limited, 
Lahore, 

Pakistan 

Indian 
Print 

M.Ashiqeen 
and Co. 

New Delhi, 
India 

 

1.  
 

 
 

 
 

ّ�ٍ وجِْهَةٌ  
     2:148طهُوَ مُوَ�ِّ�هَاۖ  فَاسْتَبقُِوا ا�ْ�َ�رَْاتِ  وَلِ�ُ

 
2.  

 
 
 

 
 

شْهُرٌ مَعْلُومَاتٌ ۚ َ�مَنْ فَرضََ �يِهِن� ا�ْ�جَ� فَ�َ� رَفَثَ   
َ
ا�ْ�جَ� أ

ۗ  وَمَا َ�فْعَلُوا مِنْ خَ�رٍْ َ�عْلمَْهُ   وَ�َ� فُسُوقَ وَ�َ� جِدَالَ �يِ ا�ْ�جَِّ
 ُ     2:197ط ا��

 
3.  

 
 
 

 
 

�ذِينَ �يِ قُلُو�هِِمْ زَ�غٌْ َ�يَت�بعُِونَ مَا �شََابهََ مِنهُْ ابتْغَِاءَ    ا ا� م�
َ
فَأ

وِ��هِِ 
ْ
   3:7ج الفِْتنَْةِ وَابتْغَِاءَ تأَ

 
4.  

 
 
 

 
 

ةٍ �شَِهِيدٍ وجَِئنَْا �َ�َٰ� َ�ؤُٰ�َ�ءِ    م�
ُ
فكََيفَْ إذَِا جِئنَْا مِنْ ُ�ّ�ِ أ

 4:41     ٤١شَهِيدًا
 

5.   
 

 
 

 
 

جْلِ َ�لٰكَِ  
َ
    ج مِنْ أ
5:32 

6.  
 

 
 

 
 

قُولَ مَا لَيسَْ �يِ ِ��َقٍّ  
َ
نْ أ

َ
  ط قَالَ سُبحَْانكََ مَا يَُ�ونُ �يِ أ

5:116   
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7.  
 

 
 

 
 

نذِْرِ   
َ
نْ �

َ
وحَْينَْا إِ�ىَٰ رجَُلٍ مِنهُْمْ أ

َ
نْ أ

َ
َ�انَ للِن�اسِ عَجَبًا أ

َ
أ

رِ  اسَ وَ�َّ�ِ ن� لهَُمْ قَدَمَ صِدْقٍ عِندَْ رَّ�هِِمْ  ا���
َ
�ذِينَ آمَنُوا أ   ا�

 10:2ط
 

8.  
 

 
 

 
 

حَق� هُوَ 
َ
 10:53 ط وَ�َسْتَنبْئُِونكََ أ

 
9.  

 
 
 

 
 

 10:53   ط قلُْ إيِ وَرَ�يِّ إنِ�هُ �َ�قَ� 

 
10.  

 
 
 

 
 

  ِ دْعُو إِ�ىَ ا��
َ
   12:108قلُْ َ�ذِٰهِ سَبيِ�ىِ أ

 
11.  

 
 
 

 
 

�ذِينَ اسْتَجَابوُا لرَِّ�هِِمُ ا�ْ�سَُْ�ىٰ   لِ�

13:18 
12.  

 
 
 

 
 

 ِ  31:13وَ�ذْ قَالَ لقُْمَانُ �ِ�بنْهِِ وَهُوَ يعَظُِهُ يَا ُ�َ�ي� �َ� �ُْ�ركِْ باِ��
 
 

13.  
 

 
 

 
 

��هُمْ   
َ
�ذِينَ َ�فَرُوا � تْ َ��مَِتُ رَّ�كَِ �َ�َ� ا� وََ�َ�لٰكَِ حَق�

ارِ  صْحَابُ ا���
َ
  40:6أ
 

14.  
 

 
 

 
 

هْلِ الكِْتَابِ مِنْ ديَِارهِمِْ  هُ 
َ
�ذِينَ َ�فَرُوا مِنْ أ خْرَجَ ا�

َ
�ذِي أ وَ ا�

لِ ا�ْ�َْ�رِ  و�
َ
�ِ�59:2  
 

15.  
 

 
 

 
 

 َ لفِْ شَهْرٍ �
َ
 97:4�ْلةَُ القَْدْرِ خَ�رٌْ مِنْ �

 
16.  

 
 
 

 
 

 110:3  ۚ فَسَبّحِْ ِ��مَْدِ رَّ�كَِ وَاسْتَغْفِرْهُ 
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Appendix B 

Comparison of the sixteen instances as found in the South Asian maṣāḥif 

alongside books of tajwīd and waqf. 
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South Asian 

printed 
Maṣāḥif 

 
Inshirāḥ 
al-Ṣudūr 

 
Rīḥlah al-

ʿIyāshiyyah 

 
Hidāyat-al-

Qāri  

 
Manār al-

Hudā 

 

1.  
 

 

 
 

 
 

 
 

 
 

هُوَ مُوَ�ِّ�هَاۖ   وَلِ�ُّ�ٍ وجِْهَةٌ 
  طفَاسْتَبقُِوا ا�ْ�َ�رَْاتِ 

2:148   
2.    

 
  

 
 
 

 
 

شْهُرٌ مَعْلُومَاتٌۚ  َ�مَنْ  
َ
ا�ْ�جَ� أ

فرََضَ �يِهِن� ا�ْ�جَ� فَ�َ� رَفَثَ  
وَ�َ� فسُُوقَ وَ�َ� جِدَالَ �يِ 

ۗ  وَمَا َ�فْعَلُوا مِنْ خَ�رٍْ   ا�ْ�جَِّ
 ُ     2:197ط َ�عْلَمْهُ ا��

3.  
 

�ذِينَ �يِ قُلُو�هِِمْ زَ�غٌْ      ا ا� م�
َ
فأَ

َ�يَت�بعُِونَ مَا �شََابهََ مِنهُْ  
ابتْغَِاءَ الفِْتْنَةِ وَابتْغَِاءَ  

وِ��هِِ 
ْ
   3:7ج تأَ

4.  
 

  
 

  
 

فكََيفَْ إذَِا جِئنَْا مِنْ ُ�ّ�ِ  
ةٍ �شَِهِيدٍ وجَِئنَْا �َ�َٰ�  م�

ُ
أ

 ٤١4:41شَهِيدًاَ�ؤُٰ�َ�ءِ 
5.   

 
  

 
 
 

 
 

جْلِ َ�لٰكَِ  
َ
    ج  مِنْ أ

5:32 
6.  

 
 
 

 
 

 
 

 
 

قَالَ سُبحَْانكََ مَا يَُ�ونُ   
قُولَ مَا ليَسَْ �يِ  

َ
نْ أ

َ
�يِ أ
   5:116  ط ِ��قٍَّ 

7.  
 

نْ      
َ
َ�انَ للِن�اسِ عَجَبًا أ

َ
أ

نْ 
َ
وحَْينَْا إِ�ىَٰ رجَُلٍ مِنهُْمْ أ

َ
أ

رِ  اسَ وَ�َّ�ِ نذِْرِ ا���
َ
�ذِينَ   � ا�

ن� لهَُمْ قَدَمَ صِدْقٍ 
َ
آمَنُوا أ

 10:2ط  عِندَْ رَّ�هِِمْ 

8.  
 

  
 

  
 

حَق� هُوَ 
َ
 ط  وَ�سَْتَنبْئُِونكََ أ

10:53 
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9.  

 
  

 
 
 

 
 

   ط  قلُْ إيِ وَرَ�يِّ إنِ�هُ �َ�قَ� 

10:53 

 
10.  

 
 
 

 
 

 
 

 
 

دْعُو إِ�ىَ   
َ
قلُْ َ�ذِٰهِ سَبيِ�ىِ أ

 ِ   12:108 ا��
11.  

 
  

 
�ذِينَ اسْتَجَابوُا لرَِّ�هِِمُ     لِ�

 ا�ْ�سَُْ�ىٰ 
13:18 

12.  
 

 
 

 
 

 
 

 
 

وَ�ذْ قَالَ لقُْمَانُ �ِ�بنْهِِ وهَُوَ    
 ِ  يعَظُِهُ ياَ ُ�َ�ي� �َ� �ُْ�ركِْ باِ��

31:13 
13  

 
 
 

 
 

 
 

 
 

تْ َ��مَِتُ رَّ�كَِ   وََ�َ�لٰكَِ حَق�
هُمْ   ��

َ
�ذِينَ َ�فَرُوا � �َ�َ� ا�

ارِ  صْحَابُ ا���
َ
  40:6أ

14.  
 

  
 

  
 

�ذِينَ  هُ  خْرَجَ ا�
َ
�ذِي أ وَ ا�

هْلِ الكِْتَابِ  
َ
َ�فَرُوا مِنْ أ

لِ  و�
َ
مِنْ ديِاَرهِمِْ �ِ�

  59:2ا�ْ�َْ�رِ 
15  

 
 
 

 
 

 
 

 
 

 َ لفِْ  �
َ
�ْلَةُ القَْدْرِ خَ�رٌْ مِنْ �

 97:4شَهْرٍ 
16.  

 
 
 

 
 

 
 

 
 

فسََبّحِْ ِ��َمْدِ رَّ�كَِ  
 110:3  ۚوَاسْتَغْفرِْهُ 
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